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Preface 
 

 

When studying the life of Jesus, the four Gospels are usually studied together as a sort of 

ñHarmony of the Gospels.ò  At other times one of the Gospels, usually Mark, is used as a 

home base, and the others are brought in to show the uniqueness, character and message 

of each one.  By doing this, a composite picture of the life and teachings of Jesus is seen. 

 

Among the four Gospels, that of John is by far the most unique.  It has very little history 

or teaching in common with the other three.  For that reason, the first three are referred to 

as the Synoptic Gospels and John is alone. 

 

John has a lot to say about faith, love, eternal life, etc., and, as children, we learned about 

his fascinating stories and memorized passages on faith such as John 3:16.  Although 

Johnôs language is the simplest in the New Testament, both in English and Greek, its 

Christology and theology are profound.  Unfortunately, preachers and church Bible 

teachers frequently overlook this aspect of the fourth Gospel.   

 

Beginning with his Prologue, John tells us he is setting out on a journey unlike anything 

else in the entire New Testament.  He will emphasize the nature of Christ, the meaning of 

Messiahship, a treatment of the miracles unseen in any other book in the Bible, and give 

new and interesting insights into the teaching of Christ.  Yet, many times these are over-

looked, in part because they are difficult to understand. 

 

In this course we will employ the booklet on the Synoptics along with this one on John.  

We will not cover every event or every teaching, but we will spend a good bit of time try-

ing to probe the historical and theological backgrounds of the events and teachings in an 

effort to see and understand more about the claims of Christ.  Some of this will be a little 

technical, but always with the goal in mind to understand Christ and the meaning of his 

teaching.   
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Chapter I 

The Intertestamental Period 

 

 
(This outline is designed for use with the Power Point Presentation, ñThe Intertestamental 

Period.ò  Please remember that it is an outline, not a full text.) 

SLIDE #1.   TITLE SLIDE  

Introduction: 

 

1. In order to understand the New Testament we must understand the backdrop 

against which it was written.  

 

a. This means we have to study the historical, political, social, and religious sur-

roundings of the Gospel accounts. 

b. The literature of the Intertestamental Period offers excellent insights into the 

life and times of Jesus, and the world into which Christianity was introduced. 

 

2. The atmosphere and environment present at the beginning of the New Testament 

is quite different from that at the close of the Old Testament, and the accounts of 

the political and religious struggles of the Jews during the Intertestamental Period 

provide important information for us as we study the development of Christianity.  

In order to provide continuity, we will briefly survey the Old Testament back-

ground from the Kingdom Period forward. 

 

I. SLIDE #2.  The Old Testament background. 
 

A. SLIDE #3. The United Kingdom.  Saul, David, Solomon, kings of the United 

Kingdom. 

B. SLIDE #4. The Divided Kingdom.  The division of the kingdom came at end of 

Solomonôs reign. 

 

1. Northern kingdom -- Kingdom of Israel. 

2. Southern kingdom -- Kingdom of Judah. 

3. SLIDE #5.  The Divided Kingdom ï Israel (North), Judah (South).  Brief-

ly describe the Divided Kingdom and Assyriaôs rise to power. 

4. Slide #6. The Divided Kingdom Israel (North). 
5. SLIDE #7.  Map of Assyrian Empire.  Briefly describe. 

 

C. The captivities of Israel and Judah. 

 

1. SLIDE #8. Old Testament Background, Captivity of Israel/Assyria.  This 

took place in 722 B.C.  Idolatry, immorality, and abuse led to the invasion by 

the Assyrians.   See II Kings 17. 

2. SLIDE #9. Shalmaneser V.  (on the right side of the pix)  He led the inva-

sion, but apparently died during the siege. 

3. SLIDE #10. Sargon II.  Sargon II completed the siege of Samaria and carried 
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away the best of the Israelites.  They were disbursed throughout the Assyrian 

Empire.  Sargon II was unknown until discovery of his palace, Annals, etc.  

The poor, uneducated, and unskilled of the land of Israel were left.  The edu-

cated and upper class populations were taken captive. 

4. SLIDE #11.  The Divided Kingdom ï Judah (South).  Judah continued 

about 135 years after fall of Samaria.   

5. SLIDE #12. Prism of Sennacherib. The Assyrian king described Hezekiah 

as being confined as a bird in a cage.  The Old Testament gives a very differ-

ent picture.  

6. SLIDE #13.  Map of the Empires.  Shows the Median and Babylonian areas 

which arose and conquered Assyria. 

7. SLIDE #14.  Old Testament Background, Captivity Judah/Babylon.  

Some Jews fled to Egypt, forcing Jeremiah to go with them. They settled at 

Elephantine Island. 

8. SLIDE #15. Pix-Nebuchadnezzar.  He laid siege to Nineveh, and it fell in 

612 B.C., bringing the Assyrian Empire to a practical close.  The new Baby-

lonian Empire began under Nebuchadnezzar. 

 

D. The Babylonian Captivity. 

 

1. SLIDE #16.  Babylon:  Ishtar Gate ï Ruins. 

2. SLIDE #17.  Babylon:  Ishtar Gate ï Ruins. 

3. SLIDE #18.  Ishtar Gate:  Artistôs conception. 

4. SLIDE #19.  Ishtar Gate:  Berlin Archaeological Museum (1) 

5. SLIDE #20.  Ishtar Gate:  Berlin Archaeological Museum (2) 

6. SLIDE #21.  Wall of Babylon:  Lions. 

7. SLIDE #22.  Hanging Gardens of Babylon.  (Dutch Artist) 

8. SLIDE #23.  Lion of Babylon. 

9. SLIDE #24.  Babylonian Chronicle.  

 

a. A key to the power of their captors (Babylonians and Persians) was the 

heavy taxes and tribute they levied on their captives. 

b. The Babylonians excelled in astronomy, calculating the length of a year as 

365 days, 6 hours, 15 minutes, and 41 seconds.  Present day calculations 

show this to be only about 26 minutes off. 

 

10. SLIDE #25.  Elephantine Papyrus. 

 

a. Some Jews fled to Egypt at the time of the Babylonian invasion, and they 

settled on the island of Elephantine in the Nile River, near the southern 

border of Egypt. 

b. Jeremiah was forced to go with them into Egypt.  See Jeremiah 41:16 ï 

43:13.  

c. The discovery of the Elephantine Papyri from southern Egypt (Upper 

Egypt) mentions this colony of Jews and their function.   

d. Jews living in Elephantine held their allegiance to the Jewish homeland 
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(after the Jews returned from Babylon), particularly to the High Priest.  

Consequently they were looked on with suspicion by many of the Egyp-

tians. 

 

11. SLIDE #26.  Nippur Tablets. 

 

a. Between 30,000-40,000 tablets have been found. 

b. Excavated 1948-1958.  They cover a very long period of time, partly dur-

ing the Exile of Judah, and give us information concerning life during the 

Exile.   

c. The also contain Babylonian Creation Epic and many other items. 

d. These tablets mention many commercial dealings with the Jews, demon-

strating that the Jews were in industry, commercial enterprises, and trade 

even during their captivity. 

e. However, with most of the Jews, the captivity was a very bitter expe-

rience.  See Ps. 137. 

 

II.  The Persian Period 538-338 B.C. 

 

A. SLIDE #27.  The Persian Period:  Persians conquer the Median Empire ï 549 

B.C. 

 

1. The Median and Lydian Empires existed to the north, northeast, and northwest 

of Babylon.  Rulers of these areas ruled as puppet kings, but gained power to 

finally overthrow the Babylonian rule of Belshazzar. 

2. The Persian Period began during Old Testament times, but extended into the 

Intertestamental Period.  

 

B. SLIDE #28.  Persians conquer the Babylonian Empire. 

 

1. By 549 B.C. Cyrus was uniting the Persian people and defeated the Medes.  

He then began a westward movement, striking at Sardis, the capital of the Ly-

dian kingdom.  Sardis was located in the western part of modern day Turkey.  

This constituted the rise of the Persian Empire, and Sardis became its western 

extremity. 

2. The people of Babylon had become frustrated with their rulers and govern-

ment, and when   the army of Cyrus entered Babylon he met no resistance 

from the army or the people of the city.  This took place in 539. B.C. 

3. Daniel 5 tells of Belshazzarôs drunken feast and the handwriting on the wall. 

4. Nabonidus was the lawful ruler, but he spent most of his time in Arabian re-

sorts.  His son, Belshazzar actually ruled, but was a profligate.  

5. SLIDE #29. Map of the Empires. 
6. SLIDE #30. Cyrus Cylinder.  On this cylinder Cyrus makes all sorts of 

claims for himself, proclaiming that he was led to the Babylonian conquest by 

Marduk, and declaring himself ñking of the world, the great king.ò  

7. SLIDE #31. Persepolis.  Founded by Darius the Great in 522 B.C., and de-
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stroyed by Alexander the Great in 331 B.C. 

8. SLIDE #32. Panoramic view of Persepolis ruins.  
9. SLIDE #33. Ruins at Persepolis.  Winged animals guard the entrance.  ñGate 

of the Nations.ò 

 

C. SLIDE #34. The Persian Period: Restoration to Judea, 538 B.C.   Cyrus and 

the Persians had a different way of dealing with captives.  They allowed them to 

return to their own countries, but they remained under the control of Persia. 

 

1. SLIDE #35. The Persian Period: Zerubbabel.  Sheshbazzar led a group of 

the Jews back from Babylon to Judah (Jerusalem), and they began rebuilding 

the temple.  He led in laying its foundation, and Zerubbabel led in the comple-

tion of this work.  The temple was dedicated in about 515 B.C.  See Ezra 1:1-

11, 2:68-70, 3:7-13, and 5:13-16. 

2. Contrary to Jewish orthodoxy, by 525 B.C. the Jews who had gone to Ele-

phantine began to build a temple of their own.  A political disturbance in 

Egypt about 410-408 B.C. resulted in the destruction of the Elephantine tem-

ple.   

3. SLIDE #36. The Persian Period:  Ezra.  In about 457 B.C. (?) Ezra led a 

group of captives back to Jerusalem, and reestablished the practices of the 

Law.  He is referred to as ñEzra the scribe.ò This is thought to have been the 

beginning of a group of scribes who became the recognized interpreters of the 

Law of Moses. 

4. SLIDE #37. The Persian Period:  Nehemiah.  A third group of returnees 

was led by Nehemiah.  They returned to Jerusalem to rebuild the wall, thus of-

fering physical security for the reorganized religious practices. This possibly 

took place about 445-444 B.C.  There is some chronological overlapping in 

these returning groups. 

 

a. During this period of restoration the High Priest began taking on both reli-

gious and political responsibilities, although he did not hold a political of-

fice. 

b. Jews outside of Palestine looked to the High Priest for ñpermissionò to do 

certain things regarding their religious practices. 

c. As mentioned above, the Elephantine Colony had built a temple which the 

Egyptians destroyed.  They wrote to the High Priest about reestablishing 

their worship.  He gave permission, but instructed them not to offer sacri-

fices. 

d. The Elephantine Papyri tell of one of these letters which was addressed to 

the sons of Sanballat, who was the former governor of Samaria.  This is 

the same person mentioned in the book of Nehemiah when he strongly op-

posed Nehemiahôs work. 

e. The sons of Sanballat did not respond to this letter, but the High Priest did, 

saying they should address their request to the Satrap of the region for 

help.  It was at this time that the Satrap instructed them to rebuild their 

temple, but that they were to offer no animal sacrifices, and that they were 
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to keep the ritual and worship in strict compliance with the Law as found 

in Deuteronomy. 

f. It is important that we see how the High Priest was being recognized for 

his control over Jews outside of Palestine as well as those in their homel-

and. 

g. Later in the New Testament we find Saul of Tarsus receiving ñlettersò 
from the High Priest authorizing him to arrest Jews who had converted to 

Christianity (ñthe Wayò).  

 

D. SLIDE #38. The Persian Period: Post-Exilic Jewish Nation.  The Exile brought 

many changes in Jewish attitudes, particularly concerning the Law.  Many of 

these were carried into the period of Jesusô life.  The post exilic nation was cha-

racterized by: 

 

 

1. SLIDE #39.  The Persian Period: Post-Exilic Jewish Nation.  Dedicated to 

Study of the Law.  The returning Jews were dedicated to the study of the 

Law.  This was accompanied by more attention being paid to traditional inter-

pretations of the Law.  These traditions did not play such an important role at 

that time as they did later.  As sects of the Jews arose, the traditions became 

more and more important and quite legalistic. 

2. SLIDE #40.  The Persian Period: Post-Exilic Jewish Nation. The Rise of 

the Synagogue.   
 

a. The synagogue probably began to arise during this time, but there is no 

archaeological evidence of a synagogue until we come to the third century 

A.D. 

b. The synagogue was not as a place of sacrifice, but primarily a place of 

study and prayer. 

 

3. SLIDE #41. The Persian Period: Post-Exilic Jewish Nation. The Elephan-

tine Colony.  The Persians saw Elephantine as their remote southern border in 

Egypt, and used some of the Jews at Elephantine as mercenaries to keep the 

Egyptians under control.   

 

a. The Jews at Elephantine still had strong allegiance to the Palestinian ho-

meland, High Priest, etc.  This aggravated the Egyptians who gave these 

Jews a considerable amount of trouble, resulting in almost constant con-

flict between the Jews and Egyptians. 

b. The Elephantine temple which had been built about 525 B.C. (when Ze-

rubbabel went to Jerusalem), was destroyed by the Egyptians in about 410 

B.C.  

c. This would place the destruction of the Elephantine temple fairly close to 

the time of the close of the Old Testament (Malachi).  

 

4. SLIDE #42.  The Persian Period:  Post-Exilic Jewish Nation. The Samari-
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tans.    Discuss the origin of the Samaritans.   

 

a. The Samaritans arose from mixed marriages between the people left in the 

land at the time of the captivity of the Northern Kingdom (Israel) and the 

Assyrian conquerors and other foreigners of low status.  

b. Because they were now a mixed race of people whose religion was strong-

ly infl uenced by paganism, the Jews wanted nothing to do with them.  A 

great deal of hatred and prejudice emerged.  

c. They wanted to assist with the rebuilding efforts of the returning Jews, but 

they were rebuffed.  The returning exiles felt socially, theologically, and 

ethnically superior to the Samaritans. 

d. The rival religion of the Samaritans was centered in their worship at a 

temple they had built on Mt. Gerizim.  In John 4, Jesus encounters a Sa-

maritan woman who brought up this subject.  However, the Samaritan 

temple was not standing during the time of Christ. 

e. Sanballat and Tobia opposed the returning Jews who were rebuilding the 

wall.  Nehemiah gives us information on this. 

 

III.  SLIDE 43.  The Greek Period (359 ï 323 B.C.)  Part I, Philip of Macedon through 

Alexander the Great. 

 

A. Philip of Macedon (382-323 B.C.)  Persian Threads in Asia Minor. 

1. SLIDE #44.  Pix. Philip of Macedon (382-336 B.C.).  In the 4
th
 century B.C. 

political influence began coming from the West, and Greek culture was mak-

ing inroads into the Middle East. 

 

a. Greek city-states had great influence and the Greeks reached eastward in 

their commerce and trends.  However, their main weakness was that they 

had too much independence from each other, and were threatened by more 

powerful nations. 

b. The Persians, under Darius the Great, had tried to conquer Greece at Ma-

rathon in about 490 B.C., but were repulsed.  The Greeks considered the 

Persians a constant threat. 

 

2. SLIDE #45.  Pix. Philip of Macedon. 
 

a. SLIDE #46.  Philip of Macedon:  Organized Greek Cities.  Philip of 

Macedon was able to form a confederation of many of the Greek city-

states (except Sparta), uniting them for self-protection. 

b. Although he was not really their ruler, for all practical purposes he exer-

cised basic control. 

 

3. SLIDE #47.  Philip of Macedon:  Assassinated 336 B.C.  He was planning 

to invade Asia Minor, but was assassinated in 336 B.C. at the age of 46. 

 

B. SLIDE # 48.  Alexander the Great (356-323 B.C.).  Philipôs son, Alexander 
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(356-323 B.C.) fell heir to his fatherôs ambitions, and ultimately became ruler of 

the Greek Empire.  He had been the pupil of Aristotle, the famous Greek philoso-

pher. 

 

1. Alexander had been a promising young soldier and politician.  At age 16 he 

was a provincial governor, a general in the army at age 18, and king at age 20. 

2. He quickly united northern Greece (Macedonia), with the southern part of 

Greece (Achaia). 

 

a. In 334 B.C. Alexander crossed the Hellespont (the Dardanelles) into Asia 

Minor and challenged Persiaôs rulership of Asia Minor. 

b. SLIDE #49.  Group of Pix of Alexander. 
 

3. SLIDE #50. Alexander the Great Invades Asia Minor, 334 B.C.  He moved 

through Cilicia, defeating Darius III. 

4. SLIDE #51. Alexander Invades Palestine and Egypt.  Moving on through 

Syria, he continued through Palestine down into Egypt. 

 

a. Although he conquered Palestine, he allowed the Jews to ñlive according 
to their ancestral law.ò 

b. He founded a great city at the western mouth of the Nile River and named 

it after himself, Alexandria. 

c. He planned for Alexandria to become a thriving center for Greek culture. 

 

5. SLIDE #52.  Alexander the Great Invades Babylon and Persia.  From 

Egypt he moved north and east, across the Euphrates, and in a series of victo-

ries, crushed Babylon, and the Persian Empire including Persepolis, which he 

burned. 

 

a. He moved as far as the border of India. 

b. In India, his troops, already disgruntled because they had been away from 

home so long, refused to go further. 

 

6. SLIDE #53.  Alexander the Great.  Died 323 B.C.  Alexander then returned 

with his army to Babylon where he died in 323 B.C. at the age of 36. 

 

C. SLIDE #54.  Contributions of the Greeks.  Through the conquests and ambi-

tions of Alexander, the imprint of Greek culture was everywhere.   His failure was 

that he was unable to unite the East and West in any sort of political unit. 

 

1. SLIDE #55.  Contributions of the Greeks:  The Greek language.  The 

Greek language became almost universal, and made an important contribution 

to the environment of the New Testament and early Christianity. 

2. SLIDE #56.  Contributions of the Greeks:  Greek culture.  The Jews of the 

Dispersion began to be Hellenized more readily because they were away from 

their homeland, and the influence of Alexander was felt strongly throughout 
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the world. 

 

a. Some Jews however held strongly to the Law in an effort to withstand 

Greek influence. 

b. Among the Jews of the Dispersion as well as those in the homeland the 

strongly orthodox Jews placed great emphasis on Sabbath keeping, cir-

cumcision, and the Law. 

 

3. SLIDE #57.  Contributions of the Greeks:  Education.  Greek education 

flourished in the empire, having a strong Hellenizing effect on the conquered 

people. 

 

IV.  SLIDE #58.  The Empire After Alexander:  Division of the Empire.  (323 ï 167 

B.C.)   

 

A. SLIDE #59.   The Empire After Alexander: Ptolemy Egypt, Libya, and Pales-

tine.  

 

1.  Alexander died without leaving an heir, or appointing a successor.  He left it 

to his generals to fight it out . . . and they did, causing the empire to begin 

breaking up. This situation lasted until the Maccabean revolt in 167 B.C. 

 

a. During the twenty-six year period from 301 until 275 B.C. the empire was 

divided among his generals, Antigonus, Ptolemy, and Seleucus. 

b. Effectively this resulted in three separate empires which existed in one 

way or another until the expansion of Rome.   

c. Ptolemy was to receive Egypt and parts of North Africa (Libya), Cyprus 

and Palestine.  However, because he was late in arriving in Palestine, Se-

leucus took over the control of Palestine.  Ptolemy had previously done 

favors for Seleucus so Seleucus did not press his claim.  This, however, 

did not solve the entire problem.    

 

2. SLIDE #60. The Empire After Alexander:  Seleucus Asia Minor, Baby-

lon/Persia, and Syria 

3. SLIDE #61.  The Empire After Alexander: Ant igonus Macedonia.  
 

a. Antigonus will not be considered here because he made no contribution to 

the background of the New Testament. 

b. He was a very weak ruler, and Greece soon divided.  He left no lasting 

imprint on the empire.  

 

4. SLIDE #62.  Pix: An Empire Divided. 

 

B. SLIDE #63. The Empire After Alexander: Policies of the Seleucids. The suc-

cessors of Seleucus are frequently referred to as the Seleucids. 
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1. The divisions of Alexanderôs former Empire caused different policies to be 
followed in the various sectors.  It should be remembered, however, that the 

three Generals of Alexanderôs army were Greeks, and Seleucus and Ptolemy 

ruled their portions of the empire as Greeks, not as Syrians and Egyptians. 

2. SLIDE #64.  The Empire After Alexander:  Policies of the Seleucids:  

Territorial Unity.  This, along with the desire for more power, caused the Se-

leucids, particularly Antiochus III (The Great, 223-187 B.C.) and Antiochus 

IV (Epiphanes, 175-163 B.C.) to constantly invade Palestine in order to bring 

it under their control.  Finally they met with success, and for a period of time 

Ptolemy did not control the Jewish homeland.. 

3. SLIDE #65. The Empire After Alexander:  Policies of the Seleucids:  

Strange Jewish Separatism.  The Jews considered themselves Godôs chosen 

people.  Therefore they separated themselves from other nations as much as 

possible.  

4. The Post-Exilic Community was especially insistent on this and it created 

trouble for the Seleucids. 

5. SLIDE # 66. The Empire After Alexander:  Policies of the Seleucids:  

Strongly Hellenized Jews.  
 

a. Many of the Jews, because of their desire to yield to the pressure of the 

Seleucid rulers, compromised and became strongly Hellenized. 

b. They were also willing to do the same when the Ptolemies returned to rule 

Palestine. 

 

6. SLIDE # 67.  Pix: Antiochus III.  He was important as one who fought 

against the Ptolemies of Egypt. He was assassinated, and was succeeded by 

his brother, Antiochus IV. 

7. SLIDE #68.  Pix: Antiochus IV (Epiphanes = ñGod-Manifestò) 175-163 

B.C. came on the scene, and became very impatient with the Jews.  His title, 

ñEpiphanesò means ñGod-Manifest.ò 

 

a. SLIDE #69.  Single coin, (both sides) head of Antiochus Epiphanes ï 

ñGod Manifest.ò 

b. Notice that the statue of Zeus is on the other side of the coin.   

c. The inscription is translated:  ñKing Antiochus, God Manifest, Bearing 

Victory.ò 

 

C. SLIDE #70.  The Empire After Alexander:  The Ptolemies VS. The Seleucids. 

D. SLIDE #71.  The Empire After Alexander: Israel becomes a buffer state.  Be-

cause of the frequent incursions of the Ptolemies on the south and the Seleucids 

on the north, Israel became a buffer state. 

E. SLIDE #72.  Divided loyalties.  Divisions took place within the Jewish nation, so 

there were Jews sometimes fighting against Jews. 

 

V. SLIDE #73.  Some Jewish Religious Developments. 
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A. SLIDE #74.  Some Jewish Religious Developments:  Some religious effects of 

war. 

 

1. A group of strongly orthodox Jews were intent on preserving the identity of 

the nation and its Law.  They created a movement calling themselves the Ha-

sidim, or pietists.   

2. Polarization, particularly of the youth against their elders, became a problem. 

3. Many times the Jews of the Diaspora had different views from the Jews of the 

homeland. 

4. The Jewish practices of theocracy underwent many changes because after the 

return from the Babylonian Exile the Jews had political independence for only 

very short periods of time. An attitude of denial became evident in some Jew-

ish quarters. See John 8:31-33 where the Jews of Jesus day told him, ñWe 

have not been in bondage to anyone.ò Actually bondage had characterized the 

nation most of the time since the Assyrian Captivity in 722 B.C.. 

 

B. SLIDE #75.  Some Jewish Religious Developments:  Hellenization of the 

Jews. 

 

1. Some Jews, particularly of the Diaspora, became secularized, leading to a 

cleavage between the religious and secularists. 

2. With their change in political domination some tended to go with whoever 

was in power as a means of preserving oneôs own peace. 

 

C. SLIDE #76.  Some Jewish Religious Developments:  The Septuagint Version.  

285-245 B.C. in Alexandria.  
 

1. Many of the Jews of the Diaspora, though living outside of their homeland, 

still had a profound respect for the Law, and were very zealous for their na-

tional religious identity.  The Old Testament Scriptures were written in the 

Hebrew language, but ever since Alexander the Great, Greek was almost un-

iversally spoken.  Aramaic had replaced the pure Hebrew of Scripture. Many 

devout Jews therefore felt the need for a Greek translation of their Scriptures 

so that their children could be taught more effectively.  

2. The Greek version of the Old Testament, called the Septuagint (abbreviated 

LXX) was translated during this period, about 285 ï 245 B.C. 

3. Although its history is uncertain, and shrouded in legend, the translation was 

probably done in Alexandra, Egypt because of the educational strength of the 

Jewish population there.  The abbreviation LXX came from a legend that the 

translation was made by seventy men in seventy days, thus the Roman numer-

als LXX.  There is no historical basis for this legend. 

4. SLIDE #77.  Pix: Papyrus fragments of the Septuagint. 
 

VI.  SLIDE #78.  The Maccabean Period (167-- 63 B. C.):  Rome in Egypt.   This is the 

story of the revolt of the Jews against the Seleucids of Syria. 

 



 12 

A. This revolt was led by the Hasmonean family.  Mattathias, the father was a very 

ardent religiously conservative Jew. 

 

1. SLIDE #79.  The Maccabean Period:  Antiochus IV in Egypt.   
 

a. In 171 B.C. the Syrians, under Antiochus IV (Epiphanes) ruled Palestine.  

Antiochus needed money, and some of the wealthy Jews in Jerusalem 

wanted power. Antiochus made an agreement with a wealthy Jew named 

Menahem for Menahem to purchase the position of high priest.  This infu-

riated many pious Jews, and a clear division occurred.  The Hasidim, 

ñpious ones,ò vigorously opposed this. 

b. After Menahem succeeded in becoming the new high priest, he escorted 

Antiochus to the temple where they removed many valuable items.  These 

were given to Antiochus, thus buying favors from Antiochus. 

c. In 168 B.C. Antiochus moved into Egypt to try to bring it under Seleucid 

control.  

  

2. SLIDE #80.  The Maccabean Period:  Profanation of the Temple.  

 

1. By this time Rome was rising to prominence and power, and some of its 

legions had already moved into Egypt.  

2. A legend, which seems to have some basic truth, states that when Antio-

chus went to Egypt he was confronted by Popilius Laenas, an envoy of the 

Roman Senate.  The envoy drew a circle around Antiochus stating that he 

was not to get out of the circle until he had agreed to take his troops out of 

Egypt. 

3. Humiliated and embittered, Antiochus went back home, passing through 

Jerusalem, and profaning the temple.  

 

a. He erected more pagan altars throughout Palestine, ordered the Jewish 

Scriptures destroyed, forbade Sabbath keeping, reading of the Jewish 

Scriptures and other religious observances.  Finally he offered a pig on 

the temple altar. 

b. Those who violated these prohibitions were to be put to death. 

 

3. SLIDE #81.  The Maccabean Period:  The Law, Tradition, and Jewish 

Orthodoxy.  The divisions within Judaism became stronger.  To the more or-

thodox Jews the Law and traditions became more and more important, while 

to the Hellenist Jews the traditions were not strictly observed. 

 

B. SLIDE #82.  The Maccabean Period:  Pagan Sacrifice or not?  Mattathias, the 

father of the Hasmonean family, was an aged priest living in Modein, a small 

town in the hills northwest of Jerusalem. 

 

1. Because he was a prominent citizen of the city, Mattathias was summoned by 

the Syrians to a pagan sacrifice in Modein.  When asked to participate in the 
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sacrificial ritual, Mattathias strongly refused.  However, a fellow Jew aban-

doned his Jewish faith and participated. 

2. This infuriated Mattathias and he arose and killed the Jewish participant, and 

then killed the Syrian officer in charge. 

 

C. SLIDE #83.  The Maccabean Period:  The Hasmonean family.  
 

1. This Hasmonean family consisted of Mattathias and his five sons. When the 

pagan sacrifice incident took place, Mattathias and his sons fled to the hills, 

with a small band of Jewish religious zealots. 

2. Some Jews however sided with the Syrians, and the rebels found themselves 

in a guerrilla style civil war as well as a war with Syria. 

3. Mattathias, shortly before his death appointed his son Judas to be the leader. 

 

a. Judas received the nickname Maccabeus which meant the ñthe hammerer.ò 

b. This took place about 167 B.C., the year Antiochus IV profaned the tem-

ple. 

c. Judas was an outstanding leader, and although his band of guerilla fighters 

was small in number, their success made them appear to be much stronger 

than the Syrian armies.  Their main tactic was to conduct surprise attacks 

with heavy blows and then speedily withdraw back into the hills  

d. Antiochus died in October 165 B.C. while on a military campaign in Per-

sia, but Judas Maccabeus did not learn of his death until much later. 

 

4. Shortly after the death of Antiochus Epiphanes his very young son came into 

power as Antiochus V. 

 

a. Because of the youth of Antiochus V, a rivalry sprang up between two Sy-

rian generals (Lysias and Philip) for control of the new boy king.  This 

was an unexpected advantage to Judas Maccabeus and his guerrillas.   

b. Philip was in Antioch and Lysias was in Palestine.  Lysias was eager to 

get back to the city of Antioch to contend for his own position against his 

rival Philip who had been appointed caretaker for the young Syrian king.  

c. Lysias had been fighting against Judas and his guerrillas at Bethsura 

(northwest of Hebron), but decided to make peace with Judas and returned 

to Syria. 

 

D. SLIDE #84. The Maccabean Period:  Jerusalem recaptured. 
1.  In 164 B.C., about a year after the death of Antiochus Epiphanes, Judas led 

an attack on Jerusalem and recaptured most of it. 

2. After recapturing the temple area he cleansed it and rededicated it in Decem-

ber 164 B.C. 

 

a. The national Feast of Dedication was established to commemorate this oc-

casion.  See John 10:22 where John tells us that Jesus attended this feast. 

b. This became the modern day Jewish celebration of Hanukkah. 
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3. For the most part, the objectives of the Maccabean Revolt had been accom-

plished when Jerusalem was recaptured.  However, the attitude arose that 

there could be no real religious freedom without political freedom, so the ñho-

ly warò became a political war.  Because the conflict had been originally 

thought of as a holy war, the influence and power of the High Priest continued 

to rise in importance.  The theocratic thinking of the Jews added to this per-

ception of power. 

 

a. The Hasidim (pietist) began to be thought of as sort of unofficial interpre-

ters of the Law, along with the Scribes. 

b. Josephus, the Jewish historian first mentions a religious group called the 

Pharisees during this general time period.  They are generally considered 

the theological descendants of the Hasidim, and much of the activities and 

prestige of the Hasidim fell to the Pharisees. There is, however, no organic 

link in this succession. 

 

E. SLIDE #85.  The Maccabean Period 167-63 B.C.:  The Death of Judas.   
 

1. A pro-Syrian party of Jews requested the Syrians to come and fight against 

Judas and his band of guerillas. 

2. Although greatly outnumbered, the Maccabean led Jews defeated the Syrians 

in their first engagement.  In the second engagement however, the Syrians re-

grouped and defeated the Maccabeans. 

 

a. Judas was killed in the second battle. 

b. The movement had been loosing strength, and this was a heavy blow to its 

future effectiveness. 

 

F. SLIDE #86.   The Maccabean Period 167-63 B.C.:  Jonathan and Simon.  Jo-

nathan, the brother of Judas, took the leadership of the revolt. 

 

1. Relatively few Jews followed him, and he was, for the most part, a failure. 

2. His limited success was due to the internal problems which the Syrians were 

having at home.  As a result of these internal problems, the Syrians abandoned 

many of their strongholds in Palestine. 

3. Rome was rising to power, and Jonathan renewed his friendship with Rome.  

He was victorious at Ekron and Azotus (on the southern coast), but was taken 

prisoner in a later battle. In 142 B.C. he was killed by Trypho, an insurgent 

Syrian. 

4. After Jonathan's death Simon, another brother of Judas became leader of the 

revolt. 

a. He was given the title Ethnarch of the nation, commander of the army, and 

High Priest.  Simon was a much stronger leader than Jonathan, but was not 

equal to Judas. 

b. Demetrius II had become king of Syria, and Simon received a grant of po-

litical freedom from him.  Demetrius was fighting against Trypho to main-
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tain the Syrian throne. 

c. Simon met with a greater degree of success than Jonathan had found, and 

he also took advantage of the internal Syrian conflicts and strife.  He re-

captured a number of cities which had been held by the Syrians, and made 

Joppa a useable Jewish port. 

d. The Jews were pleased with Simonôs success, and they proclaimed him 
ñtheir leader and high priest forever until a trustworthy prophet shall 

arise.ò  See I Macc. 14:41. 

e. In 134 B.C. Simon was killed by his son-in-law, Ptolemy, and two of Si-

monôs sons were imprisoned.  They were later killed by Ptolemy. 

 

5. The assassins sent agents from Jericho to Jerusalem to murder John Hyrcanus, 

Simonôs son.  Hyrcanus however received word of the plot and took control of 

Jerusalem.   

6. Later, when political strife again came to Syria, the Syrians were ejected, and 

Hyrcanus embarked on expansion.  He conquered Samaria on the north, and 

Idumea (Latin for Edom), on the south. 

7. About this time, there arose opposition to the priesthood of the Hasmonean 

family, because they were not of the line of Aaron, and therefore had no 

standing in the Law.  This opposition was supported by the Pharisees but the 

Sadducees, who were the ruling aristocracy in the Sanhedrin, supported the 

Hasmoneans. 

8. Note how the political and religious interests are closely tied together. 

 

G. SLIDE #87.  The Maccabean Period 167-63 B.C.:  Merging of Religious and 

Political Leaders.  John Hyrcanus, (134-104 B.C.) son of Simon, was recognized 

as the rightful heir and successor of his father Simon. 

 

1. He also became both ruler and High Priest much as Simon had been, though 

he did not have the title of ethnarch. 

2. For about 5 years during this period Syria once again dominated Palestine un-

der Antiochus VII (133 - 128 B. C.).  John Hyrcanus partially freed the Jews 

from Syrian control and moved into Samaria, expanding his own control. 

3. As noted above, the Samaritans had their own temple on Mt. Gerizim.  John 

Hyrcanus destroyed it and destroyed the city of Samaria.  He reigned success-

fully from 134 ï 104 B.C. 

4. Various other rulers from the Hasmonean family arose, and attempted to ex-

pand the borders of Israel.  Among these were Aristobulus I (104-103 B.C.), 

Hyrcanus II, and Aristolulus II. 

H. For the most part these various rulers were of lesser importance than those men-

tioned above. 

 

1. Most of them tried to expand the borders of the Jewish state, sometimes using 

mercenaries. But were not greatly successful. What had begun as a religious 

movement had now become a full blown political/military movement. 

2. Some of the religious devotees left their own Jewish heritage to support the 
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Syrians against their own people, believing that there should not be a political 

struggle. 

 

I. Among the various rulers of this time were two notable rulers.  They were broth-

ers, Aristobulus II and Hyrcanus II.  When their father, Alexander died, they 

fought for the throne and Aristobulus II finally won. 

 

1. An Idumean (Edomite) named Antipater had taken the side of Hyrcanus II, 

seeking to gain power for himself.  

 

a. Antipater enlisted the help of a Nabatean King Aretas II to help him de-

pose Aristobulus II and place Hyrcanus II on the throne. 

b. The Nabateans were people living in the old Edomite territory, around Pe-

tra which was in the south part of Judea below the Dead Sea. 

 

2. Because of this conflict, both Hyrcanus and Aristobulus appealed to Pompey, 

a Roman general for help. 

 

a. Pompey was in Syria at the time, and welcomed the opportunity to come 

to Jerusalem. 

b. Pompey responded in 63 B.C., but instead of helping either Hyrcanus or 

Aristobulus he took possession of Jerusalem for himself.  The Jews never 

had political independence in Palestine again until modern times. 

 

VII.  SLIDE #88.  The Rise of Jewish Religious Sects. 

 

A. SLIDE #89.  The Rise of Jewish Religious Sects: The Temple Factor.  The 

Temple was the unifying factor for the nation.  Here the priests functioned, and 

the presence of God was perceived to be there. The Law was primary because it 

gave religious and civil guidance. 

 

1. SLIDE #90. The place of tradition.   How much and which traditions should 

apply to the life of the Jewish people? 

2. SLIDE #91.  Religion and politics.  With political, social, economic, and re-

ligious changes having taken place, what was the rightful place of the Law? 

 

a. By this time there was a rather large presence of Gentiles in the Jewish 

homeland, as well as the presence of Jews (the Diaspora) in the Gentile 

world.  This situation presented many problems in both environments, par-

ticularly concerning the Law. 

b. Some Jews made concessions, especially where business or govern-

ment/religious positions forced them to deal with the Gentiles.  Others 

were the ñletter of the Lawò types and refused to take part in compromis-

es. 

c. Some religious conservatives withdrew and went to live in a sort of iso-

lated monastic setting. 
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d. Most Jews never allied themselves with a particular religious sect.  Three 

religious parties or sects arose in the 2
nd

 Century B.C. 

 

B. SLIDE #92.  The Essenes. 

 

1. Pliny the Elder, a prominent Roman who wrote in about A.D. 79, spoke of a 

Jewish religious sect called the Essenes.  They were a small monastic group 

who formed a community just north of the Dead Sea.  Philo, a Jew of Alexan-

dria and Josephus also make mention of them, but no ancient writer gave 

much information about these people or their beliefs.  They are not mentioned 

in the New Testament.  

2. SLIDE #93.  Rise of Religious Sects:  The Essenes.   The Dead Sea Scrolls 

Discovered. Until the discovery of the Dead Sea Scrolls about 1946, this was 

the least known religious sect of the Jews.  However, so much material has 

come to light since that discovery, that they have now become one of the best 

known groups. 

 

a. They had about 4,000 members.  They were very strict in their personal 

lives, were strong adherents of the Law, but rejected the Pharisaic tradi-

tions.  They looked for a ñmultipleò messiah (a prophet and priest, etc.) 

b. The Scrolls brought to light the characteristics of this sect of the Jews.  

The Essene settlement, now referred to as the Qumran Community, was in 

place prior to the coming of Rome, and the ruins of the community were 

thought to be those of an old Roman outpost of no particular importance.  

Archaeologists ignored it. 

c. The total information gained from excavations at the Dead Sea furnished a 

great deal of data concerning the beliefs and practices of the Essenes.  The 

discoveries also provided us with various manuscripts of the Old Testa-

ment, particularly the Isaiah Scroll and the Habakkuk commentary.  Frag-

ments of every Old Testament book except Esther have been found in the 

various caves which have been explored and excavated. 

 

3. Slide #94.  Rise of Religious Sects:  The Qumran Community.  The Qu-

mran Community copied the Scrolls of the Old Testament and a variety of 

other religious works.  The Community was made up of a group of priests and 

others who withdrew from the mainstream of Judaism to live an ascetic life.  

Some, however lived in various cities, but kept aloof from the populace. 

4. SLIDE #95.  Pix: Qumran cave. The Scrolls were deposited in caves when 

the community disbanded and fled to escape the Romans at the time of the de-

struction of Jerusalem in A.D. 70. 

5. SLIDE #96.  Pix: Isaiah scroll.  The scroll of Isaiah is the oldest copy of any 

Biblical book extant, dating about 100 B.C. 

6. SLIDE #97.  Rise of religious sects: Essenes ï Characteristic beliefs.  

Some of the characteristics of this religious community were: 

 

a. SLIDE #98.  Asceticism.  
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b. SLIDE #99.  Celibacy. 

 

1) They allowed women and children (families) to be a part of the com-

munity, but those who were unmarried when they joined the group, 

had to remain celibate.  

2) They held much property in common. 

3) Theologically akin to Pharisees in attitude toward the Law. 

 

c. SLIDE #100.  Practiced baptism. 

d. SLIDE #101.  They held strong Messianic expectation, believing there 

would be multiple persons accompanying the Messiah.  That is, there 

would be the Messiah himself, also Elijah, and a prophet.  This may be the 

answer to the queries of some people at Johnôs baptism.  See Jn. 1:19-21.  

The expectation of a prophet might have been based on Deut. 18:15, and 

the expectation of Elijah was certainly based on Mal. 4:5-6. 

 

7. The Scrolls.  Examples. 

 

a. Manual of Discipline. 

b. Commentary on Habakkuk. 

c. Psalms of Thanksgiving. 

d. War of the Sons of Light and the Sons of Darkness. 

e. Isaiah Scroll. 

f. Fragments of all Old Testament books except Esther. 

 

8.  Some contributions of this discovery. 

 

a. Permits us to see how parts of the Old Testament were interpreted at that 

time. 

b. Gives insight into a religious sect formerly almost unknown. 

c. Gives light on some New Testament passages from historical perspective. 

d. Gives added information on historical background of the New Testament. 

e. Linguistic contribution. Shows how some words were used at that time. 

f. The Isaiah scroll gave us the oldest copy of any Biblical book ever discov-

ered. 

 

9. About 1200 graves have also been discovered at the site. 

10. The Essenes were very strict concerning their members, and ranked each 

member annually to see whether or not he (she) should be placed on any sort 

of probation.  The Essenes left no lasting imprint on Judaism. 

11. There has been a considerable amount of controversy over the past 40-50 

years as to whether the Qumran community characteristically represented the 

Essenes, and whether or not John the Baptist might have been an Essene. 

  

a. Although there are many similarities between Johnôs practices, life style, 

etc, and the Qumran Community there are also many differences.  John 
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has, for the most part been dismissed from the discussions now, though the 

similarities might suggest some influence factors. 

b. The various documents discovered may show that Qumran was not a mo-

nolithic community, but a little broader so as to incorporate a number of 

similar groups or individuals.  This is thought to be more compatible with 

the discoveries and the account given by Josephus. 

 

C. SLIDE #102.  The rise of religious sects:  The Sadducees.   

 

1. SLIDE #103.  The rise of religious sects:  Origin and beliefs.  They had lit-

tle to do with the Old Testament prophetic writings or the wisdom literature, 

but held only to the Law, the Pentateuch. 

 

a. Because they were in a quasi religious/political position, they had much 

contact with the Gentiles (Syrians, Greeks, and Romans, etc.).  Therefore 

they began to take on many Hellenistic and Roman ways. 

b. They may have gotten their name from Zadok (I Kings. 2:35).  

c. Many of the Jewish priests had belonged to this sect. 

 

2. SLIDE #104.  The rise of religious sects:   Characteristics.  They were con-

servative on many religious issues, and combined these views with power pol-

itics.  They were for the most part the aristocratic class. 

 

a. They had a very practical political philosophy, which emphasized ñsurviv-

al.ò 

b. Therefore they tended to make practical compromises with their captors 

more readily than some of the other Jews were prone to do. 

 

3. Our information concerning the Sadducees comes primarily from writings of 

their opponents, Josephus (himself a Pharisee), and the New Testament. 

 

a. Although they primarily controlled the Temple worship since the priests 

were usually affiliated with them, they did not hold to the traditions which 

the Pharisees advocated. 

b. This did not keep them from having their own traditions concerning the 

temple worship.  However, unlike the Pharisees they did not consider their 

traditions as binding. 

 

4. After the destruction of Jerusalem in A.D. 70 the Sadducees cease to be.  Ob-

viously their political and religious directions and leadership had failed. 

 

D. SLIDE #105.  The rise of religious sects:   The Pharisees. 

 

1. Known as the ñseparated ones,ò the Pharisees advocated many of the same 

things that the Hasidim (pietists) had advocated prior to and during the Mac-

cabean revolt.  (There are some differences of opinion as to just what they 
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were ñseparatedò from.)  The Pharisees, as such, are not mentioned until about 

170 B.C.  (Josephus) 

2. John Hyrcanus, a Hasmonean ruler of Israel, claimed to be both king and 

priest, and the ñPhariseesò rejected this idea.  Hyrcanus then turned to the 

Sadducees for support. 

3. At this point, the Pharisees appear as a political-religious party seeking to im-

pose their interpretation of the Law on the nation. 

4. SLIDE #106.  The rise of religious sects:   Origin and beliefs.  The Phari-

sees were legalists, and very concerned that the traditional interpretations of 

the Law be observed.  They considered the traditions on a level with the Law 

itself, and were concerned about strict separation from all things ceremonially 

unclean.  They went through many rituals to purify utensils, etc., considering 

themselves the ñkeepers of orthodoxy,ò and the ñguardians of truth.ò 

5. SLIDE #107.  The rise of religious sects:   Characteristics.   They strongly 

supported the synagogue and education of youth. Josephus says their numbers 

came to about 6,000 in the days of Herod the Great who was king at the time 

of the birth of Jesus.  With the coming of the Herodian dynasty the political 

power of the Pharisees diminished, and they began concentrating more on the 

life of the nation on a local level rather than trying to work with Rome. 

6. After the fall of Jerusalem in A.D. 70, the Judaism that survived was primarily 

a result of the Pharisaic movement, and they are primarily responsible for 

what came to be called ñJewish orthodoxy.ò  

 

VIII.  SLIDE #108.  The Roman Period.  (63 B.C. ï A.D. 70):  Continuing Conflicts 

Between Egypt and Syria. 

 

A. SLIDE #109.  The Roman Period.  (63 B.C. ï A.D. 70):  Continuing Conflict 

Between Egypt and Syria.  The Ptolemys VS. the Seleucids.  Pompey moved 

from Egypt to Syria, conquering it, and finally came back to Jerusalem. 

 

1. Remember that Aristobulus II and Hyrcanus II were both trying to gain power 

(see above).  Both had courted the favor of Pompey and Rome. 

2. Pompey, when he conquered Jerusalem favored Aristobulus, and allowed him 

to rule the Jews but always under Roman control. 

3. There were various minor revolts by the Jews against the Romans making Ju-

dea a source of constant trouble for Rome. The government changed frequent-

ly in Judea, Samaria, and Galilee (the three divisions of Jewish occupied Pa-

lestine during the New Testament period). Internal strife in Rome aggravated 

Palestine's troubles. 

 

B. SLIDE #110.  The Roman Period.  The Rising Roman Influence.  

C. SLIDE #111.  The Roman Period.  63 B.C.ð A.D. 70:  Popilius Laenas and 

Antiochus Epiphanes 167 B.C. 
 

1. SLIDE #112.  Julius Caesar.  Julius Caesar (100-44 B.C.) laid the foundation 

for the Roman imperial system.  In 63 B.C. he served as Pontifex Maximus, 
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head of the state religion, and three years later, along with Pompey and Cras-

sus, was a member of the First Triumvirate, an arrangement in which each 

member ruled a portion of the Roman world.  In 48 B.C. he defeated Pompey 

and became the sole ruler of the Roman Empire.  He decided to use the solar 

measure of time, which became known as the Julian calendar, and is the basis 

for our modern calendar.  In 44 B.C. he was assassinated by a group of jealous 

senators including his onetime allies, Brutus and Cassius.  They had hoped to 

restore the Republic, but that effort failed. 

 

2. SLIDE #113.  Caesar Augustus. He was the adopted son of Julius Caesar 

and was named Octavian.  After the assassination of Julius Caesar there was 

political confusion in Rome, and it was not until 27 B.C. that Octavian came 

to power.  He ruled from 27 B.C. until 14 A.D.  The Roman Senate bestowed 

on him the name Augustus, and made him Romeôs first Emperor.  Both an-

cient and modern historians generally consider him to have been a ruthless, 

but effective ruler. 

 

D. SLIDE #114.  Herod the Great. 40 ï 4 B.C.  The Ruthless Builder. 
 

1. SLIDE #115. Pix:  Herod the Great.  Allowed to rule Judea under the juris-

diction of Rome and Caesar Augustus.  Herod was known for his building 

projects in Palestine, but also known as a very ruthless king. 

2. SLIDE #116.  Pix: Gold Coins Herod the Great.   
 

a. Herod died in 4 B.C. shortly after the birth of Jesus, and his kingdom was 

divided shortly after his death. Archelaus his son became ruler.  See Matt. 

2:21-23 

b. At the death of Archelaus the territory was made a Roman province, and 

placed under direct imperial rule.  Under this arrangement Roman troops 

were always present. 

c. Pilate was a provincial governor or procurator, A.D.  26-36. 

d. Because of the constant political changes, the High Priesthood continued 

to be regarded as of great political as well as religious importance. 

 

E. SLIDE #117.  Roman Period. Some of the Roman contributions  
 

1. SLIDE #118.  Law and Order.  Some measure of law and order pre-

vailed. 

2. SLIDE #119.  Roman Roads.  Roman roads made international travel 

easier.  The Roman roads were of outstanding quality, and were originally 

constructed for swift and easy travel for Romeôs military personnel. 

3. SLIDE #120.  Political unity.  Political unity made international travel 

relatively easy.  This fact made the early world-wide evangelistic efforts 

of the church much easier. 

4. SLIDE #121.  Postal System.  Efficient postal system.  Empire-wide 

communications. This gave improved communications to the far corners 
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of the Empire, contributing to the circulation of the writings of the New 

Testament and those of other early Christian writers.  

 

IX.  SLIDE #122.  Institutions of the Jews in the First Century.  
 

A. SLIDE #123.  The Sanhedrin.  This was the ruling council of the Jews, made up 

of 70 men.  In the days of Christ the Sanhedrin was mostly Sadducees.  When 

Paul was on trial before the Sanhedrin (Council) he saw that it was made up of 

both Pharisees and Sadducees, and took advantage of this situation.  See Acts 

23:1-11. 

B. SLIDE #124. The Synagogue. This was a place of study and prayer, but not a 

place of sacrifice.  Its time and place of origin is unknown, but there can be little 

doubt that it arose during the Intertestamental Period, possibly during the Babylo-

nian Exile.  Synagogues are not mentioned in the Old Testament. 

C. SLIDE #125.  The Diaspora.  After the deportation of both the northern and 

southern kingdoms, many Hebrews were scattered throughout the world.  They 

became known as ñthe twelve tribes of the dispersionò or the ñDiaspora.ò 

D. SLIDE #126.  Traditions of the Elders.  These traditions were handed down 

from the ancients and consisted of such things as the interpretations of com-

mandments and other legal and religious requirements, along with the definitions 

of various words.  The traditions were stringently followed by the Pharisees but 

not by the Sadducees or Essenes. (E.g. What is ñworkò as mentioned in the 4
th
 

commandment? What are the requirements of ñhonoringò your father and mother?  

What is the meaning of ñuncleanò as it relates to a person or utensils?)  The tradi-

tions were not in written form until the end of the second or beginning of the third 

century A.D.  In the first century they were entirely oral. 

E. SLIDE #127.  The Temple. The Temple of Solomon was destroyed in 586 B.C. 

with the invasion of the Babylonians, but it was later replaced by those who re-

turned from the Exile.  Herod the Great built a magnificent temple which was 

standing during the days of Christ.  It was destroyed when the Romans sacked Je-

rusalem in A.D. 70. 

F. SLIDE #128.  Aramaic Language.  This was the language of Aram (Syria), but 

it became the language of most of the people of the Middle East by the time of the 

Babylonian Exile.  It was close akin to Hebrew, and was the language of the Jews 

and others in Palestine during the days of Christ. 

G. SLIDE #129.  Separatism.  The tendency of the Jews was to keep themselves 

separate from other cultures and nations.  This helped to preserve their monothe-

ism and their concept of their unique relationship to God.  However, this attitude 

also created many difficulties for the Jews in their relationships with other cul-

tures and nations.  

H. SLIDE #130.  Religious Sects.  The important sects of the Jews were the Phari-

sees, Sadducees, and Essenes.  Of these only the influence of the Pharisees had a 

lasting effect in the history of the Jewish people.   

 

Conclusion: 
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SLIDE #131.  Closing Slide. 

 

1. Understanding the background of the New Testament gives us a greater under-

standing and appreciation of the circumstances, people, and milieu of the New 

Testament. 

2. We can then see more clearly what the writings of the New Testament meant to 

there original recipients. 
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Chapter II  

Introduction to the Gospels 
 

Introduction: 

 

1. The Gospels are a unique type of literature.   

2. They are not ñbiographiesò as has been supposed, but a collection of events and 
teachings, roughly in chronological order, but not strictly chronological.  As ex-

amples, see the call of the disciples by the Sea of Galilee and the surrounding 

events as recorded in Matthew 4:12-22 (and 8:14-17), Mark 1:14-20 (and 1:29-

38), and Luke 4:38ð5:11. 

3. The main purpose of each Gospel is to present a reasonably detailed account of 

the crucifixion and resurrection of Jesus.  This is the core message of each of the 

Gospels, and is certainly the most important item in studying the gospel message. 

4. The events of a relatively few days in the life of Christ are even mentioned in the 

Gospels ï the total is about thirty. However, a great deal of space is given to the 

death and resurrection narratives.  This undoubtedly indicates that each of the au-

thors was far more concerned with the death and resurrection than about giving 

details of the life of Christ. 

5. Since biographies are never written in this fashion, it is a misnomer and very mis-

leading to refer to the Gospels as ñbiographies of Jesus.ò  The Gospels are a 

unique type of literature forming a distinct literary genre. 

 

I. Matthew. 

 

A. Authorship. 

 

1. He was an apostle, also named Levi, a publican (tax collector). Tradition says 

he later preached in Ethiopia. 

2. The Gospel of Matthew is thought to have been written in Syria, perhaps An-

tioch.  Ignatius of Antioch (110-115 A.D.) was the first early Christian writer 

to quote from it.  

3. Matthewôs Gospel is more frequently quoted by early church writers than any 

other Gospel.  This may be one reason it was placed first in the New Testa-

ment canon. 

 

B. Addressees were probably Jews living in Palestine. 

 

1. Papias, a second century Christian writer (A.D. 135), says that Matthew wrote 

a gospel to the Jews in their own language.  That language would have been 

Aramaic.  There is, however, no Aramaic language manuscript extant of the 

Gospel of Matthew. 

2. Since the Greek text of Matthew does not have the syntax of a translation, it is 

generally thought that Matthew also wrote the Gospel in the Greek language. 

 

C. Some characteristics. 
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1. Matthew cites the Old Testament sixty-five times, which is more than any 

other Gospel writer. 

2. Jewish customs are constantly mentioned, but are not detailed. 

3. Much said about the traditions of the Jews. 

4. ñLegalò righteousness is contrasted with ñspirit of the law.ò  In the Sermon on 
the Mount he calls attention to ñYou have heard it was said,ò contrasted with 

ñBut I say to you.ò  In view of the Jew-Gentile controversies over the Law 

during the first century, this would be of special interest to the Jewish Chris-

tians who were probably the original recipients of Matthewôs Gospel.  

5. Matthew emphasizes the spiritual aspects of the Kingdom.  He speaks of the 

Kingdom fifty-one times, using ñKingdom of heavenò thirty-two times, 

ñKingdom of Godò three times, and sixteen times in other ways (my kingdom, 

my Fatherôs kingdom, the kingdom, etc.).  He is the only Gospel writer who 

uses the expression ñkingdom of heaven.ò In view of the Jewish expectation 

of a Messianic kingdom, it is interesting that Matthew, the Gospel probably 

addressed to Jewish Christians, would use these terms so frequently. 

6. Matthew includes fifteen parables and tells of twenty miracles. 

7. He gives an account of the birth of Jesus, telling of the visit of the wise men, 

but not the visit of the shepherds.   He is the only writer who speaks of the es-

cape into Egypt. 

 

D. Structure and content. 

 

1. Matthew gives more biographical details than any of the other Gospel. 

2. The Kingdom is a dominant theme in the book.   

3. The genealogy in Matthew begins with Abraham, and it mentions four wom-

en. 

 

a. This mention of women would have been unusual for the Jews even 

though they are named only as they relate to the men in the genealogy it-

self. 

b. In addition, the women mentioned by Matthew are unusual.  Two of them 

were foreigners (Gentiles), one was a prostitute, and one seduced her fa-

ther-in-law. 

 

1) Tamar (vs. 3) disguised herself as a prostitute and seduced Judah, her 

father-in-law (See Genesis 38). 

2) Rahab (vs. 5) was a prostitute in Jericho who assisted the Israelite 

spies (See Josh. 2). 

3) Ruth (vs. 5) was a foreign woman of Moab, one of Israelôs bitterest 
enemies (See Ruth 1). 

4) Bathsheba, the wife of Uriah the Hittite, bore an illegitimate child with 

David, and later gave birth to Solomon through whom the genealogy 

was traced. (See II Sam. 11). 
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4. Matthewôs biographical outline shows Jesus rising in popularity among the 
people, then decreasing in his popularity.  This is similar to the outline used in 

both Mark and Luke, but is more pronounced in Matthew. 

 

a. Matt. 4:17.  ñFrom that time Jesus began to preach, óRepent, for the king-

dom of heaven is near.ôò  At the beginning of his ministry Jesus is ascend-

ing in popularity with the people. 

b. Matt 12:14-15.  ñThen the Pharisees went out, and held a council against 

him, how they might destroy him. But when Jesus knew it, he withdrew 

himself from thence.ò  Even though Matthew mentions at this point that 

the multitudes still followed Jesus and he healed them, we begin seeing 

the plot to kill Jesus being pursued and he appears less with the multitudes 

than before.  

c. Matt. 16: 21. ñFrom this time on Jesus began to explain to his disciples 

that he must go to Jerusalem and suffer many things . . .ò This marks the 

beginning of a decline in his popularity, ultimately culminating in the 

cross.  

 

E. General characteristics of the Gospel of Matthew. 

 

1. It has the most miracles of any of the Gospels. 

2. It has the longest public discourse of Jesus, the Sermon on the Mount. 

3. Generally speaking, Matthew gives more attention to the public teachings of 

Jesus than the other Gospels do.  John is the possible exception to this.  Much 

of Johnôs teaching material is in the form of personal dialogue, while Matthew 

gives more public discourse. 

4. About fourteen of Matthewôs quotations from the Old Testament have the 
added phrase, ñthat it might be fulfilled.ò  This phrase occurs only twice in 

Mark, five times in Luke, and nine times in John. 

 

II.  Mark. 

 

A. The Author of the book. 

 

1. Mark lived in Jerusalem, his motherôs name was Mary, and the church met in 
her home.  See Acts 12:12 

2. He was not an apostle, and is not mentioned in the Gospel accounts. He and 

his cousin Barnabas (Col. 4:10) went with Paul on first missionary tour, but 

Mark turned back at Perga. He does not play a prominent role in the New Tes-

tament. 

 

a. Papias (A.D. 135) says Mark wrote his Gospel under Peterôs guidance 
while Peter was in Rome. 

b. Mark is thought by most New Testament scholars to have been the first 

gospel written. 
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B. Mark and Peter. 

 

1. It is believed by some that Mark may have been converted by Peter, since he 

calls him his ñson.ò I Peter 5:13. 

2. It is possible that this Gospel was written as early as A.D. 50, but most scho-

lars place it later, about A.D. 68-70. 

 

C. Some characteristics of Markôs Gospel.  

 

1. He gives no genealogy or account of Jesusô birth and childhood. 

2. He is interested primarily in the deeds of Jesus, not in the discourses. 

3. He represents Jesus quoting from Old Testament about nineteen times. 

4. Mark contains only five parables. 

5. Some Greek manuscripts give two different endings to the book. 

6. Mark uses the expression ñkingdom of Godò fourteen times, and ñkingdomò 
two times.   His emphasis on the kingdom is not as strong as that of Matthew.   

 

D. The character of the writing. 

 

1. It is the shortest of the Gospels, containing only sixteen chapters. 

2. In sections where Mark has the same content as Matthew and/or Luke, Markôs 
account is usually longer and more detailed.  However, Mark does not cover 

as many incidents as either Matthew or Luke.  There are exceptions to this ï 

e.g. the temptations in the wilderness. 

3. There is less discourse and teaching material in Mark than in Matthew, Luke, 

or John. 

4. The Gospel of Mark is thought to have been written primarily with the Roman 

people in mind. 

 

E. Structure. 

 

1. The Gospel of Mark may have been a source for much of the material in Mat-

thew and Luke, since the exact language appears at times in all three of the 

Synoptic Gospels. 

2. Mark gives the least amount of teachings and parables of Christ, but tells a 

great deal about his activities ï where he went and what he did. 

3. Although he quotes the Old Testament a good number of times, only twice 

does he refer to them as the fulfillment of prophecies.  

 

III.   Luke. 

 

A. Authorship. 

 

1. Luke was a Gentile, a physician (Col. 4:14), a companion of Paul, and well 

educated as evidenced in his language.  He says that he collected his informa-

tion from various sources, having spoken to eye witnesses about Jesus.  See 
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Lk. 1:1-4.  The ñweò sections of Acts show the various times when he was 

with Paul on his journeys. 

2. Luke probably wrote his Gospel in the early 70ôs, but there is no accurate way 
of dating it.  As the writer also of Acts, he mentions that Paul was imprisoned 

in Rome for two years, but does not speak of a release or of Paulôs death.  

 

B. Addressee is Theophilus. 

 

1. Lukeôs Gospel is the only one which mentions an addressee.  He addressed his 
Gospel to Theophilus, apparently a governmental official (ñmost excellent 

Theophilus.ò)  The expression, ñmost excellent,ò is used three other times in 

the New Testament, each of which is addressing a ruler.  See Acts 23:26, 24:3, 

and 26:25. 

2. There is an evident relationship to Acts.  Compare Luke 1:1-4 with Acts 1:1-3 

3. Apparently there were many inaccurate account of Jesus circulating, and Luke 

wrote to correct this situation. 

 

C. Some characteristics. 

1. Some of the narrative details in this Gospel seem to indicate that his addressee 

might not have been familiar with certain circumstances, customs, and geo-

graphy of which the author writes. 

2. Luke includes information about the birth of Jesus and early events which 

Matthew does not give (the visit of the shepherds, dedication at the temple, 

the incident at age 12).  Matthew, on the other hand, includes information not 

given by Luke (the visit of the Magi, Herodôs killing of the children, the es-

cape into Egypt and return to Nazareth). 

3. Luke is the only writer who speaks of the birth of John the Baptist. 

4. Luke begins his genealogy with Jesus and goes back to God, whereas Mat-

thew begins with Abraham and goes forward to Jesus.  Matthew opens his 

Gospel with the genealogy (chapter 1), whereas Luke gives his genealogy af-

ter Christôs baptism (chapter 3).  

5. Luke indicates the general time period of the birth of Christ and his baptism 

by referring to the reign of the Emperors and other governmental officials.  

This was the standard practice of historians of that day. 

6. He speaks more frequently of prayer than any other Gospel writer. Eleven out 

of the fifteen times Jesus is spoken of as praying are found in Luke. Much of 

this is not found in the other Gospels. 

7. He records twenty miracles and twenty-eight parables (more than any other 

writer). Fifteen of these parables are exclusive to Luke. 

 

D. Structure and content. 

 

1. Lukeôs sequences of certain events is different from that of Matthew and 

Mark.   

2. His account of the resurrection and appearances is brief, and is quite different 

from the other Gospels. 
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3. Lukeôs Greek is generally more nearly classical than any of the others.   

4. His writing is closer to that of a historian than the writers of the other Gospels.  

He dates certain happenings by locating certain events during the period of 

certain governmental officials. 

  

IV.  The Synoptic Problem. 

 

A. Definition of the Synoptic Problem: ñThis is the problem of accounting for the 

likenesses and differences between Matthew, Mark, and Luke.ò  Notice that John 

is not included in this because his Gospel is very different in its approach and 

content. 

 

1. It should be kept in mind that this is a literary problem, not a theological prob-

lem, and it need not interfere in any way with the Biblical teaching concerning 

inspiration. 

2. Description of the problem.  Compare Matthew 13:1ð9, 18ð23 with Mark 

4:1-9, 13-20 and Luke 8:1-8, 9-15, and notice the sequence of the language, 

the likenesses and the differences. 

 

B. Possible solutions. 

 

1. Oral tradition. 

2. Fragmentary theory. 

3. Two-source Theory and the priority of Mark. 

 

        MARK              Q 

 

 

 

 

 

        

            MATTHEW                  LUKE  

 

4. Each of these theories has its own individual strengths and weaknesses.  The 

use of ñsourcesò for the Gospel writers in no way infringes on the Biblical 

teaching concerning inspiration since Luke himself said that he used eyewit-

nesses as his source of information about Jesus. (See Lk. 1:1-4)  This simply 

says that God use human agencies in the collection and recording of the Gos-

pel material.  The source theories are attempts to understand how the Holy 

Spirit combined the efforts of human being in gathering information about 

Christ and recording it in their writings.  It should be noted that neither Mark 

nor Luke were apostles of Christ, and Luke, being a Gentile, probably had no 

contact with Jesus at all. 

 

V. John. 
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 Because of the general character of Johnôs Gospel, his work is not included in the dis-

cussion of the synoptic gospels.  Other than the feeding of the 5,000 and the crucifix-

ion and resurrection, John has very little material in common with the Synoptics. 

 

A. Authorship and date of writing. 

 

1. John was an apostle.  He is thought to have been ñthe apostle whom Jesus 

loved,ò but is not definitely identified as such in the Gospels.  Second century 

writings identify him as that person. 

 

a. Polycrates, in the late second century identified John as the one who rec-

lined next to Jesus in the upper room.  John 13:23 refers to this person 

simply as the disciple whom Jesus loved. 

b. We have no definite information on this. 

 

2. John was the last of the apostles to die, and is probably the only apostle who 

did not die as a martyr. 

B. His Gospel was probably written A.D. 85-90. 

 

1. The John Rylands Fragment is a small piece of papyrus which was discovered 

in Egypt.  The fragment contains a few verses from John 18, and has been 

dated in the early second century.  

2. This discovery showed that Johnôs Gospel could not have been written as late 

as liberal scholars had previously thought (mid-second century, written, not by 

John, but by a ñdiscipleò of John). 

 

C. The content and approach of this Gospel point to the probability that the addres-

sees were probably Greeks although no addressees are identified. 

D. Characteristics. 

 

1. Two of Johnôs favorite themes are faith and love.  It should be noticed how he 
uses the word faith in comparison with Paulôs use of the term. 

2. He uses metaphors of door, lamb, vine, roadway, shepherd, water, light of the 

world, and others. 

3. John gives a brief explanation of some Jewish customs, geography of an area, 

and a description of certain places, indicating that his addressees probably 

were not familiar with these things. 

4. He gives information about certain events during the last week of Jesusô life 

(Chapters 12-21) which the Synoptics do not refer to at all. 

5. The entire book covers only about twenty days of Jesusô life. Chapters 13-19 

cover only one day. 

6. The Christology of John is very complex.  He deals with the divini-

ty/humanity of Jesus, and the Sonôs relationship to the Father, but he doe not 

speak of this from a Jewish point of view.  The idea of the trinity was com-

pletely foreign to the Jews, and was, no doubt, a part of the confusion and op-

position of the Jews.  This is emphasized in John.  
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7. The vocabulary, both Greek and English, is the simplest in the entire New 

Testament, and is very restricted.  Yet John is the most theological and philo-

sophical of the Gospels. 

8. This is the only Gospel telling of the raising of Lazarus. 

9. John uses the word ñbelieveò about one hundred times, almost always as a 

verb.  He speaks of God as Father one hundred twenty-two times, and speaks 

of love fifty-seven times.  We will see how the word Father became an insult 

to the Jews.  The prominence of these words should give us insight into the 

general message of this Gospel. 

10. John uses the word ñkingdomò only four times.  Twice in the conversation 
with Nicodemus (kingdom of God), and twice at the time of Jesusô trial before 

Pilate (my kingdom).  In the KJV it appears three times in the trial before Pi-

late. 

 

B. Structure and purpose. 

 

1. John 20:30-31 gives Johnôs own statement of the purpose of his writing. 

2. John is the most Christological of any of the Gospels.  He says more about the 

relationship of the Father to the Son than any of the other Gospel writers.  

3. Only a few miracles and no parables appear in John.  He frequently uses me-

taphors however. 

4. Most of the miracles in John are accompanied by a discourse or dialogue on a 

topic relating to the miracle which is being described.  (Feeding the five thou-

sandðBread of life, Raising LazarusðResurrection, etc.)  This seems to be a 

very important part of Johnôs message.  The miracles are spoken of as ñsignsò 

which carry a message. 

5. In this Gospel, Jesus makes the claims of his Messiahship more clearly than in 

the others.    

 

VI.  A general view of Biblical literary genre.   

 

A. A general look at the Gospels. 

 

1. There are two categories of literature contained here. 

 

a. Narrative ï historical. 

b. Teachings ï the sayings of Jesus. 

 

2. The Gospels are a unique type of literature. 

 

a. They are not biographies. 

b. They are roughly chronological, but they sometimes differ in the sequence 

of events 

 

1) Notice the difference in chronology between Mt. 4:18-22 and Lk. 5:1-

11, the calling of the first four disciples and the healing of Peterôs 
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mother-in-law. Matthew shows the calling of the four disciples before 

the healing of Peterôs mother-in-law (See Matt. 4:18-22 and Matt. 

8:14-15) but Luke places the call of the first four disciples after the 

healing of Peterôs mother-in-law. (See Lk. 4:38-39 and Lk. 5:1-11).  

2) There are a number of places where chronology is obviously not a 

concern to the writers.  Notice also the accounts of Jesusô appearances 

after the resurrection.   

 

c. The Gospels mix narrative and teaching. 

 

1) Compare this with Old Testament historical narratives.  History is con-

tained in Joshua through Esther, but the teaching of the prophets and 

others is compiled in another group of books. There is very little mix-

ture of historical narrative and specific doctrinal material in the Old 

Testament. 

2) In the Gospels we have a great deal of teaching dialogue. 

 

B. There are four different accounts of Jesus life and teaching.  

 

1. Each was written for a different purpose, and to a different group of people.  

2. The Synoptics contain much common material.  Almost all of Mark is con-

tained in Matthew and Luke, but John is completely different. 

3. We need to look at two types of historical settings.  

 

a. Historical setting of the author.  

1)  Papias:  Mark was written in Rome, probably to the Romans, and writ-

ten under the guidance of Peter.  It was probably the first of the Gos-

pels to be written. 

2) Papias: Matthew was probably written to the Hebrew Christians. 

3) Papias:  Luke was written to Theophilus, a Gentile, probably a go-

vernmental official (ñmost excellent Theophilusò). 

 

b. Historical setting of the recipients. 

c. Historical setting of Jesus and 1
st
 century Judaism. 

 

C. Studying the miracles of Jesus. 

 

1. We donôt read them in the same way as we would read the historical narra-

tives or the parables, but rather as they were intended to be read. 

 

a. John constantly speaks of the miracles as signs.  They point to Jesusô 
claims to be the Messiah, and be one with the Father. 

b. Many people think that the purpose of the miracles was to heal the sick, 

but John says otherwise.  Jn. 20:31.  ñJesus did many other miraculous 

signs in the presence of his disciples, which are not recorded in this book. 
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But these are written that you may believe that Jesus is the Christ, the Son 

of God, and that by believing you may have life in his name.ò 

 

1) They were like the signs on the highway.  They carried a message.  

Letôs not become so enamored with the sign that we fail to see the 

message. 

2) What about the miracles in which no one was healed such as the mi-

racles in nature (cursing the fig tree, walking on the water, stilling the 

storm, feeding the 5,000), etc.? 

3) The miracles were not for the purpose of relieving suffering, but to af-

firm his claims to be the Messiah. 

 

2. They were given to confirm the word, and the authenticity of the message. 

 

a. Heb. 2:3-4.  ñGod testified to it by signs, wonders, and various miracles, 

and gifts of the Holy Spirit.ò 

b. They were not performed just for the relief of suffering. 

 

D. The parables of Jesus. 

 

1.  We need to see the main thrust. 

2. Sometime Jesus explained his parables.  See Matt. 13 for parable of the sower, 

the parable of the weeds (tares), and the parable of the fishnet.  

3. Sometime Jesus stated why he was telling a particular parable.   

 

a. Lk. 10:25-29. Jesus tells why he gave the parable of the Good Samaritan. 

b. Lk. 15:1-2.  Jesus indicates why he told the parable of the lost sheep, lost 

coin, and prodigal son. 

c. Lk. 18:9.  Jesus spoke against self-righteousness, and gave the parable of 

the Pharisee and Publican to teach against this. 

 

4. Sometimes he left the interpretation up to us. 

 

E. Gospel narrative. 

 

1. The Gospels are not biographies.  Instead, they are a type of literature ï a ge-

nre ï all their own. 

2. They are roughly chronological, but there are chronological differences be-

tween them. 

3. They cover a total of only about 30 days in the 33 years of Jesusô life. 

 

F. The use of literary devices and figures of speech in the Gospels. 

 

1. The statements of Jesus do not always ñmean what they say.ò  Instead, they 
ñmean what they mean.ò  We all practice these things constantly, but forget 

sometime about the principles when reading the Bible. 
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a. Mt. 5:29-30.  The use of hyperbole.  Jesus didnôt really teach that we 

should gouge out our eyes, or cut off our hands.  What did he mean when 

he said this? 

b. Mt. 5:13, 10:16, 16:2-3.  The use of similes and metaphors.   

 

1) Mt. 5:13.  ñYou are the salt of the earth.ò  ñYou are the light of the 
world.ò  These are metaphors describing the character and influence 

his followers are to have in the world.  No one misses this, but the 

principle is sometimes ignored where some people are determined to 

make something literal which is figurative. 

2) Mt. 10:16.  ñI am sending you out like sheep among wolves.  There-

fore be as shrewd as snakes, and as innocent as doves.ò  These are si-

miles. 

 

2. These are mixed into the historical narrative. 

 

G. Studying the parables of Jesus. 

 

1. Why were they given?   

 

a. The parables were not given in order to clarify an issue, but to probe the 

heart of the individual. 

b. Matt 13:10-15. This passage presents some problems to some readers, but 

properly understood it gives great insight into the importance of the pa-

rables. 

 

The disciples came to him and asked, óWhy do you speak to the people in 

parables?ô  He replied, óThe knowledge of the secrets of the kingdom of 

heaven has been given to you, but not to them.  Whoever has will be given 

more, and he will have an abundance. Whoever does not have, even what 

he has will be taken from him. This is why I speak to them in parables: 

Though seeing, they do not see; though hearing, they do not hear or under-

stand.   In them is fulfilled the prophecy of Isaiah: óYou will be ever hear-

ing but never understanding; you will be ever seeing but never perceiving.  

For this peopleôs heart has become calloused; they hardly hear with their 

ears, and they have closed their eyes.  Otherwise they might see with their 

eyes, hear with their ears, understand with their hearts and turn, and I 

would heal them.ô 

 

2. We must learn to study the parables as Jesus intended ï as probes.  Only then 

will they have the meaning Jesus intended for us. 

3. Parables usually have a single main point. 

 

a. Other observations can be rightfully made, but we must look for the main 

thrust.   

b. At times Jesus or the Gospel writer will state what this main point is.  
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1) Luke 15:1-2. ñNow the tax collectors and sinners were all gathering 

around to hear him.  But the Pharisees and the teachers of the law mut-

tered, óThis man welcomes sinners and eats with them.ôò 

2) Lk. 18:1.  ñThen Jesus told his disciples a parable to show them that 
they should always pray and not give up.ò 

3) Lk. 18:9.  ñTo some who were confident of their own righteousness 

and looked down on everybody else, Jesus told this parable.ò 

 

4. For these reasons, we do not read the miracle stories in the same way as we 

read the parables or historical narratives, because they are of a different lite-

rary genre or type.  We practice this principle all the time in our own reading 

of secular literature.  You do not read a newspaper editorial or an obituary in 

the same way that you read a comic book of a book of fiction. 

 

Conclusion: 

 

1. It is important that we understand that the Bible contains a variety of types of lite-

rature. 

2. When studying the Gospels, we need to remember that they are not simply bio-

graphies and narratives, but are a literary genre of their own.   
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Chapter I I I  

Johnôs Prologue 
John 1:1-18 

 

 

Introduction: 

 

1. It is good to remember that the Gospel of John was probably written to Greek 

readers.  Consequently some of the concepts, particularly in the prologue, have 

strong Greek content and thought. 

2. In order to understand this gospel we must keep the prologue always in mind.  

3. John basically says, ñIf you want to understand what I am about to write, you 
need to understand the person about whom Iôm writing.ò 

4. The thesis of the Gospel of John is that Jesus is not just the revealer of Godôs 

teachings, but he is, in fact, the revealer of God himself.  The prologue offers a 

philosophical as well as theological basis for this. 

5. In the Prologue, John uses some very descriptive and important words which he 

applies to Jesus.  It is interesting that five of these words are not used anywhere 

else in his Gospel, although some of them occur elsewhere in the New Testament.  

These five are:  

 

a. plhrwma, plǛroma (fullness, full measure 1:16) 

b. skhnoun, skǛnoun (dwelt among us  1:14), 

c. monogenhV  QeoV,  monogenǛs Theos (only begotten God ï only one of this 

kind, 1:14) 

d. einai eiV ton kolpon,  einai eis ton kolpon (in the bosom, 1:18) 

e. exhghsato, exǛgǛsato (to declare, or to set forth in language, 1:18) 

 

6. Throughout this Gospel, John is going to emphasize two basic ideas:  

 

a. The relationship of Jesus Christ to the Father, and 

b. The fact of the incarnation.  Jesus is God in the flesh. 

 

7. Out of these two concepts a third element will come to light which is dependent 

on these two.  That is the Messiahship of Christ. John will show that without the 

Father-Son relationship of God and Jesus Christ, there could be no valid Messiah-

ship of Jesus. 

 

I. John 1:1-2.  ñIn the beginning was the Word.ò  Three propositions are laid down in 

vs. 1.  (1) The pre-existence of the ñWordò logoV  (logos).  That is, the  logoV was 

present ñIn the beginning,ò and is therefore not a created being or ñlesserò God. (2) 

ñThe Word (logoV) was with God.ò  Literally ñamong God.ò  (3) ñThe Word 

(logoV) was God.ò This is a declaration of the divinity of the Word, logoV.  
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A. His beginning point.  In his Gospel, John gives history ï history of the Christ ï 

but he does not begin with history.  He begins with Christology, which tells us 

something of the road he is going to travel. 

 

1. He gives his Christology.  Note the philosophical background. 

 

a. This is a place where background information enhances our understanding 

and appreciation of the text.  

b. It becomes a summary of the Gospel from a philosophical viewpoint.  See 

below for further explanation of the value of this.  

 

2. He is going to affirm that the ñWord,ò that is, the logoV, was with God in the 

beginning.  This takes us back to Gen. 1:1.   

3. He has stated that the Word, logoV, was God. 

 

a. It is interesting that the first time he uses ñGodò it is with the definite ar-

ticle, and the second time it is without the definite article.  

b. ñThe word was with the God, and God was the Word.ò 

c. This introduces Johnôs doctrine of the incarnation.  

d. Paul affirms the incarnation in Col. 2:15-16 in different language, but ar-

rives at the same destination.  See also Phil. 2:5-11. 

 

B. LogoV (logos).  This was a philosophical word in the Greek world, with a back-

ground among the Platonists and the Stoics.  In Alexandria, Egypt Philo was the 

key figure in philosophical Jewish thought. 

 

1. This is the Greek word for ñword.ò 

 

a. Greek philosophy connected this word to audible utterances (words) and 

the source of those utterances. 

b. The power of words was given a high place in Greek philosophy and in 

Judaism (Old Testament) as well.  

 

2. The Old Testament idea: 

 

a. Gen. 1:1ff.  God spoke the words and the worlds came into existence. 

b. Ps. 33:6.  ñBy the word of the Lord the heavens were made.ò 

c. Heb. 1:-3.  He spoke to the fathers, he has spoken through his Son, and he 

upholds everything by his powerful word. 

 

3. Greek philosophy.   

 

a. The Stoic philosophers looked on the word logoV (logos) as the rational 

principal on which all things existed.  

b. Since words originate in the mind, the Greeks looked to the mind for the 

ultimate reality, and connected this word logoV  (logos) as a sort of bridge 
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between ultimate divinity (a god of some sort) and mankind, forming a 

sort of human-divine relationship. 

c. Plato, who lived about 428-337 B.C., entertained the thought of an ideal or 

perfect model of everything, and each material thing is designed after the 

ideal. 

   

1) There was supposedly an ñidealò horse from which the gods designed 

all horses. 

2) The same was true of everything that exists in the world.  

 

d. Plato moved this thought into the abstract world of ideas such as justice, 

mercy, forgiveness, etc.  This then was a ñuniversal form,ò of these prin-

ciples, and everything dealing with these principles was designed accord-

ing to its ultimate ñform.ò   

e. By the first century A.D., the Platonists believed in the existence of a mind 

that was superior to human mind, and was eternal. This was the ñformò or 

the ultimate reality.   

f. It must be remembered though that Greek philosophy of the fifth and 

fourth centuries B.C. had lost a great deal of its influence by the time of 

Christ because it was completely theoretical, and gave no ultimate answers 

to life. 

 

4. Philo, the Jewish philosopher of Alexandria, (20 B.C.-A.D.50) was contempo-

rary with Jesus and Paul, but he died about 40 years before John wrote his 

Gospel. 

 

a. Philo seems to have tried to combine Greek thought with Jewish thought, 

but, did not give a very clear definition of it. 

b. He tried to take the idea of logoV as it related to mind and intellect, and 

attach it to the Hebrew concept of God rather than the pagan concept of 

the gods.   

c. Philo, of course, never connected this concept to the incarnation, or apply 

it to Jesus Christ. 

 

C. How does John view the logoV?  The application of logoV to Christ does not oc-

cur except here in Jn. 1:1-18, in I Jn. 1:1, and in Rev. 19:13.  It is never used as a 

title such as the word ñChrist.ò 

 

1. John, more or less says, ñBoth Plato and Philo are on the right track, but they 
havenôt followed the track far enough.  All of this comes together perfectly in 

Christ ï the ñWordò logoV which has become flesh.ò  Thus we have the in-

carnation. See also Isaiah 9:1-7.   

2. While the Greek philosophers would have seen logoV as applying to every 

man, John shows that it is uniquely seen in Jesus, the man who was divine, 

and who was with God in the beginning.  Furthermore it was through him that 

everything was created.  
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3. The famous Christian apologist, Justin Martyr (A.D.100-165) was born to pa-

gan parents in Nablus, West Bank (Palestine). 

 

a. He studied Plato and the Stoics, but never found them to offer a satisfacto-

ry explanation of true reality.  In these philosophies he could never find an 

adequate ultimate answer. 

b. When he went to Ephesus (which, by the way, had been Johnôs home in 

his later years), he studied various aspects of Christianity, and was faced 

with John 1:1-18.  He concluded that Johnôs treatment of logoV was the 

explanation he had been missing in his study of Greek philosophy.  He be-

came a Christian, and a Christian apologist, believing that Christ was the 

true logoV.  

 

D. ñHe (the logoV) was with God in the beginning.ò 

 

a. There is a contrast between the eternity of the logoV and the time limitation 

on the things that were made.  This will be seen in vs. 2. 

b. This is a reiteration of the statement made in the beginning of the verse. 

 

II.  John 1:3-5.  The creative ñWord.ò  ñThrough him all things were made; without him 

nothing was made that has been made.ò 

 

A. Vs. 3. This literally says that all things ñCame into being through him.ò 

 

1. The word-power of God in creation was a cardinal doctrine among the Jews. 

2. First John states these things positively and then negatively.  This is a charac-

teristic of Johnôs writing, e.g. Jn. 1:8-9. 

 

B. Vs. 4-5. ñIn him was life, and that life was the light of men.ò 

 

1. This will be a basic theme which John will pursue throughout the entire book. 

Light is frequently used in the Old Testament and in the Greek religions to de-

scribe spiritual illumination.  

2. The light shines (fainei - fainei), present tense (linear action) = ñcontinually 

shinesò in the darkness, but the darkness does not understand it.  The word 

ñunderstandò is from the Greek word katalambanw (katalambanǾ), aorist 

tense = punctiliar action), meaning to grab, hold, overcome, possess, under-

stand, or comprehend. John says that Christôs light continues to shine (linear 

action) in the darkness, but the darkness did not grab it, possess it, overcome 

it, or understand it (punctiliar action). 

3. This is shown as a moral kind of light.  John frequently uses this word to 

speak of spiritual illumination compared to darkness, signifying ignorance of 

God.  Philosophy and Greek religions used some of these same contrasts.  One 

of the Dead Sea Scrolls is entitled, ñThe War of the Sons of Light Against the 

Sons of Darkness.ò 
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4. John frequently uses contrasts in his writings:  light vs. darkness, life vs. 

death, good vs. evil, etc.  

 

III.  John 1:6-8.  An explanation concerning John the Baptist. 

 

A. John the Baptist was a messenger from God.  

 

1. This is the first historical fact that John mentions.  Verses 1-5 have laid the 

groundwork for the rest of the book. Notice also that the Apostle John ex-

plains in both positive and negative terms, the mission of John the Baptist. 

2. John the Baptist came as a witness of the light, but he himself was not the 

light. 

 

B. Vs. 7.  Here we have the introduction of two of Johnôs favorite words, ñbelieve,ò 

(pisteuw pisteuǾ) and ñwitnessò (marturia marturia) which can also be trans-

lated ñmartyr.ò 

 

1. John uses the word pisteuw (pisteuǾ) about 100 times in the Gospel.  This is 

about nine times as much as in all three of the Synoptics combined. Although 

the noun form of the word, pistiV (pistis), is used frequently in the Synoptics, 

John always uses the verb form and active voice.   

 

a. Notice that the Greek does not have two different words for the English 

words ñfaithò and ñbeliefò as is popular with some people today.  

b. John will attach this word to the idea of accepting (believing) the testimo-

ny of John the Baptist as well as accepting the testimony of the signs Jesus 

will perform.  These will point to his claims of Messiahship. 

 

2. Later, in 1:19-20 Johnôs altercation with the priests and Levites is different 

from that which is recorded by the Synoptics. 

 

IV.  The logoV (logos) and the world. 

 

A. The kosmoV, (kosmos ï world) was made through him. 

 

1. Compare this with Col. 1:15-16 where Paul affirms the same thing.  

2. Compare this with Heb. 1:1-3. 

 

a. Notice that in John, Colossians, and Hebrews the writers affirm the pre-

existence of the Son and the creative activity of the Son.  

b. Each of these writers also affirms, directly or indirectly the position of the 

Son in reference to his mission.  Note John 1:14 and comments below. 

 

B. The world, though made by him, did not recognize him.  
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1. The book of Enoch, probably written in the second century B.C., has in its pa-

rables, an interesting passage in which the word  logoV is used frequently, and 

translated as ñwisdom.ò This is one meaning of the word. 

 

   Wisdom (logoV) found no place where she might dwell; 

Then a dwelling-place was assigned her in the heavens. 

Wisdom (logoV) went forth to make her dwelling among the children of men, 

And found no dwelling-place: 

Wisdom (logoV) returned to her place, 

And took her seat among the angels. 

Enoch  42:1 

 

2. John seems to make use of these types of thoughts to lay his foundation for 

the true meaning of the eternal logoV. In John, this word is not just a philo-

sophical concept, but is personified in Jesus. 

 

a. ñAs many as received him to them he gave the right to become the child-

ren of God.ò 

b.  ñRightò is from the word exusia (exusia) meaning authority or power.  

ñThese are authorized to become the children of God.ò  

c. Notice that he did not say that those who received him ñwere,ò or ñhad be-

come,ò the children of God, but they had the right to become the children 

of God. 

d. His explanation of this is that the right to become Godôs children belongs 

ñto those who believe in his name.ò   

 

V. 1:14. ñThe Word became flesh.ò 

 

A. This is the climax of the Prologue. 

 

1. This is taught by Paul and others as well.  See Rom 1:3-4, Gal. 4:4, and Phi. 

2:5-11.  

2. In this, John ties the philosophical concept of the logoV to the historical Jesus.   

 

a. Instead of being an intangible concept such as ñwisdom,ò the  logoV is, in 

fact, the person of Jesus Christ. 

b. In this, Justin Martyr saw the compatibility of philosophy and Jesus Chr-

ist. 

 

B. The Gnostics/Docetics. 

 

1. By the time John wrote (A.D. 90), Docetism was becoming a problem, and 

there can be little doubt that he had some of this in mind in writing this state-

ment.  See also I John. 4:2. 
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2. Throughout the Gospel, John will emphasize the humanity of Jesus as well as 

his divinity. In this Gospel Jesus is represented as being tired and thirsty (4:6-

7), emotional (11:35), troubled (12:27, 13:21). 

3. The word flesh refers to the fact that he became an ordinary human being just 

as anyone else.  

 

C. ñHe made his dwelling among us.ò 

 

1. The word translated ñdwellingò also means a ñtent.ò  He pitched his tent in 

our midst. 

2. It is from the same word translated ñtabernacle.ò 

 

D. Compare John 1:1-2, 14 with Phil. 2:5-11. 

 

1. Paul expresses some of the same ideas as John expresses in his prologue, but 

Paul approaches them from a different perspective. 

2. We cannot fully comprehend the ramifications of these passages because they 

deal with infinite ideas. 

 

a. Both affirm the eternal existence of Christ. 

b. Both speak of his equality with God. 

c. Both affirm his condescension to become human. 

d. Paul alone speaks of his exaltation. 

e. John alone speaks of his power to give human beings the right to become 

the children of God.  

 

3. Phil. 2:6. ñBeing in very nature God.ò 

 

a. Greek word morfh (morphǛ), translated ñvery natureò means the basic es-

sence of oneôs being.  We donôt have an exact equivalent word in English.  

It does not deal simply with the shape or appearance, but the basic inward 

form. 

b. The same word is used when he speaks of Jesus taking the form morfh 

(form) of a servant. 

4. The word servant is  douoloV (doulos) meaning a slave, not just an ordinary 

hired servant.  A hired servant would be diakonoV (diakonos).  

5. Furthermore, he appeared (schma - schǛma) referring to the outward appear-

ance or outward form.   

 

a. Jesus was in essence God, but took the essence of man, and became a 

slave.  

b. People saw him this way. 
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6. He emptied himself.  The word for ñhe emptiedò is aorist of  kenow (kenoǾ) 

meaning to empty completely, to pour something out and have nothing left, to 

completely deprive of content. 

 

a. He emptied himself of his equality with God, of his essence as God, yet he 

was still the Son of God.  We have no way of understanding this. 

b. He actually, in every way, became like you and me, with all of our weak-

nesses, our temptations, and desires, yet maintained his divinity as the Son 

of God.  See Heb. 2:17-18 and Heb. 4:15. 

 

7. When we see the depth of Christology and theology in these two passages, we 

can begin to appreciate the depth of Godôs love for us.   

 

E. John 1:14-18. Jesus is the one and only begotten of God.  John uses the word 

monogenhV (monogenǛs) showing that Jesus is the only one like this one; that is, 

he is the unique, only begotten one of God. 

  

1. In 1:14 John affirms that ñThe word became flesh and made his dwelling 
among us.ò  That is, Jesus Christ is unique, in that he is ñthe only begotten 

from the Father,ò monogenouV para patroV (monogenous para patros) who 

became flesh. Compare this with his statement in 1:18 where John says, ñbut 

God, the One and Onlyò monogenhV JeoV who is at the Fatherôs side, has 

made him known.ò Jesus made God known to mankind as God had never been 

known before. 

2. The same expression is used in John 3:16 translated ñonly begottenò Son.  

 
Conclusion: 

 

1. By studying the prologue in detail, we can come to a better understanding of what 

John is going to try to accomplish in his Gospel.  

2. Basically, John says, ñThis is the person I am going to tell you about.  Know first, 
that he is the incarnate Son of God.  Then you will understand his life and mission 

more completely.ò 
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Chapter IV 

Early Events in Judea 
John 1:19-51 

 

Introduction: 

 

1. After introducing John the Baptist, and speaking of the fact that he came to testify 

concerning Jesus, the writer concludes his prologue. 

2. He immediately begins to give the testimony of John the Baptist. 

3. Notice how this fits into the writerôs purpose. 

 

I. 1:19-28.   The advent of John the Baptist, and his testimony. 

 

A. John the Baptistôs encounter with the priests and Levites. 

 

1. The Jews of Jerusalem had sent these priests and Levites to inquire of John the 

Baptist concerning his work.  

2. This probably meant that they came from the Sanhedrin.  The fact that the fa-

ther of John the Baptist had been a priest (presumably dead by the time John 

made his debut) may have added to the interest which the Levites and priests 

had in Johnôs work. 

3. Matthew mentions that the Pharisees and Sadducees came to inquire of John, 

and he rebuffed them. 

4. The Apostle John sometimes uses the word ñJewsò in a negative way identify-

ing the Jewish opposition to Jesus.  His Gospel is the story of Jewish rejection 

of Jesus. 

5. The popularity of the Baptist in attracting such large audiences may have been 

considered by the Sanhedrin or the Pharisees as a threat to their religious lea-

dership. 

6. The hypocrisy of the religious leaders provoked the Baptistôs rebuke of them. 

 

B. Johnôs denial and affirmation.  

 

1. John the Baptist confessed a negative, ñI am not the Christ.ò 

2. Note that the word ñChristò is not a name, but a title, equivalent to the Hebrew 
ñMessiah,ò meaning one who is anointed.   

3. In order to get a more complete picture of these events, refer to Mt. 3, Mk. 1, 

and Lk. 3. 

 

a. Both Matthew and Luke tell of Johnôs rebuff of some who came to his 
baptism, but only Matthew identifies them as Pharisees and Sadducees.  

Matthew and Mark explain further that the crowds were large stating that 

Jerusalem and all Judea came out to him. 

b. All four Gospel writers call attention to the Old Testament statement of 

Isaiah concerning the mission of the forerunner.  Luke gives the most in-

formation, while John gives the least. 
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c. In Johnôs Gospel we have the Baptist responding to some questions asked 
by messengers from the priests and Levites. On the other hand Luke 3:10-

14 records a different set of questions which came from the crowd con-

cerning their own need to repent.  It seems obvious that there were differ-

ent motivations at work within the two groups.  

d. Luke says there were some ñsoldiersò in the crowd, and they also asked 
what they should do to repent. 

 

1) These were probably from a Jewish militia organized for the protection 

of the publicans.  

2) Such organized groups are known to have existed, and some scholars 

believe they may have tried to extort money from the people by violent 

means or to collect money through intimidation. 

3) Notice that the soldiersô question came right after that from the publi-

cans.  

 

4. Questions about John and Elijah. 

 

a. John denied being Elijah. See Mal. 4:5-6 where the return of Elijah is pre-

dicted prior to the coming of the ñgreat and dreadful day of the Lord.ò 

b. See Lk. 1:17 where the angel predicted that John would come ñin the spirit 

and power of Elijah.ò  Notice also that the angel quotes ñto turn the hearts 

of the fathers to their children,ò etc. which is a quotation from Mal. 4:6. 

c. See also Mt. 17:11-13.  After the transfiguration, Jesus affirmed that John 

the Baptist was, in fact, the fulfillment of the Elijah prophecy of Mal. 4. 

d. John was not the literal Elijah, but was one like Elijah.  The Jews seemed 

to have expected the return of the Old Testament prophet Elijah as the 

forerunner of the Messiah. 

 

5. Questions about ñthe prophet.ò  To what does this refer? 

 

a. In Jn. 1:19-21 there seems to be a distinction in the minds of some be-

tween the Messiah, Elijah, and ñthe prophet.ò 

b. See Deut. 18:15-18.  Moses said that God would raise up ña prophet like 

me from among your own brothers.ò   

c. In 1957 Millar Burrows (More Light on the Dead Sea Scrolls, pp. 310-

311) said that the possibility of two Messiahs is debated among scholars of 

the Dead Sea Scrolls.  One of these Messiahs would be a descendant of 

David, and probably become their king.  The other would be a descendant 

of ñAaronò and would possibly become their legitimate priest.  There were 

problems with the legitimacy of the priesthood at various times during the 

previous centuries. It is possible that some Jews of the 1
st
 century AD be-

lieved that Deut. 18:15-18 did not refer to the coming of the Messiah, but 

rather to a ñpre-messiahò prophet (like Moses) in addition to Elijah pre-

dicted by Malachi. 
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d.  Some Moslems today believe that Mohammed was the true fulfillment of 

this prophecy.  Although Acts 3:22 and 7:37 explain that Moses was 

speaking of Christ, the Moslems believe this is Peterôs and Stephenôs mi-

sinterpretation of the prophecy.  (For more information on this see: Ismail 

Ibrahim Nawwab, ñBerlin to Makkah: Muhammad Asadôs Journey into Is-

lam,ò Saudi Aramco Magazine, January/February 2002 and Muhammad 

Asad, The Message of The Quran, Gibraltar: Dar al-Andalus, 1984, p. 10-

11.)  

e. There is some Jewish literature such as II Esdras 2:17-18 (pre-Christian 

Apocrypha) which suggests that some Jews expected Isaiah and/or Jere-

miah to appear with the Messiah.  

 

ñDo not fear mother of the sons, for I have chosen you says the Lord.  

I will send you help, my servants Isaiah and Jeremiah.ò  II Esdras 

2:17-18. 

 

f. Perhaps this is the reason (Mt. 16:13ff) that some thought possibly Jesus 

was Elijah or Jeremiah.  There is ample reason to see why the Jews would 

have asked such a question concerning ñthe prophet.ò 

g. Jesus was thought by some to be the ñprophet.ò  See Jn. 6:14 and 7:40. 

 

6. ñWhy then do you baptize if you are not the Christ, nor Elijah, nor the Proph-

et.ò 

 

a. This clearly shows that they were expecting three distinct persons as part 

of the Messianic hope. 

b. However, there is no indication that the Jews of Jesusô day considered Is. 

40:1-5 to apply to a forerunner to the coming of the Messiah. 

c. In Mark, John the Baptist is shown ñpreaching a baptism of repentance for 
forgiveness of sin.ò   

 

1) In Lk. 3:3, the Greek word translated ñrepentanceò is metanoiaV. It is 

genitive singular, showing that the repentance belonged to the baptism.  

ñI preach a baptism of (which belongs to) repentance for forgiveness 

of sin.ò  This puts it in a different context than the baptism of the Great 

Commission (baptized into the name of the Father, Son, and Holy Spi-

rit.) 

2) Proselyte baptism was practiced by the Jews, but John was baptizing 

his own people.  Therefore this was cause for concern among the Jew-

ish religious leaders, and it could have been interpreted as heresy. 

 

d. John gives no direct answer to their question about why he was baptizing, 

but says that one is standing among them, the thongs of whose shoes he is 

not worthy to untie.  Notice that John does not identify Jesus at this time. 

e. The temptations of Matt. 4 and Lk. 4 may also have already taken place 

when the events of John 1 took place.  Notice that the writer speaks of ñthe 
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next day,ò (1:43), and John 2:1 says that Jesus went to Cana of Galilee on 

the third day. The Synoptics all speak of the wilderness fasting and temp-

tations as having taken place immediately after his baptism. 

f. Notice 1:26-27 and 1:29-34 where he consistently uses the past tense. 

 

C. ñBethany beyond Jordan.ò 

 

1. The most familiar Bethany known in the Gospels is near Jerusalem where 

Mary, Martha, and Lazarus lived.  The Bethany John speaks of here however 

is ñbeyond Jordan.ò It is mentioned nowhere else in Scripture. 

2. The traditional location of the place of Johnôs work and Jesusô baptism is in 
the south, near Jericho, which suits the Synoptic description that ñJerusalem 

and all Judeaò came out to Johnôs baptism.   

3. On the other hand, a location further north may better suit the location of ñBe-

thany beyond Jordan.ò  It could be near Galilee, the home of Andrew, Peter, 

Nathaniel, and Philip. The next event in John took place in Cana of Galilee. 

 

a. Some manuscripts read ñBethabaraò at this point, and this is the reading of 
the King James Version.  Bethabara was a ford in the Jordan River identi-

fied by Origen (3
rd

 century) as the location of ñBethany beyond Jordan.ò  

Scholars generally do not adopt this position. 

b. The fact is that the location cannot be identified. 

 

II.  1:29-34. John the Baptist announces and defines Jesusô mission.  

 

A. ñThe Lamb of God.ò 

 

1. These next events took place the following day. 

2. The idea of the ñLamb of Godò would have been a strange idea to the Jews 

because they did not conceive of the Messiah as being one who would ñtake 

away sin,ò nor did they believe he would become a sacrifice for sin.  

3. The expression ñLamb of Godò is used only in 1:29 and 1:36 in the Bible.  Je-

sus is indirectly referred to as a lamb in Acts 8:32, I Cor. 5:7, I Pet. 1:19, and 

31 times in Revelation. 

 

a. This refers to the Passover lamb as a symbol. 

b. Acts 8:32 refers to Is. 53 where the Suffering Servant is pictured as a suf-

fering lamb, but there is no evidence that this was ever thought of by pre-

Christian Jews as referring to the Messiah.  They never thought of the 

Messiah in terms of a sacrifice for sin, but as a kingly figure. 

c. It is interesting that, although the apostles did not think that Jesus would 

die, John the Baptist refers to him as ñthe Lamb of God.ò 

d. Compare this with Johnôs later question from prison, sending messengers 

to ask if he was genuine, or were they to look for another. 

 

B. ñWho takes away the sin of the world.ò 
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1. Note that the word ñsinò is singular, not plural as in I Jn. 3:5 (ñhe appeared 
that he might take away our sins.ò) 

 

a. Here he seems to generalize sin ï he universalizes it. 

b. Its emphasis is on the condition of the world, not the condition of individ-

uals.  

 

2. 1:31. ñI did not know him . . . that he might be revealedò 

 

a. This probably does not refer to the personal acquaintance of John to Jesus 

(they were cousins), but to the fact that until his baptism John did not un-

derstand who Jesus was in terms of his mission.  

b. John testifies that when he saw the descent of the Spirit, that it was then 

that he came to understand who Jesus really was, and that he would bapt-

ize with the Holy Spirit. 

c. Note that in Matthew, Mark, and Luke John the Baptist seems to know 

something important about Jesus and his mission when he spoke of his 

own unworthiness and that he should be baptized by him.  Yet, it isnôt un-

til we get to Johnôs Gospel that we see that John did not have a complete 

understanding of Jesus. 

d. The word fanerwqow = to manifest, reveal, or make known, carries with 

it the idea of something being made known which has not previously been 

recognized.  It is somewhat different from apokaluptw which means to 

uncover that which has been completely out of sight. 

e. Notice that Matthew and Mark specify that ñhe [Jesus] saw the heavens 

openò etc.  See Matt. 3:16-17 and Mk. 1:10.  Luke says that ñas he (Jesus) 

was praying, heaven was open, and the Holy Spirit descended on him in 

bodily form like a dove,ò Lk. 3:21-22. However, Luke does not say who 

saw this.  John testifies that he also saw it, but the implication is that the 

crowd may not have been privy to this event. Otherwise the writers would 

probably have said, ñThey (the crowd) saw the heavens open.ò 

f. The Gospel of John is the Gospel of signs, and this is the beginning of 

those signs, which point to the Messiahship of Jesus.  

 

III.  1:35-51. The first disciples. 

 

A. Andrew and Peter. 

 

1. Although they refer to him as ñRabbi,ò he was not a rabbi in the strict sense, 

but was perceived as such by some people.  

2. In the Synoptics Jesus is called Rabbi six times.  Three of those times it comes 

from Judas.  Rabboni occurs one additional time in Mark.  Some of those are 

repeats from one Gospel to the others.  In John he is addressed eight times as 

Rabbi, and one time as Rabboni, but none of them come from Judas. 
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3. John explains the meaning of ñRabbiò for his Greek readers, because they are 
probably not acquainted with the Aramaic language.  He makes it a habit of 

explaining some things which might not have been familiar to his original 

readers.  See John 1:41, 42, 4:25, 5:2, 9:7, 11:16, 19:13, 19:17, 20:16. 

4. The encounter with Andrew, Peter, Nathaniel, and Philip is just that, an en-

counter, not a call. 

 

a. Some scholars have contended that this account in John cannot be harmo-

nized with the call of the disciples in the Synoptics.  However, it should be 

noticed that this is just an introduction and discussion.   

b. In the Synoptics Jesus challenges the disciples at the Sea of Galilee to fol-

low him.  Here he does not issue that challenge. 

c. This, as many other features of Johnôs Gospel, is quite unique when com-

pared with the Synoptics, but this feature does not array the accounts 

against each other.  

 

5. When Andrew brought his brother Simon to Jesus, Jesus gave him the nick-

name Cephas (Peter).  Both in Greek (Peter) and Aramaic (Cephas) this name 

means rock.  In Matt. 16 this is reiterated. 

 

B. Philip and Nathaniel. 

 

1. The next day, Jesus decided to go to Galilee, instructing Philip to ñfollow 
me.ò  Philip found his brother Nathaniel and brought him to Jesus.  

2. Philip, Andrew, and Peter were all from Bethsaida, located on the northeast 

shore of the Sea of Galilee.  Nathaniel was from Cana (John 21:2).  Note that 

Capernaum is mentioned in the Synoptics as the home of Peter.   

3. Both Andrew and Philip refer to Jesus as a fulfillment of Old Testament 

prophecies.  Andrew said to Simon, his brother, ñWe have found the Mes-

siah,ò and Philip said to Nathaniel, ñWe have found the one Moses wrote 

about in the Law, and about whom the prophets also wrote,ò identifying him 

as ñJesus of Nazareth, the son of Joseph.ò 

4. When Nathaniel was told that Jesus was from Nazareth he asked, ñCan any-

thing good come from there? 

 

a. Scorn?  Some believe the rivalry between Cana and Nazareth (close to 

each other) may have caused this question. 

b. There is nothing in history to suggest that Nazareth was a mean city, or a 

city of bad reputation. This statement could have been nothing more than 

Nathanielôs opinion about Nazareth. 

c. The fact that Nathaniel had not heard of Jesus, living as close to Nazareth 

as he did, shows how inconspicuous Jesusô life must have been prior to the 

announcement by John the Baptist. 

 

5. Jesus complimented him as an Israelite of integrity. 

6. Nathanielôs declaration, ñYou are the Son of God, you are the king of Israel.ò 
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C. Jesus as the ñSon of Man.ò 

 

1. Ezekiel and Daniel both use the expression ñson of man.ò In Ezekiel it refers 

to the prophet, but in Daniel it has a symbolic meaning. It is used once in Acts 

7:56 (Stephenôs death), and twice in Revelation referring to Christ. 

2. In Daniel 7:13 the prophet speaks of ñone like a son of manò approaching ñthe 
Ancient of Days.ò This has been thought by some to refer to the Messiah, but 

this identity is not certain. 

 

a. In Ezekiel and Jeremiah there seems to be an emphasis on the fact of their 

humanity and dependency on God.  

b. In the Gospels the term is used by Christ to refer to himself. 

c. In Matt. 16:13, Jesus asked ñWho do people say the Son of Man is?ò  
When Peter answered that Jesus was the Son of God, Jesus blessed him for 

this.   

d. Jesus seems to use the expression to identify himself with mankind, but 

performs the signs as evidence of his divinity. 

 

3. This title has been discussed in numerous long articles and commentaries.  

J.H. Bernard says, ñFor Him [Jesus] it connoted all that óMessiahô meant, and 

more, for it did not narrow His mission to men of one race only. It represented 

Him as the future Judge of men, and as their present Deliverer, whose King-

dom must be established through suffering, and whose gift of life was only to 

become available through His Death.ò  (J.H. Bernard, International Critical 

Commentary: The Gospel According to John, vol. I, p. cxxxiii.) 

4. Many commentators connect the expression with Daniel 7:13, although there 

is no evidence that this was a general interpretation of the Jews of Jesusô day.  

However, it should be noted that Jesus uses the expression as a means of rede-

fining his Messiahship.   

5. This may be connected to a statement in the apocryphal book The Similitudes 

of Enoch (written about 80 B.C.) which links the ñSon of Manò with the 

ñAnointed oneò which is Messiah.  Jesus frequently ties his coming death with 

the title Son of man, perhaps linking it to the Suffering Servant of Is. 53. 
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Chapter V 

Jesus Begins His Ministry 

 
 

  

I. John 2:1-11.  Jesus at Cana of Galilee.  Cana was located near the Sea of Galilee, 

about 3 ½ miles (5.6 km.) northeast of Nazareth, Jesus hometown. 

 

A. The wedding.  

 

1. They ran out of wine. 

2. Jn. 2:4.  ñMy hour (time) has not yet come.ò 

 

a. This statement is frequently used to refer to Jesusô time of crucifixion or 

the direct manifestation of his Messiahship.  In 12:23, 27, 13:1, 17:1 this is 

certainly what he has in mind.  Is that what it refers to here? 

b. It seems more likely that it was a simple statement that Jesus made, that at 

the right time he would intervene or take care of things.  It may be that 

7:6-8 is another ordinary use of the phrase. 

c. Jesus went ahead and took care of the situation, leading us to believe that 

this was a simple statement to his mother that he would respond to the 

need at the appropriate time. 

d. This was the first ñsignò performed by Jesus, and the effect was that ñhis 
disciples believed on him.ò 

 

B. The miracle. 

 

1. Notice the explanation John gives about the six water jars, each holding over 

20 gallons, according the custom of the Jews for purification. 

 

a. Why did John explain this?  Because he was writing to a non-Jewish au-

dience, probably living in Ephesus (Asia Minor), and they would not have 

been familiar with Jewish customs and religious traditions. 

b. Throughout his Gospel, John makes a number explanations of Jewish cus-

toms, location of places in Jerusalem, etc. for the benefit of his immediate 

readers.  

 

2. How does this fit into Johnôs original purpose in writing the Gospel?  It is a 
Gospel of signs. 

 

a. ñThe Word was God.ò John is affirming throughout his Gospel that Jesus 
was God in the flesh. 

b. Notice Johnôs observation at the close of this miracle. 

 

1) It was the first ñsignò done by Jesus.  

2) It was a manifestation of his glory.  
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3) His disciples believed in him. 

 

IV.  Jesus returned to Jerusalem and cleansed of the Temple.  John 2:12-22. 

 

A. He returned to Jerusalem for the Passover. 

 

1. The origin of the Passover. See Exodus 12 

2. The Passover lamb and its significance. 

3. All male Jews were to attend this feast. 

4. The Synoptics show Jesus cleansing the Temple, but it took place near the 

close of his ministry. 

 

B. The situation. 

 

1. At the Passover each family had to have a lamb for the Passover meal. Yet 

many came from remote parts of the empire. 

2. Animals were sold, and currency exchanged as a business, using the temple 

precincts for this purpose. 

3. It seems that there was a sort of carnival atmosphere created making the Tem-

ple grounds an outdoor commercial bazaar. 

 

C.  What did Jesus do? 

 

1. He made a whip similar to those used to drive cattle. 

2. He turned over the tables of the money changers and drove them out. 

3. This reminded the disciples of the statement in Ps. 69:9.  Look at the context 

of this Psalm. 

 

D. The challenge presented by the Jews. 

 

1. ñWhat miraculous sign can you show us to prove your authority to do all 

this?ò   

2. This is similar to what happened at the close of his ministry. See Matthew 

21:12-13, 23-27.  His answer at that time however was different. 

3. In Jn. 2:19 Jesus tells them to destroy this temple and I will rebuild it in three 

days. 

 

a. He was referring to his body, and the resurrection. See vs. 21. 

b. This was used as an accusation against Jesus at his trial before the Sanhe-

drin, Matt. 26:60-61. 

c. The temple had been built for the Jews by Herod, and was also referred to 

as Herod's temple. It had been under construction for 46 years at that time, 

and was finally completed in A.D. 64.  It was destroyed in A.D. 70 when 

the Romans sacked Jerusalem. 
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Chapter VI  

Jesus and Nicodemus 
John 2:23ð3:21 

 

 

Introduction: 

 

1. John is the only writer who mentions Nicodemus.   

2. This incident highlights, very early in Jesusô ministry, the necessity of a rebirth of 

the spirit, even though Nicodemus was a Jew, and a member of the chosen nation.  

3. The Gospel of John presents in a great deal of dialogue.  This story demonstrates 

an approach Jesus frequently employed in these dialogues.   

 

a. The response of Jesus to some questions is, at times, confusing and sometimes 

completely off of the subject introduced by the other party.  This seems to be 

a part of Jesusô method in directing the conversation. 

b. We will see this pattern repeated in his dialogue with the Samaritan woman 

(John 4), the dialogue on the bread of life (John 6), and the dialogue on spiri-

tual freedom (John 8). 

 

I. Jesus and Nicodemus. 

 

A. Who was Nicodemus? 

 

1. A ruler of the Jews. 

 

a. A Pharisee. 

b. A teacher. 

c. Member of the Sanhedrin.  He went against the Sanhedrin in defense of 

Jesus in John 7:50. 

 

2. Nicodemus addresses Jesus as ñRabbi.ò 

3. He affirms Jesus as a messenger from God because of the signs which he did.  

This fits into Johnôs purpose in the book.  John mentions that Jesus performed 

miraculous signs at this time while he was in Jerusalem (John 2:23-25), but 

this Gospel does not describe them in any detail as the Synoptics generally do.  

John gives us only about seven specific miracles. 

 

B. Jesusô statement to Nicodemus. 

 

1. We do not know what (or whether) Nicodemus asked a question, or why he 

came at night. 

2. Jesus states the new birth as a condition of entering the kingdom of God. Lit-

erally this should be translated, ñborn from above.ò 
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a. The Jews had some expectations concerning the kingdom of God, but very 

little is known of the nature of this expectation.  Most of the writings de-

scribing these Jewish attitudes come from a period later than Jesus. 

b. The Jews also had certain Messianic expectations, but much of what is 

said today concerning this also comes form later Jewish literature. 

 

3. In John, Jesus frequently used figures of speech to stimulate further questions 

and dialogue. 

 

a. John 4.  ñWaterò is used figuratively when Jesus is speaking to the Sama-

ritan woman. 

b. John 6.  Living bread ï eat my flesh and drink my blood. 

 

II.  The dialogue with Nicodemus. 

 

A. ñHow can a man be born when he is old?ò 

 

1. To Nicodemus this seemed impossible. 

2. Jesusô response.   Jesus is explaining this process of the new birth, but it con-

fuses Nicodemus still further. 

 

a. Born of water and the Spirit. 

b. A rebirth in baptism and a rebirth of oneôs spirit. 

 

3. ñNo one can see the kingdom of God unless he is born again.ò 

 

a. Nicodemus asked, ñHow can a man be born when he is old?  Can he enter 

again into his motherôs womb and be born?ò   

b. Jesus used confusing statements to steer the conversation in the direction 

he wanted it to go.  Jesus made another statement to Nicodemus which 

moved the conversation, but it did not fully explain the problem Nicode-

mus had. 

 

4. The response of Jesus to the question of Nicodemus was, ñNo one can enter 

the kingdom of God unless he is born of water and the Spirit.ò Jesus ñex-

plainedò this by saying, ñflesh gives birth to flesh, but the Spirit gives birth to 

spirit.ò  

 

a. This was not an explanation, but it guided the conversation so that Nico-

demus inquired further. 

b. In this, Jesus showed that he was speaking of the rebirth of the spirit of 

man, not the flesh of man.  This rebirth is consummated in baptism. 

 

5. The wind blows, but you donôt know where it comes from or where it goes.  
So is the one born of the Spirit. 
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a. Notice the play on words.  The word pneuma  (pneuma) means spirit or 

wind. 

b. Even though Jesus would have been speaking in the Aramaic language, 

John is writing in Greek, and shows this part of the conversation as a play 

on words. 

 

6. Ancient church writers, when commenting on this passage are almost un-

animous in affirming that this is a reference to baptism. 

 

a. In the Synoptics Jesus tells his followers they must become as little child-

ren. 

b. Jesus asks Nicodemus, ñYou are Israelôs teacher, and do you not under-

stand these things?ò 

 

1) The definite article is used with ñteacher.ò  ñAre you the teacher of 

Israelò would be a literal translation. 

2) This may indicate that Nicodemus was an especially prominent teach-

er. 

 

B. Additional teaching. 

 

1. Earthly and heavenly things. 

2. ñWe testify to what we have seen.ò  This appears to be a parenthetical state-

ment of the writer (John) to the audience to whom he is writing (the Greeks) 

rather than a statement of Jesus.  It fits Johnôs purpose very well. 

3. In 3:13 Jesus affirms his own preexistence.  This idea occurs in John more 

than any of the other Gospels. 

4. In 3:14 Jesus refers to Moses lifting up the serpent in the wilderness, adding 

that his own death has some similarities to this. ñSo the Son of man must be 

lifted up, that everyone who believes in him may have eternal life.ò 

 

a. Notice Johnôs use of believe ï faith. 

b. John uses this word in a different way than Paul uses it.  In Paul it refers to 

oneôs absolute trust in Christ for the gift of salvation ï grace.  John almost 

always uses it in verb form, referring to the Jewsô acceptance of Jesus as 

the Messiah.  It is as if Jesus said, ñYou must believe that I am who I say I 

am.  I and the Father are one.  I am God in the flesh.ò 

c. This concept is very important in understanding John 3:16-17. 

d. John uses this idea more frequently than any other Gospel writer. 

 

III.   ñFor God so loved the world . . .ò John 3:16-21.   

 

A. This is an all-encompassing statement concerning Godôs promise of eternal life. 

 

1. Some scholars believe that this statement (3:16-21) was made as a comment 

by the writer of the Gospel rather than by Jesus himself. 
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2. ñOnly begotten Son.ò The Greek word  monogenh (monogenǛ), translated 

ñonly begottenò means ñthe only one like thisò or ñone and onlyò son.  Al-

though we are all the ñchildren of God,ò Jesus is unique.  He is the ñonly one 

like this.ò  

3. The necessity of atonement, though not stated here, is implied. 

 

a. In this is a proclamation of Jesusô mission and also his power to save. 

b. This would have been confusing to the Jews because they thought they did 

not need to repent of seek forgiveness.  After all, they were already the 

chosen people. This assumes that Jesus made the statements of 3:16-21. 

c. John cannot conceive of a person ñbelievingò in Jesus and not being ob-

edient to him.  All of manôs right responses to God are incorporated in the 

word faith or believe. 

d. The result of this is stated in 3:21.  ñWhoever lives by the truth comes into 

the light.ò 

 

B. Jesusô mission is stated in verse 17. 

 

1. He did not come to condemn, but to save. 

2. The believer is not condemned, but the unbeliever is condemned already be-

cause he has not believed. 

3. Jesus came to bring light, but men love darkness because their deeds are evil. 

4. John frequently uses contrasts. For example:   

 

a. Light and darkness. 

b. Truth and lies. 

c. Good and evil. 

d. Life and death. 
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Chapter VI I  

Jesus and the Samaritan Woman 
John 4:1-42 

 

 
I. Jesus was going from Jerusalem to Galilee. 

 

A. John makes a brief statement about John the Baptist. 

 

1. The Pharisees heard that Jesusô popularity was surpassing that of John the 
Baptist. 

2. Frequently the writer of this Gospel implies that the claims which Jesus made 

for himself could have been perceived by the Pharisees as a threat to their own 

position of power. 

 

B. On his return to Galilee Jesus had to pass through Samaria. 

 

1. There was bitter rivalry between the Jews and the Samaritans. 

2. A passage in the Jewish Mishnah says, ñHe who eats the bread of the Samari-

tans is like one who eats pork.ò  (Interpreterôs Bible, vol. 7, p. 365.)  Although 

the Mishnah was not codified until the third century A.D., the collection of 

traditions began perhaps as early as Ezra, c. 450 B.C.  

3. Review the history of the settlement of Samaria. 

4. An alternate route through Perea (on the east side of the Jordan River) was 

taken by many Jews traveling between Judea (south) and Galilee (north) in 

order to keep from having to pass through Samaria. 

 

II.  Jacobôs well. 

 

A. It was located near Sychar. 

 

1. This is probably the modern village of Askar, located between Mt. Ebal (the 

mount of cursing) and Mt. Gerizim (the mount of blessing).  See Deut. 11:26-

29) 

2. This is one of the relatively few locations in the Holy Land which is reasona-

bly certain.   

3. The disciples went into the city to buy food.  It was about noon (sixth hour). 

 

B. The beginning of the encounter with the Samaritan woman. 

 

1. The woman came to the well to draw water, and Jesus asked for a drink. 

 

a. As a traveler, he would not have had a container or a rope, and the well is 

about 100 feet deep. 
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b. The woman recognized him as Jew rather than a Samaritan, perhaps be-

cause of his Galilean accent (it was peculiar), or his dress.  She was sur-

prised that he would speak to her 

c. Notice Johnôs explanation. ñFor the Jews do not associate with Samari-

tans,ò 4: 9. 

d. Once again we see how John pauses to explain some things to his readers.  

 

2. Jesus uses the same pattern of speech in chapter 3 (with Nicodemus speaking 

of the new birth), chapter 4 (here with the Samaritan woman), and chapter 6 

(with the multitude about the bread of life). 

 

a. In response to a question, Jesus made a profound, but puzzling statement. 

This appears to have been done on purpose in order to stimulate conversa-

tion. 

b. When confusion was expressed by the other party, Jesus gave a partial an-

swer to clarify the obvious confusion, but the answer was never complete.  

c. When confusion still remained, Jesus explained his spiritual idea.  (New 

birth, water of life, living water, bread of life, etc.) 

 

3. Notice how Jesus applies this method in this situation. 

 

a. ñIf you knew the gift of God, and who it is that asks you for a drink, you 
would have asked him and he would have given you living water.ò  4:10 

b. ñLiving waterò is flowing water like a spring bubbling up, compared to the 

well where it is necessary to draw water out with a rope and container. 

c. When the woman expressed confusion, ñyou have nothing to draw with,ò 
Jesus gave another partial explanation.  ñWhoever drinks of the water I 

give will never thirst . . . the water I give him will become a spring of wa-

ter. . .ò 4:14.  Notice that the answer is not complete. 

d. When she asked for this water so that she would not have to come draw 

water, Jesus moved the conversation in the direction he desired. 

 

4. In the ancient Middle East, people thought of water as a symbol of divine 

wisdom, and salvation.  See e.g. Is. 12:3:  ñWith joy you shall draw water out 

of the wells of salvation.ò 

 

a. The Old Testament speaks of God himself being ñthe fountain of living 

water.ò  Jer. 2:13. 

b. In Revelation, the river of the water of life flows out of the throne of God. 

c. Jesusô statement here aligned him with the Old Testament prophets and 
those who spoke for God. The Samaritan woman would probably have 

been somewhat familiar with the Old Testament, although the Samaritans 

accepted only the Pentateuch as the word of God. 

 

5. Later, (7:39) the idea of living water is expressed as the Spirit of God living in 

the followers of Jesus. 
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6. 4:14. ñIt shall become in him a fountain of water springing up unto eternal 

life.ò   

 

a. This would probably have added confusion to the situation. 

b. She still did not understand the symbolism. 

c. Jesus says the spring of water he is speaking of will well up into eternal 

life. 

d. The idea of eternal life is frequently found in John.  He uses is 16 times, 

whereas the Synoptics combined use it only 9 times. 

 

7. She replied that she would like to have this water so she wouldnôt have to 
come so far to draw water. 

 

C. Jesus asked her to go get her husband.   

 

1. The woman changed the subject. 

 

a. She replied she has no husband. 

b. Jesus responded, ñThe fact is, you have had five husbands, and the man 
you now have is not your husband.  What you have just said is quite true.ò  

4:18. 

c. Notice how this power of Jesus to know the womanôs history tacitly sup-

ports Johnôs purpose in writing this Gospel of signs. 

d. Jesus used this transition to advantage. 

e. She appears to have attempted to change the subject by saying that she 

saw that he is a prophet. 

 

2. She therefore brought up a theological question concerning where people 

ought to worship.  

 

a. The Samaritan temple had been located on Mt. Gerizim, right in plain 

view, but the Jews contended that the temple was to be located only in Je-

rusalem.  This was a hot controversy between the Jews and Samaritans. 

b. When the Jews returned from the Babylonian Exile the Samaritans split 

with them, and they erected a temple of their own at Mt. Gerizim.  This 

took place about 400 B.C.  It was destroyed by the Jewish armies under 

John Hyrcanus about 129 B.C. 

 

3. The Samaritans recognized only the Pentateuch as the word of God.  Since 

there was no temple in Jerusalem included in the Pentateuch, they rejected the 

whole idea of the necessity of temple worship in Jerusalem. 

 

III.  Jesus and true worship. 

 

A. Jesusô statements about true worship, and the womanôs response. 
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1. ñWe worship what we know; you worship what you do not know.ò 

 

a. This seems to be an accusation that the Samaritans did not truly know 

God, for they rejected all other writings. 

b. ñSalvation is from the Jews.ò   That is, the Messiah is to come from the 

Jews.  

 

2. The time will come when the location of worship is not the test.  Vs. 21. 

3. True worship will depend on spirit and truth, not location.  Vs. 24. 

 

a. Jesus prefaces this statement by affirming, ñGod is a Spirit.ò 

b. This is the reason that we must worship him from within our own spirits, 

not just with form, ritual, or ceremony. 

 

4. She said she knew the Messiah (Christ) would come and explain everything. 

We do not know anything about the nature of the Samaritan Messianic hope. 

 

a. Jesus replied, ñI who speak to you am he.ò  Here Jesus affirms his own 

Messiahship, a primary part of the message of Johnôs Gospel. 

b. What do you think might have gone through the womanôs mind at this 
time? 

 

5. The woman went into the city to tell others that she had found the Christ. 

 

B. The dialogue between Jesus and the disciples. 

 

1. The disciples marveled that Jesus was speaking to the woman. This was prob-

ably not just because she was a Samaritan.  Later there was a rabbinical say-

ing, ñA man should hold no conversation with a woman in the street, not even 

with his own wife, still less with any other woman, lest men should gossip.ò  

(Strack and Billerbeck, Kommentak zum N.T. aus Talmud und Midrasch, II, 

438.  Quoted in The Interpreterôs Bible, vol. 8, pp. 529-530.)  

2. Notice Jesusô statement concerning his food.  In this he is probably referring 

to the fact that his real nourishment (food) is not physical but spiritual.  That 

is, to do the will of the Father.  (ñMan shall not live by bread alone.ò)  This 

metaphor fits well into Johnôs style. 

3. Jesus followed this up with his statement concerning the harvest.  See verse 

35.  In Matt. 9:35-38 Jesus used the same metaphor on a different occasion.  

There he added that they should pray that the Lord would send out workers in-

to his harvest. 

4. Approximately 3 years later, Philip (not the apostle) left Jerusalem to take the 

gospel to Samaria.  See Acts 8:4-25.  We might wonder if any of the people in 

Sychar, the city where Jesus met the woman, might have heard Philip at that 

time.   
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Chapter VI I I  

Healings and Clashes With 

Religious Authorities 

 

 
Introduction: 

 

1. Jesus went on into Galilee, but the scene changed from the Galilee to Jerusalem. 

2. A feast of the Jews was taking place, but John does not indicate which feast this 

was. 

 

I. The pool of Bethesda.  John  5:1-15  

 

A. Its description. 

 

1. In some manuscripts this is referred to as Bethsaida, and in others as Bethza-

tha. 

2. Once again, John pauses to insert an explanatory note.  In this case he does so 

in order to locate the pool for those not familiar with Jerusalem.   

3. This site in Jerusalem has been identified with a high degree of probability.  It 

is located just north of the temple mound by the sheep gate, close to the 

present day church of St. Anne.  Its description in the Gospel fits the appear-

ance of the ruins of the pool. 

4. The pool covered a wide area, about 300 X 150 feet (91m x 46m), and was di-

vided into two sections.  Each section had two porches or colonnades with a 

single porch dividing them, making five in all. 

5. Its architecture suggests that it was probably built during the reign of Herod 

the Great. 

6. It was thought by some that the waters had healing properties for the infirmed, 

and it became a popular place for them to come.  

 

B. The troubling of the waters. 

 

1. There seems to have been a Jewish superstition that when the waters were 

stirred up or bubbled the first person in the pool would be healed of his mala-

dy. 

2. Note the absence of verse 4 in the NIV and other versions compared with the 

KJV.  This verse is not in the best manuscripts (a, B, D, W, 33, Old Syriac, 

Coptic). 

 

II.  The healing the lame man. 

 

A. The miracle. 

 

1. Jesus asked him if he wanted to be healed. 
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2. The man replied to Jesus in vs. 7.  ñI have no one to help me into the pool 
when the water is stirred.ò 

3. Jesus then told him to pick up his pallet and walk. 

 

B. This healing took place on the Sabbath. 

 

1. It is interesting that the Jews who criticized Jesus were not interested in the 

fact of the manôs healing, but only that there had been, in their opinion, a vi-

olation of the Sabbath.  The healing miracle did not arouse their wonder as 

much as it did their indignation. 

2. Jewish traditions concerning the Sabbath. 

 

a. Rabbinical law in Jesusô day was, ñIf any one carries anything from a pub-

lic place to a private house on the Sabbath . . . intentionally, he is punished 

by cutting off and stoning.ò (death)  See J.H. Bernard, International Criti-

cal Commentary:  The Gospel of John, Vol., pp. 232-233. 

b. The Jews rebuked the man for carrying his pallet on the Sabbath.  He re-

ferred them to Jesus, but he didnôt know his name or who he was. 

 

3. Various definitions of ñworkò had become part of Jewish tradition.  

 

a. Contemporary Judaism, just as first century Judaism, has 39 categories of 

work definitions.  Each of these categories contains a variety of activities 

which constitute ñwork.ò  These definitions are modified at various times 

to keep up with the times.  (Driving a car on the Sabbath, riding a bus on 

the Sabbath, etc.)  Below are a few items quoted from a contemporary Or-

thodox Jewish writer concerning work. (From the book:  "SABBATH: Day 

Of Eternity by Rabbi Aryeh Kaplan, published by the National Conference 

of Synagogue Youth Division of the Orthodox Union.) 

See the website:  http://www.ou.org/chagim/shabbat/thirtynine.htm#1b. 

 

1) In writing about the category of ñCarryingò on the Sabbath this writer 
explains, ñThis category absolutely forbids all carrying in the street. 

Even such trivial things as a key or a handkerchief must be left at 

home. Certainly pocketbooks, purses, wallets and key-chains may not 

be carried. The only thing one may carry outdoors are things that are 

actually worn . . . Carrying in a private home is permitted on the Sab-

bath. It is only in a public domain that it is forbidden. The spirit of the 

law, however, forbids the carrying or handling of unnecessary objects, 

even indoors. The Sanhedrin therefore legislated the categories of 

Muktza, things which may not be handled on the Sabbath. These in-

clude such useless things as pebbles and stones. They also include 

things which may not be used on the Sabbath, such as pencils, candles 

and money.ò 

2) In the category of ñSeparatingò the following statements are made.  
ñThis includes separating unwanted portions of food by hand. Thus, 

http://www.ou.org/publications/kaplan/shabbat/default.htm
http://www.ou.org/publications/kaplan/shabbat/default.htm
http://www.ou.org/publications/kaplan/shabbat/default.htm
http://www.ou.org/chagim/shabbat/thirtynine.htm#1b
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for example, if one is eating berries, he may not pick out the bad ones 

before eating the good ones. One may, however, eat the good ones and 

leave the bad. If one must remove something inedible, a small amount 

of food should be removed along with it.ò 

 

b. Using this incident, Jesus teaches the value of humanity VS. the traditions 

of the letter of the Law. 

c. In the Mishnah there is also a list of 39 categories of things which consti-

tute ñwork,ò and therefore are forbidden on the Sabbath.  It was all right to 

carry a couch with a sick person on it, but it was a violation to carry a 

couch without a person on it. The person on the couch had to be an 

invalid. 

d. The rationale is that the couch is the invalid manôs means of conveyance, 

and is therefore secondary. 

 

4. Jesus found the man in the Temple and told him to ñsin no more.ò   

5. Notice vss. 16-18 where John explains that the Jews persecuted Jesus because 

they perceived him as a Sabbath breaker.  It is important to see that Jesus did 

not violate the Sabbath, but he refused to be bound by the traditional codes 

which had been legislated concerning the Sabbath. 

 

a. The sanctity of the Sabbath and the traditions of the elders were of great 

importance to the Pharisees.  This is the first recorded confrontation be-

tween Jesus and the Pharisees in Jerusalem, although such confrontations 

had previously taken place in Galilee.   

b. In the days of Jesus, the Jews debated whether or not God himself ob-

served the Sabbath.  Philo, the famous Jewish theologian and philosopher 

(20 B.C.-A.D. 49) stated that God was always creating, and that after crea-

tion of the world, and resting on the seventh day, God continued his crea-

tive activity without regard to the Sabbath.  He said that God did not ob-

serve the Sabbath.  A number of writers, Jewish and Christian later ad-

dressed this subject, concluding that God works uninterruptedly. 

c. Jesus is frequently faced with these problems in the Synoptics.  See Matt. 

12:1-8, Mark 2:23-28, and Luke 6:1-5 where Jesusô activity on the Sab-

bath is attacked in Galilee.  Did Jesus violate the Sabbath on these occa-

sions?  What is the principle laid down in these passages? 

 

1) The problem which the Jews had with Christ was that he claimed to be 

ñLord (master) of the Sabbathò in Matt. 12:8 and Mk. 2:28.  To the 

Jewish mind, this meant that he made himself equal with God.  Al-

though the expression ñLord of the Sabbathò does not occur in John, 

the accusation does occur in Jn. 5:16-18 that Jesus made himself equal 

with God. 

2) Notice that in the conversation in Matt. 12, Jesus related his activity to 

Hos. 6:6.  
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6. Verses 16-18 is another of Johnôs insertions to further explain why the Jews 

persecuted Jesus.  ñEqual with God.ò  Jesus claimed that God was his Father, 

rather than saying God is the Father of all Jewish people.   

 

III.  Jesus uses this miracle to teach a spiritual lesson.  John 5:16-46 

 

A. Christological statements of Jesus.  

 

1. What claims did Jesus make for himself? 

2. ñMy Father is always at work . . .ò This statement relates to the idea that God 
does not observe the Sabbath therefore, as ñGod in the flesh,ò (the Son) is not 

bound by the Sabbath either.  However, as a human being, he observed the 

Sabbath law, but not the traditions regarding the Sabbath.  

 

a. The Jews had no concept of the idea of the Trinity.  To them, God was 

alone, and to say something, such as ñMy Father is always working and I 

am working,ò sounded to them like he was making himself equal with 

God, or that he is really a polytheist. To the Jews, this was heresy. 

b. Jesus briefly develops the theme of his own relationship to God the Father. 

 

3. What messages do you find in verses 19-30? 

 

a. God continually works, and the Son also works.  In the action of the Son, 

you also see the action of the Father.   

b. The relationship of the Son to the Father (God). 

c. Jesus does only what he sees the Father do. 

d. One must honor the Son in order to honor the Father. 

e. The promise of a resurrection to life or a resurrection to condemnation. 

 

B. Testimonies about Jesus.  5:31-40 

 

1. The testimony of John the Baptist. 

2. The works that he does testifies that he was sent from God.  (Nicodemus said, 

ñno one could perform these miraculous signs you are doing if God were not 

with him.ò  John 3:2.)  

3. The tragedy was that the Jews saw these works, and accepted them as the mi-

raculous signs which they were intended to be, but did not accept that to 

which these signs testified, i.e. the Messiahship and divinity of Jesus.  See al-

so Acts 4:16. 

 

C. Jesusô insight into the true nature of his adversaries. 

 

1. ñYou do not have the love of God in your heart.ò  John 5:41 

2. ñI come in my Fatherôs name and you do not accept me; but if someone else 
comes in his own name you will accept him.ò  John 5:42 
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a. Jesus attacks their prejudice. 

b. Faith for them is impossible because they have denied the prerequisite, 

love for God.  Notice that faith is considered more than just a belief in 

God. It is the acceptance of the claims of Jesus. 

c. They confidently looked to the Law, which Jesus presents simply as their 

allegiance to Moses. ñIf you believed Moses you would have believed me 

because he wrote about me.ò  Their loyalty was not really to Moses, but to 

themselves.  They had made their traditions more important than the Law 

itself. 

 

Conclusion: 

 

1. John intersperses his own comments and clarifications throughout this section. 

2. Jesus used a miracle to introduce a discourse.  This is characteristic of Johnôs 

Gospel.  
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Chapter IX 

Feeding the 5,000 

The Discourse on the Bread of Life 
John 6:1-71 

 

 

I. Feeding the 5,000 is one of the few miracles recorded in all four of the Gospel. 

Matt. 14:1-21   Mk. 6:32-34   Lk. 9:10-17   John 6:1-13 

 

A. Background and comparison of the accounts. 

 

1. Matthew 14:1-12 and Mark 6:14-29 tell of the death of John the Baptist in 

some detail, but Luke only mentions it in passing.  John does not mention it at 

all. 

2. There are no significant differences in the four accounts of the feeding of the 

5,000. 

 

B. The miracle itself. 

 

1. Critics have attacked this miracle (and others as well) as impossible, and vari-

ous ñexplanationsò have been given to account for it.  

 

a. A.M. Hunter quotes William Temple as saying, ñThis, however, is credit-

able only if St. John is right in his doctrine of our Lordôs Person.  If the 

Lord was indeed God incarnate, the story presents no insuperable difficul-

ties.  But of course such a creative act is quite incredible if he is other or 

less than óGod incarnate.ô  Those who do not share Johnôs doctrine of Chr-

istôs person will órationalizeô the miracle.  They will say that what Jesus 

did was to set an example of sharing with his disciples which induced the 

crowd to produce their own food and share with each other.ò  (A.M. Hunt-

er, The Cambridge Bible Commentary:  The Gospel According to John, 

pp. 64-65) 

b. Once an individual has accepted the claims of Jesus concerning his own 

person, the miracles become an accepted part of his mission. 

 

2. John alone mentions that these were barley loaves.  This was the bread of the 

poor.  From the five loaves and two fish the crowd was fed, and 12 baskets of 

broken pieces were gathered up.  

 

II.  John alone records the discourse on ñThe Bread of Life.ò 

  

A. In this discourse Jesus gives us the first of the ñI amò sayings.  There are seven of 

these metaphors in John, each of which describes an important aspect of Christôs 

mission or his person (Christology).  They do not occur in the Synoptics 

 

1. John 6:35.   ñI am the bread of life.ò 
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2. John 8:12.   ñI am the light of the world.ò 

3. John 10:7.   ñI am the gate (door) for the sheep.ò 

4. John 10:11.  ñI am the good shepherd.ò 

5. John 11:25. ñI am the resurrection and the life.ò 

6. John 14:6.  ñI am the way, the truth, and the life.ò 

7. John 15:1.  ñI am the true vine.ò 

 

B. All of the Gospel writers constantly refer to three basic groups of people in con-

tact with Jesus. 

 

1. They are the multitudes, the Jews, and the disciples. 

 

a. Although we cannot always differentiate between ñthe multitudesò and 

ñthe Jews,ò usually the multitudes are those common folk who followed 

Jesus for a variety of reasons, some selfish, others sincerely, still others 

out or curiosity, etc.  Some were hostile. 

b. ñThe Jewsò are usually identified as those of some official standing, or in 

some sort of leadership role such as the scribes, Pharisees, members of the 

Sanhedrin, chief priests, elders of the people, etc.  

c. ñThe disciplesò usually refers to the twelve. However, on some occasions, 

such as we have in John 6, the word may apply to a wider range of follow-

ers, but not great enough to constitute ñthe multitude.ò 

 

2. In John 6:1-40 there is the multitude, but they seem to merge with the ñJewsò 

spoken of in 6:41-52.   

3. The disciples (followers) must have included many who followed Jesus, but in 

John 6:66-67 this is narrowed down to the twelve. 

4. Throughout this encounter, much like that of the Samaritan woman at the 

well, there is an emphasis on the inability of the people to perceive the spiri-

tual dimension of Jesusô message. 

 

a. This phenomenon is also seen in the Synoptics as Jesus presents some of 

his parables.  See Matt. 13:11-15, 18-23. 

b. Many times even the twelve did not grasp the spiritual dimension of his 

teaching. 

 

C. The beginning of the encounter. 

 

1. When the multitude found Jesus again, he accused them of following him in 

order to be fed again.  He told them not to ñwork for food which perishes, but 

that which endures to eternal life, which the Son of Man will give you.  On 

him God the Father has placed his seal of approval.ò  6:27. 

 

a. Jesus once again says something which is designed to create questions in 

their minds.  He used this same approach when speaking to Nicodemus 

and to the Samaritan woman. 
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b. When asked what the work of God was, Jesus replies that it is to believe 

on the one he has sent, obviously referring to himself and his own Mes-

siahship. 

c. This should be seen in strong contrast to the many legal works required by 

the rabbis of traditional Judaism. 

d. The people were disappointed in Jesus, seemingly because he did not fit 

their Messianic expectations. 

 

2. Jesus and the Bread from heaven.  This part of the exchange stimulated a 

question among them concerning the bread from heaven.   The Jews consi-

dered Moses, the lawgiver, to be Godôs prominent messenger to them, and 

they believed that when the Messiah came he would be a similar figure. 

 

a. A hallmark of Mosesô presence among ancient Israel was that he provided 

manna for their sustenance in the wilderness.  Their challenge to Jesus 

was: ñóWhat miraculous sign then will you give that we may see it and be-

lieve you?  What will you do?  Our forefathers ate manna in the desert; as 

it is written: óHe gave them bread from heaven to eat.ôò Jn. 6:30-31.  

 

1) They seemed to have expected a Messiah like Moses who would give 

them bread from heaven, fulfilling their physical needs. 

2) Therefore they believed that when the Messiah came, he also would 

provide food. They symbolically envisioned the Messianic kingdom as 

a grand banquet. Consequently, they asked, ñWhat miraculous sign 

then will you give that we might see it and believe you?ò  

3) It is strange that this was said immediately following of the miraculous 

feeding of the 5,000. 

 

b. These people seemed to have little or no consciousness of their own preju-

dices, sins, or need for redemption.  Jesus did not fit their Messianic ex-

pectations. 

c. Jesusô response is that God would give them true bread from heaven, not 
like the manna which their forefathers ate, but were still subject to death. 

 

3. How did the people respond to the signs given by Jesus?   

 

a. Some looked at them with curiosity or for personal comfort.  The multi-

tude which had been fed the day before followed him so they could be fed 

again.  

b. Some looked at the signs analytically, trying to figure out just how they 

could get around its message.  Acts 4:16-17 is an example of this.  The 

adversaries of the apostles had to admit that, ñEverybody living in Jerusa-

lem knows they have done an outstanding miracle, and we cannot deny it.ò 

c. Some followers admired the signs.  Many followed Jesus because they 

saw the signs he performed. 
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d. Some believed the signs, but succumbed to peer pressure, and would not 

confess him.  Jn. 12:42 

e. Look at the function of highway signs.  ñRoad ends, 500 feet.ò  The mes-

sage is what is important, not the composition of the sign, its material, its 

artistic quality, or anything else.  A sign is put in place for one primary 

reason, to give information.  If one fails to heed its message, the sign is of 

no use. 

 

4. When Jesus said the bread of which he speaks comes from heaven and gives 

life to the world, the multitude enthusiastically asked for the bread. ñFrom 

now on, give us this bread.ò  6:34. At this point Jesus made the statement, ñI 

am the bread of life.  He that comes to me will never go hungry and he who 

believes in me will never be thirsty.ò  6:35. 

 

a. Jesus uses variations of this statement, ñI am the bread of life.ò 

 

1) ñI am the bread which came down from heaven.ò  6:41 

2) ñI am the living bread.ò  6:51 

 

b. Consider the content of these statements. 

 

1) When he calls himself the Bread of life, Jesus also says that he has 

come from heaven, and that this bread has the power to sustain their 

lives eternally.  See 6:35-40. 

2) He claims that this eternal life comes from the Father, but through 

himself.  

 

5. After Jesus made the statement that he was the true Bread that had come down 

from heaven (6:38), and that he had come to do his Fatherôs will, the Jews ob-

jected on the grounds that they knew his parents, so how could he say he had 

come down from heaven. 

 

a. It seems that they could not conceive of the divine (God) being manifested 

in any way except supernatural.  They could not therefore see Jesus as a 

human being and at the same time as one who came down from heaven 

(divine). 

b. This gives us Jesusô own tacit claim of the incarnation. 

 

6. Jesus then offers a challenge to them.  ñEveryone who listens to the Father 
and learns from him comes to me.ò  6:45. 

 

a. This also has a negative implication, i.e. that those who do not come to 

him havenôt really listened and learned from God.  

b. Jesus ties this to the statement about their fathers eating the manna pro-

vided through Moses, yet they died.  If one eats the bread Jesus gives he 

will live forever. 
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c. The climax of this idea is in 6:51 where Jesus says, ñThis bread is my 

flesh.ò 

 

D. Eating the flesh and drinking the blood. 

 

1. The statement created a controversy among the Jews and they asked, ñHow 

can this man give us his flesh to eat?ò 

 

a. The idea of eating human flesh was (and is) utterly obnoxious to the Jews. 

b. Jesus may have used this figure for the very purpose of creating questions 

and curiosity. 

 

2. ñUnless you eat the flesh of the Son of Man and drink his blood, you have no 
life in you.ò  6:53 

3. They had no reference point for determining what Jesus meant by the state-

ments concerning eating his flesh and drinking his blood. 

 

a. In A.D. 809 a man named Rabburtus introduced the idea of transubstantia-

tion into the Roman Catholic faith. 

b. By the 11
th
 century it became generally accepted by the Catholic Church, 

and by the 13
th
 century (1215) at the 4

th
 Lateran Council it was made an 

official doctrine of the Catholic Church. 

c. The passage under consideration does not refer to the Lordôs Supper, or 

Eucharist. There is nothing in the context to bring us to that conclusion. 

We must consider the audience to which this statement was made, and re-

member that those people would have had no idea of Jesusô death or the 

Lordôs Supper.   

d. Jesus is speaking of the necessity of a person nourishing his spiritual self 

with his word (ñThe Spirit gives life; the flesh counts for nothing.  The 

words I have spoken to you are spirit and they are life.ò  John 6:53) 

e. By making this comparison Jesus says that unless you take me into your 

spiritual self, eat me, digest me, and assimilate me, you have no spiritual 

life.  The multitude and the Jews did not understand this.   

f. The contrast is, ñYour forefathers ate manna and died, but he who feeds 
on me, the Bread of Life, will live forever.ò  6:59. 

 

III.  The aftermath of the discourse.  Jn. 6:60-69 

 

A. Jesus was aware that many of ñthe disciplesò (more than just the twelve ï see Jn. 

6:66) were grumbling about this, and he added fuel to the fire. 

 

1. He speaks of ascending to where he was before. 

2. ñThere are some of you who do not believe.ò  6:64 

3. Oneôs own disposition toward truth plays an important role here.  ñThis is why 

I told you that no one can come to me unless the Father has enabled him.ò   
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a. This brings up the question, ñHow does the Father enable one to come to 
Jesus?ò 

b. Jesusô own explanation of the reason for parables, and the Parable of the 

Sower emphasize the importance of oneôs disposition toward truth.  See 

Matt. 13:13-15, 18-23. 

 

B. Upon hearing this ñmany of his disciples turned back and no longer followed him.  

Jn. 6:66. 

 

1. Notice Jesusô question to the twelve, and Peterôs answer. 

2. Jesus says that even among them was one who was a devil, Judas. 
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Chapter X 

Jesus at the Feast of Tabernacles 
John 7:1-52 

 

 

Introduction: 

 

1. Although chapters 7 and 8 have the same setting, their subject matter is different, 

and we will deal with them individually. 

2. Various scholars have rearranged some sections of chapters 7 and 8 because of 

some chronological difficulties.  

 

a. There is no manuscript evidence for the rearrangement of these sections, but 

certain events in chapter 7 seem to have actually taken place in chapter 5.   

b. In our study, we will leave the structure of the chapters just as they appear in 

the text. 

 

I. Jesus and his brothers. 

 

A. The Feast of Tabernacles.  It is also referred to as the Feast of Ingatherings. 

 

1. The events of chapter 6 took place about the time of the Passover (6:4) which 

came in March or April.  Since the Feast of Tabernacles came in September or 

October, this means that John skipped about six months between the events of 

chapter 6 and those of chapter 7.  

 

2. The Feast of Tabernacles was one of the three annual events which all male 

Jews were required to attend.  After the scattering of the Jews throughout the 

nations, this came to mean those who lived within a 20 mile radius of Jerusa-

lem. 

 

a. The other two required events were Passover and Pentecost. 

b. Jews from many parts of the empire regularly attended the Feasts. 

 

3. The Feast of Tabernacles originally lasted seven days, but an eighth day was 

added.  See Lev. 23:33-43 for details. The manner of celebration of this feast 

is discussed below. 

 

B. The altercation between Jesus and his brothers.  

 

1. After the feeding of the 5,000 and the discourse on the Bread of Life, Jesus 

continued in Galilee, and would not go to Judea because of threats on his life. 

2. His brothers did not believe in him, and they were chiding him about going to 

the Feast as a public figure. 
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a. Jesus said that his time had not yet come.  By this he meant that his time 

for going to the Feast had not yet come.  

b. Some believe that this refers to his ñhour,ò meaning the time of his cruci-

fixion. However, Jesus uses the word kairoV (kairos) here meaning the 

appropriate time or opportunity rather than the word wra (hora) meaning 

the specified hour, which is the word usually used to describe the time of 

the crucifixion.  

c. Jesus is saying, ñThe appropriate time for me to go to the Feast has not yet 

come.  Any time is an opportune time for you.ò  There seems to be a little 

sarcasm in Jesusô statement. 

d. Jesus did not misrepresent his intention here (7:8), but simply said that it 

was not yet his opportune time (kairoV) to go to the feast. 

e. He was not going to go publicly but privately.   

 

3. His brothers challenged him to go to Jerusalem and work some miracles just 

as he had done in Galilee. 

 

II.  The Feast of Tabernacles. 

 

A. Its origin and significance.  

 

1. Instructions for this feast were given at Mt. Sinai as part of the Law of Moses.  

2. It is also called the Feast of Booths because during the Feast the Israelites 

were to live in temporary shelters as a reminder of the time their forefathers 

spent in the wilderness during the exodus. 

3. It had an agricultural significance as well.  It was a celebration of the harvest, 

and therefore is also called the Feast of Ingatherings or Feast of Harvest. See 

Ex. 23:16 and 34:22. 

 

B. The celebration of this feast became very elaborate, and it was the most festive 

week of the Jewish year. 

 

1. People brought palm and willow branches to the Temple each day and 

marched around the altar.   

2. A priest would take a golden pitcher to the pool of Siloam, fill it with about 

two pints (.946 Liter) of water, and bring it back to the Temple altar.  There it 

would be poured out as an offering to God. 

 

a. While this was being done, the people would recite Is. 12:3, ñWith joy will 
you draw water from the wells of salvation.ò   

b. Psalms were also sung during this time of celebration.  

 

3. On the last day of the Feast there was an especially elaborate ceremony when 

the people marched seven times around the altar in memory of the capture of 

the city of Jericho, the first city to be conquered when Israel entered the Land. 
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4. Against this background, we can see greater significance to Jesusô statement 

on the last day of the Feast, ñIf anyone is thirsty, let him come to me and 

drink.ò  Jn. 7:37. 

 

III.  Jesus at the Feast. 

 

A. 7:14-18. Reactions to Jesus.  

 

1. Many heated arguments arose.  

2. Is he a good man or a deceiver? 

3. Some thought he was a prophet. 

4. Some accused him of being demon possessed.   

5. No one spoke openly about him because of their fear of the Jews.  (No doubt 

this means the Jewish religious leaders.) 

6. Jesus knew that some hated him, and wanted to kill him. 

 

B. Jesus taught at the Feast.  

 

1. ñThe Jewsò wondered about Jesus formal education as a teacher.  These were 
probably the Jewish religious leaders. 

2. This question from the Jews brings up the question of Jesusô ultimate authori-

ty. 

 

a. He claimed that his teaching was not his own, but came from ñHim who 

sent me,ò referring to the Father.  

b. The educated rabbis taught primarily from traditional interpretations or the 

sayings of former highly respected rabbis. 

c. Jesus, not having a rabbinical education, would not qualify in their eyes as 

a true teacher.  

d. He effectively said, ñI have not expounded anything on my own, but my 

authority is from God.ò   

 

3. Jn. 7:17.  The statement of Jesus at this point is important.  ñIf anyone chooses 

to do Godôs will, he will find out whether my teaching comes from God or 

whether I speak on my own.ò   

 

a. Notice that the prerequisite for understanding Godôs will is ñIf anyone 
chooses to do Godôs will,ò not ñIf anyone chooses to know Godôs will.ò  

b. This statement went to the heart of the problem of the Jewish religious 

leaders.  They were more interested in defending their positions than they 

were in doing Godôs will. 

 

4. Jn. 7:18-19.  Following the statement in vs. 17 Jesus condemned them for not 

keeping the Law of Moses. 
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a. This would be especially reproving of them because they were supposed 

to be the authorities on the Law. 

b. The Jewish leaders did not observe the moral connection between the de-

termination to do Godôs will and the desire to understand Godôs will. We 

must act on the knowledge we have before we can expect to gain greater 

knowledge.  

c. One of the barriers standing in the way of the Jewish leaders was that their 

primary interest was not obeying the Law, but in defending their own po-

sitions of power. 

 

5. Jn. 7:21-24. At this point Jesus refers to a previous healing on the Sabbath, 

and their condemnation regarding this.  

 

a. Some scholars believe that this section should be placed immediately after 

Jn. 5:47. 

b. The miracle of chapter 5 took place on the Sabbath and some controversy 

arose as a result of it.  Some believe that in 7:21-24 Jesus is referring to 

the miracle of chapter 5.  There is no manuscript textual evidence to sup-

port this repositioning of the text.  It is based on contextual continuity. 

c. Jesus is pointing out their inconsistencies concerning the Sabbath, and 

their arbitrary interpretations of its restrictions.  

 

1) They were willing to circumcise a male child on the Sabbath. 

2) In the Synoptics we can also see this principle at work. See Matt. 12:1-

14 when Jesus and the disciples were going through the grain fields on 

the Sabbath.  

 

C. Jn. 7:25-31.  Reaction and dialogue. 

 

1. John pauses here to speak again about the reactions of the multitude as well as 

that of the Jewish leaders.  

2. Why, since the authorities want to kill him, are they not taking him into custo-

dy? 

 

a. Some of the Jews in the first century believed that the Messiah would ap-

pear mysteriously, and no one would really know where he came from.  

b. Justin Martyr, in his Dialogue With Trypho (A.D. 140) recorded the words 

of Trypho (a Jew) who said that the Messiah would not even know that he 

was the Messiah until Elijah came and anointed him. 

c. This seems to be the belief of those of whom John speaks.  

 

3. Jesus then stated that they knew who he was, where he was from, and that he 

had not come on his own. 

 

a. Jn. 7:28-29.  In John, Jesus frequently combines an obvious truth with an 

obscure truth.  This seems to be what he is doing here.  
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b. ñYou know me, and you know where I am from.  I am not here on my 
own, but he who sent me is true.ò  That is to say that the Father is true to 

his word. 

c. We should notice that all of this fits very well into Johnôs stated purpose 
seen in the Prologue, 1:1-18, that the Word was God, and the Word be-

came flesh. 

 

D. Jn. 7:32, 45-46.  A failed attempt to arrest Jesus. 

 

1. The temple guard was sent out, but returned without him. 

2. ñNo one ever spoke the way this man does.ò 

 

E. Jn. 7:37-44.  The living water. 

 

1. See the background given above concerning the appropriateness of the state-

ment of Jesus concerning the living water.  

2. Water is used here to describe the Spirit. 

3. Compare this to the statements Jesus made in John 4 to the Samaritan woman. 

4. The result was that some were sure he was the Christ, while others were con-

fused because they asked how the Christ could come out of Galilee. 

 

Conclusion: 

 

1. Jn. 7:45-52.  The temple guards returned without arresting Jesus, and were re-

buked for their failure.  

2. As John develops the Gospel, the arrogance of the Jewish leaders is exposed.  

They believed that their position of power was being threatened. 

3. Their statement, ñThis mob knows nothing of the lawò shows the feeling of inse-

curity among the religious leaders.  

4. Nicodemus questioned the close-mindedness of the others, and was rebuked for 

his statement.  Nicodemus was a member of the Sanhedrin.  See Jn. 3:1. 

5. Notice that the leaders were not aware that Jesus was born in Bethlehem but be-

lieved he was a native of Galilee. 
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Chapter XI  

The Light of the World  

And 

Spiritual Freedom 
John. 8:12-59 

 

 

Introduction: 

 

1. Chapter 8 has some manuscript and textual difficulties. Various scholars believe 

that there is some disarrangement of sections of the text, and chapter 8:1-11 

presents some manuscript evidence problems. 

2. The events following 8:12 seem to be a continuation of those in chapter 7. If so, 

these events also take place at the Feast of Tabernacles. 

3. Review the previous chapter concerning the Feast of Tabernacles. 

 

I. The light of the world and Jesusô claims for himself.  John 8:12-30 

 

A. The setting. 

 

1. On the first night of the Feast a ceremony called the ñIllumination of the 

Templeò took place. 

 

a. Four gigantic candelabras, located in the Court of the Women, were lit and 

they illuminated the entire temple area. 

b. Some said that it lit up the whole city of Jerusalem.  All that night men 

danced before the light until morning broke. 

c. Many Old Testament references taught the Jews that God was their light, 

and this Illumination of the Temple at the beginning of the Feast of Taber-

nacles memorialized this.  See Ps. 27:1, Is. 60:19, etc.   

d. It was against this historical background that Jesus said, ñI am the light of 

the world.ò 

 

2. One of Johnôs favorite literary devices is contrast or antithesis ï light and 

darkness, good and evil, from God or from men, flesh and spirit, etc. 

 

a. Jesus said, ñHe who follows me will never walk in darkness, but will have 

the light of life.ò  8:12. 

b. Notice also I John 1:5-10 where John uses light and darkness. 

 

3. The Pharisees reacted with hostility to the statement concerning the light of 

the world. 

 

a. They questioned his testimony in his own behalf. 

b. The question arose throughout his ministry, as it also does today, ñWho is 

Jesus?ò 
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1) In 8:12-59 he answers that question.  This is important in considering 

the claims of Jesus. 

2) We will look at some of the claim Jesus make for himself. 

 

B. 8:21-30. Jesusô testimony concerning himself.   

 

1. He answers in two ways. 

 

a. Unlike other men, he knew where he came from, and he knew his destiny.  

Therefore his testimony concerning himself was true because it came from 

the Father. 

b. He is inseparable from the Father, and through him the Father testifies of 

him.  This combined witness along with the sings he performed ought to 

be considered valid. 

 

2. This line of argument depends entirely on Jesusô claim of his relationship to 
God.  In this connection he says, ñYou do not know me or my Father.  If you 

knew me you would know my Father.ò 

 

a. Jesus is chiding them because they did not really know God, though they 

claimed to.  They only knew the Law, and had no personal relationship 

with God. Therefore they could not understand the message or claims of 

Jesus.  

b. In 16:2-3 Jesus tells the disciples that they would suffer persecution, and 

even death, because their persecutors did not know God. 

 

3. In Jn. 5:16ff Jesus testified that he had come to do the will of his Father.  

Again he was challenged because he called God his Father. 

 

a. The Jews considered God as their Father in the corporate sense, but did 

not personalize the concept as Jesus was doing.   

b. This was offensive to them and they challenged it.  Jesus contended that 

he did his Fatherôs will. 

 

1)  During this same dialogue he referred to himself as the Son, stating 

that if you do not honor the Son you do not honor the Father. 

2) Once again, we must remember that the Jews did not have any idea of 

a Trinity.  To them, such a claim as this was blasphemy. 

 

4. Compare the statements in 5:31 and 8:14. 

 

a. In 5:31 Jesus says, ñIf I testify about myself, my testimony is not valid.  

There is another who testifies in my favor, and I know that his testimony 

about me is valid.  You have sent to John and he has testified to the truth.ò  

The Rabbis had laid down the rule that self-testimony was not admissible.  
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Jesus is speaking of that kind of testimony.  However he augments this by 

saying that John the Baptist had testified of him.  See Jn. 3:22-36. 

 

1) In John 5:36-37 Jesus said he had testimony of greater weight than that 

of John, namely the testimony of God himself. 

2) Godôs testimony was in the works (signs) which Jesus did in the Fa-

therôs name. 

 

b. In 8:14 he says that even if he testifies on his own behalf, his testimony 

was valid, because he knew where he came from and where he was going.  

But they had no idea where he came from or where he was going.  In this 

statement Jesus is speaking of his own experience. 

 

5. 8:19. Jesus and the Father. 

 

a. When they asked, ñWhere is your father?ò Jesus answered, ñIf you knew 

me you would know my Father also.ò 

b. This was, in fact, an indictment against them for their biased unbelief. 

 

C. 8:21.   ñWhere I go, you cannot come.ò 

 

1. Once again Jesus chides them with a mysterious saying. 

 

a. 8:21. ñYou will die in your sin.  Where I go you cannot come.ò 

b. 8:24. ñIf you do not believe that I am the one I claim to be, you will in-

deed die in your sins.ò  Notice the gravity of this statement. 

c. 8:28. ñWhen you have lifted up the Son of man, then you will know that I 

am the one I claimed to be.ò  In this he spoke of the crucifixion. 

 

2. Their opportunity to believe would pass, and they would ultimately be judged 

on that basis.  

 

II.  The meaning of spiritual freedom.  Jesus now turns to those who believed in him.  

John 8:31-41 

 

A. ñIf you hold to my teaching then are you are really my disciples.  Then you will 

know the truth, and the truth shall make you free.ò  There are two important ele-

ments here. 

 

1. ñHold to my teaching.ò 

 

a. Discipleship was serious to Jesus.  It meant that followers would obey his 

voice, and follow in his footsteps.  ñDeny yourself, take up your cross and 

follow meò was the demand. 

b. A disciple is a learner. 

c. It is only this kind discipleship what results in freedom. 
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2. ñThe truth will make you free.ò  This was said to those who believed in him. 

 

a. Truth does not make the unbeliever truly free.  It is the one who believes 

the truth, and continues as a disciple of that truth who is made free. 

b. Later in John 14, Jesus said, ñI am the way, the truth and the life.  No one 

comes to the Father except by me.ò 

c. One must first believe in the claims Jesus made for himself, and then abide 

in that teaching as a disciple. 

 

B. The meaning of freedom. 

 

1. It is not license to do as one pleases. 

 

a. License is bondage to oneôs own desires, habits, or addictions.  

b. This principle is true politically, socially, economically, and religiously. 

c. Freedom is not the right to do as you please. 

 

2. Freedom requires discipline. 

 

a. Discipline must be based on that which is true, rather than centering on 

that which is socially, religiously, psychologically, or culturally accepta-

ble. 

b. Freedom, in the nature of things, must have limitations. 

 

3. Discipleship brings freedom from sin. 

 

a. Sin, Jesus recognized was manôs fundamental problem.  

b. Take sin out of the world, and you have freedom. 

 

1) Without sin people would respect and love their fellows. 

2) Without sin there would be no self-centeredness but generosity. 

 

c. Godôs restraints on us are for our happiness and well-being as well as 

demonstrations of our loyalty to Him. 

d. Freedom as a Christian depends on your discipleship. 

 

4. Since we do not live in a perfect world, what should be my response to this? 

 

C. Freedom misunderstood. 

 

1. The Jewôs response:  ñWe are Abrahamôs descendants, and have never been 
slaves of anyone.ò  They regarded their freedom as a birthright, not as an obli-

gation to God. 

 

a. On the face of it, that statement was not true. They were dominated by 

Rome, and had a history of enslavement and captivity.  
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b. Further, they did not understand the meaning of Jesusô statement.  He was 
not speaking of political freedom, or even of religious freedom. 

c. Their confidence in being the descendants of Abraham was misplaced, but 

that was a strong cry of the Jewish nation.  See also Matt. 3:7-9 

 

2. 8:34. ñEveryone who sins is a slave of sin.ò This is a fundamental teaching of 

Christ. 

 

a. Note Paulôs later statement concerning this.  Rom. 6:17-20. 

b. Rom. 6:16.  ñDonôt you know that when you offer yourselves to some one 

to obey him as slaves, you are slaves to the one whom you obey?ò 

c. ñI will do what I please.ò  In doing this, one does not do what he likes, he 

does what sin likes, or what his addictions drive him to do. 

d. Further, great thinkers of the world have stated similar things. 

 

1) Socrates said, ñHow can you call a man free when his pleasures rule 

over him?ò 

2) Seneca said, ñShow me anyone who is not a slave.  One is a slave to 

lust, another to avarice, a third to ambition; all alike to fear.ò  He also 

said that one can ñhate and love his sins at one in the same time.ò  (Se-

neca, a Roman philosopher was contemporary with Jesus and Paul ï 4 

B.C.-A.D. 65.  He was an advisor to Nero, and fell out of favor with 

Nero.  In 65 he was ordered to commit suicide.) 

3) Goethe said, ñNo one is more a slave than he who thinks himself free 
without being so.ò  (Johann Wolfgang von Goethe, 1749-1832.  A 

German writer and philosopher.) 

 

3. 8:36-41. ñIf the Son sets you free, you will be free indeed.ò  The only solution 

is divine forgiveness. 

 

a. Basically Jesus says, ñIf you are the children of Abraham, act as Abraham 

acted.ò 

b. ñI am a man who has told you the truth, and you want to kill me.  Abra-

ham would never have acted that way.ò 

 

D. The children of their father.  8:42-47. 

 

1. Why did these people refuse Jesusô words?  See Jn. 8:43-44 

2. What had made them the children of the Devil?  See Jn. 8:47. 
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Chapter XI I  

The Good Shepherd 
John 10 

 

 

Introduction: 

 

1. Chapter 10 is a combination of two metaphors, and we should not try to carry the 

characteristics of one metaphor throughout all parts of the discourse.   

 

a. Jesus is the ñDoor.ò 

b. He is also the ñGood Shepherdò who leads the sheep in and out through the 

door. 

 

2. The symbolism of a shepherd goes all through the history of Israel. 

3. The main part of Judea is shepherd country since most of it is not suitable for 

agriculture.  This is where David spent much of his early life, and in his flight 

from Saul he traveled throughout the region of southern Judea. 

4. God is frequently referred to as Israelôs shepherd, and Israel is referred to as his 
sheep.  This lays out much of the backdrop of this passage.   

5. Sheep were not kept so much for slaughter as they were for their wool. 

 

a. Therefore the sheep and shepherd may have spent many years together, and 

frequently the sheep were given names, and recognized the voice or call of the 

shepherd. 

b. Shepherds usually had peculiar calls for their flock, and the sheep recognized 

these calls.  Many times these calls were peculiar sing-song calls easily recog-

nized by the sheep.  The sheep and the shepherd really got to know each other.  

 

6. Look at the life of a shepherd, and some of his characteristics. 

 

I. The life of a Palestinian shepherd, and God as the shepherd of his people.  

 

A. The life of a shepherd was a very difficult life. 

 

1. He was never ñoff dutyò because there were constant dangers from wild ani-

mals, dangerous terrain, thieves, and lost sheep.  

2. Frequently the shepherd would have to spend the night outside with the sheep, 

but still he had to be vigilant.  

 

B. The Old Testament picture. 

 

1. Ps. 23:1.  ñThe Lord is my shepherd.ò 

2. Ps. 77:20.  ñYou led your people like a shepherd by the hand of Moses and 
Aaron.ò 

3. Ps. 100:3.  ñWe are his people, the sheep of his pasture.ò 
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4. Is. 40:11.  ñHe tends his flock like a shepherd:  he gathers the lambs in his 
arms and carries them close to his heart; he gently leads those who have 

young.ò 

 

C. The New Testament picture. 

 

1. Lk. 15:3-7.  The Parable of the Lost Sheep. 

2. Mt. 9:37.  ñWhen he saw the crowds he had compassion on them, because 

they were harassed and helpless, like sheep without a shepherd.ò 

 

D. Some of the basic responsibilities of the shepherd.  Sheep are among the most 

helpless animals we know of.  Some of the Shepherdôs responsibilities were: 

 

1. To tend the flock.  This meant to take care of their needs such as injuries, 

sickness, and general health. 

2. To protect the flock against wild animals, thieves, dangers of the terrain, and 

what ever other dangers might be lurking. 

3. To find pasture, water, and security for the sheep.  It has been observed in the 

ancient literature that the sheep came to trust the shepherd, and this was one 

reason they followed their shepherd. 

 

E. The shepherdôs equipment. 

 

1. His scrip. 

 

a. This was just a small bag in which he carried his lunch. 

b. His lunch was usually olives, bread, and dried fruit. 

 

2. His sling. 

 

a. Hebrew shepherds were very accurate with a sling.  
b. Judg. 20:16.  ñAmong all these soldiers there were seven hundred chosen 

men who were left-handed, each of whom could sling a stone at a hair and 

not miss.ò 

c. The shepherd used his sling to bring stray sheep back to the flock by sling-

ing a stone just in front of the sheep. 

 

3. His rod. 

 

a. Usually a short stick sometimes studded with nails. 

b. It was used as a weapon to fend off wild animals or thieves.  

 

4. His staff. 

 

a. This was a crooked stick used by the shepherd to retrieve animals fallen 

into a crag or caught in a thicket. 
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b. Sometimes the terms rod and staff were used interchangeably. 

 

II.  Jn. 10:1-6. Jesus as the Shepherd. 

 

A. The shepherd and the sheepfold. 

 

1. The sheepfold was usually a stone-fenced area which was designed for protec-

tion of the sheep because of wild animals and thieves. 

2. As the sheep entered the fold for the night, the shepherd frequently controlled 

their entrance using a rod, inspecting and counting them as they came in for 

the night. 

3. This fold was usually an enclosure adjacent to the house of the shepherd. 

 

B. The thief and the robber. 

 

1. Does this refer to false messiahs? 

2. A few have thought it refers to civil authorities trying to control Israel. 

3. Probably the application of this is to be found in the false ñpastorsò in the 
world, then and now, who exploit people for personal gain.  For example, 

T.V. evangelists who are constantly asking for contributions.  

 

a. They are there to steal the sheep and devour them.  Some of Israelôs 

shepherds were exploiting their own countrymen. 

b. Ezek. 34:1-6 

     
The word of the LORD came to me: ñSon of man, prophesy against the 

shepherds of Israel; prophesy and say to them: óThis is what the Sovereign 

LORD says: Woe to the shepherds of Israel who only take care of them-

selves! Should not shepherds take care of the flock? You eat the curds, 

clothe yourselves with the wool and slaughter the choice animals, but you 

do not take care of the flock. You have not strengthened the weak or 

healed the sick or bound up the injured. You have not brought back the 

strays or searched for the lost. You have ruled them harshly and brutally. 

So they were scattered because there was no shepherd, and when they 

were scattered they became food for all the wild animals. My sheep wan-

dered over all the mountains and on every high hill. They were scattered 

over the whole earth, and no one searched or looked for them.  

 

C. The true shepherd of the sheep. 

 

1. He enters the fold, and leads the sheep. 

2. The sheep follow his leadership because they know his voice.  He calls them 

by name. 

 

a. Sometimes we want to tell God what he should do for us, but forget to ask 

him what we should do for him. 



 85 

b. Notice that the sheep follow the shepherd because they know his voice. 

c. Jer 6:17-20.  ñI appointed watchmen over you and said, óListen to the 

sound of the trumpet!ô But you said, óWe will not listen.ô Therefore hear O 

nations; observe, O witnesses, what will happen to them. Hear O earth:  I 

am bringing disaster on this people, the fruit of their schemes, because 

they have not listened to my words and have rejected my law. What do I 

care about incense from Sheba or sweet calamus from a distant land? Your 

burnt offerings are not acceptable; your sacrifices do not please me.ò 

 

3. Notice that God, in the Old Testament constantly spoke of himself as the 

Shepherd of Israel, and the nation as his flock. 

 

a. Jesus implies in this that he is Godôs representative as the Shepherd. 

b. See also the Parable of the Lost Sheep, Lk. 15:3-7. 

 

4. Some have tried to identify the watchman as the Holy Spirit and some as John 

the Baptist.  No such identification is warranted. 

 

D. The response of the sheep. 

 

1. Sometimes a fold might have a number of different flocks in the same enclo-

sure. 

 

a. My sheep know my voice and follow me, but they will run from a stran-

ger. 

b. What do you see as an important application of this principle? 

c. Notice the importance of recognizing the voice of the Shepherd, so that we 

will not be led away by a strange shepherd. 

d. How do we recognize the voice of our Shepherd, and not confuse it with 

the voice of a strange shepherd?  

e. Why might people listen to the voice of a strange shepherd? 

 

2. The fact that the sheep will not follow a stranger has given rise to an unusual 

interpretation.  

 

a. If you follow ña strange shepherdò it is evidence that you were never a 
true ñsheepò in Christôs flock.  

b. Therefore, some believe that those who turn away from Christ never really 

belonged to him.  This is the teaching of ñonce in grace, always in graceò 

or the impossibility of apostasy. 

c. Note Gal. 5:4.  ñYou who are trying to be justified by law have been alie-

nated from Christ; you have fallen away from grace.ò  

d. II Pet. 2:22.  ñIf they have escaped the corruption of the world by knowing 

our Lord and Savior Jesus Christ and are again entangled in it and over-

come, they are worse off at the end than they were at the beginning. It 

would have been better for them not to have known the way of righteous-
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ness, than to have known it and then to turn their backs on the sacred 

command that was passed on to them. Of them the proverbs are true: óA 

dog returns to its vomit,ô and, óA sow that is washed goes back to her wal-

lowing in the mud.ôò  

e. Heb. 6:4-6.  ñIt is impossible for those who have once been enlightened, 

who have tasted the heavenly gift, who have shared in the Holy Spirit, 

who have tasted the goodness of the word of God and the powers of the 

coming age, if they fall away, to be brought back to repentance, because to 

their loss they are crucifying the Son of God all over again and subjecting 

him to public disgrace.ò 

 

3. 10:6. ñJesus used this figure of speech, but they did not understand what he 
was telling them.ò 

 

a. The word used here is paroimia (paroimia) which means similitude, fig-

ure, or adage. Although it can be translated as parable, that translation is 

not common.   

b. The word  parabolh (parabolǛ) is the common Greek word translated 

parable.  It is a compound word made up of para (para) which means 

alongside or beside, and ballw (ballǾ) which means to throw.  Therefore 

the word for parable means ñto throw alongside.ò 

 

III.  10:7-18. Jesus the door (gate), and the Good Shepherd.   

 

A. The door (gate). 

 

1. The Jews did not understand Jesusô previous statements.  Therefore we proba-

bly should see verses 7-18 as a partial explanation. 

 

2. Because of the seeming confusion of metaphors in this passage (10:7-18), 

some have supposed that there has been a rearrangement of the verses. 

 

a. Jesus speaks of himself as the gate (vs. 7), yet he leads the sheep.  In verse 

8 he speaks of all others as thieves and robbers, to whom the sheep will 

not give attention. 

b. Later (vs. 12) he speaks of hirelings whom the sheep will not follow. 

 

3. The arrangement of the Greek words in the phrase ñI am the gateò makes the 

ñIò emphatic, showing contrast that Jesus makes by comparing himself to oth-

ers who came as imposters.  The same emphasis is given when he says, ñI am 

the good shepherd.ò 

4. In this, Jesus shows a certain exclusiveness, similar to John 14:6, ñNo one 

comes to the Father except through me.ò 

5. William Barclay, in commenting on these verses says that in the warm weath-

er the sheep would be moved into stone enclosures in the field.  These enclo-

sures generally had no gates. 
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a. The shepherd would sleep at the opening, and actually became the gate 

himself. 

b. Going in and out, and finding pasture was the Jewish way of describing 

security and peace. 

 

6. Some who had come before Jesus apparently made claims of deliverance for 

the Jews.  Some were revolutionaries, but Jesus says they were thieves and 

robbers.  Josephus mentions some of these insurgents.   In Acts 5:33-39 Ga-

maliel also mentions some of them.  

 

a. Church history shows that during the middle ages (and into modern times) 

men have tried to achieve Christian goals by force of arms. 

b. Two examples of this are the Crusades and St. Bartholomewôs Day Mas-

sacre which took place August 24, 1572. Catherine de Medici, the French 

Catholic mother of an 11 year old boy king, massacred the Huguenots, 

who were the French Calvinist reformists. 

c. There have been numerous armed conflicts throughout history which pit-

ted Catholics against Protestants.  The Protestant vs. Catholic strife in Irel-

and is a contemporary example of such conflicts. 

 

7. Jesus contrasts this with his statement that he came that men might have life, 

and have it abundantly.  (10:10) 

 

B. 10:10-18. Jesus, the Good Shepherd. 

 

1. Various Greek words are translated by the English word ñgood.ò 

 

a. agaJoV  (agathos) means moral excellence, uprightness, and virtue. Rom. 

12:9, ñHate what is evil; cling to what is good.ò We sometime refer to a 

person in this way; ñHe is a good (moral) person.ò 

b. crhstoV (chrǛstos) means good from a utilitarian point of view, also gen-

tleness and kindness. Rom. 2:4, ñThe goodness (crhstothV) of God leads 

you to repentance.ò  We might say, ñThis is a good tool,ò meaning that it 

works well. 

c. kaloV (kalos) means good in the sense of valuable, beautiful, or desirable.  

Matt. 12:33.  ñMake the tree good and its fruits will be good,ò Matt. 5:16. 

The statement, ñThat others may see your good works,ò shows that your 

works are seen as beautiful or desirable.  

 

1) This (kaloV - kalos) is the word Jesus used in John 10:11. 

2) ñI am the valuable, desirable shepherd.ò 

 

2. He contrasts this again with the hireling who has only his own interests in 

mind. Jesus as a shepherd is the valuable shepherd whereas the hireling does 

not have that value. 
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a. The good shepherd will give his life for the sheep, but the hireling will run 

away. 

b. This was known too happen among Palestinian shepherds.  David fought 

off a lion and a bear to protect his sheep.  Also Ps. 23, ñThough I walk 

through the valley of the shadow of death, I will fear no evilò 

c. There is a difference between a man who has a job as a minister, and a 

man whose calling is to preach. 

 

1) One is a hireling, and the other is a called minister. 

2) Amos 7:12-15 shows the difference between a ñprofessionalò prophet, 

and a ñcalledò prophet. 

 

d. Every Christian should see his life as a true calling from God, not just an 

obligation to God. 

 

3. 10:14-15. Jesus says he knows his sheep and his sheep know him.  This is just 

as the Father knows him and he knows the Father.  He lays down his life for 

the sheep. 

 

a. Jesus continues to use the expression similar to: ñI know my sheep and my 
sheep know me.ò 

b. This emphasizes (1) the close relationship between the sheep and the 

shepherd, and (2) the claim which the shepherd has over the sheep. 

c. ñI know my sheep and my sheep know me, just as the Father knows me 
and I know the Father.ò This expression indicates that there is a compara-

ble relationship between Christ and his followers on the one hand, and 

Christ and Father on the other. 

d. Here also he states that he lays down his life for the sheep.  Here he makes 

specific application, referring to his death. 

 

4. 10:16.  ñI have other sheep that are not of this sheep pen. I must bring them 

also. They too will listen to my voice, and there shall be one flock and one 

shepherd.ò 

 

a. Some commentators believe that the ñother sheepò refers to the ten tribes 

of the northern Kingdom of Israel, and that Christ is promising that they 

will  be gathered in with Judah to form a united kingdom of Israel.  They 

refer to Ezek. 34:23 as a proof text.  The Ezekiel passage however refers 

to the coming of Christ as the Shepherd of all of Godôs sheep, not just the 

Hebrews. 

b. Almost all commentators state that this refers to a ñfoldò (sheep pen) made 
up of the Gentiles, although a few commentators apply it to ñall churches,ò 

or other world religions. 

 

1) The correct interpretation is most likely that Judaism is the original 

sheepfold (poiman - poiman), but there is also a Gentile sheepfold as 
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well.  This is attested to in prophetic statements of Amos and Hosea as 

well as some of the other prophets. 

2) There will be only one true flock and only one true shepherd. 

3) John wrote from a Gentile location, Ephesus, and some think this 

could have been a subtle reminder that there was not to be a Jewish 

church and Gentile church, but only one flock (church) and one 

shepherd (Christ). 

 

5. Vs. 17-18. Jesus affirms that he will lay down his life and take it up again.  No 

one takes it from by force.  He has the ñauthorityò to lay it down and to take it 

up again.ò 

 

a. ñThe reason my Father loves me is that I lay down my life ï only to take it 

up again.ò 

b. The personal pronoun ñIò is emphatic in Greek.  The Father loves me be-

cause I am willing to do this.  

c. Jesus was not going to succumb to the forces of evil in his death, but, as 

Isaiah 53 said, ñHe did not open his mouth.ò  In his trials, Pilate was asto-

nished that he made no defense for himself.  See Mk. 15:1-5. 

 

C. Vss. 19-21.  The response of the crowd. 

 

1. ñHe is demon-possessed, and raving mad.  Why listen to him?ò 

 

a. We must remember that in chapter 9 a blind man had been healed on the 

Sabbath day, but, as with the feeding of the 5,000, some would not accept 

the miracle as a sign of Jesusô Messiahship. 

b. How might prejudice (or bias) color our religious thinking? 

c. In John 7:20, at the Feast of Tabernacles, and 8:48-49, probably a continu-

ation of that conversation, Jesus was accused of being demon-possessed. 

 

2. Others said that his words were not those of a demon-possessed man, and 

pointed to his healing of the blind man as evidence of Jesusô authenticity. 

 

IV.  Jesus at the Feast of Dedication. 10:22-42. 

 

A. The question arises, ñShould verses 25-30 follow directly after verse 18?ò 

 

1. The content of these verses suggests a continuation of the topic concerning the 

Good Shepherd concluding with verse 18, yet verse 22 mentions that the con-

versation of 25-30 took place at the Feast of Dedication (December) rather 

than at the Feast of Tabernacles (October) as is identified in 7:1-3. 

2. However, 10:1-21 seem to have taken place at, or close to the time of the 

Feast of Tabernacles (October), 7:1-3.  It is possible that the events in chapters 

7, 8, 9, and part of 10 might have taken place at or close to the time of the 

Feast of Tabernacles. 
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a. We know that the events of chapter 9 took place in Jerusalem because Je-

sus told the blind man to go wash in the Pool of Siloam 9:7. 

b. The fact that 10:25-30 continue the theme of the sheep and shepherd has 

caused some scholars to conclude that this section rightfully follows10:18, 

but might have been misplaced by a copyist. 

 

B. The Feast of Dedication.  

 

1. In about 170 B.C. Antiochus IV (Epiphanes), ruler of Syria, captured Jerusa-

lem, killing about 80,000 Jews, and enslaving others. 

 

a. He had a passion for Greek customs, culture, and religion, and decided to 

completely Hellenize the Jews.  He forbade reading of the Law, or posses-

sion of Jewish religious books, observance of the Sabbath, and circumci-

sion of male babies.  Severe punishment, even death was the penalty for 

violation.  

b. Antiochus desecrated the Jewish temple by offering a pig on the altar as 

sacrifice to the Greek god Zeus. 

c. He removed from the temple, 1,800 talents worth of gold objects.  (A tal-

ent was worth over $1,000, making this over $2,000,000 worth of gold.) 

 

2. In 165 B.C., Judas Maccabeus, leader of the Maccabean Revolt, recaptured a 

portion of the city of Jerusalem and the temple was cleansed and rededicated.  

 

a. A great feast took place to celebrate this event, and this came to be known 

as the Feast of Dedication or the Feast of Lights.  Today it is called Ha-

nukkah, and is celebrated in mid-December. 

b. An account of these events is found in I Maccabees 4:52-59 which reads 

as follows: 

 

There was no end to the rejoicing among the people, since the disgrace 

inflicted by the Gentiles had been effaced.  Judas, with his brothers 

and the whole assembly of Israel, made it a law that the days of the 

dedication of the altar should be celebrated yearly at the proper season, 

for eight days beginning on the twenty-fifth of the month of Chislev, 

with rejoicing and gladness. 

 

3. The Jewish historian Josephus, who lived in during the second half of the first 

century A.D., speaks of this as the ñFeast of Lightsò because, according to a 

tradition, only enough undefiled oil was found to light for the lamp for one 

day, but that oil lasted for eight days.  This gave time for the priests to obtain 

enough undefiled oil to burn in the lamps (the Menorah). 

4. A very large Menorah was placed in the temple court at the time of celebra-

tion, similar to the ones used at the Feast of Tabernacles. 
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C. The Jews and Jesus. 

 

1. 10:24. ñHow long will you keep us in suspense?  If you are the Christ, tell us 
plainly.ò 

 

a. There were probably some who genuinely sought a plain answer to this 

question, but others who, no doubt were interested only in creating an oc-

casion for accusation.  

b. Jesus answered this by stating that he had already affirmed his Messiah-

ship, but they would not accept his statements or the ñmiraclesò which he 

had done in his Fatherôs name. 

 

1) The word John almost always uses for Christôs supernatural deeds is 

the word shmeia (sǛmeia) meaning sign.   The Greek word he uses in 

this instance however is ergon (ergon) which is the word normally 

translated work or a thing done. 

2) The word does not necessary refer to a supernatural work, but the con-

text may imply such.  In this passage Jesus speaks of his ñworksò be-

ing done in the Fatherôs name.  

 

2. Vs. 26.  Why did the Jews did not accept these ñworks done in my Fatherôs 

nameò? 

 

a. Jesus told them that the reason was simple:  ñYou are not my sheep.ò 

b. Going back to the previous statements about the Good Shepherd, Jesus 

shows that those who are his sheep recognize the authenticity of his voice. 

c. Notice that Jesus does not imply that certain people were predestined to be 

or not be his sheep. Instead, this has to do with oneôs predisposition to-

ward truth.  The parable of the sower teaches the same thing in reference 

to the types of soil i.e. the hard heart, good and honest heart, etc.  We are 

always personally responsible for our disposition toward truth ï how we 

listen is important, not just our willingness to listen. 

 

3. Vs. 28.  ñNo one can snatch them out of my hand.ò  ñNo one can snatch them 
out of my Fatherôs hand. I and the Father are one.ò 

 

a. The point is that their eternal life is secure. 

b. However, the sheep always have the freewill to remain with or to leave the 

shepherd. 

 

D. Vs. 31-39.  The response of the Jews. 

 

1. They started to stone him, saying he called himself God. 

2. In vs. 36 Jesus says of himself, ñI am Godôs Son.ò  See also Mk. 14:61 and 
Lk. 22:70. 
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Conclusion: 

 

1. In this chapter Jesus gives us some of his most important teaching about himself 

and his followers. 

2. Hostility toward Jesus sharply increased when those who opposed him saw that he 

was not what they expected in the Messiah.   

3. It is important that we see the destructive part that religious bias plays in our lives, 

just as it did in theirs. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Chapter XI I I  

Jesus at the Grave of Lazarus 
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John 10:40ð11:53 

 

 

Introduction: 

 

1. Except for his entry into Jerusalem, and the events of his last week, Jesusô public 

ministry has come to an end. 

2. He no longer teaches openly except in the temple precincts as shown in Matt. 21-

23. 

3. In the events and dialogue of John 11, we see many of the goals John stated in his 

prologue come to a climax. 

4. John is the only one of the Gospel writers who records the raising of Lazarus.  

The question arises, ñWhy did the other Gospel writers not record such an impor-

tant event?ò  

 

I. Some preliminary observations on the events of this chapter. 

 

A. The final rejection of Jesus by the religious leaders. 

 

1. As far back as Jn. 5:16-18 John tells us that the Jewish leaders were deter-

mined to kill Jesus. 

 

a. On the Sabbath day he had healed the lame man at the pool of Bethesda 

and then made the claim that God was ñmy Father.ò 

b. In Lk. 4:28-30, after speaking in the Synagogue, the people of Nazareth 

were offended at him, and tried to throw him down the cliff.  

 

2. Most of the miracles recorded by John evoked a dialogue with the Jews. 

 

a. In the story of the raising of Lazarus there is only a short dialogue, and it 

takes place prior to the miracle. 

b. This may be because this was a semi-private affair, and Jesus was in a 

friendly atmosphere rather than one of hostility.  

 

3. Compare the following miracle stories. 

 

a. John 5, the healing at the Pool of Bethesda. 

b. John 6, the feeding of the 5,000. 

c. John 9, the healing of the blind man. 

 

B. Verses 54-57 form a sort of epilogue to the close of Jesusô public ministry as rec-

orded in Johnôs Gospel. 

 

1. The writer of this Gospel now turns to the conclusion of Jesusô life ï the cru-

cifixion, resurrection, and post-resurrection appearances. 
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2. This story, with its events and dialogues, is filled with paradoxes and phrases 

with double meanings, and seeming contradictions.  Each of these serves 

Johnôs final purpose in unique ways. 

 

II.  The news of Lazarusô illness. 

 

A. The message.  Jn. 11:1-16.   

 

1. In the statement ñthe one you love is sick,ò the Greek word filew (phileǾ) is 

used here for ñloveò rather than the word agapaw (agapaǾ). 

 

a. filew (phileǾ) usually carries a more brotherly love, passionate, or per-

sonal family love than agapaw, (agapaǾ) which deals more strongly with 

the will than with the emotions. 

b. Neither of these words carries the sexual connotations of eroV (eros), 

which is not used in the New Testament. 

c. In verse 5 the word agapaw (agapaǾ) is used, referring to Jesus love for 

the Mary, Martha, and Lazarus.   

 

2. Some have thought that this might indicate that Lazarus was actually the one 

who was ñthe beloved discipleò rather than John.  However, this identification 

is not generally accepted, and most scholars believe that John was ñthe dis-

ciple whom Jesus loved.ò   

    

B. Jesusô reaction to the message. 

 

1. Jesus remained where he was for two more days.  Nothing is said about why 

Jesus waited, and this has given rise to some speculation. 

 

a. Might Jesus have had conflicting priorities at this time?   

 

1) He may have been in the midst of a very effective ministry, and felt 

that that ministry needed to be completed. 

2) Do we have conflicting priorities in our lives?   

3) What might be some of these conflicting priorities?  How do we re-

solve them? 

 

b. Some say Jesus wanted to wait so that Lazarus would die, and the people 

could witness the miracle of his resurrection.  

c. Some say it was in order that four days pass before the miracle took place.   

 

1) The Jews had a tradition which said that the spirit of the deceased 

would hover around a grave with the possibility that death could be re-

versed.  By the fourth day, the body began to decay, and the belief was 

that the spirit of the deceased departed at that time. 
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2) This practice may have grown up because a body may go through a 

swooning which could be mistaken for death. 

 

d. Some say he delayed so that there would be no misunderstanding about his 

going to Jerusalem of his own accord, for he knew that the cross awaited 

him.  

 

2. Vs. 11. Jesus said, ñLazarus has fallen asleep, but Iôm going there to wake him 

up.ò 

 

a. Once again Jesus used a literary devise which is common in John. He says 

something which sounds simple, but it leads to a profound truth through 

discussion. 

b. Jesus explained that Lazarus had died. 

 

3. The death of Lazarus. 

 

a. In 11:4 Jesus stated that Lazarusô sickness was not unto death, and in verse 
14 he acknowledged his death. 

b. There is an unusual Greek construction here, which occurs only here and 

in I John 5:16 where John speaks of a person committing a ñsin leading to 

death.ò 

 

1) The Greek is proV Janaton, (pros thananton) and when used with 

the accusative case (as here) means to move toward. 

2) In this passage, one might expect the word eiV (eis) which carries the 

idea of ñresulting in.ò This is used in Acts 2:38, ñrepent and be bap-

tized, resulting in remission of sins.ò 

3) In the LXX, when Hezekiah was ñsick unto deathò eiV is used (II Kgs. 

20:1). 

4) The text in John means that death is not the final result in this case.  

But if he had used eiV it would mean that death was, in fact the final 

issue. 

 

4. Jesus adds that Lazarusôs death occurred so that Godôs son may be glorified. 

5. In the Gospel of John the glorification of the Son is frequently mentioned.  He 

uses this word about 18 times, and it usually refers to Jesusô death and resur-

rection. 

 

C. The reaction of the disciples. 

 

1. The disciples were afraid for Jesus to go back to the environs of Jerusalem be-

cause they thought he would be killed, knowing that there were hostile politi-

cal and religious forces at work against him. 

2. Thomas said, ñLet us also go, that we may die with him.ò  
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a. It is interesting that Thomas (the ñdoubterò as he is called) was the one 
who said this.  He showed himself to be a man of loyalty and courage. 

b. All of the apostles seemed to have gone along with this, and seemingly 

expected Jesus to die, yet they had a difficult time accepting the reality of 

the trial and crucifixion when it finally happened. 

 

III.  Jesusô arrival at Bethany. 

 

A. Burial practices among the ancient Palestinian Jews.  

 

1. They did not practice embalming as we know it, nor as the Egyptians had 

practiced it. 

2. Bodies were usually buried rather quickly after death because of the early on-

set of decay. 

3. The body was bathed in expensive spices and ointments, and frequently the 

deceased was clothed in expensive robes or other garments. 

 

a. Rabbi Gamaliel II, c. A.D.100, requested that he be buried in a very sim-

ple way without expensive spices and robes. 

b. Gamalielôs request, for the most part, brought an end to expensive funerals 
among the Jews of that era.   

 

B. Jesus and the sisters. 

 

1. Martha. 

 

a. She was the first to meet Jesus.  Luke 10:38-42 speaks of Martha as a 

woman of action . . . she was preparing dinner while Mary sat at Jesusô 

feet. 

b. Notice that she spoke with regret, as did Mary when she spoke to Jesus.   

 

1) ñIf you had been here.ò  Jesus had delayed coming to Bethany when he 
heard of the sickness of Lazarus.  Might Martha have had in her heart, 

ñWhen you received our message, why did it take you so long to get 

here?ò 

2) She also spoke in hope.  ñGod will give you whatever you ask.ò 

 

c. Jesusô reply was ñYour brother will rise again.ò 

d. Marthaôs response shows that she believed in the resurrection at the last 

day. 

 

1) This was a controversy among the Jews.  The Pharisees believed in a 

resurrection, but the Sadducees did not. 

2) There is almost nothing in the Old Testament which speaks of immor-

tality or life after death. 
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3) Jews today, generally, do not believe in a life after death.  This has led 

to a great deal of speculation among some Jews, particularly concern-

ing the nature of ñSheol,ò which used to be mistakenly translated 

ñhellò and ñgraveò in the Old Testament. 

4) It was thought of as a shadowy existence, somewhat like sleeping.  

The word is sometimes used to speak simply of death itself. 

5) I Sam. 28:14. This passage speaks of the ñwitchò (necromancer) of 

Endor bringing Samuel up from the dead as a sort of ghostly figure.  

He is described as ñan old man wearing a robe,ò who asked Saul, 

ñWhy have you disturbed me by bringing me up?ò 

6) Ps. 16:9-11, quoted in Acts 2:26-27, gives the other side of this.  David 

prophesied, ñMy body will also live in hope, because you will not ab-

andon me to the grave, nor will you let your Holy One see decay.ò 

 

e. This is significant in John, because in his Gospel Jesus speaks of eternal 

life much more than in the Synoptics.  Jesus uses this expression sixteen 

times, whereas the Synoptics he uses it a total of ten times, three of which 

are repeats of the same events. 

 

2. Vss. 25-26.  Jesusô response to Martha.  ñI am the resurrection and the life.  

He who believes in me shall live, even though he dies; and whoever lives and 

believes in me will never die.  Do you believe this?ò 

 

a. Concerning this statement, Barclay says, ñIt is not possible that even a 
lif etimeôs thinking should reveal the full meaning of this; but we must try 

to grasp as much of its meaning as we can.ò  (William Barclay, The Gos-

pel of John, p. 108.) 

b. Here, in the face of physical death, Jesus gives hope of eternal life, stating 

that those who believe and live accordingly shall never die. 

 

1) If we look carefully we will see a veiled contrast between this state-

ment, and Godôs statement to Eve in the Garden of Eden:  ñYou will 

surely die.ò Gen. 3:3. 

2) The blessings of forgiveness can never be appreciated until the se-

riousness of sin is recognized and accepted. Forgiveness is the way Je-

sus brings men and women back from spiritual death to spiritual life. 

 

3. Jesus at the tomb of Lazarus. 

 

a. Jn 11:33.   The translation says ñhe was deeply moved.ò  The ASV trans-

lates it, ñHe groaned in the spirit, and was troubled.ò 

 

1) The Greek word embrimomai (embrimomai) is difficult to translate.  It 

means to be troubled, or to strictly charge some one, or to be agitated. 

2) This word occurs only in the Gospels. 
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a) In Matt. 9:30, after healing a blind man and a mute, Jesus ñwarned 

them sternly, óSee that no one knows about this.ôò 

b) In Mk. 1:43, Jesus sent the crowd away after healing a leper saying 

ñwith a strong warning: óSee that you donôt tell this to anyone.ôò 

c) In Mk. 14:5, Jesus was dining at the house of Simon the Leper, and 

was anointed by a woman.  The disciples ñrebuked her harshly.ò 

 

3) It can also be translated as angry or chafed, and sometimes in classical 

Greek literature it refers to a horse snorting. 

4) Through each of these there is the expression of very strong emotions 

that stir a person to his very soul. 

 

b. This story, as none other, shows the depth of humanity of Jesus.  In verse 

35 it says, ñJesus wept.ò 

c. Heb. 2:17, 4:15.  These passages say he was made like us in every way, 

and that he was tempted in every way as we are, yet without sin. 

d. Vs. 37.  ñCould not he, who opened the eyes of the blind man, have kept 

this man from dying?ò  (Was this a question of confusion and wonder-

ment, or was it a sarcastic question, evidence of hostility of some of the 

bystanders?) 

 

3. Vss. 38-42.  Jesusô prayer. 

 

a. This very simple prayer is spoken by Jesus because he wanted the crowd 

to hear what he said to the Father.  

b. In the prayer, John shows that Jesus persists in emphasizing the fact that 

his mission was directly from God. 

 

C. The raising of Lazarus. 

 

1. Liberal theologians have a great deal of trouble believing in the historicity of 

this event.  Some believe: 

 

a. It was a legend which John included in order to emphasize the teaching of 

Jesus on eternal life and final resurrection of the dead.  This is partially 

based on the fact that the Synoptics do not mention this spectacular event. 

b. Others believe it was Johnôs own embellishment. 

c. Some believe that Lazarus was in a coma, and he came out of it at this 

time.  

d. A French scholar, Ernest Renan (1823-1892), wrote The Life of Jesus.  He 

believed that almost everything spoken about Jesus was only legend, and 

he once believed this entire event was contrived by Mary, Martha, Jesus, 

and Lazarus, and that Lazarus never died.  He later abandoned this theory, 

but his writings had a profound effect on 19
th
 century theology.  Some of 

Renanôs colleagues believed that some of his statements border on athe-

ism. 
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e. Some hold this to be a sort of allegory or ñparableò designed to teach a 
lesson about Jesus simple statement, ñI am the resurrection and the life.ò 

f. Others link it to the story of the rich man and Lazarus in Luke 16:19-31 

where the rich man was told that even if one was raised from the dead 

people would not believe. 

 

2. The raising of the daughter of Jairus and the son of the widow of Nain both 

took place almost immediately after their ñdeath,ò giving rise to the theory 

that each was in a coma or trance, and Jesus brought them out of this condi-

tion rather a true resurrection. 

3. Quotation from Wilbert F. Howard of Handsworth College, Birmingham, 

England:  ñThe different between revival immediately after death, and resur-

rection after four days, is so great as to raise doubts about the historicity of 

this story, especially in view of the unimaginable details in vs. 44.ò  (The In-

terpreterôs Bible, vol. 8, The Gospel of John. Abingdon Press: New York, 

1952, pp. 648-649.) 

4. These items are included here in order to give us an idea of where a great deal 

of modern Biblical scholarship stands. 

 

IV.  Jn. 11:45-53.  The aftermath. 

 

A. The division among the people.   

 

1. Many of the Jews who had come to Mary and Martha ñput their faith in him 

[Jesus].ò 

2. On the other hand, ñBut some of them went to the Pharisees and told them 
what Jesus had done.ò  John inserts the word ñbutò in order to contrast the 

responses of the witnesses. 

 

a. Jesusô opponents did not accuse him of fraud or trickery.  They affirmed 
that he had done many miraculous signs. 

b.  A meeting of the Sanhedrin was called by the chief priests and Pharisees.   

 

1) The Sanhedrin was made up of 70 men, some Pharisees but mostly 

Sadducees.  The priests during this period were usually Sadducees. 

2) The Pharisees were a strictly religious party, while the Sadducees were 

very political. They agreed however that their positions were being 

threatened by the popularity of Jesus. 

3) Joseph of Arimathea and Nicodemus were both members of the San-

hedrin.  See Lk. 23:50-51 and Jn. 3:1.  

 

B. The action of the Sanhedrin. 

 

1. Although there are earlier references to the desire of the Jewish leaders to kill 

Jesus, this is the beginning of a specific determination and planning to do so.  

2. How do you link this passage to religious bias and prejudice? 
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a. In Acts 4:16.  The same Sanhedrin had a similar thing to say about the 

apostles. 

b. Did they believe that by killing Jesus they would stop this movement 

which threatened their position? 

 

3. The intensity of their discussion. 

 

a. Caiaphas, ñwho was High Priest that yearò denounced the others by saying 
ñyou know nothing at all.ò 

b. Under the Law of Moses, the High Priesthood held his position for life, 

but under the domination of Rome the High Priest served at the pleasure 

of Rome.  A number of times high priests were deposed by Roman offi-

cials. This apparently had taken place in this situation.  Annas and Caia-

phas are both spoken of as being High Priest.  Jesus stood trial before both 

of them. 

c. Josephus refers to the Sadducees as being rude, and rough in their actions 

with others.  Josephus himself was a Pharisee. 

 

4. Jn. 11:48.  They said, ñThe Romans will come and take away both our place 
and our nation.ò 

 

a. No doubt they misunderstood Jesusô mission, thinking that he was a politi-

cal figure or one who would lead a revolution. 

b. This would have resulted in Rome suppressing such an insurrection, and 

probably the removal of the Sanhedrin, the Jewish ruling council.  

c. There may be a bit of irony in this passage, because John wrote this about 

20 years after the destruction of Jerusalem.  That event took place in A.D. 

70. The position and power of the Sanhedrin, and nation of Israel itself 

were taken away. 

 

C. The prophecy of Caiaphas. 

 

1. Jn. 11:49-53.  ñYou do not realize that it is better for you that one man die for 

the people than that the whole nation perish.ò  

2. This prophecy did not come from Caiaphas alone, but was a divinely directed 

statement.  In effect, he said, ñIt is better for this one man to die to save our 

nation from the wrath of Rome, than for us to leave him alone, and risk a re-

bellion, and the complete destruction of our nation, and loss of our own posi-

tion.ò 

3. John places a number of his own explanations throughout his Gospel. 

4. Vs. 53.  ñSo from that day on they plotted to take his life.ò  The Synoptics do 

not mention this as a motivational element in the death of Jesus. 

Conclusion:  
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1. Aside from the resurrection of Christ himself, this is the most spectacular miracle 

in the New Testament. 

2. This story gives us an excellent picture of the humanity and the divinity of Jesus. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Chapter XIV 

Beginning of Jesusô Final Week 
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John 11:54ð12:50 

 

 

Introduction: 

 

1. With the resurrection of Lazarus, the Jewish leaders decided Jesus should be ar-

rested and killed.  See 11:53. 

2. Jn. 11:54-57.  John says, for all practical purposes, Jesusô public ministry was 

brought to a close with the raising of Lazarus. 

 

a. 11:54. He ñno longer moved about publicly among the Jews.ò  

b. However, after the triumphal entry the Synoptics speak of his daily encounters 

with the Jews and some of the religious leaders in the temple area.  See Matt. 

21-25. 

 

3. He withdrew to a region near a village called Ephraim where he and the disciples 

stayed.  Ephraim, also known as Ophra, was a small town about 15 miles north 

and slightly east of Jerusalem. 

4. By this time the religious leaders had labeled Jesus as an outlaw.  He remained in 

Ephraim until a few days before the Passover. 

5. 11:55. The Jews frequently came to the Passover early so they could go through 

the cleansing rituals, and make other preparations for observing the Feast. 

 

a. The fame of Jesus had spread all over, and many wondered if this might be the 

time when he would manifest himself to Israel. Some probably wondered if he 

would show himself as their king or Messiah. 

b. The chief priests and Pharisees had given orders to have him turned in if any 

one saw him.   

 

I. The anointing at Bethany.  12:1-11. 

 

A. See the attached chart concerning the various anointings. 

 

1. Both Luke and John mention Mary, Martha, and Lazarus in parts of their 

Gospels, but Matthew and Mark do not specifically identify any of them.  

2. The anointing at the home of Simon the leper in Bethany, mentioned by Mat-

thew and Mark (where the woman is not identified by name), took place late 

in the ministry of Jesus, as did the anointing in John.  Each of these is men-

tioned as having taken place in Bethany, but there are differences between 

Johnôs account and that of Matthew and Mark. The anointing in Luke took 

place early in Jesusô ministry. 

3. In Lukeôs account of the anointing at the home of Simon the Pharisee (Lk. 
7:36-50), the woman is known in the city as a ñsinner.ò This obviously does 

not fit the description of Mary of Bethany.  In addition, that setting is in Gali-

lee, not Bethany. 
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4. The anointing spoken of in Matthew and Mark was on Jesusô head, but the 
anointing in John was on his feet. It is interesting that the anointing in Luke 

(early in Christôs ministry, and in Galilee), was on his feet also.  Some scho-

lars object to the idea of his feet being anointed because this was not customa-

ry among the Jews. 

5. John 11:2 mentions that Mary anointed Jesusô feet and wiped them with her 
hair, but the story of that anointing is not told until chapter 12. This means 

that John mentions the anointing (11:2) before he actually tells the story (12:1-

8). 

 

a. Luke and John are the only Gospels which tell of an anointing of Jesusô 
feet. 

b. Luke records an anointing which took place in Galilee at the house of Si-

mon the Pharisee. This was early in Jesusô ministry (Lk. 7:36-50).  Johnôs 

account of an anointing took place just before the crucifixion, in Bethany, 

at the home of Mary, Martha, and Lazarus (Jn. 12:1-11).  In Luke he is 

anointed by a ñsinful woman,ò but in John by Mary, a righteous woman.  

This indicates that they are two different incidents.  The unusual part is 

that in both of these anointings Jesusô feet were anointed rather than his 

head.   

 

6. Based on certain pseudepigraphic writings, the popular book and movie, The 

Da Vinci Code, says that Jesus was married to Mary Magdalene.  This is a fic-

titious story with no historical foundation at all. 

7. Matt. 28:1 identifies Mary Magdalene and ñthe other Maryò bringing spices to 
the tomb on the morning of the resurrection.  The ñother Maryò may have 

been Mary the mother of James (see Matt. 27:56, Lk. 24:10), Mary the wife of 

Clopas (See Jn. 19:25), or Mary the sister of Martha.  None of these identifi-

cations can be definite.   

8. See chart on the following page. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

The Anointings of Jesus 
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Late Ministry  

Matthew 

Late Ministry  

Mark  

Early Ministry  

Luke 

Late Ministry  

John 

  26:6-13 14:1-9 7:36-50 12:1-8 (11:2) 

City  
Bethany, near 

Jerusalem 

Bethany, near 

Jerusalem 

Probably in 

Galilee.  In 7:11 

Jesus was in Nain 

Bethany, near 

Jerusalem, at a 

dinner in honor 

of Jesus 

Who 
"A woman," not 

identified 

"A woman" not 

identified 

"A woman" 

identified as a 

known sinner 

Mary is identified 

as the sister of 

Lazarus and 

Martha 

Place in 

the city 
Home of Simon the 

Leper 

Home of Simon the 

Leper 

Home of a 

 Pharisee 

Home, possibly 

of Mary, Martha, 

Lazarus or the 

home of Simon 

the Leper 

What was 

anointed? Anointed his head Anointed his head 

Anointed his feet 

and wiped them 

with her hair 

Anointed his feet 

and wiped them 

with her hair 

Why 
To prepare my 

body for burial 

To prepare my 

body for burial No reason given. 

To prepare my 

body for burial 

When 

Late in his ministry, 

just before events in 

the upper room. 

Late in his ministry, 

just before events in 

the upper room 

Fairly early in his 

ministry. 

Late in his 

ministry, just 

before events in 

the upper room. 

Objections 
The disciples 

objected  

Some of those 

Present objected 

The Pharisee 

objected because 

the woman was a 

 sinner 

Judas objected.  

No mention of 

others who may 

have objected 

 

B. A plan to destroy the evidence.  12:9-11 

 

1. This block of Scripture shows the power of prejudice and jealousy. 

 

a. Look at Saulôs conduct against David in I Samuel. 

b. Why do jealousy and prejudice have such power over us? 

c. What can we do to overcome these evils? 

2. The Synoptics, since they do not mention the raising of Lazarus, do not in-

clude the discussion within the Sanhedrin concerning their plot to kill Jesus.  

 



 105 

II.  Jn. 12:12-19.  The Triumphal Entry. See also Mt. 21:1-11, Mk. 11:1-10, and Lk. 

19:29-38. 

 

A. Some of the differences. 

 

1. The Synoptics give details about finding the donkey, etc.  John does not men-

tion this. 

2. Matthew and John both quote statements from Zech. 9:9 and Ps.118:26 as 

prophecies of this event, but Mark and Luke do not mention them.   

 

a. What was the context of the statement in Zechariah? 

b. Matthew might have included this to show that, just as Zechariah speaks 

of a man of peace reentering Jerusalem, Jesus also was a man of peace, not 

a warring king.  

c. Zechariah had just spoken of how the Philistine and Syrian cities would 

crumble, and ñyour kingò (the leader of Israel), would come into the city 

in peace.  

 

a. Israel had no king at the time of Zechariah since he wrote after the Ba-

bylonian captivity. 

b. There is much controversy concerning the date and authorship of Zech 

9-14.  Some liberal scholars argue that these chapters in Zechariah 

were written about the time of Alexander the Great. 

c. Think in terms of the audience to which Matthew was writing and the 

purpose of his writing. 

 

3. In Luke, the Jews challenged Jesus to quiet the crowd.  Notice his reply.  See 

Lk. 19:39-40. 

4. The word Hosanna means ñsave usò or ñsave us now.ò  Matthew tells us that 
the crowd shouted ñHosanna to the son of Davidò meaning ñSave us now to 

the Son of David.ò 

 

a. This statement is reminiscent of Ps. 118:25-26 where the Psalmist says, 

ñO Lord, save us; O Lord grant us success.  Blessed is he who comes in 

the name of the Lord.  From the house of the Lord we bless you.ò 

b. This psalm was the last one in a group of psalms customarily sung by the 

Jews at the time of the Passover.  They referred to them as the Hallel 

Psalms.  

c. Some commentators believe that Psalm 118 may have been written to 

commemorate the completion of the walls in the days of Nehemiah, since 

they considered that event to be a great victory for the Jews.  See Neh. 

6:16. 

 

d. This expression was also thought of as a statement of a conqueror, and 

was shouted by the crowd when Simon Maccabeus (the brother of Judas 

Maccabeus) returned from the liberation of Accra from the Syrians in 141 
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B.C.  See I Macc. 13:51 where this is described.  Simon decreed that this 

event be celebrated annually.  Accra is located about 10 miles north of 

modern day Haifa (Mt. Carmel). 

e. These things show that the custom of entering Jerusalem with celebration, 

palm branches, etc. was not unusual for the Jews. 

 

B. The significance of the Triumphal Entry. 

 

1. The size of the crowd at the Passover. 

 

a. Passover was one of the three annual feasts which attracted the greatest 

number of Jews. 

b. Josephus speaks of a census ordered by Cestius Gallus, governor of Syria 

just before the outbreak of the Jewish revolt in A.D. 68-70.  He said that 

the number taking part in the Passover Feast was about 2,700,000.   

c. Barclay says a census was taken concerning the number of lambs offered 

at that time.  The total was 256,500. There had to be a minimum of ten 

people for each lamb, so the estimate was that there may have been as 

many as 2,700,000 people at the Passover when that census was taken. 

d. This may be an exaggeration by Josephus, but it does indicate that there 

were many people in Jerusalem at that time.  

 

2. The crowd was divided, some favoring Jesus, and others who wanted to si-

lence him. 

 

a. Jesusô entry into Jerusalem infuriated the religious leaders, and they told 

him to silence the people.  See Lk. 19:39-40. 

b. Notice Jesusô reply. 

c. Some in the crowd were curious to see Lazarus whom Jesus had raised 

from the dead.  For this reason, some in the Jewish council wanted to kill 

Lazarus as well. 

 

3. What was the crowdôs reaction? 

 

a. John mentions that the disciples didnôt understand the significance of these 

events until after Jesus was glorified (12:16).  They did not see this as the 

Messianic fulfillment of Zech. 9:9. 

b. Did the crowd realize what was going on?  In 12:13 they proclaimed, 

ñBlessed is the king of Israel,ò but Israel had no king at that time. 

c. Jn. 6:15. Remember however, that the crowds tried to take Jesus by force 

and make him king. 

d. No doubt, John was referring to the fact that the disciples did not under-

stand the true kingship of Jesus.  The crowd seems to have thought of him 

as a political ruler and deliverer. 

 

4. Why did the crowd affirm Jesus the way it did? 
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a. Some believe this was Jesusô open affirmation of his Messiahship, while 
others see it in a more spontaneous light as coming directly from the en-

thusiasm of the people. 

b. John affirms the enthusiasm of the part of the crowd which knew of the re-

surrection of Lazarus.  See 12:17-19. 

 

5. By this time Jesus was considered an outlaw, and the people had been in-

structed to turn him over to the Sanhedrin.  They had already decided to kill 

him.  

6. Jn. 12:16 indicates that the disciples did not understand the significance of the 

events until after his resurrection.  

7. Jn. 12:19. ñSo the Pharisees said to one another, óSee, this is getting us no-

where.  Look how the whole world has gone after him.ôò   

 

C. Cleansing the temple.  

 

1. John tells of the cleansing of the temple at the beginning of Jesusô ministry 
while the Synoptics tell of it after the triumphal entry, near the end of his min-

istry.  See Jn. 2:12-17 and Matt. 21:12-17. 

2. Were these separate incidents? 

 

a. In the Synoptics Jesus cleanses the temple just after the Triumphal Entry, 

and his authority was challenged.  He answers with a dilemma concerning 

John the Baptist. 

b. In John, the cleansing took place at the beginning of the ministry of Jesus.  

His authority was challenged, and his answer was, ñDestroy this temple 

and I will raise it again in three days.ò 

c. These appear to have been two separate incidents. 

 

III.  The Greeks who wanted to see Jesus, and the paradox of his death. Jn. 12:20-36. 

 

A. Who were these Greeks? 

 

1. The Synoptics do not speak of this incident. 

2. Since John was writing to the Greek people, this would have been of particu-

lar interest to them. 

3. These may not have been Greeks by nationality, because this is the general 

word use for anyone who was not a Jews.  The Athenians had a reputation for 

being wanderers, and some of them may have been in Jerusalem for the cele-

bration.  

4. Probably the cleansing of the temple, spoken of by the Synoptic writers had 

already taken place when the Greeks made their request.  They may have seen 

the triumphal entry, and the cleansing of the temple also. Their request may 

not have been theological, but a matter of general interest. 
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B. Jesus replied by saying, ñThe hour has come for the Son of Man to be glorified.ò 

 

1. Perhaps those who heard this thought of the accession of Jesus as King. 

2. John seems to treat the expression, ñSon of Manò as a combination of humani-

ty and divinity, perhaps looking back to the passage in Daniel 7:13. 

 

a. The paradox of suffering and glorification.  

b. What is a paradox?  Jesus frequently used paradox. 

 

a. Finding oneôs life vs. loosing oneôs life.  We can try to hoard life, and 

loose it. 

b. The humble will be exalted. 

c. The last shall be first. 

 

5. Contrast the expectations of the Jews with the reality of Jesusô statement. 

 

a. He said the ñSon of Man is to be glorified.ò 

b. The seed must die before it can reproduce, so Jesus must die in order to 

bring blessings to mankind. 

c. How do you think the world generally looks at the death of Jesus? 

 

1) Is he a ñmartyrò? 

2) Is he a man convinced of the rightness of his message, but rejected by 

the crowd? 

3) Is he a redeemer? 

 

6. How might my concept of the death of Christ affect my view of the Christian 

life? 

 

a. Today, there are many attacks on Christianity, and it is ridiculed by the en-

tertainment industry and the media.  What do you believe is a major cause 

of this? 

b. How can Christians overcome this? 

c. What is it to be ñdead to the worldò and ñalive unto God?ò 

d.  I Pet. 3:9-12.  ñWhoever would love life and see good days . . .ò 

e. William Barclay said, ñWe have only to think of what this world would 

have lost if there had been no men who were not prepared to forget their 

personal safety, to forget security, to forget selfish gain and selfish ad-

vancement.  The world owes everything to people who recklessly spent 

their strength and gave themselves to God and to others.ò  (William Bar-

clay, Daily Study Bible, The Gospel of John, pp. 144-145.) 

7. Most people look at success in life as the right to rule, to be part of ñupper 
management,ò or to be served by others.  

 

a. Jesus looked at success as the willingness to sacrifice, learning to love all 

people, and the desire to serve God and others. 
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b. This is an extremely difficult lesson for us to learn. 

 

8. Jesusô idea of glorification was inseparably linked to the cross.  

 

C. Jesus predicts his death.  12:27-37. 

 

1. God answered Jesus prayer by a voice from heaven, but the voice was for the 

benefit of the crowd. 

2. Notice the tension contrasted with Christôs sense of mission. 

 

a. He was troubled and asked himself the question, ñWhat shall I say? óFa-

ther, save me from this hour?ô No, it was for this very reason that I came 

to this hour.ò 

b. 12:32. ñWhen I am lifted up from the earth I will draw all men to myself.ò 

 

3. The crowdôs response. 

 

a. The Law said that the Christ remains forever.  Various Old Testament pas-

sages alluded to this such as: 

 

1) Dan. 7:14. ñHis dominion is an everlasting dominion which will not 
pass away, and His kingdom is one that will never pass away.ò 

2) Ezek. 37:25.  ñAnd David my servant will be their prince forever.ò 

 

b. These people had a confused idea of the kingdom and the mission of the 

Messiah. 

c. Just as kingdoms and empires rise and melt away, so will we be if we fail 

to see that the life which lasts and influences history is not one of con-

quest, wealth, or power but one of love, sacrifice, and of death to self. 

d. In our own lifetime we have seen Hitler try to conquer the world, but he 

was a signal failure.  Yet, Jesus, with love, sacrifice, and death has had a 

more lasting influence on the world than any conqueror in history. 

e. This is the paradox of the cross. 

 

IV.  12:37-50. The blindness and tragedy of unbelief. 

 

A. The Jewish religious leaders rejected Christ even after all of the signs. 

 

1. John is befuddled by this question, and seems to have no logical answer.  He 

feels that Isaiah 53 best expressed his own feelings of frustration, so he turns 

to the history of Israel and to Isaiah. 

a. Is. 53:1-2, the Song of the Suffering Servant. 

b. There is no Jewish literature which indicates that they ever applied this to 

the Messiah. 

c. We still donôt know just who Isaiah was speaking of in the historical con-

text, but it is applied to Jesusô suffering in the New Testament. 
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1) It is interesting to notice that in Is. 53 the Servant is suffering for the 

sins of the people. 

2) Also, he says that the healing of the wounds of the sins of the people 

comes from the servant. 

3) God accepts the suffering of the Servant. 

 

d. To us, all of this seems evident, but the Israelites could not conceive of 

their Messiah suffering.  

e. ñWho has believed our message?ò    

 

1) The message had, and has, almost inconceivable power, yet it goes un-

heeded. 

2) John could have given all of the answers we give ï desire for power, 

religious prejudice, preconceptions about what the Messiah should be 

or how God should act, etc., but Johnôs problem seems to be, how 

could anyone allow these things to displace the promise of the life 

which now is, and that which is to come.  

3) Notice however, that we and our culture are guilty of some of the same 

attitudes, as those demonstrated in the text, although these attitudes 

might manifest themselves a little differently in our culture. 

 

B. A closer look at Isaiah 6:9-10 as quoted by John. 

 

1. This passage is also quoted by Jesus after he gave the Parable of the Sower, 

Matt. 13:11-17, and by Paul in Acts 28:26 to describe the close mindedness of 

the unbelieving Jews.  

2. This brings up the question of oneôs predisposition toward truth, wherever one 

may find it, and how it may change some of our basic concepts and beliefs. 

These questions are not theoretical or simply philosophical or theological.  

They are very practical. 

 

a. What is my personal responsibility in searching for truth? 

b. Does God himself ever shut up a personôs heart so that he will not believe? 

c. What is hardness of heart, and how does it come? 

d. What about the hardening of Pharaohôs heart?  Before Moses ever ap-

peared before Pharaoh, God told Moses that he (God) would harden Pha-

raohôs heart so that he would not let the people go.  Ex. 4:21. 

e. What is the meaning of II Thess. 2:10b-12 where Paul says, ñGod sends 

them a powerful delusion so that they will believe the lie and so that all 

will be condemned who have not believed the truth but have delighted in 

wickedness.ò 

f. Is it ever too late for a person to change his mind about something?  (If I 

jump off of a cliff, the law of gravity takes charge of my destination, and 

my choice is irreversible.  Is that ever possible in the spiritual realm?) 
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g. Does God ever use the unbelief of mankind to accomplish his (Godôs) own 

purposes? 

 

C. 12:42-43. The faith of a coward. 

 

1. Notice that among the leaders, many believed on him, but were cowardly, and 

would not confess their faith. 

2. Barclay says, ñThese people were seeking to carry out the impossible policy: 
they were trying to be secret disciples.  It has been said, and said truthfully 

that secret discipleship is a contradiction in terms for, óeither the secrecy kills 

the discipleship, or the discipleship kills the secrecy.ôò  (William Barclay, The 

Gospel of John, vol. 2, p. 155.) 

3. What were they afraid to loose? 

4. What was their motivation to remain secret believers?  Note the pursuit of ce-

lebrity, popularity, or approval of others.  What part does this play in our 

world and culture? 

5. What was Johnôs diagnosis of their problem? 

 

D. Jesus gives a warning. 

 

1. John goes back to some of the encounters Jesus had with the Jews concerning 

his relationship to the Father.  

 

a. Jn. 12:44.  He was sent by God. See also Jn. 4:34-35, óóóMy food,ô said Je-

sus óis to do the will of him who sent me and to finish his work.ôò 

b. Jn. 12:46.  ñI have come into the world as light.ò  See also Jn. 1:5-9, 3:19-

20, etc. 

c. Jn. 12:47.  Jesus did not come to the world to condemn, but to save.  See 

also Jn. 3:16-17. 

d. Jn. 12:48. Jesus speaks of his words condemning men at the last day.  See 

also Jn. 5:24, ñI tell you the truth, whoever hears my word and believes 

him who sent me has eternal life and will not be condemned; he has 

crossed over from death to life.ò 

e. Jn. 12:49.  Jesus says he only speaks what the Father has told him.  See al-

so Jn. 8:28-29.  ñI do nothing on my own but speak just what the Father 

has taught me.ò  

 

2. The two main aspects of the Christian message. 

 

a. The person of Jesus Christ.  Who exactly is he? 

 

1) Jn. 1:14 and 14:8-10. It is through Jesus Christ that we come to know 

just who God is.  Jesus is God in the flesh.   

2) Jn. 5:16-19. ñThe Son can do nothing by himself; he can do only what 

he sees his Father doing, because whatever the Father does the Son al-

so does.ò Jesus claimed no independent authority, but related all of his 
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authority to the Father.  He affirmed that all of his works were really 

the works of the Father.  

3) This was very fundamental for the Jews to hear because they consi-

dered Jesusô work to be out of harmony with God.   Jesus had ñvi-

olatedò the Sabbath by healing the paralyzed man at the pool and other 

by deeds as well. 

  

b. The teaching of Jesus.  What is the essence of the Christian message? 

 

1) Jn. 12:40-43.  Jesus places great responsibility on the hearer of the 

message.  There are dire consequences associated with religious close-

mindedness. 

2) Jn. 12:47-50. Acceptance of the person of Jesus is the exercise of faith.  

This involves not just a propositional belief, but obedience as well.  

That will be part of the test on judgment day. 

3) Jn. 12:50.  This passage closes with the strong affirmation that the 

words of Jesus are the words of the Father.  Donôt trifle with them.  

Trifle is defined as ñto treat someone or something as unimportant.ò 

4) With this statement, John concludes the public ministry of Jesus. 

 

Conclusion: 

 

1. As we come to the close of Jesusô ministry, John begins to summarize its signif ic-

ance for us.  

2. He concludes chapter 12 by referring to the unbelief of the Jews.  Why did they 

not believe him?  

3. Go back and read 12:37-43.  What does this mean? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Chapter XV 

Jesus Washes the Disciplesô Feet 
John 13:1-30 
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1. The events of 13:1 ï 14:31 took place in the upper room. Some scholars believe 

that the events of Jn. 15-17 also took place in the upper room. 

2. John differs from the Synoptics in reference to the order of the events as well as 

the events themselves.  That is, John does not give us the same information con-

cerning locating the room, and he omits the instituting of the Lordôs Supper which 

each of the Synoptics gives.    

3. The Synoptics do not give the discourse material during the encounters in the up-

per room, but John gives a lengthy account of this. 

4. Below is a comparison of the events recorded by John and those recorded by the 

Synoptic writers: 

 

Johnôs Account 

 

  

 

 

 

 

 

13:1-17. After making his deal with the 

chief priests Judas returns to the group. 

Jesus washes the disciplesô feet. Jesus 

says, ñyou are clean, though not every 

one of you.ò 13:10 

 

13:18-30. Jesus predicts the betrayal, and 

Judas leaves the group.  The others donôt 

understand, but they believe Judas has 

gone out to purchase items for the feast 

or to feed the poor.  

13:31-35. After Judas leaves. Jesus pre-

dicted his glorification. 

 

 

13:36-38. Jesus predicts Peterôs denial 

(vs. 38). 

14:1-31. Jesusô discourse on the way, the 

truth, and the life, and the coming of the 

Holy Spirit.  They leave the upper room 

after this. (Extended through 18:1?) 

 

Composite Synoptic Account 

 

Mk. 14:10-11.  Judas leaves the group 

and makes a deal with the chief priests.   

 

Mk. 14:12-16.  The disciples locate and 

prepare the upper room. 

 

 

 

 

 

 

 

Mk. 14:17-21. Jesus predicts the betray-

al. The Synoptics say nothing about Ju-

das leaving at that time. 

 

 

Mk. 14:22-25. Jesus institutes the 

Lordôs Supper.  (This is not recorded by 

John.) 

 

Mk. 14:26.  The sing a hymn and go out 

to the Mount of Olives. 

 

Mk. 14:27-31.  Jesus predicts Peterôs 

denial, and Peterôs reaction to the predic-

tion. 
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5. Notice the differences in the order of events, and where they were when Peterôs 
denial was predicted.  Notice also that the Synoptics do not give the farewell dis-

course of Jesus.  That discourse was begun in the upper room, but may have been 

concluded after they left.  See Mk. 14:26, Jn. 14:31 and Jn. 18:1. Scholars are not 

in agreement on the time they left the upper room.  

6. 18:1 says that after Jesusô prayer they crossed the Kidron Valley (between the city 

and the Mt. of Olives). 

7. John immediately begins his coverage of the arrest (John 18:2), and does not 

record Jesusô prayers in Gethsemane which the Synoptics record.  Also, details of 

the arrest as recorded differently in John when compared with the Synoptics.  We 

need to keep in mind that these are not biographies, but Gospels ï a different ge-

nre of literature than a biography.  Chronology is not the main intent of the writ-

ers.  We must keep this in mind as we read these accounts.  They are collections 

of events, only roughly in chronological order. 

 

I. The setting and background of Jesus act of washing the feet of the disciples. John 

13:1-30 

 

A. A brief review of Jesusô popularity. 

 

1. The triumphal entry.  Jn. 12:1-19.  Crowds were ready to proclaim Jesus king, 

even though they knew of strong opposition.  

2. People coming to the feast were anxious to see him.  They also wanted to see 

Lazarus whom Jesus had raised from the dead. 

 

B. The struggle for prominence in the kingdom. 

 

1. With their misconception of the kingdom, the twelve were probably expe-

riencing a more intense feeling of competition among themselves about their 

own position.  This seems to have been an important topic with the apostles. 

2. Earlier in Mk. 9:34 as they were traveling near Capernaum the disciples were 

arguing with each other about who was the greatest in the kingdom. 

3. The desire for status and prestige keeps us from serving just as it kept them 

from understanding the nature of Christôs kingdom.  

 

a. Jesus asked them about this, but they didnôt answer him.   

b. Jesus told them, ñIf anyone wants to be first, he must be the very last, and 

the servant of all.ò 

c. This didnôt seem to sink in. 

 

4. Just a few days afterward, the mother of James and John joined her sons to ask 

Jesus that they be given the left and right seats beside Jesus in the kingdom. 

 

a. Once again Jesus answered by saying that the greatest is the one who 

serves. 

b. Then Jesus said that he came to serve, not to be served. 
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5. What might be Jesusô reaction to the power structure, the pomp and circums-

tance, and political manipulating of modern day Christianity? 

 

II.  Jn. 13:2-17. Jesus washes the disciplesô feet.  This is recorded only by John. 

 

A. 13:2-5.  Notice that John prefaces his narrative by stating ñJesus knew that the Fa-

ther had put all things under his power, and that he had come from God, and was 

returning to God; so he got up from the meal, took off his outer clothing, and 

wrapped a towel around his waist.ò 

 

1. It is interesting that John first tells us about the exalted position of Jesus ï he 

came from the Father, and was going back to the Father ï before telling us of 

his act of humility. 

2. Jesusô act of washing the discipleôs feet is seen in strong contrast to the re-

quest from James and John, and their mother concerning position in the king-

dom.  

3. In Lk. 22:24, even after Jesus had instituted the Lordôs Supper, the disciples 

were still arguing about who was greatest.   

4. Some scholars believe that immediately after the supper was instituted Jesus 

washed the disciplesô feet.  We cannot be sure of the sequence of events here 

because John and the Synoptics do not include or exclude the same items.  

 

B. The text says this took place as the evening meal was being served.  

 

1. It was customary for a servant to wash the feet of those who came into the 

house.  No doubt, there was no such servant present, and Jesus himself took 

up the task. 

 

a. They had no servants, so who would do the task?  Some believe that they 

would ordinarily wash each otherôs feet. 

b. Since they had just been arguing about who was the greatest (Lk. 22:24), 

no one would stoop to do the lowliest service.  

 

2. Some people feel that they are too important to perform menial tasks ï they 

are above all of that.  Jesus did not feel this way. 

 

a. When we learn the joy of service our lives will change. 

b. This has been demonstrated over and over, but it is a lesson that seems 

hard for our generation to learn. 

 

C. 13:6-11. Peter and Jesus. 

 

1. Peter did not want Jesus to wash his feet.  Why do you think he objected? 

2. Both of the pronouns are emphatic ï ñLord, are you going to wash my feet?ò  

(Greek su - su  ñyouò mou - mou ñmyò).   
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3. The reply from Jesus is also emphatic:  ñYou do not realize now what I  am 

doing.ò  ñYou donôt understand it now, but the time will come when you will 

understand.ò This seems to be the sense of Jesusô statement. 

4. ñUnless I wash your feet you have no part with me.ò  What is the meaning of 

this?  It is a very strong statement. 

 

a. The strength of meroV  (meros ï ñpartò) is used in other statements to 

show complete disassociation from each other. 

b. See II Cor. 6:15, where Paul speaks of Christians having no part with un-

believing heathens, and Acts 8:21, where Peter tells Simon the Sorcerer 

that he has no part with the Spirit.   

 

5. Barclay believes there is a hidden meaning in the statement Jesus made to Pe-

ter.  Jesus, Barclay says, is speaking of baptism, of which the foot washing 

was a symbol. ñPeter, if you are not baptized you cannot be one of my follow-

ers.ò  This is stretching the meaning of the passage. 

6. Peterôs reply then was, wash me all over. 

7. This was not a lesson in symbolic cleansing, but in humble service. It must be 

said however, that John is fond of double or hidden meanings. 

8. 13:10-11. ñYou are clean, but not every one of you.ò 

 

a. Combined with the previous statement, many commentators believe there 

is a symbolic meaning going through the entire episode of the foot wash-

ing, but that the symbolism is not primary.  

b. The primary meaning of the washing of the disciplesô feet is one of service 

and humility. 

 

9. Jesus uses two different words here when he says, ñA person who has had a 
bath needs only to wash his feet; his whole body is clean.ò 

 

a. This may have as its background the custom of providing an entire bath 

for guests who had come from a very long distance.  If so, this appears to 

be a play on words. Those who had come from a short distance had only 

their feet washed when they came in. 

b. Jesus says, ñHe who has  leloumenoV  (leloumenos from louw louǾ) 

which means to wash oneself all over, or bathe), needs only to have his 

feet washed niyasqai (nipsasthai from niptw niptǾ) which means to 

wash a part of the body).  The word plunw (plunǾ), which is not used 

here, means to wash things, objects. 

c. Also Jesus could have had in mind an indirect reference to the Pharisees 

who constantly washed both utensils and hands.  In the Synoptics Jesus 

makes mention of this practice, but in a different context from that of 

John. 

d. In speaking of the fact that not all of them were ñclean,ò John tells us that 

Jesus was referring to Judas. 
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D. 13:12-17. Jesus explains his actions.  

 

1. ñDo you understand what I have done for you?ò 

 

a. His explanation is that if I, your teacher and Lord have washed your feet, 

an act of humility and service, you should do the same for each other. 

b. The one who is greatest is the one who serves. 

 

2. ñNo servant is greater than his master, nor is a messenger greater than the one 
who sent him.ò 

 

III.  13:18-30. Jesus predicts the betrayal by Judas. 

 

A. Jesus predicts his betrayal, and points to Judas. 

 

1. There are some differences between Johnôs account of this prediction and that 

in the Synoptics. 

2. When Jesus first said one would betray him, the disciples questioned him, ñIs 

it I?ò   

 

a. John says that Peter motioned to ñthe disciple whom Jesus loved,ò for him 

to ask Jesus to identify the betrayer. 

b. Jesus said it was the one to whom he (Jesus) would give the bread he had 

dipped in the dish.  He gave it to Judas.  Jesus told him to go quickly and 

do what he planned.  

 

B. 13:27-30. In spite of all of this dialogue, John says, ñbut no one at the meal un-

derstood why Jesus said this to him.ò 

 

1. Since Judas had charge of the money, some thought Jesus was telling him to 

buy what was needed for the Feast, or to give something to the poor. 

2. It is difficult to understand why the apostles did not comprehend Jesusô see-

mingly clear statement. 

 

Conclusion: 

 

1. Johnôs Gospel gives us a rather lengthy discourse of Jesus following the exodus of 
Judas. 

 

a. This discourse is in the upper room, 13:31 ï 14:31, and on the way to Geth-

semane, 15:1 ï 16:33.  The Synoptics do not cover this. 

b. Some scholars believe that this entire discourse and his intercessory prayer 

(14-17) took place in the upper room. Although they got up to leave, they de-

cided instead to remain in the room. John does not cover the prayers of Jesus 

in Gethsemane as the Synoptics do, and the Synoptics do not cover Jesusô 

High Priestly ï intercessory ï prayer as John does, John 17. 



 118 

Chapter XVI  

The Final Discourse 
John 14 -16 

 

 

Introduction: 

 

1. Having washed the disciplesô feet, instituted the Lordôs Supper, predicted both the 
betrayal of Judas, and the denials of Peter, Jesus now comes to his final dis-

course/dialogue with his disciples.  

2. In this discourse Jesus covers a variety of issues, many of which are misunders-

tood by his disciples.  

3. In this discourse Jesus discusses four topics: 

 

a. His departure and promised return.  

b. The promise and work of the Holy Spirit ï the Paraclete. 

c. The vine and the branches. 

d. The mixed experience of joy, grief and persecution which await him and the 

apostles. 

 

4. Notice the connection between the end of chapter 13 and the beginning of chapter 

14. 

 

a. In chapter 13 we have Judas leaving the group. Jesusô discourse begins in 

13:31, but it is interrupted by Peter in 13:36 where we have the brief encounter 

concerning the prediction of Peterôs denial. 

b. In 14:5 Thomas interrupts Jesus, and finally in 14:8 Philip interrupts him. 

c. Jesus has just finished telling Peter that he would deny him three times.  Then 

Jesus makes the statement, ñDo not let your hearts be troubled . . .ò 

 

I. Jesusô predicts his departure and promises to return. 

 

A. Jesus statement. 

 

1. ñDo not be troubledò about what I tell you. 

 

a. Jesus used the expression of being troubled more than once in reference to 

himself. 

b. See 11:33 (at the grave of Lazarus), 12:27, (after the triumphal entry and 

prediction of his death), and 13:21 (when he predicted the betrayal by Ju-

das). 

c. Some of the statements of Jesus had been a source of confusion to the dis-

ciples.   

d. In 13:33 he told the disciples that he was going away, and they could not 

come with him.  Peterôs response was, ñWhy canôt I follow you now?ò 

13:37 
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1) Jesus mission was still not clear to the disciples, even though he had 

attempted to define it on a number of occasions.  

2) What part might bias and prejudice have played in their concepts of 

the kingdom?   

3) Remember that even during these final events, the disciples requested 

places of prominence in the kingdom. Jesus reminded them that the 

first shall be last and the greatest one is a servant.  In addition, Jesus 

taught this lesson by washing of the disciplesô feet. 

 

2. ñTrust in God, trust also in me.ò 

 

a. Grammatically, each of these phrases can be in either the indicative or im-

perative mood since the forms are identical.  Or, one of the expressions 

could be indicative and the other imperative.  There are four possible 

combinations, and the passage reads effectively with any one of them.   

b. Most scholars believe they are both imperatives. 

 

3. ñIn my Fatherôs house.ò 

 

a. Jesus uses the common Greek word for house, oikia. (oikia) meaning 

simply a dwelling place. 

b. Again, Jesus says, ñMy Father,ò not as ñOur Father.ò This difference 

shows up publically in the encounters Jesus had with the Jews in Johnôs 

Gospel.  It was quite offensive to them because they could not conceive of 

the idea that God would have a Son.  Both then and now, the Jews have no 

concept of a Trinity. 

 

4. ñMany rooms, many mansions.ò 

 

a. The KJV and ASV both use ñmansionsò here, while the RSV and NIV 
both use ñrooms.ò  The translation ñroomsò seems to me to be a very poor 

choice. 

b. The Greek word is  monh (monǛ) meaning ñabiding place, or resting 

place.ò  John is the only writer of the New Testament who uses this word.  

It is found only here and in vs. 23 where Jesus says that he and the Father 

will make their ñhomeò (abiding place) with those who love and obey him.   

c. The idea is, not that heaven is a ñplaceò in any physical sense, but that 
there is an eternal spiritual ñabiding placeò with God, whatever that might 

mean. 

d. Since we have no concept of what a truly spiritual existence might be Je-

sus expressed heaven in terms which are designed to be as understandable 

as possible to the finite mind. 

  

5. ñI will come again.ò 
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a. In this statement, Jesus gives a distinct announcement of his intended 

second coming.  Elsewhere in the New Testament this is referred to as the 

ñParousia,ò meaning ñthe appearance or coming.ò  John does not use this 

word in his Gospel, but it does appears in I John 2:28.  Instead, he uses the 

word ercomai (erchomai) which is a verb commonly translated ñto 

come.ò 

b. The Synoptics along with Paul, James, and Peter usually use the Greek 

word parousia  (parousia) when referring to the second coming or ap-

pearance of Jesus.  This is also true when they speak of the ñpresenceò of 

Jesus in the destruction of Jerusalem. See Matt. 24, Mk. 13, and Lk. 21. 

c. Here in Jn. 14:3 Jesus uses the present tense rather than the future (ñam 
comingò rather than ñI will comeò). Scholars generally agree that the 

present tense was used in order to emphasize the certainty of the second 

coming.  

 

1) An interesting aspect of the second coming is that Christians seem to 

either ignore it almost entirely, or allow it to completely dominate 

every aspect of their theology. 

2) History records many who have tried to predict the time of Christôs re-

turn.  The first such prediction we have record of took place in Asia 

Minor about A.D.170 when Montanus, a self-proclaimed prophet, pre-

dicted the return of Jesus during his own lifetime. 

3) Some writers have developed elaborate theories about tribulation, rap-

ture, earthly reign, battle of Armageddon, and a variety of interpreta-

tions of symbolic statements from the Old Testament and the book of 

Revelation.  

 

B. 14:5-7. A comment and question from Thomas. 

 

1. By asking this question, Thomas seems to be true to his nature.  He is the one 

who has to have proof.  His comment, ñWe do not know where you are 

going,ò and his question, ñHow can we know the way?ò evoked a great state-

ment from Jesus. ñI am the way, the truth, and the life. No one comes to the 

Father except through me.ò 

2. Jesus is the way. 

 

a. The word odoV (hodos) means a roadway.  The word is used frequently in 

the Bible to speak of doctrines or other concepts leading to God. 

b. The definite article precedes each of the words ñway,ò ñtruth,ò and ñlife.ò  
In the Greek this emphasizes that Jesus is being specific in his statement.  

c. Jesus makes the claim for himself that he is the specific pathway or road 

leading to God.  

d. In its very early days, Christianity was sometimes referred to as ñThe 

Way.ò See Acts 9:2 and Acts 19:9 

 

3. Jesus is the truth. 
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a. Once again, this is a specific statement.   

b. Jesus proclaims the Father as the only true God. Jn. 17:3 

c. Truth is a favorite subject with John both in the Gospel and in the epistles.  

As God in the flesh, and ñfull of grace and truthò (1:14), Jesus is declared 

to be, not just the revealer of a message about God, but the revealer of 

God himself.  (1:18) 

d. This will become more and more important as we see Jesus describing the 

work of the Holy Spirit. 

e. Jesus is the embodiment of truth because he is God in the flesh. 

f. For many centuries philosophers have wrestled with the question, ñWhat 

is truth?ò  Jesus is not trying to give a philosophical answer to this contro-

versy, nor is he is simply saying that what he taught was true.  Rather, he 

is speaking of himself as the embodiment of truth because he is the embo-

diment of God. 

 

4. Jesus is the life.   

 

a. Once again this is preceded by the definite article showing specificity. 

b. In Johnôs Gospel, Jesus says more about eternal (everlasting) life than in 
all three of the Synoptics combined.  

c. This expression in Jn. 14:6 seems to go back to Johnôs statement in Jn.1:4 

where he says that in Jesus ñwas life, and that life was the light of men.ò 

d. As God is the author of all life ï physical and spiritual ï Jesus is stating 

that, as God in the flesh, it is in him that this life resides. 

 

5. ñNo one comes to the Father except through me.ò 

 

a. This is a sort of climax to a great deal of the teaching of Jesus.   

b. This is an explanation of the three-fold statement earlier in this verse; Je-

sus claims to be the way, not a way; the truth, not a truth, and the life, not 

a life.  The road to the Father is only through Jesus Christ.  

c. If these claims are true, then he is mankindôs exclusive access to the Fa-

ther.  This is the rationale for evangelism. 

d. This is a very unpopular doctrine in our society which emphasizes broad-

mindedness and ñtoleranceò of all religious beliefs or of no religious be-

liefs at all. 

 

C. Jesusô comments concerning the Father, and Phillipôs request. 

 

1. Johnôs original Greek-reading addressees may have considered this portion of 

the dialogue to be the most profound statement of Jesusô life.  The Greeks 

thought of their gods as being invisible to humans. 

2. Jesus makes two important statements here, both of which would have been 

very confusing to the Jewish mind. 




