Preface

When studying the life of Jesus, the four Gospels are usually studied together as a sort of
AHar mony of the Gospels. o At other times or
home base, and the others are brought in to show the uniquemesster and nssage

of each one. By doing this, a composite picture of the life and teachings of Jesus is seen.

Among the four Gospels, that of John is by far the most unique. It has very little history
or teaching in common with the other three. that reason, the first three are referred to
as the Synoptic Gospedsd John is alone.

John has a lot to say about faith, love, eternal life, etc., and, as children, we learned about

his fascinating stories and memorizedgamges on faith such as Johri@& Although

Johndéds | anguage is the simplest in the New
Christology and theology are profound. Unfortunately, preachers and church Bible
teachers frequently overlook this aspect of the fourth Gospel.

Beginnirg with his Prologue, John tells us he is setting out on a journey unlike anything
else in the entire New Testament. He will emphasize the nature of Christ, the meaning of
Messiahship, a treatment of the miracles unseen in any other book in the Bilde/eand
new and interesting insights into the teaching of Christ. Yet, many times theserare ove
looked, in part because they are difficult to understand.

In this course we will employ the booklet on the Synoptics along with this one on John.
We will not cover every event or every teachirbut wewill spend a good bit of timeyr

ing to probe the historical and theological backgreuwfdhe events and teachings in an
effort to see and understand more about the claims of Christ. Some of this will be a littl
technical, but always with the goal in mind tmderstand Christ and the meaning of his
teading.



Chapter |
The Intertestamental Period

(This outline is designed for use with the F
Period.0 Pl ease remember that it is an outline,
SLIDE #1. TITLE SLIDE

Introduction:

1. In order to understand the New Testament we muodenstand the backdrop
against which it was witen.

a. This means we have to study the historical, politisacial, and religious su
roundings of the Gospeteounts.

b. The literature of the Intertestamental Period offers excellent insights into the
life and times of Jesus, and the world into which Christianity wasduated.

2. The atmosphere and environmenégant at the beginning of the New Testament
is quite different from that at the close of the Old Testament, and the accounts of
the political and religious struggles of the Jews during the Intertestamental Period
provide importantnformation for us as wetudy the development of Christianity.
In order to provide continuity, we will briefly survey the Old Testamenkbac
ground from the Kingdom Period forward.

|. SLIDE #2. The OIld Testament background.

A. SLIDE #3. The United Kingdom. Saul, David, Solomon, kgs of the United
Kingdom.

B. SLIDE #4. The Divided Kingdom. The division of the kihngdom came at end of
Soomonédés reign.

1. Northern kingdom- Kingdom of Israel.
2. Southern kingdom Kingdom of Judah.
3. SLIDE #5. The Divided Kingdom i Israel (North), Judah (Sout). Brief-
ly describethe i ded Kingdom and Assyriads rise
4. Slide #6.The Divided Kingdom Israel (North).
5. SLIDE #7. Map of Assyrian Empire. Briefly describe.

C. The captivities of Israel and Judah.

1. SLIDE #8. Old Testament Background, Captivityof Israel/Assyria. This
took place in 722 B.C. Idolatry, immorality, and abuse led to the invasion by
the Assyians. See Il Kings 17.

2. SLIDE #9. Shalmaneser V. (on the right side of the pixHe led the ina-
sion, but apparently died during the siege.

3. SLIDE #10. Sargon II. Sargon Il completed the siege of Samaria and carried
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away the best of the Israelites. They were disbursed throughout the Assyrian
Empire. Sargon Il was unknown until discovery of his palace, Annals, etc.
The poor, uneducated, andskilled of the land of Israel were left. Theued
cated and upper class pogiidns were taken captive.

4. SLIDE #11. The Divided Kingdom 1 Judah (South). Judah continued
about 135 years after fall of Samaria.

5. SLIDE #12. Prism of Sennacherib.The Assyrianking described Hezekiah
as being confined as a bird in a cage. The Old Testament gives a veary diffe
ent picture.

6. SLIDE #13. Map of the Empires. Shows the Median and Babylonian areas
which arose and cojuered Assyria.

7. SLIDE #14. Old Testament Background, Captivity Judah/Babylon.
Some Jews fled to Egypt, forcing Jeremiah to go with them. They settled at
Elephantinedland.

8. SLIDE #15. Pix-Nebuchadnezzar. He laid siege to Nineveh, and it fell in
612 B.C, bringing the Assyrian Empire to a practical €losThe new Bap
lonian Empire begannaler Nebuchadnezzar.

. The Babylonian Captivity.

SLIDE #16. Babylon: Ishtar Gatei Ruins.

SLIDE #17. Babylon: Ishtar Gatei Ruins.

SLI DE #18. |l shtar Gat e: Artistods conc
SLIDE #19. Ishtar Gate: Berlin Archaeologcal Museum (1)

SLIDE #20. Ishtar Gate: Berlin Archaeologcal Museum (2)

SLIDE #21. Wall of Babylon: Lions.

SLIDE #22. Hanging Gardens of Babylon. (Dutch Artist)

SLIDE #23. Lion of Babylon.

SLIDE #24. Babylonian Chronicle.

CoNo,rwNhE

a. A key to the powe of their captors (Babylonians and Persians) was the
heavy taxes and tribute they levied on theptivas.

b. The Babylonians excelled in astronomy, calculating the length of a year as
365 days, 6 hours, 15 minutes, and 41 seconds. Present day calculations
show this to be only about 26 minutes off.

10.SLIDE #25. Elephantine Papyrus.

a. Some Jews fled to Egypt at the time of the Babylonian invasion, and they
settled on thesland of Elephantine in the Nile River, near the southern
border of Egypt.

b. Jeremiah wasorced to go with them into Egypt. See Jeremiah 41:16
43:13.

c. The discovery of the Elephantine Papyri from southern Egypt (Upper
Egypt) mentions this ¢ony of Jews and their function.

d. Jews living in Elephantine held their allegiance to the Jewishelzomd



(after the Jews returned from Babylon), particularly to the High Priest.
Consequently theyere looked on with suspicion by many of the ggy
tians.

11.SLIDE #26. Nippur Tablets.

a. Between 30,00@0,000 tablethave beeriound.

b. Excavated 19483958. Thg cover a very long period of time, partlyreu

ing the Exile of Judah, and give us informatmmmcerninglife during the

Exile.

The also ontain Babylonian Creation Epic and many other items.

These tablets mention many commercial dealings with the dmmsn-

strating that the Jews were in industry, commercial enterprises, and trade

even during their captivity.

e. However, with most of the Jews, the captivity was a very bittee-exp
rience. See Ps. 137.

oo

[l. The Persian Period 5338 B.C.

A. SLIDE #27. The PersiarPeriod: Persians conquer the Median Empiré 549
B.C.

1. The Median and Lydian Empires existed to the north, northeast, and northwest
of Babylon. Rulers of these areas ruled as puppet kings, but gained power to
finally overthrow the Babylonian rule of Bilazzar.

2. The Persian Period began during Old Testament times, but extended into the
Intertestamental éiod.

B. SLIDE #28. Persians conquer the Babylonian mpire.

1. By 549 B.C. Cyrus was uniting the Persian people and defeated the Medes.
He then began a wiwvard movement, striking at Sardis, the capital of the L
dian kingdom. Sardis was located in the western part of modern dkgyTu
This constituted the rise of the Persian Empire, and Sardis became its western
extremity.
2. The people of Babylon had becerfrustrated with their rulers and gowmer
ment, and when the army of Cyrus entered Babylon he met no resistance
from the army or the people of the city. This took place in 539. B.C.
3. Dani el 5 tells of Belshazzar owaldrunken
4. Nabonidus was the lawful ruler, but he spent most of his time in Arabtan r
sorts. His son, Belshazzar actually ruled, but was a profligate.
SLIDE #29. Map of the Empires.
SLIDE #30. Cyrus Cylinder. On this cylinder Cyrus makes all sorts of
claimsfor himself, proclaiming that he was led to the Babylonian conquest by
Marduk,anddc | ari ng hi msel f Aking of the worl
7. SLIDE #31. Persepolis. Founded by Darius the Great in 522 B.C., aed d
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stroyed by Alexander the Great in 331 B.C.

8. SLIDE #32.Panoramic view of Persepolisuins.

9. SLIDE #33. Ruins at PersepolisWingedamma |l s guard the entr al
of the Nations. o0

C. SLIDE #34. The Persian Period: Restoration to Judea, 538 B.C.Cyrus and
the Persians had a different way of dealwith captives. They allowed them to
return to their own countries, but they remained under the control of Persia.

1. SLIDE #35. The Persian Period: Zerubbabel Sheshbazzar led a group of
the Jews back from Babylon to Judah (Jerusalem), and they begddingbui
the temple. He led in laying its foundation, and Zerubbabel led in the eempl
tion of this work. The temple was dedicated in about 515 B.C. See Ezra 1:1
11, 2:6870, 3:#13, and 5:1316.

2. Contrary to Jewish orthodoxypy 525 BC. the Jews who had ge to Eeé-
phantine began to build anple of their own. A political disturbance in
Egypt about 414108 B.C. resulted in the destruction of the Elephantire te
ple.

3. SLIDE #36. The Persian Period: Ezra. In about 457 B.C(?) Ezra led a
group of captivedack to Jerusalem, and reestablished the practices of the
Law. He is referred to as fANEzra the sc
beginning of a group of scribes who became the recognized interpreters of the
Law of Moses.

4. SLIDE #37. The Persian Perod: Nehemiah. A third groupof returnees
was led by Nehemiah. They returned to Jerusalem to rebuild the wallfthus o
fering physical security for the reorganized religious practices. This possibly
took place about 44844 B.C. There is some chronolagjioverlapping in
these returning groups.

a. During this period of restoration the High Priest began taking on bath rel
gious and political responsibilities, although he did not hold a politieal o
fice.

b. Jews outside of Palestine looked to the High Priesifpre r mi ssi ono t o
certain things regarding their religious giees.

c. As mentioned above, the Elephantine Colony had built a temple which the
Egyptians destroyed. They wrote to the High Priest about reestablishing
their worship. He gave permission, lnstructed them not to offer sacr
fices.

d. The Elephantine Papyri tell of one of thesieles which was addressed to
the sons of Sanballat, who was the former governor of Samaria. This is
the same person mentioned in the book of Nehemiah when he stopagly
posed Nehemiahoés wor k.

e. The sons of Sanballat did not respond to thietebut the High Priest did,
saying they should address their request to the Satrap of the region for
help. It was at this time that the Satrap instructed them to rebuild their
tenple, but that they were to offer no animal sacrifices, and that they were



to keep the ritual and worship in strict compliance with the Law as found
in Deutermomy.

f. It is important that we see how the High Priest was being recognized for
his control over J&s outside of Palestine as well as those in theirdhom
and.

g Later i n the New Testament we find S
from the High Priestwthorizing him to arrest Jews who had converted to
Christianity (Athe Wayo).

D. SLIDE #38. The Persian Paod: Post-Exilic Jewish Nation. The Exile brought
many changes in Jewish iatles, particularly concerning the Law. Many of
these were carried into the periad of Je
racterized by:

1. SLIDE #39. The Persian Perid: PostEXxilic Jewish Nation. Dedicated to
Study of the Law. The returningJewswere dedicated to the study of the
Law. Thiswas accompanied by more attention being paid to traditiona inte
pretations of the Law. These traditions did not play sucimgoritant role at
that time as they did later. As sects of the Jews arose, the traditions became
more and more important and quiégalistic.

2. SLIDE #40. The Persian Period: PosExilic Jewish Nation. The Rise of
the Synagogue.

a. The synagogue probablydan to arise during this time, but there is no
archaeological evidence of a synagogue until we come to the third century
A.D.

b. The synagogue was not as a place of sacrifice, but primarily a place of
study and prayer.

3. SLIDE #41. The Persian Period: PosExilic Jewish Nation. The Elephan-
tine Colony. The Persians saw Elephantine as their remote southern border in
Egypt, and used some of the Jews at Elephantine as mercenaries to keep the
Egyptians under control.

a. The Jews at Elephantine still had stronggithnce to the Palestiniamm-h
meland, High Priest, etc. This aggravated the Egyptians who gave these
Jews a considerable amount of trouble, resulting in almost constant co
flict between the Jews and Egyptians.

b. The Elephantine temple which had been buithulb25 B.C. (when &
rubbabel went to Jerusalem), was destroyed by the Egyptians in about 410
B.C.

c. This would place the destruction of the Elephantine temple fairly close to
the time of the close of the Old Testament (Malachi).

4. SLIDE #42. The Persian leriod: PostExilic Jewish Nation. The Samai-



tans. Discuss the agin of the Samaritans.

a.

The Samaritans arose from mixed marriagge/éen the people left in the
land at the time of the captivity of the Northern Kingdom (Israel) and the
Assyrian caquerors and other foreigners of low status.

Because they were now a mixed race of people whose religion wag-stron
ly influenced by paganism, the Jews wanted nothing to do with them. A
great deal of hatred and pudjce emerged.

They wanted to assist withe rebuilding efforts of the returning Jews, but
they were rebuffed. The returning exiles felt socially, theologically, and
ethnically siperior to the Samaritans.

The rival religion of the Samaritans wasntered in their worship at a
temple they had bia on Mt. Gerizim. In John 4, Jesus encountersaa S
maritan woman who brought up this subject. However, the Samaritan
temple was not standing during the time of Christ.

Sanballat and Tobia opposed the returning Jews who were rebuilding the
wall. Nehemia gives us information on this.

lll. SLIDE 43. The Greek Period (359 323 B.C.) Part I, Philip of Macedon through
Alexander the Great.

A. Philip of Macedon (382323 B.C.) Persian Threads in Asia Minor.
1. SLIDE #44. Pix. Philip of Macedon (382336 B.C.). In the 4" century B.C.
political influence began coming from the West, and Greek culture wias ma
ing inroads into the Middle East.

a.

Greek citystates had great influence and the Greeks reached eastward in
their commerce and trends. However, their main weakwes that they

had too much independence from each other, and were threatened by more
powerful retions.

The Persians, under Darius the Great, had tried to conquer Greeee at M
rathon in about 490 B.C., but were repulsed. The Greeks considered the
Persians constant threat.

2. SLIDE #45. Pix. Philip of Macedon.

a.

SLIDE #46. Philip of Macedon: Organized Greek Cities Philip of
Macedon was able to form a confederation of many of the Greek city
states (except Sparta), uniting them for-getitection.

Although he was not really their ruler, for all practical purposes he exe
cised lasic control.

3. SLIDE #47. Philip of Macedon: Assassinated 336 B.CHe was planning
to invade Asia Minor, but was assassinated in 336 B.C. at the age of 46.

B. SLIDE # 48. Alexande the Great (356323 B.C.). Phi | i p6s son,

Al
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356323 B.C.) fell heir to his fatherds am
the Greek Empire. He had been the pupil of Aristotle, the famous Greekophilos
pher.

1. Alexander had been a promising ygusoldier and politician. At age 16 he
was a provincial governor, a general in the army at age 18, and king at age 20.

2. He quickly united northern Greece (Macedonia), with the southern part of
Greece (Achaia).

a. In 334 B.C. Alexander crossed the Hellesp@hé Dardanelles) into Asia
Minorandchd enged Persiads rulership of Asi
b. SLIDE #49. Group of Pix of Alexander.

3. SLIDE #50. Alexander the Great Invades Asia Minor, 334 B.CHe moved
through Cilicia, defeiang Darius |ll.

4. SLIDE #51. Alexander Invades Palestine and Egypt.Moving on through
Syria, he continued through Palestine down into Egypt.

a. Alt hough he conquered Palestine, he al
to their ancestral l aw. 0

b. He founded a great city at the western mouth of the Rifer and named
it after himself, Alandria.

c. He planned for Alexandria to become a thriving center for Grekireu

5. SLIDE #52. Alexander the Great Invades Babylon and Persia.From
Egypt he moved north and east, across the Euphrates, and in afseides o
ries, crushed Babylon, and the Persian Empickiding Persepolis, which he
burned.

a. He moved as far as the border of India.
b. In India, his troops, already disgruntled because they had been away from
home so long, refused to go further.

6. SLIDE #53. Alexander the Great. Died 323 B.C.Alexander then returned
with his army to Babylon where he died in 323 B.C. at the age of 36.

. SLIDE #54. Contributions of the Greeks. Through the conquests and amb
tions of Alexanderthe imprint of Greek culture wasrerywhere. His failure was
that he was unable to unite the East and West in any sort of political unit.

1. SLIDE #55. Contributions of the Greeks: The Greek language.The
Greek lamguage became almost universal, and made an important contribution
to the envirement of the New Testament and early Christianity.

2. SLIDE #56. Contributions of the Greeks: Greek culture. The Jews of the
Dispersion began to be Hellenized more readily because they were away from
their homeland, and the influence of Alexandexswelt strongly throughout



the world.

a.

b.

Some Jews however held strongly to the Law in an effort to withstand
Greek nfluence.

Among the Jews of the Dispersion as well as those in the homeland the
strongly orthodox Jews placed great emphasis on Sabbatingeejp-
cumcision, and the Law.

3. SLIDE #57. Contributions of the Greeks: Edication. Greek education
flourished in the empire, having a stronglldeizing effect on the conquered
people.

IV. SLIDE #58. The Empire After Alexander: Division of the Empire. (32371 167

B.C.)

A. SLIDE #59. The Empire After Alexander: Ptolemy Egypt, Libya, and Pales-

tine.

1. Alexander died without leaving an heir, or appointing a successor. He left it
to his generals to fight it out . . . and they did, causing the empiregin be
breaking up. This situation lasted until the Maaman revolt in 167 B.C.

a.

b.

C.

During the twentysix year period from 301 until 275 B.C. the empire was
divided among his generals, Antigonus, Ptolemy, anduSete

Effectively this resulted in three sepaampires which existed in one
way or aother until the expansion of Rome.

Ptolemy was to receive Egypt and parts of North Africa (Libya), Cyprus
and Palestine. However, because he was late in arriving in Palestine, S
leucus took over the control of Ratine. Ptolemy had previously done
favors for Seleucus so Seleucus did not press his claim. This, however,
did not solve the entire problem.

2. SLIDE #60. The Empire After Alexander: Seleucus Asia Minor,Baby-
lon/Persia, andSyria
3. SLIDE #61. The Empire After Alexander: AntigonusMacedonia

a.

b.

Antigonus will not be considered here because he made no contribution to
the background of the New Testament.

He was a very weak ruler, and Greece soon divided. He left no lasting
imprint on the epire.

4. SLIDE #62. Pix: An Empire Divided.

B. SLIDE #63. The Empire After Alexander: Policies of the SeleucidsThe sw-
cessors of Seleucus aredquently referred to as the Seleucids.



1. The divisions of Alexanderods for mer E my
followed in he various sectors. It should be remembered, however, that the
three Generals of Alexanderdés army were
ruled their portions of the empire as Greeks, not as Syrians aptidfgy

2. SLIDE #64. The Empire After Alexander: Pdlicies of the Seleucids:

Territorial Unity. This, along with the desire for more powegusedhe -
leucids, particularly Antiochus Ill (The Great, 2287 B.C.) and Antiochus

IV (Epiphanes, 17863 B.C.) to constantly invade Palestine in order to bring
it under their control. Finally they met with success, and for a period of time
Ptolemy did not control the Jewish hedand..

3. SLIDE #65. The Empire After Alexander: Policies of the Seleucids:

Strange Jewish Separatism.The Jews considered themselves 66 s c hos en
people. Therefore they separated themselves from other nations as much as
possible.

4. The PostExilic Community was especially irgent on this and it created
trouble for the Seleids.

5. SLIDE # 66. The Empire After Alexander: Policies of the Seleucids:

Strongly Hellenized Jews.

a. Many of the Jews, because of their desire to yield to the pressure of the
Seleucid rulers, compromised and becastrenglyHellenized.

b. They were also willing to do the same when the Ptolemies returned to rule
Palestine.

6. SLIDE # 67. Pix: Antiochus Ill. He was important as one who fought
against the Ptolemies of Egypt. He was assassinated, and was succeeded by
his brother, Antbchus V.
7. SLIDE #68. Pix: Anti ochus |V (EMampihfa&tr®issd = A God
B.C. came onhte scene, and became very impatient with the Jews. His title,
AEpi phanes éMameiafness ti.Go d

a. SLIDE #69. Single coin, (both sides) head of AntiochuSpiphanes
AGod Mani fest. o

b. Notice that the statue of Zeus is on the other side of the coin.

c. Theingri ption is translated: AKing Ant
Victory. o

C. SLIDE #70. The Empire After Alexander: The Ptolemies VS. The Seleids.

D. SLIDE #71. The Empire After Alexander: Israel becomes a buffer stateBe-
cause of the frequent incursioatthe Ptolemies on the south and the Seleucids
on the north,drael became a buffer state.

E. SLIDE #72. Divided loyalties. Divisions took place within the Jewish nation, so
there were Jews satmmes fighting against Jews.

V. SLIDE #73. Some Jewish ReligicgiDevelopments.
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A. SLIDE #74. Some Jewish Religious Developments: Some religious effects of
war.

1. A group of strongly orthodox Jews were intent on preserving the identity of
the nation and its Law. They created a movement calling themselvesthe H
sidim, a pietists.

2. Polarization, particularly of the youth against their elders, became a problem.

3. Many times the Jews of the Diaspora had different views from the Jews of the
homeland.

4. The Jewish practices of theocracy underwent many changes because after the
return from the Babylonian Exile the Jews had political independence for only
very short periods of time. An attitude of denial became evident in some Je
ish quarters. See John 8:33 where the Jewsoesus day told him,
have not been in bondagetogone. 06 Actually bondage ha
nation most of the time since the Assyrian Captivity in 722 B.C..

B. SLIDE #75. Some Jewish Religious Developments: Hellenization of the
Jews

1. Some Jews, patrticularly of the Diaspora, became secularizedhdetad a
cleavage between theigibus and secularists.
2. With their change in political domination some tended to go with whoever
was i n power as a means of preserving o

C. SLIDE #76. Some Jewish Religious Developments: The Septuagint Versio
285245 B.C. in Alexandria.

1. Many of the Jews of the Diaspora, though living outside of their homeland,
still had a profound respect for the Law, and were very zealous for treir n
tional religious identity. The Old Testament Scriptures were writtethen
Hebrew language, but ever since Alexander the Great, Greek was afmost u
iversally spoken. Aramaic had replaced the pure Hebrew of Scripture. Many
devout Jews therefore felt the need for a Greek translation of their Scriptures
so that their childrenauld be taught more effgvely.

2. The Greek version of the Old Testament, called the Septuagint (abbreviated
LXX) was translated during this period, about 28545 B.C.

3. Although its history is uncertain, and shrouded in legend, the translation was
probabl done in Alexandra, Egypt because of the educational strength of the
Jewish population there. The abbreviation LXX came from a legend that the
translation was made by seventy men in seventy days, thus the Roman nume
als LXX. There is no historical badwr this legend.

4. SLIDE #77. Pix: Papyrus fragments of the Satuagint.

VI. SLIDE #78. The Maccabean Period (16763 B. C.): Rome in Egypt. This is the
story of the revolt of the Jews against tlee8cids of Syria.
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A. This revolt was led by the Hasmondamily. Mattathias, the father was a very
ardent religiously conseative Jew.

1. SLIDE #79. The Maccabean Period: Antiochus IV in Egypt.

a.

In 171 B.C. the Syrians, under Antiochus IV (Epiphanes) ruled Palestine.
Antiochus needed money, and some of twealthy Jews in Jerusalem
wanted power. Antiochus made an agnent with a wealthy Jew named
Menahem for Menahem to purchase the position of high priest. This inf
riated many pious Jews, and a clear division occurred. The Hasidim,
Aus ones yoppogedthise.r ous |

After Menahem succeeded in becoming the new high priest, he escorted
Antiochus to the temple where they removed many valuable items. These
were given to Antiochus, thus buying favors from Antiochus.

In 168 B.C. Antiochus moved into Egymt try to bring it under Seleucid
control.

2. SLIDE #80. The Maccabean Period: Profamation of the Temple.

1.

2.

By this time Rome was rising to prominence and power, and some of its
legions had lmeady moved into Egypt.

A legend, which seems to have someibasith, states that when Anti

chus went to Egypt he was confronted by Popilius Laenas, an envoy of the
Roman Senate. The envoy drew a circle around Antiochus stating that he
was not to get out of the circle until he had agreed to take his troops out of
Egypt.

Humiliated and embittered, Antiochus went back home, passing through
Jerusalem, and gianing the temple.

a. He erected more pagan altars throughout Palestine, ordered the Jewish
Scriptures destroyed, forbade Sabbath keeping, reading of the Jewish
Saiptures and other religious observances. Finally he offered a pig on
the temple Har.

b. Those who violated these prohibitions were to be put to death.

3. SLIDE #81. The Maccabean Period: The Law, Tradition, and Jewish
Orthodoxy. The dvisions within Judesm became stronger. To the more o
thodox Jews the Law and traditions became more and more important, while
to the Hellenist Jews the traditions were not strickiyesved.

B. SLIDE #82. The Maccabean Period: Pagan Sacrifice or not'Mattathias, the
fathe of the Hasmonean family, was an aged priest living in Modein, a small
town in the hills northwest of Jerusalem.

1. Because he was a prominent citizen of the cityttdflaias was summoned by
the Syrians to a pagan sacrifice in Modein. When asked to paté&din the
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sacrificial ritual, Mattathias strongly refused. However, a fellow Jewm-aba
doned his Jewish faith andrgiaipated.

2. This infuriated Mattathias and he arose and killed the Jewish participant, and
then killed the Syrianficer in charge.

C. SLIDE #83. The Maccabean Period: The Hamonean family.

1. This Hasmonean family consisted of Mattathias and his five sons. When the
pagan sacrifice incident took place, Mattathias and his sons fled to the hills,
with a small band of Jewish religious zealots.

2. Some Jews however sided with the Syrians, and the rebels found themselves
in a guerrilla style civil war as well as a war with Syria.

3. Mattathias, shortly before his death appointed his son Judas to be the leader.

a. Judas received the nickname Maccabeuswiniehant t he At he hamr
b. This took place about 167 B.C., the year Antiochus IV profaned the te
ple.
c. Judas was an outstanding leader, and although his band of guerilla fighters
was small in number, their success made them appear to be much stronger
than he Syrian armies. Their maincte was to conduct surprise attacks
with heavy blows and then speedily withdraw back into the hills
d. Antiochus died in October 165 B.C. while on a military campaign m Pe
sia, but Judas Maabeus did not learn of his deaithtil much later.

4. Shortly after the death of Antiochus Epiphanes his very young son came into
power as Antiochus V.

a. Because of the youth of Antiochus V, a rivalry sprang up betweenywo S
rian generals (Lysias and Philip) for control of the new boy kifigis
was an unexpected advantage to Judas ddecs and his guerrillas.

b. Philip was in Antioch and Lysias was in Palestine. Lysias was eager to
get back to the city of Antioch to contend for his own position against his
rival Philip who had been appoett caretaker for the young i&n king.

c. Lysias had been fighting against Judas and his guerrillas at Bethsura
(northwest of Hebron), but decided to make peace with Judas and returned
to Syria.

D. SLIDE #84. The Maccabean Period: Jerusalemecaptured.
1. In 164 B.C., about a year after the death of Antiochus Epiphanes, Judas led
an attack on Jerusalem and recaptured most of it.
2. After recapturing the temple area he cleansed it and rededicated it imDece
ber 164 B.C.

a. The national Feast of Dedication was estlldd to commemorate this-0

casion. See John 10:22 where John tells us that Jé=sodeal this feast.
b. This became the modern day Jewish celedom of Hanukkah.
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3. For the most part, the objectives of the Maccabean Revolt had been-acco
plished when Jerusalemvas recaptured. However, the attitude arose that
there could be no real religioucs freedo
l'y war o became a political war . Becau
thought of as a holy war, the influence and powehefHigh Priest continued
to rise in importance. The theocratic thinking of the Jews added to this pe
ception of power.

a. The Hasidim (pietist) began to be thought of as sort of unofficial irgerpr
ters of the Law, along with the Scribes.

b. Josephus, the Jest historian first mentions a religious group called the
Pharisees during this general time period. They are generally considered
the theological eéscendants of the Hasidim, and much of the activities and
prestige of the Hasidim fell to the Pharisees.réhg, however, no organic
link in this succession.

E. SLIDE #85. The Maccabean Period 1663 B.C.: The Death of Judas.

1. A pro-Syrian party of Jews requested the Syrians to come and fight against
Judas and his band of gu&s.

2. Although greatly outnumbed, the Maccabean led Jews defeated the Syrians
in their first engagement. In the second engagement however, the Sgrians r
grouped and defeated the Malgeans.

a. Judas was killed in the second battle.
b. The movement had been loosing strength, and this \waawy blow to its
future effectieness.

F. SLIDE #86. The Maccabean Period 1683 B.C.. Jonathan and Simon.Jo-
nathan, the brother of Judas, took the leadership of the revolt.

1. Relatively few Jews followed him, and he was, for the most part, a failure.

2. His limited success was due to the internal problems which the Syrians were
having at home. As a result of these internal problems, the Syrians abandoned
many of their strongholds in Palestine.

3. Rome was rising to power, and Jonathan renewed his friendsthigrome.

He was victorious atlon and Azotus (on the southern coast), but was taken

prisoner in a later battle. In 142 B.C. he was killed by Trypho, an insurgent

Syrian.

4. After Jonathan's death Simon, another brother of Judas became leader of the
revol.

a. He was given the title Ethnarch of the nation, commander of the army, and
High Priest. Simon was a much stronger leader than Jonathan, but was not
equal to ddas.

b. Demetrius Il had become king of Syria, and Simon received a graot of p
litical freedom fom him. Demetrius was fighting against Trypho tomnai
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5.

8.

tain the Syrian throne.

c. Simon met with a greater degree of success than Jonathan had found, and
he also took advantage of the internal Syrian conflicts and strife.eHe r
captured a number of cities whitad been held by the Syrians, and made
Joppa a useable Jewish port.

d The Jews were pleased with Simonés su
At heir |l eader and high priest forevert
arise. o See | Macc. 14:41.

e. In 134 B.C. Simorwas killed by his soin-law, Ptolemy, and two ofiS
mon&s s o n soned.eThey werardgier Killed by Ptolemy.

The assassins sent agents from Jericho to Jerusalem to murder John Hyrcanus,
Simonds son. Hyrcanus howekaemrolofecei ved
Jewsalem.

Later, when political strife again came to Syria, the Syrians were ejected, and
Hyrcanus embarked on expansion. He conquered Samaria on the north, and
Idumea (Latin for Edom), on the south.

About this time, there arose oppasitito the priesthood of the Hasmonean
family, because they were not of the line of Aaron, and therefore had no
starding in the Law. This opposition was supported by the Pharisees but the
Sadducees, who were the ruling aristocracy in the Sanhedrin, sgploet
Hasmoneans.

Note how the political and religious interests are closely tied together.

G. SLIDE #87. The Maccabean Period 1663 B.C.. Merging of Religious and
Political Leaders. John Hyrcanus, (13204 B.C.) son of Simon, was recognized
as the rigkful heir and successor of his father Simon.

1.

2.

3.

4.

He also became both ruler and High Priest much as Simon had been, though
he did not have thetke of ethnarch.

For about 5 years during this period Syria once again dominated Palestine u
der Antiochus VII (133 128 B. C.). John Hyrcanus patrtially freed the Jews
from Syrian control and moved into Samaria, expanding his own control.

As noted above, the Samaritans had their own temple on Mt. Gerizim. John
Hyrcanus destroyed it and destroyed the city of Sam&t@areigned succes

fully from 13471 104 B.C.

Various other rulers from the Hasmonean family arose, and attemptae to e
pand the borders obrael. Among these were Aristobulus | (1043 B.C.),
Hyrcanus I, and Aristolulus II.

H. For the most part these vauss rulers were of lesser importance than those- me
tioned above.

1.

Most of them tried to expand the borders of the Jewish state, sometimes using
mercenaries. But were not greatly successful. What had begun as a religious
movement had now become a full blopmlitical/military movement.

Some of the religious devotees left their own Jewish heritage to support the
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VII.

Syrians against their own people, believing that there should not be a political
struggle.

Among the various rulers of this time were two notablersu They were brbt
ers, Arstobulus Il and Hyrcanus Il. When their father, Alexander died, they
fought for the throne and Axbbulus Il finally won.

1. An Idumean (Edomite) named Antipater had taken the side of Hyrcanus II,
seeking to gain power for hsalf.

a. Antipater enlisted the help of a Nabatean King Aretas Il to help leim d
pose Arstobulus Il and place Hyrcanus 1l on the throne.

b. The Nabateans were people living in the old Edomite territory, aroend P
tra which was in the south part of Judea belogvDead Sea.

2. Because of this conflict, both Hyrcanus and Aristobulus appealed to Pompey,
a Roman general for help.

a. Pompey was in Syria at the time, and welcomed the opportunity to come
to Jeusalem.

b. Pompey responded in 63 B.C., but instead of helpirgeeitlyrcanus or
Aristobulus he took possession of Jerusalem for himself. The Jews never
had political independence inl@atine again until modern times.

SLIDE #88. The Rise of Jewish Religious Sects.

SLIDE #89. The Rise of Jewish Religious Sects: Theemple Factor. The
Temple was the unifying factor for the nation. Here the priests functioned, and
the presence of God was perceived to be there. The Law was primary because it
gave religious and civil gdance.

1. SLIDE #90. The place of tradition. How much and which traditions should
apply to the life of the Jewish people?

2. SLIDE #91. Religion and politics. With political, social, economic, ané-
ligious changes hang taken place, what was the rightful place of the Law?

a. By this time there was a rahlarge presence of Gentiles in the Jewish
homeland, as well as the presence of Jews (the Diaspora) in the Gentile
world. This situation presented many problems in both environmemts, pa
ticularly concerning the Law.

b. Some Jews made concessions, especialhere business or gover
ment/religious positions forced them to deal with the Gentiles. Others
were the fdAletter of the Lawooms-ypes
es.

c. Some religious conservatives withdrew and went to live in a sorbef is
lated monast seting.
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d. Most Jews never allied themselves with a particular religious sect. Three
religious parties or sects arose in ti&Qentury B.C.

B. SLIDE #92. The Essenes.

1. Pliny the Elder, a prominent Roman who wrote in about A.D. 79, spoke of a
Jewish relgious sect called the Essenes. They were a small monastic group
who formed a community just north of the Dead Sea. Philo, a Jew ofrAlexa
dria and Josephus also make mention of them, but no ancient writer gave
much information about theseqpe or theirbeliefs. They are not mentioned
in the New Tesiment.

2. SLIDE #93. Rise of Religious Sects: The Essenes. The Dead Sea Scrolls
Discovered.Until the discovery of the Dead Sea Scrolls about 1946, this was
the least known religious sect of the Jews. Haweso much material has
come to light since that discovery, that they have now become one of the best
known groups.

a. They had about 4,000 members. They were very strict in their personal
lives, were strong adherents of the Law, but rejected the Ploatiad:
tions. They | ooked for a Amultipled n

b. The Scrolls brought to light the characteristics of this sect of the Jews.
The Essene settlement, now referred to as the QumnamQuoity, was in
place prior to the coming dRome, and the ruins of the community were
thought to be those of an old Roman outpost of no particularriemme.
Archaeologists ignored it.

c. The total information gained from excavations at the Dead Sea furnished a
great deal of data concerning the efdiand practices of the Essenes. The
discoveries also provided us with various manuscripts of the Old-Test
ment, particularly the Isaiah Scroll and the Habakkuk commentaryg- Fra
ments of every Old Testament book except Esther have been found in the
various caves which have beexpdored and excavated.

3. Slide #94. Rise of Religious Sects: The Qumran Community. h& Qu-
mran Community copied the Scrolls of the Old Testament and a variety of
other religious works. The Community was made up of a group estprand
others who withdrew from the mainstream of Judaism to live an ascetic life.
Some, however lived in various cities, but kept aloof from theilpop.

4. SLIDE #95. Pix: Qumran cave.The Scrolls were deposited in caves when
the community disbanded @rfled to escape the Romans at the time of e d
struction of Jerudem in A.D. 70.

5. SLIDE #96. Pix: Isaiah scroll. The scroll of Isaiah is the oldest copy of any
Biblical book etant, dating about 100 B.C.

6. SLIDE #97. Rise of religious sects: Essends Characteristic beliefs.
Some of the characteristics of this religiousowunity were:

a. SLIDE #98. Asceticism.
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b. SLIDE #99. Celibacy.

1) They allowed women and children (families) to be a part of tine-co
munity, but those who were unmarried when they joirtes group,
had to remain celibate.

2) They held much property in common.

3) Theologically akin to Pharisees in attitude toward the Law.

SLIDE #100. Practiced baptism.

SLIDE #101. They leld strong Messianic expectation, believing there

would be multiple persenaccompanying the Messiah. That is, there

would be the Mssiah himself, also Elijah, and a prophet. This may be the
answer to the queries of some2l.peopl e
The expectation of a prophet might have been based on Delf, H8d

the expectation of Elijah wasrtainly based on Mal. 4:5.

oo

7. The Scrolls. Examples.

Manual of Discipline.

Commentary on Habakkuk.

Psalms of Thanksgiving.

War of the Sons of Light and the Sons of kreass.
Isaiah Scroll.

Fragments of all Old Tésment books except Esther.

~pooow

8. Some contributions of this discovery.

a. Permits us to see how parts of the Old Testament were interpreted at that
time.

Gives insight into a religious sect formerlyrebst unknown.

Gives light on some New Testament passages fistorical perspzive.

Gives added information on historical background of the Newamestt.
Linguistic contribution. Shows how some words were used at that time.

The Isaiah scroll gave us the oldest copy of any Biblical book evendisco
ered.

~®po0CT

9. About 1200 graves have also been discovered at the site.

10.The Essenes were very strict concerning their members, and ranked each
member annually to see whether or not he (she) should be placed on any sort
of probation. The Essenes left no lasting imprint on Jodais

11.There has been a considerable amount of ceertsy over the past 480
years as to whether the Qumran community characteristically represented the
Essnes, and whether or not John the Baptist might have been an Essene.

a. Although there are many similat i es bet ween Johnds pra
etc, and the Qumran Community there are also many differences. John

18



has, for the most part been dismissed from the discussions now, though the
similarities might suggest some influencetfas.

b. The various docusnts discovered may show that Qumran was nova m
nolithic community, but a little broader so as to incorporate a number of
similar groups or individuals. This is thought to be more compatible with
the discoveries and the account given @sephus.

C. SLIDE #102. The rise of religious sects: The Saddees.

1. SLIDE #103. The rise of religious sects: Origin and beliefsThey had li-
tle to do with the Old Testament prophetic writings or the wisdom literature,
but held only to the Law, the Patguch.

a. Becaise they were in a quasi religious/political position, they had much
contact with the Gentiles (Syrians, Greeks, and Romans, etc.). Therefore
they began to take on many Heglistic and Roman ways.

b. They may have gotten their name from Zadok (I Kings. 2:35)

c. Many of the Jewish priests had belonged to this sect.

2. SLIDE #104. The rise of religious sects: CharacteristicsThey were co-
senetive on many religious issues, and combined these views with power po
itics. They were for the most part the asatic class.

a. They had a very practical potviv-t i ¢c al p
al . o

b. Therefore they tended to make practical compromises with their captors
more readily than some of the other Jews were prone to do.

3. Our information concerning the Sadskes comes primarily from writings of
their opponents, Josephus (himself a Pharisee), and the Ntam€Eat.

a. Although they primarily controlled the Temple worship since the priests
were usually affiliated with them, they did not hold to the traditiongkvh
the Phaisees advocated.

b. This did not keep them from having their own traditions concerning the
temple worship. However, unlike the Pharisees they did not consider their
traditions as binding.

4. After the destruction of Jerusalem in A.D. 70 the Sadeicease to be. bO
viously their political and religious directions and leadership had failed.

D. SLIDE #105. The rise of religious sects: The Phesees.
1. Known as the ~fAsepar atoeated mamed thedsamheh e Ph a |

things that the Hasidim (gists) had advocated prior to and during thecMa
cabean revolt. (There are some differences of opinion as to just what they

19



wer e fsepar at eidegs, dssuchnard not méntiomed Britilalvout
170 B.C. (Josephus)

2. John Hyrcanus, a Hasmonean rutérisrael, claimed to be both king and
priest, and the APhariseeso rejected t|
Sadducees for support.

3. At this point, the Pharisees appear as a politieligious party seeking tan-
pose their interpretion of the Lawon the nation.

4. SLIDE #106. The rise of religious sects: Origin and beliefsThe Phair
sees were legalists, and very concerned that the traditional interpretations of
the Law be observed. They considered the traditions on a level with the Law
itself, and were cacerned about strict separation from all things ceremonially
unclean. They went through many rituals to purify utensils, etc., considering
themselves the fAkeepers of orthodoxy, 0

5. SLIDE #107. The rise of religious s&s: Characteristics. They strongly
supported the synagogue and education of youth. Josephus says their numbers
came to about 6,000 in the days of Herod the Great who was king at the time
of the birth of Jesus. With the coming of the Herodian dynéypolitical
power of the Pharisees diminished, and they began concentrating more on the
life of the nation on aocal level rather than trying to work with Rome.

6. After the fall of Jerusalem in A.D. 70, the Judaism that survived was primarily
a result of the Pharisaic movement, and they are primarily responsible for
what came to htehaddAy.do AJewi sh o

VIIl. SLIDE #108. The Roman Period. (63 B.Q. A.D. 70): Continuing Conflicts
Between Egypt and Syria.

A. SLIDE #109. The Roman Period. (63 B.Q. A.D. 70): Continuing Conflict
Between Egypt and Syria. The Ptolemys VS. the Seleucid®ompey moved
from Egypt to Syria, conquering it, and finally came back tasiem.

1. Remember that Aristobulus Il and Hyrcanus Il were both trying to gain power
(see abwe). Both had courted thevior of Pompey and Rome.

2. Pompey, when he conquered Jerusalem favored Aristobulus, and allowed him
to rule the Jews but always under Roman control.

3. There were various minor revolts by the Jews against the Romans making J
dea a sorce of constant trouble for Rome. The government changgadeii-
ly in Judea, Samaria, and Galilee (the three divisions of Jewish occupied P
lestine during the New Testament period). Internal strife in Romeazggd
Palestine's troubles.

B. SLIDE #110. The Roman Period. The Rising Roman Influence.
C. SLIDE #111 The Roman Period. 63 B.@ A.D. 70: Popilius Laenas and
Antiochus Epiphanes167 B.C.

1. SLIDE #112. Julius Caesar.Julius Caesar (1684 B.C.) laid the foundation
for the Roman imperial systemn 63 B.C. he served as Pontifex Maximus,
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head of the state religion, and three years later, along with Pompey aad Cra
sus, was a member of the First Triumvirate, an arrangement in which each
member ruled a portion of theoRan world. In 48 B.C. he defeed Pompey

and became the sole ruler of the Roman Empire. He decided to use the solar
measure of time, which became known as the Julian calendar, and is the basis
for our modern calendar. In 44 B.C. hasaassassated by a group of jealous
senators inciding his onetime allies, Brutus and Cassitdshey had hoped to
restore the Republic, but that effort failed.

2. SLIDE #113. Caesar AugustusHe was the adopted son of Julius Caesar
and wasnamed Octavian. After the assassination of Julius Caesar there wa
political confusion in Rome, and it was not until 27 B.C. that Octavian came
to power. He ruled from 27 B.C. until 14 A.D. The Roman Sensgmwed
on him the name Augustus, and made him
cient and modern historians gerigraonsider him to have been a ruthless,
but dfective ruler.

D. SLIDE #114. Herod the Great. 40 4 B.C. The Ruthless Builder.

1. SLIDE #115. Pix: Herod the Great. Allowed to rule Judea under the jgHi
diction of Rome and Caesar Augustus. Herod was kniowinis building
projects in Palestine, but also known as a vetyless king.

2. SLIDE #116. Pix: Gold Coins Herod the Great.

a. Herod died in 4 B.C. shortly after the birth of Jesus, and his kingdom was
divided shortly after his death. Archelaus his bename ruler. See Matt.
2:21-23

b. At the death of Archelaus the territory was made a Roman province, and

placed under direct imperial rule. Under this arrangement Roman troops

were always pr&nt.

Pilate was a provincial governor or procurator, A.D-386

Because of the constant political changes, the High Priesthood continued

to be regarded as of great political as well as religiousitapce.

oo

E. SLIDE #117. Roman Period. Some of the Roman contributions

1. SLIDE #118. Law and Order. Some measure of laand order pe-
vailed.
2. SLIDE #119. Roman Roads. Roman roads made international travel
easier. The Roman roads were of outstanding quality, and were originally
constructed for swift and easy travel
3. SLIDE #120. Political unity. Political unity made international travel
relatively easy. This fact made the early weslidle evangelistic efforts
of the church much easier.
4. SLIDE #121 Postal System. Efficient postal systemEmpirewide
communications. This gave improved comneations to the far corners
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of the Empire, contributing to the circulation of the writings of the New
Testament and those of other early Christian writers.

IX. SLIDE #122 Institutions of the Jews in the First Century.

A.

SLIDE #123 The Sanhedrin. This wasthe ruling council of the Jews, made up

of 70 men. In the days of Christ the Sanhedrin was mostly Sadducees. When
Paul was on trial before the Sanhedrin (Council) he saw that it was made up of
both Pharisees and Sadeées, and took advantage of thisuaiton. See Acts
23:1-11.

. SLIDE #124. The SynagogueThis was a place of study and prayer, but not a

place of sacrifice. Its time and place of origin is unknown, but there can be little

doubt that it arose during the Intertestamental Period, possibhgdte Babyb-

nian Exile. Syagogues are not mentioned in the Old Testament.

SLIDE #125 The Diaspora. After the deportation of both the northern and

southern kingdoms, many Hebrews were scattered throughout the world. They
became knowntas betsheft whdleveli spersiono or
SLIDE #126. Traditions of the Elders. Thesetraditions were handed down

from the ancients and consisted of such things as the interpretationsnof co
mandments and other legal and religious requirements, alithdh& definitions

of various words. The traditions wes&ringently followedby the Pharisees but

not by the Sadducees or Essenésg.(Wh a t is Aworko as menti o
commandment? What aretreggrui r e ment s of fAhonoringd you
What i s the meaning of Auncleanodi-as it r e

tions were not in written form until the end of the secondegiriming of the third
century A.D. In the first century they were entirely oral.

SLIDE #127. The Temple.The Temple of Solomon wasestroyed in 586 B.C.
with the invasion of the Babylonians, but it was later replaced by thoseewxho r
turned from the Kle. Herod the Great built a magnificent temple which was
standing during the days of Christ. It was destroykdn the Romans sackeg+J
rusalem in A.D. 70.

SLIDE #128 Aramaic Language. This was the language #fram (Syria), but

it became the language of most of the people of the Middle East by the time of the
Babylonian Exile. It was close akin teebtew, and was the language of the Jews
and others in Palestine during the days of Christ.

. SLIDE #129 Separatism. The tendency of the Jews was to keep themselves

separate from othewultures and nations. This helped to preserve their menoth
ism and their concepff dheir unique relationship to God. However, this attitude
also created many difficulties for the Jews in their relationships with otlier cu
tures and aions.

. SLIDE #130. Religious Sects The importantsects of the Jewsere the Phar

sees, Sadducees)dhEssenes. Of these only the influence of the Pharisees had a
lasting effect in the story of the Jewish people.

Conclusion:
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SLIDE #131. Closing Slide.

1. Understanding the background of the New Testament gives us a greater unde
standing and appretian of the circumstances, people, and milieu of the New

Testment.
2. We can then see more clearly what the writings of the New Testament meant to

there orignal recipients.
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Chapter I
Introduction to the Gospels

Introduction:

=

The Gospels are a unique type of literature.
2. They are not @d@Abiographieso as has been s
teachings, roughly in chronological order, but not strictly chronological. xAs e
amples, see the call of the disciplag the Sea of Galilee and the surrounding
events as recorded in Maew 4:1222 (and 8:1417), Mark 1:1420 (and 1:29
38), and Luke 4:38 5:11.
3. The main purpose of each Gospel is to present a reasonably detailed account of
the crucfixion and resurrectionfalesus. This is the core message of each of the
Gospels, and is certainly the most important item in studying the gospel message.
4. The events of a relatively few days in the life of Christ are even mentioned in the
Gospels the total is about thirty. Hogver, a great deal of space is given to the
death and resurrection narratives. This undoubtedly indicates that each wf the a
thors was far more concerned with the death and resurrection than about giving
details of the life of Christ.
5. Since biographies amever written in this fashion, it is a misnomer and verst mi
|l eading to refer to the Gospels as fAbi of¢
unique type of litesture forming a distinct literary genre.

l. Matthew.
A. Authorship.

1. He was an apostle, also hameali, a publican (tax collector). Tradition says
he later preached in Etia.

2. The Gospel of Matthew is thought to have been written in Syria, perhaps A
tioch. Ignatius of Antioch (13215 A.D.) was the first early Christian writer
to quote from it.

3. Matthewds Gospel is more frequently quote
other Gospel. This may be one reason it was placed first in the Nea+ Test
ment canon.

B. Addressees were probably Jews living in Palestine.

1. Papias, a second century Christian writel)(AL35), says that Matthew wrote
a gospel to the Jews in their own language. That language would have been
Aramaic. There is, however, no Aramaic language manuscript extant of the
Gospel of Matthew.

2. Since the Greek text of Matthew does not have the sita translation, it is
generally thought that Matthew also wrote the Gospel in the Greglkdge.

C. Some characteristics.
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N o

Matthew cites the Old Testament skfiye times, which is more than any
other Gapel writer.

Jewish customs are constantly mem&d, but are not detailed.

Much said about the traditions of the Jews.

ALegal 0 righteousness is contrasted wit
the Mount he calls attention to AYou ha
ABut I say W of thg sewGertile comtroversieis ever the Law

during the first century, this would be of special interest to the Jewisk-Chri

tians who were probably the original re
Matthew emphasizes the spiritual aspects of the Kingdom.sgédaks of the

Kingdom fity-one t i mes, usi ng A K rtwogtinesm o f he
AKi ngdom of Gododo three times, and sixte
my Fatherds kingdom, the kingdom, etc.)
uses t he keixnpgrdeosns i ofn hWieaven. o I n view of

of a Messianic kingdom, it is interesting that Matthew, the Gospel probably
addressed to Jewish Christians, would use these termeygeritly.

Matthew includes fifteen parables and tells of twentyaniés.

He gives an account of the birth of Jesus, telling of the visit of the wise men,
but not the visit of the shepherds. He is the only writer who speaks -the e

cape into Egypt.

D. Structure and content.

1. Matthew gives more biographical details thaw af the other Gospel.
2.
3. The genealogy in Matthew begins with Abraham, and it mentions foor-wo

The Kingdom is a dominant theme in the book.
en.

a. This mention of women would have been unusual for the Jews even
though they are named only as they relaténéorhen in the genealogty i
self.

b. In addition, the women mentioned by Matthew are unusual. Two of them
were foreigners (Gentiles), one was a prostitute, and one seducett her f
therin-law.

1) Tamar (vs. 3) disguised herself as a prostitute and seduced Jadah, h
fatherin-law (See Genesis 38).

2) Rahab (vs. 5) was a prostitute in Jericho who assisted the Israelite
spies (See Josh. 2).

3) Rut h (vs. 5) was a foreign woman of
enemies (See Ruth 1).

4) Bathsheba, the wife of Uriah the Hittitegre an illegitimate child with
David, and later gave birth to Solomon through whom the genealogy
was traced. (See Il Sam. 11).
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4.

Matt hewds biographical outline shows Je
people, then decreasing in his popularity. Thisnsilar to the outline used in
both Mark and Luke, but is more pronounced intthiew.

a. Matt. 4:17. iFrom thattimel e s us b e g aRepentofor the kepa c h o]

dom of heaven is neéb. At the beginning df his m
ing in popularity withthe peple.

b. Matt 12:141 5 . AThen the Pharisees went out
him, how they might destroy him. But when Jesus knew ityvitledrew
himselff r om t hence. 0 Even though Matt hew

the multitudes still followedlesus and he healed them, we begin seeing
the plot to kill Jesus being muedand he appears less with the multitudes
than lefore.
c. Matt. 16: 21.AFrom this timeon Jesus began to explain to his disciples
that he must go tderusalem and suffer many thing . . .0 This ma
beginning of a decline in his popularity, iatately culminating in the
Cross.

E. General characteristics the Gospel of Matthew.

1.
2.
3.

It has the most miracles of any of the Gospels.

It has the longest public discourse of Jesus, the&wgon the Mount.

Generally speaking, Matthew gives more attention to the public teachings of

Jesus than the other Gospels do. John is the possible exception to this. Much

of Johndés teaching materi al i's in the f
gives more public dcourse.

4. About fourteen of Matt hewds quotations
added phrase, it hat it mi ght be ful fild]l
Mark, five times in Luke, and nine times in John.

Mark.
A. The Author of the boak

1. Mark | ived in Jerusalem, his motherads n
her home. See Acts 12:12

2. He was not an apostle, and is not mentioned in the Gospel accounts. He and

his cousin Barnabas (Col. 4:10) went with Paul on first missionary tour, but
Mark turned back at Perga. He does not play a prominent role in the Mew Te
tament.

a. Papias (A.D. 135) says Mark wrote hi ¢

while Peter was in Rome.
b. Mark is thought by most New Testament scholars to have been the first

gospel witten.
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B. Mark and Peter.

1. Itis believed by some that Mark may have been converted by Peter, since he
calls him his fAson.o0o | Peter 5:13.

2. It is possible that this Gospel was written as early as A.D. 50, but mast sch
lars place it later, about A.D. 6®.

C.Same characteristics of Markbdés Gospel

He gives no genealogy or account of Jes
He is interested primarily in the deeds of Jesus, not in the discourses.

He represents Jesus quoting from Old Testament about nineteen times.

Mark contans only five parables.

Some Greek manuscripts give two differendiegs to the book.

Mark uses the expression Akingdom of Gc
two times. His emphasis on the kingdom is not as strong as thattbieMa

OuhsLNE

D. The character ahe writing.

1. ltis the shortest of the Gospels, containing ontyesin chapters.
2.1l n sections where Mark has the same con
account is usually longer and more detailed. However, Mark does not cover
as many incidents astleer Matthew or Luke. There are exceptions toithis
e.g.the tempdtions in the wilderness.
3. There is less discourse and teaching material in Mark than in Matthew, Luke,
or John.
4. The Gospel of Mark is thought to have beerttem primarily with the Roman
people in mind.

E. Structure.

1. The Gospel of Mark may have been a source for much of the materiat-in Ma
thew and Luke, since the exact language appears at times in all three of the
Synoptic Gospels.

2. Mark gives the least amount of teachings andiplas of Chist, but tells a
great deal about his actiesi where he went and what he did.

3. Although he quotes the Old Testament a good number of times, only twice
does he refer to them as the fulfillment of prophecies.

lll. Luke.
A. Authorship.
1. Luke was a Gentile, physician (Col. 4:14), a companion of Paul, and well

educated as evidenced in his language. He says that he collected hig-inform
tion from various sources, having spoken to eye witnesses about Jesus. See
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Lk. 1:1-4 . T h ectioris wieAats shaw the vierus times when he was
with Paul on his journeys.
2. Luke probably wrote his Gospel in the e
of daing it. As the writer also of Acts, he mentions that Paul was imprisoned
in Rome for two years, but does not speakofal ease or of Paul 0s

B. Addressee is Theophilus.

1. Lukedbs Gospel is the only one which men
Gospel to Theophil us, apparently a gov
Theophilus. 0) The eispsecthreeiotar fimesiimo st e X
the New Testament, each of which is addressing a ruler. See Acts 23:26, 24:3,
and 26:25.

There is an evident relationship to Acts. Compare Lukelidth Acts 1:13
Apparently there were many inaccurate account of Jesudating, and Luke
wrote to correct this situation.

wn

C. Some characteristics.

1. Some of the narrative details in this Gospel seem to indicate that his addressee
might not have been familiar with certain circumstances, customs, aad ge
graphy of which the authorntes.

2. Luke includes information about the birth of Jesus and early events which
Matthew does not give (the visit of the shepherds, dedication at the temple,
the incident at age 12). Matthew, on the other hamiijdes information not
given by Luke (thev i si t of the Magi, Her edos kil l
cape into Egypt and return to kéaeth).

3. Luke is the only writer who speaks of the birth of John the Baptist.

4. Luke begins his genealogy with Jesus and goes back to God, whereas Ma
thew begins with Araham and goes forward to Jesus. Matthew opens his
Gospel with the genealogy (chapter 1), whereas Luke gives his geneglogy a
ter Christodés baptism (chapter 3).

5. Luke indicates the general time period of the birth of Christ and his baptism
by referring tothe reign of the Emperors and other governmental officials.
This was the standard practice of historians of that day.

6. He speaks more frequently of prayer than any other Gospel writer. Eleven out
of the fifteen times Jesus is spoken of as praying are foubdke. Much of
this is not found in the other Geels.

7. He records twenty miracles and twemight parables (more than any other
writer). Fifteen of these parables are exclusive to Luke.

D. Structure and content.
1. Lukeds sequences (tefent toenrthataof Matthew andt s i s
Mark.

2. His account of the resurrection and appearances is brief, and is quite different
from the other Ggpels.
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3. Lukeds Greek is generally more nearly c
4. His writing is closer to that of astorian than the writers of the other Gospels.

He dates certain happenings by locating certain events during the period of

certain governmental offials.

IV. The Synoptic Problem.

A. Definition of the Synoptic Problemii Thi s i s the proldheem of a
|l i kenesses and differences between Matt he
is not included in this because his Gospel is very different in its approach and
content.

1. It should be kept in mind that this is a literary problem, not a theologiclt pro
lem, and it need not interfere in any way with the Biblical teaching cainger
inspiration.

2. Description of the problem. Compare Matthew 39, 18 23 with Mark
4:1-9, 1320 and Luke 8:8, 915, and notice the sequence of the language,
the likenesses aritie diffaences.

B. Possible solutions.
1. Oral tradition.
2. Fragmentary theory.
3. Two-source Theory and the priority of Mark.

MARK Q

\4

MATTHEW LUKE

4. Each of these theories has its own individualngjities and weaknesses. The
use of Asourceso for the Gospel writer:
teaching concerning inspiration since Luke himself said that he usedteyewi
nesses as his source of information about Jesus. (See t&) Ifhis simply
says that God use human agencies in the collection and recording ofsthe Go
pel material. The source theories are attempts to understand how the Holy
Spirit combined the efforts of human being in gathering information about
Christ and recording it in thewritings. It should be noted that neither Mark
nor Luke were amiles of Christ, and Luke, being a Gentile, probably had no
contact with Jesus at all.

V. John.
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Because of the gener al character o0o3$ Johnos

cussion dthe synoptic gospels. Other than the feeding of the 5,000 and thexerucifi
ion and resurm@ion, John has very little material in common with the Synoptics.

A. Authorship and date of writing.

1. John was an apostl e. He i shomJesmsight t o
|l oved, 0 but is not definitely identifie

writings identify him as that person.

a. Polycrates, in the late second century identified John as the onesgvho r
lined next to Jesus in the upper room. John 13:B3gdo0 this person
simply as the disciple whom Jesus loved.

b. We have no definite information on this.

2. John was the last of the apostles to die, and is probably the only apostle who
did not die as a nmgyr.
B. His Gospel was probably written A.D.-88.

1. TheJohn Rylands Fragment is a small piece ofypagpwhich was discovered
in Egypt. The fragment contains a few verses from John 18, and has been
dated in the early send century.

2. This discovery showed that Johndés Gospe

as lberal scholars had previously thought (msi&tond century, written, not by
John, buipllkey afidiodha) .

C. The content and approach of this Gospel point to the probability that thesaddre
sees were probably Greekisheough no addressees are idead.
D. Characteristics.

1. Two of Johndés favorite themes are faith

uses the word faith in comparison with
2. He uses metaphors of door, lamb, vine, roadway, shepherd, water, light of the
world, andothers.
3. John gives a brief explanation of some Jewish customs, geography of an area,
and a description of cain places, indicating that his addressees probably
were not familiar with these things.
4. He gives information about certain events during theaste k of Jesus o
(Chepters 1221) which the Synoptics do not refer to at all.

5. The entire book covers only abduat twent

cover only one day.

6. The Christology of John is very complex. He deals with thendivi
ty/humanityof Jes u s , and the Sondés relationship
speak of this from a Jewish point of view. The idea of the trinity was co
pletely foreign to the Jews, and was, no doubt, a part of the confusiop-and o
position of the Jews. This is engsized in John.
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7. The vocabulary, both Greek and English, is thapsst in the entire New

Testament, and is very restricted. Yet John is the most theological dad ph

sophical of the Ggpels.

This is the only Gospel telling of the raising of bass.

Jom uses the word fAbelieved about one h
verb. He speaks of God as Father one hundred tvintyimes, and speaks

of love fifty-seven times. We will see how the word Father became an insult

to the Jews. The prominence oésle words should give us insight into the

general message of this Gospel.

100. John uses the word Akingdomo only four

© x

with Nicodemus (kingdom of God), and tw
Pilate (my kingdom). In the Rdit appears three times in the trial befoie P
late.

B. Structure and purpose.

=

John20:3B1 gives Johnds own statement of 1t

2. John is the most Christological of any of the Gospels. He says more about the
relationship of the &herto the Son than any of the other Gospel writers.

3. Only a few miracles and no parables appear in John. He frequently eses m
taphors however.

4. Most of the miracles in John are accompanied by a discourse or dialogue on a
topic relating to the miracle which Ieing described. (Feeding the five tho
sand Bread of life, Raising LazardsResurrection, etc.) This seems to be a
very important part of Johnds message.
which carry a message.

5. In this Gospel, Jesus makes the claghkis Messahship more clearly than in

the others.

VI. A general view of Biblical literary genre.
A. A general look at the Gospels.
1. There are two categories of literature contained here.

a. Narrativel historical.
b. Teachingg the sayings of Jesus.

2. The Gapels are a unique type of literature.
a. They are not biographies.
b. They are roughly chronological, but they ssimes differ in the sequence

of events

1) Notice the difference in chronology between Mt. 428and LK. 5:1
11, the calling of the first four disi pl es and t he healin
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motherin-law. Matthew shows the calling of the four disciples before
the healing of BB e r 6 s -indaw t(See Matt. 4:1:22 and Matt.
8:14-15) but Luke places the call of the first four disciples after the
healing of Peg r 6 s -m&aw. (See Lk. 4:389 and Lk. 5:111).

2) There are a number of places where chronology is obviously not a
concern to the writers. Notice al so
after the resuriion.

c. The Gospels mix narrative and teachin

1) Compare this with Old Testament historical narratives. Historyris co
tained in Joshua through Esther, but the teaching of the prophets and
others is compiled in another group of books. There is very littke mi
ture of historical narrative and specifiloctrinal material in the Old
Testament.

2) In the Gospels we have a great deal oftiggcdialogue.

B. There are four different accounts of Jesus life anchiegc

Each was written for a different purpose, and to a different group of people.

2. The Synopticxontain much common material. Almost all of Mark is1co
tained in Matthew and Luke, but John is completely different.

3. We need to look at two types of historicattiseys.

=

a. Historical setting of the author.
1) Papias: Mark was written in Rome, probatiolyhe Romans, and wxi
ten under the guidance of Peter. It was probably the first of tee Go
pels to be witen.
2) Papias: Matthew was probably written to the Hebrew Christians.
3) Papias: Luke was written to Theophilus, a Gentile, probablg-a g
vernmental off c i a | (Amost excellent Theophi

b. Historical setting of the recipients.
c. Historical setting of Jesus andl dentury Judism.

C. Studying the miracles of Jesus.

1. We donét read them in the sameaway as
tives or the parablebut rather as they were intended to be read.

a.John constantly speaks of the miracle
claims to be the Messiah, and be one with @thdf.

b. Many people think that the purpose of the miracles was to heal the sick,
but John ays otherwise.J n . 20: 31. ARJesus did man
signs in the pr&ence of his disciples, which are not recorded in this book.
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of God, and that by beMngyoumayhae | i fe i n his name. 0
1) They were like the signs on the highway. They carried a message.
Letds not become so enamored with t
message.
2) What about the miraclda which no one was healedich as the m
racles in nature (cursinthe fig tree, walking on the water, stilling the
storm, feeding the 5,000), €2c.
3) The miracles were not for the purpose of relieving suffering, butto a
firm his claims to be the Msiah.
2. They were given to confirm the word, atie authenticity of the mssage.
a. Heb. 2:34 . AGod testified to it by signs
and gifts of the Holy Spirit.o
b. They were not performegdst for the relief of suffering.
D. The parables of Jesus.
1. We need to see the main thrust.
2. Sometime Jesus explained parables. See Matt. 13 for parable of the sower,
the parable of the weeds (tares), and the parable of the fishnet.
3. Sometime Jesus stated why he was telling a piatiparable.
a. Lk. 10:2529. Jesus tells why he gave the parable of the Good Bamar
b. Lk. 15:12-2. Jesus indicates why he told the parable of the lost sheep, lost
coin, and projal son.
c. Lk. 18:9. Jesus spoke against sefhteousness, and gave the parable of
the Pharisee and Pud#n to teach against this.
4. Sornetimes he left the intpretation up to us.
E. Gospel narrative.
1. The Gospels are not biographies. Instead, they are a type of literatge
nrei all their own.
2. They are roughly chronological, but there are chronological differenees b
tween them.
3. Theycoveratotalofonlyamot 30 days in the 33 years

But these are written that you may believe that Jesus is the Christ, the Son

F. The use of literary devices and figures of speech in the Gospels.

1.

The statements of Jesus do no
Amean what they mean. o We al
sometime about the principles when reading theeB
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a. Mt. 5:293 0 . The wuse of hyperbol e. Jesu:
should gouge out our eyes, or cut off our hands. What did he wiesm
he said thi8

b. Mt. 5:13, 10:16, 16:B3. The use of siiles and meiphors.

1) Mt . 5:13. AYou are the salt of the
worl d. o These are metaphors descriltl
his followers are to have in the worldNo one misses this, but the
principle is sometimegynored where some people are determined to
make something literal which is figurative.

2) Mt . 10: 16. il am sending yeu out | i
fore beasshrewds snakes, and as inmocent a
miles.

2. These are mixed into thestorical narrative.
G. Studying the parables of Jesus.
1. Why were they given?

a. The parables were not given in order to clarify an issue, but to probe the
heart of the indivdual.

b. Matt 13:1015. This passage presents some problems to some readers, but
propety understood it gives great insight into the importance of tre p
rables.

The disciples came to him and askétthy do you speak to the people in
parables@ He replied,6rhe knowledge of the secrets of the kingdom of
heaven has been given to you, buttoathem. Whoever has will be given
more, and he will have an abundance. Whoever does not have, even what
he has will be taken from hinthis is why | speak to them in parables:
Though seeing, they do not sé®pugh hearing, they do not hear or unde
stard. In them is fulfilled the prophecy of Isaiai¥ou will be ever hea

ing but never understandingpu will be ever seeing but never perceiving.
For this peoplé heart has become callous#iey hardly hear with their
ears,and they have closed thelyas. Otherwise they might see with their
eyes,hear with their earsyndestand with their heartand turn, and |
would heal thend

2. We must learn to study the parables as Jegendedi as probes. Only then
will they have the meaning Jesus intendeduf
3. Parables usually have a single main point.

a. Other observations can be rightfully made, but we must look for the main

thrust.
b. Attimes Jesus or the Gospel writer will state what this main point is.
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1) Luke 15:32 . fi Neotax cdlldttors andinners vere all gathering

around to hear him. But the Pharisees and the teachers of the taw mu
tered, O0This man wel comes sinners an
2) L k. 18: 1. AThen Jesus told his disc
theyshoudavays pray and not give up.o

3) Lk. 189. i To some who were confident of
and | ooked down on everybody el se, J

4. For these reasons, we do not read the miracle stories in the same way as we
read the parables or historical narratives, bectheseare of a different kbt
rary genre or type. We practice this principle all the time in our own reading
of secular literature. You do not read a newspaper editorial or an obituary in
the same way that you read a comic book of a book of fiction.

Conclsion:

1. Itis important that we understand that the Bible contains a variety of typés-of li

rature.
2. When studying the Gospels, we need to remember that they are not sioply bi

graphies and narratives, but are a literary genre of their own.

35



Chapter 111

J o h Prolegue
John 1:118

Introduction:

1. It is good to remember that the Gospel of John was probably written to Greek
readers. Consequently some of the concepts, particularly in the prologue, have
strong Greek content and thdug

2. In order to understand this gospel we must keep the prologue always in mind.

3.John basically says, Alf you want to und
need to understand tiperson abouwvhoml 6 m wr i t i ng. 0
4. The thesis of the Gospel of Johnistlae sus i s not just t he r

teachings, bt he is, in fact, theewealer of God himself. The prologue offers a
philosophical as well as theological basis for this.

5. In the Prologue, John uses some very descriptive and important words which he
applies to Jesus. It is interesting that five of these words are not used anywhere
else in his Gospel, although some of them occur elsewhere in the Nemdieist
These five are:

a. pl hr warakha(fullness, full measure 1:16)
b. s k h n csukmbijn(dwelt among us 1:14),

c. monogenh¥on Qg @h&d3only begotten God only one of this
kind, 1:14)

einai ei V dinairis tindkélgo@nrihe bosom, 1:18)

e. e x h g a teogllsog(tb declare, or tset forth in language, 1:18)

Q

6. Throughout this Gospel, John is going to emphasize two basic ideas:

a. The relationship of Jesus Christ to the Father, and
b. The fact of the incarnation. Jesus is God in the flesh.

7. Out of these two concepgsthird element will come to light which is dependent
on these two. That is the Messiahship of Christ. John will show that without the
FatherSon relationship of God and Jesus Christ, there could be no validaWess
ship of Jesus.

l. John 1:12 . fbéegn ntnheng was the Word. o Three pr
vs.1l. (1) Thepre xi st ence & fogidyas) Thetasrtheol o gasV
present Aln the beginning,d and is therefo
AThe WolrodgasWh God. 0 Literally fAamong Goc

l ogwdy God. o This i snitaoftheeotdh ogobMon of t he
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A. His beginning point. In his Gospel, John gives histothyistory of the Chrisi
but he does not begin with history. He beginghwZhristology, which tells us
something of the road he is going to travel.

1. He gives his Christology. Note the philosophical background.

a. This is a place where background information enhances our understanding
and appreciation of the text.

b. It becomes summary of the Gospel from a philosophical viewpoint. See
below for further explanation of the value of this.

2. He is going to affir inouglwastwithtGodintiieWor d, 0
beginning. This takes us back to Gen. 1:1.
3. He has stated that the Woldpo g, was God.

a.lt is interesting that the first ti me
ticle, and the second time it is without the definite krtic
b. AThe wor dhe@aeadsandBodivas t he Word. o
c. This introduces Johndés doctrine of the
d. Paul affirms the incarnation in Col. 2:1% in different language, but-a
rives at the same destination. See also Phi{12:5

B. L o g @oyo09. This was a philosophical word in the Greek world, with akbac
ground among the Platonists and the Stoics. In Alexandria, Egypt Philo was the
key figure in philosophical Jewish thought.

1. This is the Greek word for ifiword. o

a. Greek philosophy connected this wWaio audible utterances (words) and
the source of those utterances.

b. The power of words was given a high place in Greek philosophy and in
Judaism (Old Testament) as well.

2. The Old Testament idea:

a. Gen. 1:1ff. God spoke the words and the worlds came xndteace.
b. Ps. 33:6. ABy the word of the Lord th
c. Heb. 1:3. Hespoke to the fathers, he has spoken through his Son, and he

upholds everything by his powerful word.

3. Greek philosophy.
a. The Stoic philosophers looked on the word g @oyo9 asthe rational
principal on which all things existed.

b. Since words originate in the mind, the Greeks looked to the mind for the
ultimate reality, and connected this warcdd g @ogo9 asa sort of bridge
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between ultimate divinity (a god of somery and mankind, forming a
sort of humardivine relationship.

c. Plato, who lived about 42837 B.C., entertained the thought of an ideal or
perfect model of everything, and each material thing is designed after the
ideal.

1) There was s up phorseefronh whiclkatine géds desigméd o
all horses.
2) The same was true of everything that exists in the world.

d. Plato moved this thought into the abstract world of ideas such as justice,

mercy, forgiveness, et c. Thisg then w
ciples, and everything dealing with these principles was designeddaccor
ing to its wultimate Aform. o

e. By the first century A.D., the Platonists believed in the existeneernd
t hat was superior to human mind, and \

theultimate reality.

f. It must be remembered though that Greek philosophy of the fifth and
fourth centuries B.C. had lost a great deal of its influence by the time of
Christ because it was completely theoretical, and gave no ultimaieies
to life.

4. Philo,the Jewish philosopher of Alexandria, (20 BACD.50) was contengp
rary with Jesus and Paul, but he died about 40 years before John wrote his
Gospel.

a. Philo seems to have tried to combine Greek thought with Jewish thought,
but, did not give a very clear fil@tion of it.

b. He tried to take the idea 6f o g @s\ related to mind and intellect, and
attach it to the Hebrew concept of God rather than the pagan concept of
the gods.

c. Philo, of course, never connected this concept to the incarnation, or apply
it to Jesus Christ.

C. How does John view tHe oogV The application of o g to ¥hrist does not®
cur except heren Jn. 1:218, in | Jn. 1:1, and in Rev. 19:13. It is never used as a
title such ashe wordfi Ch 10i st

1. John, more or | ess says, ABoth Pl ato an
h a vtdafliodved the track far enough. All of this comes togethefepdy in
Christit he fAWogwWNi ch has become flmesh. o T
carnation. See also Isaiah .1

2. While the Greek philosophers would have skea g as\applying to every
man John shows that it is uniquely seen in Jesus, the man who was divine,
and who was with God in the beginning. Furthernioveasthroughhim that
everything was created.
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3. The famous Christian apologist, Justin Martyr (A.D Al@%) was born to @
gan parets in Nablus, West Bank (Palestine).

a. He studied Plato and the Stoics, but never found them to offer adatisfa
ry explanation of true reality. In these philosophies he could never find an
adequate ultimate answer.

b. When he went to Ephesus (which, by tha vy , had been Johnos
his later years), he studied various aspects of Christianity, and was faced
with John 1:11 8 . He concluded Itcdhgpua¥tleohnods t
explanation he had been missing in his study of Greek philosophye-He b
came a @ristian, and a Christian apologist, believing that Christ was the
truel o0 g.oV

D.iHe l(adeMWwas with God in the beginning. o

a. There is a contrast between the eternity ofl tree g an¥ the time limitation
on the things that were made. This will be seevs. 2.
b. This is a reiteration of the statement made in the beginning of the verse.

[I. John 1:35 . The creative fAWord. o AThrough him
notingwasmadé hat has been made. 0

A.Vs. 3. This literalilmnwt ocalysi ndratthraddgh hhinng

1. The wordpower of God in creation was a cardinal doctrine among the Jews.
2. First John states these things positively and then negatively. This is a-chara
teristic ofegJnol®8.0s writing,

B. Vs.45.Al n hi m wtalsatl ilfief,e amals t he | i ght of me

1. This will be a basic themehich John will pursue throughout the entire book.
Light is frequently used in the Old Testament and in the Greek religiors to d
scribe spirtual illumination.

2. The light shinesf( a i n fainei) - present tense (linear a
shineso in the darkness, but t he dar kne
funderstando i s Katoan a nibea hGalegemdristmodr d
tense = punctiliar action), meaning to grab, hold, overcomssgss, unde
stand, or compr ehend. codtioueso stsna flireart hat Ch
action) in the darkness, but the darkness did not grab it, possess it, overcome
it, or understand it (punctiliar action).

3. This is shown as a moral kind of light.ohh frequently uses this word to
speak of spiritual illumination compared to darkness, signifying ignorance of
God. Philosophy and Greek religions used some of these same contrasts. One
of the Dead Sea Scroll s i s egastthel ed, AT
Sons of Darkness. 0
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4. John frequently uses contrasts in his writings: light vs. darkness, life vs.
death, good vs. evil, etc.

[ll. John 1:68. An explanatiortoncerning John the Baptist.
A. John the Baptist was a messenger from God.

1. This is the firg historical fact that John mentions. VerseS have laid the
groundwork for the rest of the book. Notice also that the Apostle John e
plains in both positive and negative terms, the mission of John the Baptist.

2. John the Baptist came as atwéss of thdight, but he himself was not the
light.

B. Vs. 7. Here we have the introductiaf two o f Johnodés favooite wor
(pi st eiuwyaenudd i wimam ¢ matuag) which can also be tran
| ated fAmartyr. o

1. John usesthe wopli st @u W }abait @O0 times in the Gospel. This is
about nine times as much as in all three of the Synoptics combined. Although
the noun form of the worgh i s {pistd, is used frequently in th&ynoptics,

John always uses the verb form active voice.

a. Notice that the Greek does not have two different words for the English
words fAfaitho and fAbeliefo as is popul
b. John will attach this word to the idea of accepting (believing) tharest
ny of John the Baptist as well as accepting thentesty of the signs Jesus
will perform. These will point to his claims of Messiahship.

2. Later,in 11920 Johnds altercation with the pr
from that which is recorded by the Synoptics.

IV. Thel o g @o¥b9 andthe world.
A. Thek o s m@dgmos world) was made through him.

1. Compare this with Col. 1:1%6 where Paul affirms the same thing.
2. Compare this with Heb. 1:3.

a. Notice that in John, Colossians, and Hebrews the writers affirm the pre
exigence of the Son and the creative activity of the Son.

b. Each of these writers also affirms, directly or indirectly the position of the
Son in reference to his mission. Note John 1:14 and comments below.

B. The world, though made by him, did not recogniza.hi
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1. The book of Enoch, probably written in the second century BaSin its pa-

rables, an interesting passage in which the wokdo @ as¥d frequently, and
transl|l asledch. as Thws i s one meaning of

Wisdom(l o g) do¥hd no place where she might dwell;

Then a dwellingplace was assigned her in the heavens.

Wisdom(l o g) avdnt forth to make her dwelling among ttaldren of men,
And found no dwellingplace:

Wisdom(l o g)oeMirned to her place,

And took her seat among the angels.

Enoch 42:1

John seems to make use of these types of thoughts to lay his foundation for

the true meaning of the eterrlalo g an\John this word is not just a plut
sophical concept, but is personified in Jesus.

a. A"As many as tothent e igavetideghhto bacome the chi-
ren of God. o

b. ARi ght 0 i s € x ws@xaighneeanivgauthebrity or power.

t

he

God.

r

AThese ar e dwtcloonrei 2éhce tchi |l dren of

c. Notice that he did not say that those
come, 0 the children of God, but they
of God.

d His explanation of this is tlingst ¢t he

Ato those who believe in his name. C

V. 1:147iThe Word became fl esh. 0

A. This is the climax of the Prologue.

1.

2.

This is taught by Paul and others as well. See Rord,1Gal. 4:4, and Phi.
2:511.

In this, John ties the philosophical concept oflthe gto e historical Jesus.

a.lnstead of being an intangliogewVvVconcept

fact, the person of Jesus Christ.
b. In this, Justin Martyr saw the compatibility of philosophy and Jesus Ch
ist.

B. The Gnostics/Docetics.

1.

By the timeJohn wrote (A.D. 90), Docetism was becoming a problem, and
there can be little doubt that he had some of this in mind in writing thes stat
ment. See also | John. 4:2.
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2. Throughout the Gospel, John will emphasize the humanity of Jesus as well as
his divinity. In this Gospel Jesus represented as being tired and thirsty{4:6
7), emotional (11:35), troubled (12:27, 13:21).

3. The word flesh refers to the fact that he became an ordinary human being just
as anyone else.

.AHe made his dwelling among us. 0

1. Thewod transl ated Adwellingo also means
our midst.

2.1t is from the same word transl ated At a

. Compare John 1:2, 14 with Phil. 2:511.

1. Paul expresses some of the same ideas as John expresses in his prologue, but
Paulapproaches them from a different perspective.

2. We cannot fully comprehend the ramifications of these passages because they
deal with infinite ideas.

a. Both affirm the eternal existence of Christ.

b. Both speak of his equality with God.

c. Both affirm his condescaion to become human.

d. Paul alone speaks of his exaltation.

e. John alone speaks of his power to give human beings the right to become
the children of God.

3. Phil . 2:6. nduBei@Ggd.i&® very

a. Greekwordmor fmtoph) , tr ans| at eednsliebasicer nat ur e
sence of oneb6s being. We dondét have &
It does not deal simply with the shape or appearance, but the basic inward
form.

b. The same word is used when he speaks of Jesus taking thenformf h
(form) of a servant.

4. Theword servantis d o u ddowo¥)meaning a slave, not just an ordinary
hired servant. A hired servant woulddé a k qdakoWo3.

5. Furthermore, he appearesi ¢ h ma ¢ h Vreferring tothe outward appea
ance or outward form.

a. Jesus was in essenceds but took the essence of man, and became a

slave.
b. People saw him this way.
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6. He emptied himself. The wloeloainord)ihe e
meaning to empty completely, to pour something out and have nothing left, to
completely deprive of cotent.

a. He emptied himself of his equality with God, of his essence as God, yet he
was still the Son of God. We have no way of understanding this.

b. He actually, in every way, became like you and me, with all of oukwea
nesses, our temptations, and desyesmaintained his divinity as the Son
of God. See Heb. 2:178 and Heb. 4:15.

7. When we see the depth of Christology and theology in these two passages, we
can begin to appreciate the depth of Go

E. John 1:1418. Jesus is the one and oridggotten of God. John uses the word
mo n o g enortoghls) showing that Jesus is the only one like this one; that is,
he is the unique, only begotten one of God.

1. I n 1: 14 John affirms t hat iThe wor d be

among us.DbesulshaG@hriiss,t i's unique, i n tha
from t hemolhaotgleearo,ud plraanaenpuadrarpair®ds) who
became f Il esh. Compare this with his sta

God, t he Onnmeo neorgce n@wd isla hdF at her 6s si de,
made hi m k made God&nownasmaskind as Guall never been
known before.

2. The same expression is wused in John 3:1

Conclusion:

1. By studying the prologue in detail, we can come to a bettersiaaeling of what
John is going to try to accomplish in his Gospel.

2. Basically, John says, AThis 1 s the persor
that he is the incarnate Son of God. Then you will understand his life and mission
more completely. o
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Chapter 1V

Early Events in Judea
John 1:19%51

Introduction

1. After introducing John the Baptist, and speaking of the fact that he came to testify
concerning Jesus, the writer concludes his prologue.
2. He immediately begins to give the testimaiylohn the Baptist.

3. Notice how this fits into the writeros

1:1928. The advent of John the Baptist, and his testimony.

A.John the Baptistbés encounter with the

1.

2.

The Jews of Jerusalem had sent these priests and Levitgsite iof John the
Baptist concerning his work.

This probably meant that they came from the Sanhedrin. The fact that the f
ther of John the Baptist had been a priest (presumably dead by the time John
made his debut) may have added to the interest whichetites and priests
had in Johnds wor k.

Matthew mentions that the Pharisees and Sadducees came to inquire of John,
and he rebuffed them.

The Apostle John someti mes usesy-the
ing the Jewish opposition to Jesus. His is the story of Jewish rej@sn

of Jesus.

The popularity of the Baptist in attracting such large audiences may have been
considered by the Sanhedrin or the Pharisees as a threat to their religious le
dership.

The hypocrisy of the religious leaderspr o k ed t he Bapti st 6s

ohnés deni al and affirmati on.

John the Baptist confessed a negatiyv
Note that the word AChristo is not a
AMessiah, 0 meaning one who is anoint
In order to get a more complete picture of these events, refer to Mt. 3, Mk. 1,
and Lk. 3.

P u

pri

wor

r e

e,
n a
ed.

a. Bot h Matthew and Luke tel]l of Johnos

baptism, but only Matthew identifies them as Pharisees and Sadducees.
Matthew and Mark explaifurther that the crowds were large stating that
Jerusalem and all Judea came out to him.

b. All four Gospel writers call attention to the Old Testament statement of
Isaiah concerning the mission of the forerunner. Luke gives the most i
formation, while Johmjives the least.
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C.

I n Johnds Gospel we have the Baptist
by messengers from the priests and Levites. On the other hand Luke 3:10

14 records a different set of questions which came from the cromd co

cerning their own need t@pent. It seems obvious that there were diffe

ent motivations at work within the two groups.

Luke says there were some fsoldierso
what they should do to repent.

1) These were probably from a Jewish militia organizedHerprotetion
of the publicans.
2) Such organized groups are known to have existed, and some scholars
believe they may have tried to extort money from the people by violent
means or to dtect money through intimidation.
3) Notice that t hemesightafier that fsoth thgquuiblst i on ¢
cans.

4. Questions about John and Elijah.

a.

b.

Johndenied being Elijah. See Mal. 4&where the return of Elijah iser
dicted prior to the coming of the #fg
See Lk. 1:17 where theangelpeedied t hat John woul d c
and power of Elijah. o Notice also t
of the fathers to their children, o e
See also Mt. 17:313. After the transfiguration, Jesus affed that John

the Baptist was, in fact, the fulfilment of the Elijah prophecy of Mal. 4.

John was not the literal Elijah, but was one like Elijah. The Jews seemed

to have expected the return of the Old Testament prophet Elijah as the
forerunner of the Mssiah.

r e
0 n
h ¢

c

t

5. Questions about Athe prophet. 0O To what

In Jn. 1:1921 there seems to be a distinction in the minds of sagne b

tween the Messiah, Elijah, afithe prophet

See Deut. 18:13 8 . Moses said that God woul d
mef rom among your own brothers. o

In 1957 Millar Burrows ore Light on the Dead Sea Scrolfs. 310

311) said that the possibility of two Messiahs is debated among scholars of

the Dead Sea Scrolls. One of these Messiahs would be a descendant of

David, and probably become their king. The other would be a adsce

of AAarono and would possibly become t
problems with the legitimacy of the priesthood at various timesglthe

previous centuries. It is possible that sodews of the®icentury AD fe-

lieved that Deut. 18:1%8 did not refer to the coming of the Messiah, but

rat her -mheos sai afhpor epr ophet (I'i ke eMoses) i
dicted by Malachi.
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d. Some Moslems today believe that Mohammed was the trulinfieifit of
this prophecy. Although Acts 3:22 and 7:37 explain that Moses was

speaking of Christ, the Mosl ems beli e
sinterpretation of the prophecy. (For more information on thislsesil
Ibrahim NawwabfBerlinto Mak a h: Muhammad Assadds Jou

lam, &audi Aramco Magazindanuary/February 2002nd Muhammad
Asad The Message of The Qurdaibraltar: Dar alAndalus, 1984, p. 0
11)

e. There is some Jewish literature such as Il Esdras-IB1(preChristian
Apocrypha) which suggests that some Jews expected Isaiah andésr Jer
miah to appear with the Messiah.

ADo not fear mother of the sons, for
I wi || send you hel p, my servants |
2:17-18.

f. Perhaps ths is the reason (Mt. 16:13ff) that some thought possibly Jesus

was Elijah or Jeremiah. There is ample reason to see why the Jews would
have asked such a question concerning
g Jesus was thought by some td0.be the fp
.AWhy then do you baptize i f youh-are not
et . o0

a. This clearly shows that they were expecting three distinct persons as part
of the Messianic hope.

b. However, there is no indicatileen that 1
40:1-5 to apply to a forerunner to the coming of the Messiah.
c. Il n Mark, John the Baptist is shown #dApr

forgiveness of sin. o

I n Lk. 3:3, the Greek metran ttisaaW.s| at e
genitive singular, showing that the repentance belonged to ptisrba
Al preach a baptism of (which bel onc
of sin. o This puts it in a differen
Commission (baptizeohto the name of the Father, Son, and Holy Sp
rit.)

2) Proselyte baptism was practiced by the Jews, but John was baptizing
his own people. Therefore this was cause for concern amongwhe Je
ish religious leaders, and it could have been interpreted as heresy.

d. John gives no direct answer to their question about why he was baptizing,
but says that one is standing among them, the thongs of whose shoes he is
not worthy to untie. Notice that John does not identify Jesus at this time.
e. The temptations of llt. 4 andLk. 4 may also have already taken place
when the events of John 1 took pl ace.
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next day, o0 (1:43), and John 2:1 says t
the third day. The Synoptics all speak of the wilderness tpatid tem-
tations as having taken place immediately after hsisra.

f. Notice 1:2627 and 1:2984 where he consistently uses the past tense.

C.hBethany beyond Jordan. o

1.

The most familiar Bethany known in the Gospels is near Jerusalem where
Mary, Martha, and.azarus lived. Ta Bethany John speaks of hé@vever
i s A bey oot mdntoned aowhere else in Scripture.

. The traditional |l ocation of the place o

the south, near Jericho, which suits the Synoptic descapt  t h a't ARJer us:
and all Judeao came out to Johnds bapti
On the other hand, a | ocation fairther n
thany beyond Jordan. o I't couledr, be near
Nathaniel, and Philip. The next even John took place in Cana of Gaé.

a. Some manuscripts read ABethabarao at t
the King James Version. Bethabara was a ford in the Jordan River ident
fied by Origen Bcent ury) as the | ocatdiamn odof 0
Scholars generally do not adopt this position.

b. The fact is that the location cannot be idfieed.

1:2934.John the Baptist announces and defines

A.

B.

AfThe Lamb of God. o

1.
2.

These next events took place the following day.

The idea ofte A L amb woudld h&e loeén a strange idea to the Jews
because they did not conceive of the Me
away sin, o0 nor did they believe he woul
The expression ALamb ofl3mthéBiblesd used on
sus is indirectly referred to as a lamb in Acts 8:32, | Cor. 5:7, | Pet. 1:19, and

31 times in Revelation.

a. This refers to the Passover lamb as a symbol.
b. Acts 8:32 refers to Is. 53 where the Suffering Servant is pictured ds a su
fering lamb, but there is no evidence that this was ever thought of by pre
Christian Jews as referring to the Messiah. They never thought of the
Messiah in terms of a sacrifice for sin, but as a kingly figure.
c. It is interesting that, although the apostles mid think that Jesus would
die, John the Baptist refers to him as
d Compare this with Jolom$esding messengersquest i ¢
to ask ifhe was genuine, or were they to look for another.

AWho takes away ot he sin of the worl d.
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1.

Note that the word fisindo is singular,
that he might take away our sins. o0)

a. Here he seems to generalizeisime universalizes it.
b. Its emphasis is on the condition of the world, not the condition d¥ichd
uals.

1:31.4 | did not know him . . . t hat he mi

a. This probably does not refer to the personal acquaintingehn to Jesus
(they were cousins), but to the fact that until his baptism John didnrot u
derstand whoesus was in terms of his missio

b. John testifies that when he saw the descent of the Spirit, that it was then
that he came to understand who Jesus really was, and that he wauld ba
ize with the Holy Spirit.

c. Note that in Matthew, Mark, and Luke John the Baptist seems to know
something mportant about Jesus and his mission when he spoke of his

r

own unworthiness and that he s8houl d be

til we get to Johndés Gospel t hat we
understanding of Jesus.

d. The wordf a n e r wdoananifest, reveal, or make known, carries with
it the idea of something being made known which has not previously been
recognized. It is somewhat different framp o k a | wipch means to
uncover that which has been completely out of sight.

e. Notice that Matthew and Mark specityhat fAhe [ Jesus] saw

openo etc. -l1BeandMaMk. B:1L1®. elspke says

was praying, heaven was open, and the Holy Spirit descended on him in

bodily form | i k2 Haever duke doés natkay whd: 2 1

saw this. John testifies that he also saw it, but the implication is that the

crowd may not have been privy to this event. Otherwise the writers would

probably have said, AThey (the crowd)
f. The Gospel of dhn is the Gospel of signs, and this is the beginning of

those signs, which point to the Messiahship of Jesus.

[ll. 1:3551. Thefirst disciples.

A. Andrew and Peter.

1.

2.

Althoughh ey r ef er t ohelwasmot aabbi i tReastritt sense,

but was perceed as such by some people.

In the Synoptics Jesus is called Rabbi six tim#8sree of those times it comes
from Judas. Rabboni occurs one additional time in Mark. Some of those are
repeats from one Gospel to the others. In John he is addressetineeghas
Rabbi, and one time as Rabboni, but none of them come trdas.J
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3.

5.

John explains the meaning of ARabbi o fo
probably not acquainted with the Aramaic language. He makes it a habit of
explaining some things whicinight not have been familiar to his original

readers. See John 1:41, 42, 4:25, 5:2, 9:7, 11:16, 19:13, 19:17, 20:16.

The encounter with Andrew, Peter, Nathaniel, and Philip is just thath-an e

counter, not a call.

a. Some scholars have contended that thc®aust in John cannot be hasm
nized with the call of the disciples in the Synoptics. However, it should be
noticed that this is just an introduction and discussion.
b. In the Synoptics Jesus challenges the disciples at the Sea of Galilee to fo
low him. Hee he does not issue that challenge.
c. This, as many other features mf Johno:
pared with the Synoptics, but this feature does not array the accounts
against each other.

When Andrew brought his brother Simon to Jesus, Jestes fyen the nik-
name Cephas (Peter). Both in GréBkter)and AramaiqCephas}this name
means rock. In Mattl6 this is reiterated.

B. Philip and Nathaniel.

1.

2.

The next day, Jesus decided to go to C
me . 0 P h islbrotper Nathaniel dnd brought him to Jesus.

Philip, Andrew, and Peter were all from Bethsaida, located on the northeast

shore of the Sea of Galilee. Nathaniel was from Cana (John 21:2). Note that
Capernaum is mentioned in the Synoptics as the horRetef.

Both Andrew and Philip refer to Jesus as a fulfillment of O&btdment

prophecies. Andrew satdo Si mon, his brotheq, A We |
siah, 06 and oPMWNialtihmnsaild AWe have found
about in the Law, and aboutwhdamh e pr ophets al so wrote,
asefurs of Nazareth, the son of Joseph. o
When Nathani el was told that Jegsus was
thing good come from there?

a. Scorn? Some believe the rivalry between Cana and Nazareth (close to
eah other) may have caused this question.
b. There is nothing in history to suggest that Nazareth was a mean city, or a
city of bad reputation. This statement could have been nothing more than
Nat hani el 6s opinion about Nazareth.
c. The fact that Nathaniel had ne¢ard of Jesus, living as close to Nazareth
as he did, shows how inconspicuous Jes
announcement by John the Baptist.

Jesus complimented him as an Israelite of integrity.
Nat hani el s decl ar at jyarre théikihgakt aele. d he S
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C.Jesus as the ASon of Man. o

1.

Ezekieland Daniel botu s e t he ex pr e.glslzekielitfee®n of ma
to theprophet, but in Daniel it has a symbolic meanibgs used once in Acts

7:56 (Stepheno6s edeltonrbfgrringta®@hdst.t wi ce i n R

Il n Dani el 7: 13 the prophet speaks of #dfo
Ancient of Days. 0 This has been thought
this identity is not certain.

a. In Ezekiel and Jeremiah there seembdan emphasis on the fact of their
humanity and dependency on God.
b. In the Gospels the term is used by Christ to refer to himself.
c.l n Matt. 16: 13, Jesus asked AWho do |
When Peter answered that Jesus was the Son of Godplessed him for
this.
d. Jesus seems to use the expression to identify himself with mankind, but
performs the signs as evidence of his divinity.

This title has been discussed in numerous long articles and commentaries.

J. H. Bernard saiys,cdfoot ¢dd mal[ Jeshiafd o6 Me
more, for it did not naow His mission to men of one race only. It represented

Him as the future Judge of men, and as their present Deliverer, whage Kin

dom must be edblished through suffering, and whose giftlide was only to

become avail abl e t hr ou gternétional Cidieant h. 0 (
Commentary: The Gospel According to Jobwl, |, p. cxxxiil.)

Many commentators connect the expression with Daniel 7:13, although there

is no evidence thatthisas a gener al interpretation ¢
However, it should be noted that Jesus uses the expression as a meags of red

fining his Messiahship.

This may be connected to a statement in the apocryphalThmISimilitudes

of Enoch(written & o u t 80 B. C.) which ITinks the
AAnointed oneo which is Messiah. Jesus
the title Son of man, perhaps linking it to the Suffering Servant of Is. 53.
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Chapter V
Jesus Begins His Ministry

. John 2:111. Jesus at Cana of Galilee. Cana was located near the Sea of Galilee,
about 3 %2 miles (5.6 km.) northeast of Nazareth, Jesus hometown.

A. The wedding.

1. They ran out of wine.
2.Jn. 2: 4. AMy hour (time) has not yet c

a. This statementis&dquent |l y used to refer to Jes!
the direct manifestation of his Messiahship. In 12:23, 27, 13:1, 17:1 this is
certainly what he has in mind. Is that what it refers to here?
b. It seems more likely that it was a simple statementXasitis made, that at
the right time he would intervene or take care of things. It may be that
7:6-8 is another ordinary use of the phrase.
c. Jesus went ahead and took care of the situdgadng us to believe that
this was a simple statement to his mottiext he would respond to the
need at the appropriate time.
d This was the first Asign
on hi

performed b
di sciples believed C

0
m. O
B. The miracle.

1. Notice the explanation John gives about the six water jars, each holding over
20 gallons, according the custom of the Jews for patiio.

a. Why did John explain this? Because he was writing to aJeansh a-
dience, probably living in Ephesgasia Minor), and they would not have
been familiar with Jewish customs and religioaslitions.

b. Throughout his Gospel, John makes a number explanations of Jewish cu
toms, location of places in Jerusalem, etc. for the benefit of his immediate
readers.

2. How does this fit into Johnés original
Gospel ofsigns.

a. AiThe Word was God. o6 John is affirming
was God in the flesh.
b. Not i c eobSewdtion@tsthe close of thsracle.

1)1t was the first Asignodo done by Jesu
2) It was a manifestation of his glory.
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3) His disciples beliegd in him.

IV. Jesus retuedto Jerusalem and cleawlsaf the Temple. John 2:122.

A. He returned to Jerusalem for the Passover.

PonE

The origin of the Passover. See Exodus 12

The Passover lamb and its sigcdince.

All male Jews were to attend this feast.

The Synoptics show Jesus cleansing the Temple, buiok place near the
close of his ministry.

B. The situation.

At the Passover each family had to have a lamb for the Passover meal. Yet
many came from remote parts of the empire.

Animals were sold, and cemcy exchanged as a business, using the temple
precincts for this purpose.

It seems that there was a sort of carnival atmosphere created makingnthe Te
ple grounds ammutdoor commercial bazaar.

C. What did Jesus do?

=

He made a whip similar to those used tvel cattle.

He turned over the tables of the money changers and drove them out.
This reminded the disciples of the statemenP& 69:9. Look at the context
of this Psalm.

D. The challenge presented by the Jews.

1.

2.

3.

A Wh at mi racul ous s i pwve yarauthogtyta dosalh o w
this?o

This is similar to what happened at the close of his ministry. Sdthda
21:1213, 2327. His answer at that time however was different.

In Jn. 2:19 Jesus tells them to destroy this temple and | will rebuildhtee

days.

a. He was referring to his body, and the resurrection. See vs. 21.

b. This was used as an accusation against Jesus at his trial before the Sanh
drin, Matt. 26:6061.

c. The temple had been built for the Jews by Herod, and was also referred to
as Herod temple. It had been undemstruction for 46 years at that time
andwas finally completed in A.D. 641t was destroyed in A.D. 70 when
the Romans sacked Jerusalem.
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Chapter VI

Jesus and Nicodemus
John 2:23 3:21

Introduction:

=

John is the only writewho mentions Nicodemus.

2. This incident highlights, very early in
the spirt, eventhoughNicodemusvasa Jew.and a membeof the chosenation.

3. The Gospel of John presemtsa great deal of dialogu€lhis story demonstrates

anapproachlesus frequently employed in these dialogues.

a. The response of Jesus to some questions is, at tomEsising and sometimes
completely off of the subject introduced by the other palfiyis seems to be
a par t method inh directing the conversation.

b. We will see this pattern repeated in his dialogue with the Samaritan woman
(John 4), the dialogue on the bread of life (John 6), and the dialogue ien spir
tual freedom (John 8).

l.  Jesus and Nicodemus.
A. Who was Nicodemus?
1. A ruler of the Jews.
a. A Pharisee.
b. A teacher.

c. Member of the Sanhedrin. Heent against the Sanhedrin in defense of
Jesus in John 7:50.

2. Ni codemus addresses Jesus as ARabbi . 0
3. He affirms Jesus as a messenger from God because g§tisewhich he did.
This fits into Johnds purpose in the book

miraculous signs at this timehile he was inJerusalem (John 2:23%), but
this Gospel does not describe them in any detail as the Synoptics generally do.
John gives us only abbseven specific miracles.

B. Jesuéstatement to Nicodemus.
1. We do not know what (or whether) Nicodemus asked a question, or why he
came at night.

2. Jesus states the new birth as a condition of entering the kingdom of God. Li
erally this should be translatsib or n from above. 0
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a. TheJews had somexpectatios concerninghe kingdom of Godbut very
little is known of the nature of this expectatioMost of the writings d-
scribing these Jewish attitudes come from a period later than Jesus.

b. The Jews also had rtain Messianic expectatiay but much of what is
said today concerning this also comes form later Jewish literature.

3. In John, Jesus frequently uskglires of speech to stimulate further questions
and dialogue.

a. John4.AinWat er 0 i s us e desusisgpeakiagtthd @ea- y when
ritan woman.
b. John 6. Living bread eat my flesh and drink my blood.

Il. The dialogue with Nicodemus.
A.fHow can a man be born when he is ol d?59d

1. To Nicodemus thiseemedmpossible.
2. Jesus 0 rlessspsexpkieing this press of the new birflbut it con-
fuses Nicodemus still further

a. Born of water and the Spirit.
b. Arebirthinbaptismanda&bi rt h of oneds spirit.

3.ANO one can see the kingdom of God wunle

a. Nicodemus asked, AHoweis@d? Canhenenter be bor
again into his bneotbhoerrn?s6 womb and

b. Jesus used confusing statements to gtessconversation in the direction
he waneéd it to go. Jesus madmother statement to Nidemus which
moved the conversation, but it dibt fully explain the problem Niced

mus hal.

4. The response of Jestio the question of Nicodemussva A No one can e
the kingdom of God wunless he ix born o
plainedd t his by saying, Afl esh eghith®s birth
spirit.o
a. This was not an explanation, but it guided the conversation so that Nic

demus inquired further.
b. In this, Jesus shad thathe was speaking of the rebirth of the spirit of
man, not the flesh of man. This rebirth is consummated itisbap
5. The wind bl ows, but you donét know wher

So is the one born of the Spirit.
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a. Notice theplay on words. The worg n e u fp@eumameans spirit or
wind.

b. Even though Jesus would have been speakirthanAramaic language,
Johnis writing in Greek, andghows this part of the agersation as a play
on words.

6. Ancient church writerswhen commenting on this passage amost -
anmousin affirming that this is a refence to baptism.

a. In theSynoptics Jesus tells his followers they must become as little-chi
ren

b. Jesus askblicodemus A You are | srael ds nrteacher,
stand these thingso

1) The definite artid i s used wit h thateacherlofer . 0 A
Israel 060 would be a |iteral translati or
2) This may indicate thatlicodemuswasan especially proment teab-
er.

B. Additional teaching.

1. Earthly and heavenly things.
2. iwWe testify to wh apearste behparenthetisabsteh . 0 Thi
ment of the write(John)to theaudience to whom he is writinghe Greeks)
rather than a statemenverywél Jesus. It f
3. In 3:13 Jesus affirms hiswn preexistence. Thigleaoccursin John more
than any of the other Gospels.
4. In 3:14 Jesus refers thoses lifting up the serpent in the wilderneadding
that his own death has some similarities to tha the Son of man must be
lifted up, thatevejo ne who bel i eves in him may havc¢

a. Notice Johné6s u¢ih of believe
b. Johnusesthis wordin adifferentway thanPauluses it In Paulit refersto
0 n eabsslute trust in Gfst for the gift of salvatiofi grace. John émost
alwaysuses itin verb form, refeting to the Jew8acceptane of Jesus as
the Messiah.tis asif Jesussaih, You must believe that |
am. I and the Father are one. I am C
c. This concept is very important in understanding John-37.6
d. John uses this idea more frequently thanathgr Gospel writer.

. AiFor God so | oved -2lhe worl d . . .0 John 3:
A. Thisisanale ncompassing statement cnalhifeerning G

1. Some scholars believe that this statement (2I)6was made as a comment
by the writer of the Gospeather than by Jesus himself.
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2.

3.

3

iOnl y bego fTheeGreekSvord . Mo n ng e o hy, érantlated

Aoy begottend meansooiit ii@nenlaywdlemenl yiok e
though we are all the fAchildren of God,
l i ke this. o

The necessity of atonement, though not stated hereplgan

a. Inthisisa proclamation od e smission and also his power to save.

b. This would have been confusing to the Jews because they thought they did
not need to repent of seek forgiveness. After all, they were already the
chosen peoplélhis assumedat Jesus made the statements of-21L.6

c. John cannot <conceive of a perlmon dbel
edi ent to him. Al l of mands right res
word faith or believe.

d The result of t hi serlivesbyshe autheamesinio 3: 2 1.
the |ight. o

B. Jesuémissionis statedn verse 17.

=

He did not come teaondemn, but to save.

The believer is not condemned, but the unbeliever is condemned aleady b
cause he has noélieved.

Jesus came to bgright, butmen lovedarkness écause their deeds are evil.
John frequently uses uatrasts. For example:

Light and darkness.
Truth and lies.
Good and evil.
Life and death.

apop
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Chapter VII

Jesus and the Samaritan Woman
John 4:142

I.  Jesuswvas going fom Jerusalerno Galilee.
A. John makes a brief statement ahiniin the Baptist.

1. The Pharisees heard that JesusoO popul al
Baptist.

2. Frequently the writer of this Gospel implies tifa claimswhich Jesus made
for himselfcould have beeperceived by the Pharisees as a threat to thair
position of power.

B. On his return to Galilegesushad to pass through Samaria.

1. There was itter rivalry betweerthe Jews andhe Samaritans.
2. A passage in the Je wiatsthe bdadsohtmes&amars ay s , A
tans is | i ke dmea ewhpablegrabtr,s. 865BkItlkough (
the Mishnah was not codified until the third century A.D., the collection of
traditions began perhaps as early as Ezra, c. 450 B.C.
3. Review the Istory of the settlement of Samatria.
4. An alternate route through Peréan the east side of the Jordan River) was
taken by manylews traveling between Judea (south) and Galilee (niorth)
orderto keep from having tpasshrough Samaria.

. Jacobds well
A. It was located near Sychar.
1. This is probably the modern village of Askar, located between Mt. Ebal (the
mount of cursing) and Mt. Gerizim (the mount of blessing). See Deut.-11:26
29)
2. This is one of theelativelyfew locations in the Holy Land which is resms-
bly certain.
3. The disciples went into the city to buy food. It was about noon (sixth hour).
B. The beginning of the encounter with the Samaritan woman.

1. The woman came to the well to draw water, and Jesus asked for a drink.

a. As a traveler, he would nttave hada contairer or a rope, and the well is
about 100 feet deep.
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b. The woman recognized him as Jew rather than a Samaritan, pegiaps b
cause ohis Galilean accent (it was peculiar), or his dre&hewas su-
prised that he would speak to her

c. Notices Xrxipdnd@nati on. AFor the iKJews do
tansp4: 9.

d. Once again we see how John pauses to exgpdaire things to his rdars.

2. Jesus uses the same pattern of speech in chapter 3 (with Nicodemus speaking
of the new birth), chapter 4 (hewath the Samaritan womanand chapter 6
(with the multitude about the bread of life).

a. In response to a question, Jesus made a profound, but puzzling statement.
This appeardo have been done on purpose in order to stimulate c@avers
tion.

b. When confusion @&s expressedytthe other party, Jesgsve a partial @
swer to clarify the obvious confusion, but the answer was neveplete.

c. When confusion still remained, slesexplained his spiritual idea. (New
birth, water of life, living water, bread of lifetce)

3. Notice how Jesus applies this methiodhis situation

a il f you knew the gift of God, and who
woul d have asked him and he 480 ul d have

b. AiLIiving watero is f Ibdingiu;mcompaedtethe | i ke a
well where it is neessary to draw water out with a rope and container.

c. When the woman expressed confusi on, i
Jesus gavermtherpar t i al explanati on. iAnWhoeve
give will neverthirst . . . the water | give him will become a spring @-w
ter. . .0 4:14. Notice that the answe

d. When she asked for this water so that she would not have to come draw
water, Jesus moved the conversatiothandirection halesired.

4. In the ancient Middle Eastpeople thoughof water as asymbol of divine
wisdom, and salvation. Seeg.l s . 12: 3: AWith joy you s
ofthewellsofsalat i on. 0

a. The Old Testament speaks of God himself bdithge fountain of living
water.0 Jer. 2:13.

b. In Revelation, the river of the water of life flows out of the throne of God.

c. Jesusd statement here aligned him wit
those who spoke for God. The Samaritan woman would probably have
been somewhat familiar with éhOld Testament, although t&amaritans

accepted only the Pentateuch as the word of God.

5. Later, (7:39) the idea of living water is expressed as the Spirit of God living in
the followers of Jesus.
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6. 414.alt shall become i n higmopunto etenaint ai n o
i fe. o

a. This would probably have added confusion to the situation.

b. She still did not understand the symbolism.

c. Jesus says the spring of water he is speaking of will well up into eternal
life.

d. The idea of eternal life is frequently foumdJohn. He uses is 16 times,
whereas th&ynoptic combined use it only 9 times.

7. She replied that she would Iike to hav
come so far to draw water.

C. Jesus asked her to go get her husband.
1. The woman changed the sebi.

a. She replied she has no husband.

b. Jesus responded, AnThe fact i s, you ha
you now have is not your husband. Whatyouhawest sai d i s quit
4:18.

c. Notice how this power of Jegsys to kno
ports Johndés purpose in writing this C

d. Jesus used this transition to advantage.
e. She appears to have attempted to change the subject by saying that she
saw that he is a prophet.

2. She therefore brought up a theological question concemvimgye people
ought to worship.

a. The Samaritan temple had been located on Mt. Gerizim, right in plain
view, but the Jews contended thia temple was to be locatedly in k-
rusalem. This was a hobntroversybetweerthe Jews and Sam&ns.

b. Whenthe Jews returred from the Babylonian Exile the Samaritans split
with than, and they erected a temple of their own at Mt. Gerizifinis
took placeabout 400 B.C. It was destroyed by the Jewish armies under
John Hyrcanus about 129 B.C.

3. The Samaritansecognizd only thePentateuctas the word of Gad Since
there was no temple Jerusalenincludedin the Pentateughhey rejected the
whole idea of the necessity ®mple worship in Jerusalem.

[ll. Jesus and true worship.

A.Jesus0d0 statementstldbowdbesppms@d® wor shi p, and
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1. iWe worship what we know; you worship w

a. This seems to be an accusation that the Samaritans did not truly know
God, for they rejected all other writings.

b. ASal vation is from the aacmesfromthe That
Jews.

The time will come when the location of worship is not the test. Vs. 21.
True worship will depend on spirit and truth, not location. Vs. 24.

wn

a.Jesus prefaces this statement by affir
b. This is the reason thatenmust worship him from within our own spirits,
not just with form, ritual, or ceremony.

4. She said she knew the Messiah (Christ) would come and explaytrengr
We do not know anything about the nature of the Samaritan Messianic hope.

a.Jesus rwewphpoisegdeakl t o y osus affirms hisewno Her e

Messiahship, a primary part of the mes
b. Wh at do you think might have gone thr
time?

5. The woman went into the city to tell others that she had founGlihst.
B. The dialogue between Jesus and the disciples.

1. The disciples marveled that Jesus was speaking to the woman. This bras pro
ably not pst because she was a Samaritan. Lltagne was aabbinical sg-
ingg, "A man shoul d hol d amiothecsweetynetevemt i on W
with his own wife, still less with any other woman, lest men shoutd gop . 0
(Strack and BillerbeckkKommentak zum N.T. aus Talmud und Midrasch, II,
438. Quoted inThe Intep r et e r ok 8, Bp. 329639.)
2. Not i c e tattrmemticenéerniag his food. In this he is probably referring
to the fact that his real nourishment (food) is not physical but spiritual. That
is, to do the will of the Fat Alasr . ( A M
met aphor fit stylevel | into Johnos
3. Jesus followed this up withis statement concerning the harvest. See verse
35. In Matt. 9:3538 Jesus used the same metaphor on a different occasion.
There he added that they should pray that the Lord would send out workers i
to his havest.
4. Approximately 3 years later, Philip (not the apostle) left Jerusalem to take the
gospel to Samaria. See Acts-28. We might wonder if any of the people in
Sychar, the city where Jesus met the woman, might have heard Philip at that
time.
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Chapter VIII
Healings and Clashes With
Religious Authorities

Introduction:

1. Jesus went on into Galilee, bhetscene changdtbm the Galilee to Jeraem.
2. A feast of the Jews was taking place, bohn does not indicate which feast this
was.

The pool of Bethesdalohn 5:115

A. lIts description.

1.

2.

In some manuscripts this is referred to as Bethsaida, and in othershzs-Bet
tha.

Once again, John pauses to insert an explanatory note. In this case he does so
in order to locate the pool for those not familiar with 3atem.

This site in Jerusaletmas beemdentified with a high degree of probability. It

is located just north of the temple mound by the sheep gate, close to the
present day church of St. Anne. Its description in the Gospel fits the rappea
ance of theuins of the pool.

The pool covered a wide area, about 300 X 150 feet (91m x 46m), and-was d
vided into two sections. Each section had two porches or colonnades with a
single porch dividing them, making five in all.

Its architecture suggests that it waslably built during the reign of Herod

the Great.

It was thought by some that the waters had healing properties for the infirmed,
and it became a popular place for them to come.

B. The troubling of the waters.

1.

There seems to have been a Jewish supersth@nwhen the waters were
stirred up or bubbled the first person in the pool would be healed of has ma
dy.

Note the absence of verse 4 in the NIMI other versionsompared with the
KJV. This verse is not in the best manuscri@sg, D, W, 33, Old Syac,
Coptic).

The healing the lame man.

A. The miracle.

1.

Jesus asked him if he wanted to be healed.
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2.

3.

The man replied to Jesus in vs. 7. Al
when the water is stirred. o
Jesus then told him to pick up his pallet and walk.

B. This healingook placeon the Sabbath.

1.

2.

It is interesting that the Jews who criticized Jesus were not interested in the

fact of the mands healing, but ionly tha
olation of the Sabbath. The healing miracle did nouse their wondeas

much ast did their indignation.

Jewish traditions concerning the Sabbath.

a. Rabbinical Il aw in JesusoOo day WwWas, dalf
lic place to a private house on the Sabbath . . . intentionally, he is punished
bycu ti ng off and st oni ninterdatiofall@igt h) Se:
cal Commentary: The Gospel of Joho].\Vpp. 232233.

b. The Jews rebuked the man for carrying his pallet on the Sabbathe- He r
ferred them to Jesus, butwahhe di dndét kn

3.Various definitions of fiworko had becom

a. Contemporary Judaism, just as first century Judaism, has 39 categories of
work definitions. Each of these categoriestams a variety of activities
which constituteiwork.0 These definitions are modified at various times
to keep up with the times. (Driving a car on the Sabbath, riding a bus on
the Sabbath, etc.) Below are a few items quoted from a contemparary O
thodox Jewish writer concerning work. (From the boSABBATH: Day
Of Eternityby Rabbi Aryeh Kaplan, published by the National Conference
of Synagogue Youth Division of the Orthodox Union.

See the wbsite: http://www.ou.org/chagim/shabbat/thirtynine.htm#1b

1)In writing about the category of #ACa
e x p | arhis» categoryi absolutely forbids all carrying in the street.
Even such trivial things aa key or a handkerchief must be left at
home. Certainly pocketbooks, purses, wallets andckeyns may not
be carried. The only thing one may carry outdooesthings that are
actually worn . . Carrying in a private home is permitted on thé-Sa
bath. Itis only in a public domain that it is forbidderhe spirit of the
law, however, forbids the carrying or handling of unnecessary objects,
even indoors. The Sanhedrin therefore legislated the categories of
Muktza, things whichmay not be handled on the $alth These m-
clude such useless things as pebbles and stones. They also include
things which may not be used on the Sabbath, such as pencils, candles
and money
2)In the category of ASeparatingo the
AThis includes separatingnwanted portions of food by han@hus,
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for example, if one is eating berries, he may not pick out the bad ones
before eating the good on&ne may, however, eat the good ones and
leave the badf one must remove something inedible, a small amount
of food should be removed along witloit.

b. Using this incident, Jesus teaches the value of humanity VS. the traditions
of the letter of the Law.

c. In the Mishnah there is also a list of 39 categories of things whichi-const
tute Awor k, 0 and ohtheSalbdtio it was allmighttd or bi dd
carry a couch with a sick person on it, but it was a violation to carry a
couch without a person on it. The person on the couch had to be an
invalid.

d The rationale is that the coameeh is th
and is therefore secondary.

4. Jesus found the man in the Temple and t
5. Notice vss. 1618 where John explains that the Jews persecuted Jesus because

they perceived him as a Sabbath breaker. It is important to see thatidesus d

not violate the Sabbath, but he refused to be bound by the traditional codes

which had been legislated concerning the Sabbath.

a. The sanctity of the Sabbath and the traditions of the elders were of great
importance to the Pharisees. This is the firsbréed confrontationds
tween Jesus and the Pharisees in Jerusalem, although such confrontations
had previously taken place in Galilee.

b. In the days of Jesus, the Jews debated whether or not God hitmself o
served the Sabbath. Philo, the famous Jewishadbgeol and philosopher
(20 B.C-A.D. 49) stated that God was always creating, and that after cre
tion of the world, and resting on the seventh day, God continued his cre
tive activity without regard to the Sabbath. He said that God didbiot o
serve the Salath. A number of writers, Jewish and Christian latdr a
dressed this subject, concluding that God works uninterruptedly.

c. Jesus is frequently faced with these problems in the Synoptics. See Matt.
12:1-8, Mark 2:2328, and Luke 66 wher e Jesnthe®b- acti vit
bath is attacked in Galilee. Did Jesus violate the Sabbath on these occ
sions? What is the principle laid down in these passages?

1) The problem which the Jews had with Christ was that he claimed to be
ALord (master) of tdneMkSAA.bBotthed i n M
Jewish mind, this meant that Ineade himselfequal with God. A
though the expression fiLord of the S
the acasation does occur in Jn. 5:18 that Jesus made himself equal
with God.

2) Notice that in the aoversation in Matt. 12, Jesus related his activity to
Hos. 6:6.
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6. Verses1618 i s another of Johndés insertions
persecut ed Jes usJesus chimbeduh&bdwashisHatheGo d . o
rather than saying Godtlse Fatheof all Jewish people.

lll. Jesus uses this miracle to teach a spiritual lesson. Johd®:16
A. Christological statements of Jesus.

1. What claims did Jesus make for himself?

2. iMy Father is always at work . . .0 Thi
doesnot observe the Sabbath therefore, as
bound by the Sabbath either. However, as a human being, he observed the
Sabbath law, but not the traditions regarding the Sabbath.

a. The Jews had no concept of the idea of thaifixi To them, God was
al one, and to say something, such as |
am wor ki ng, 0 s oun dsendaking bimstlthequal withi k e h e
God, or that he is really a polythei$b the Jews, this was heresy.

b. Jesus briefly develoghe theme of his own relationship to God the Father.

3. What messages do you fimdverses 1807?

a. God continually works, and the Son also works. In the action of the Son,
you also see the action of the Father.

The relationship of the Son tbe FatherGod).

Jesus does only what he sees the Father do.

One must honor the Son in order to honor the Father.

The pomise of a resurrection to life or a resurrection to condemnation.

®cooo

B. Testimonies about Jesus. 541

1. The testimony of John the Baptist.

2. The worksthat he does testifies that he was sent from God. (Nicodemus said,

Ano one could perform these miracul ous
with him.o John 3:2.)

3. The tragedy was that the Jews saw these works, and accepted them ias the m
raculous signswvhich they were intended to be, but did not accept that to

which these signs testifiede. the Messiahship and divinity of Jesus. Ske a

so Acts 4:16.

C.Jesusd insight into the true nature of hi
1. AYou do not have thd .lIobovelohfn Gaddlin you
2. Al come in my Fatherdéds name and you do

comes in his own name you will accept h
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a. Jesus attacks their prejudice.

b. Faith for them is impossible because they have denied the prerequisite,
love for God. Notice that faith is considered more than just a belief in
God. It is the acceptance of the claims of Jesus.

c. They confidently looked to the Law, which Jesus presents simply as their

all egiance to Moses. Al f youdrbeel i eved
because he wrote about me. o Their | oy
themselves. They had made their traditions more important than the Law

itself.

Conclusion:

1. John intersperses his own comments and clarifications throughout this section.
2.Jessis used a miracle to introduce a discol
Gospel.
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Chapter I X
Feeding the 5,000

The Discourse on the Bread of Life
John 6:171

I. Feeding the 5,008 one of the few miracleggorded in alfour of the Gospel.
Matt. 14:3221 MKk. 6:3234 Lk. 9:1617 John 6:413

A. Background and comparison of the accounts.

1. Matthew 14:1-12 and Mark6:14-29 tell of the death of John the Baptist in
some detail, but Luke only mentions it in passidghn doe notmention it at
all.

2. There are no significant differences in the fourccamts of the feeding of the
5,000.

B. The miracle itself.

1. Critics have attacked this miracle (and others as well) as impossible, and var
ous fAexplanati onscontfokitv e been given to a

a. A.M. Hunter quotes William Templa s s a hhis, mayweverjiis creth
able only if St. John is right in his
Lord was indeed God incarnate, the story presents no insuperablel-difficu
ties. But of course sh a creative act is quite incredible if he is other or
lessthatlGod i ncarnate. 6 Those whao- do not
i stds person wil/l 6rational ieed the m
did was to set an example of sharing with his giesi which induced the
crowd to produce their own fodd and st
er, The Cambridge Bible Commentary: The Gospel Atingrto John,
pp. 6465)

b. Once a individual has accepted the claims of Jesus concerning his own
person, the imacles become an accepted part of his mission.

2. John alone mentions that these were barley loaves. This was the bread of the
poor. From the five loaves and two fish the crowd was fed, and 12 baskets of
broken pieces were gathered up.
[I. John alone recosdthe discourse a e Bread of Life.0
A. Inthis discourse Jesusgenes t he first of the Al amo s a
these metaphors in John, each of whickder i bes an i mportant as
mission or his person (Christology). They du accur in theSynoptics
1. John6:35. Al am the bread of |ife.o
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B. All of the Gospel writers constantly refer to three basic groups of peoplain co
tact with Jesus.

1. They are the multitudes, the Jews, and thaplss.

2. John812. Al am the | ight of the world. o

3. John10:7. Al am the gate (door) for the she
4. John10:11. Al am t he good shepherd. o

5. John11:25. Al amsurhectéeéon and the |ife.o

6. John¥46. Al am the way, the truth, and the
7. John15:1. il am the true vine.o

a. Although we cannotlaways di fferentiate between
Athe Jews, o0 usually the multitudes ar
Jesus for a variety of reasons, some selfish, others sincerely, still others

out or curiosity, etc.Some were hostile.

b. A The J e wallyideatifieel asuhose of some official standing, or in
some sort of leadership radeich as thecribes, Pharisees, members of the
Sanhedrin, chief priests, elders of the people, etc.

c. AThe discipl eso us u aéveryonsomd oesss, t 0
such as we have in John 6, the worayapply to a wider range of folo-
ers, but not great leinbwdéd. d o cons

2. InJohn 61-40t here is the multitude, but
spoken of in 6:4152.

3. The disciples (fllowers) must have included many who followed Jesusijrb
John 6:6667 this is narrowed down to the twelve.

4. Throughout this encounter, much like that of the Samaritan woman at the
well, there is an emphasis on the inability of the people to perceispiire
tual dimensionofés us 6 message.

a. This phenomenon iglsoseen in theSynoptics as Jesus presents some of
his paables. See Matt. 13:1115, 1823.
b. Many times even the twelvéid not grasp the spiritual dimension of his
teaching.
C. The beginning of th encouter.

1. When the multitude found Jesus again, he accused them of following him in

t he
titut

t hey

order to be fed again. He told them no

that whichendures to eternal life, which the Son of Man will give you. On
himGodthéckat her has pl aced his seal of

a. Jesusonce agairsays somethowhich is designed to create questions in

their minds. He used this same approach when speaking to Nicodemus
and to the Samaritan woman.
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b. When asked what the work of God wassukereplies that it is to believe
on the one he has sent, obviously nefigr to himself and his own Me
siahship.

c. This shouldbe seen in strong contrast to thamglegal works required by
the rabbis of traditionaludaism.

d. The people were disappointed Jasus, seemingly because he did not fit
their Messianic expectations.

2. Jesus and the Bread from heaven. This part of the exchange stimulated a
guestion among them concerning the bread from heaven. The Jews cons
dered Moses, the lawgiver, to I d 6 sminent raessenger to them, and
theybelieved that when the M&iah came he would be a similar figure.

a. A hall mar k of Mo aneenttsragh was that me@revidadmo n g
manna for their sustenance in the wilderne3#eir challenge to Jesus
w a s Whafimiraculous sign then will you give that we may see it agd b
lieve you? What will you do? Our forefathers ate manna in the desert; as
it is written: O6He gave th®8lm bread fro

1) They seemed to have expected a Messiah likeeslago would give
them bread from heaven, fulfilg their physical needs.
2) Therefore they believed that when the Messiah came, he also would
provide food. Theyymbolicallyenvisioned the Messianic kingdom as
a grand banquet. C o n stanjracdond digy , t hey
then will you give that we might see
3) lItis strangehat this was said immediately followimd the miracilous
feeding of the 5,000.

b. These people seemed to have little or no consciousness of their oumn prej
dices, sis, or need for redemption. Jesus did not fit their Messianic e
pectations.

c. Jesusd response is that God would gi Vv
like the manna which their forefathers ate, but were stijlesti to death.

3. How did the people respondtiee signs given by Jesus?

a. Some looked at them with curiosity or for personal comfort. Theiimult
tude which had been fed the day before followed him so they could be fed
again.
b. Some looked at the signs analytically, trying to figure out just how they
could get around its message. Acts 4116is an example of this. The
adversaries of the apostles had to adrt
l em knows they have done an outstandin
c. Some followers admired the signs. Maloylowed Jesus because they
saw the signs he performed.
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d. Some believed the signs, but succumbed to peer pressure, and would not
confess him. Jn. 12:42
e.Look at the function of highway signs.
sage is what is important, notetitomposition of the sign, its material, its
artistic quality, or anything else. A sign is put in place for one primary
reason, to give inforation. If one fails to heed its message, the sign is of
no use.

4. When Jesus said the bread of which he speak&xfiom heaven and gives
life to the world, he multitudeenthusiastically asked for thHmead i Fr o m
now on, gi v e 6:34sAt thihpoist Jelsus enatldh.e0 st at ement ,
am the bread of life. He that comes to me will never go hungry and he who
believes in me wild/| never be thirsty. o

a.Jesus uses variations of this statemen

= 1 R 14

| a he bread which came down from
I a he

1) m t
2) m t l' iving bread. o 6:51

b. Considerthe content of these statements.

1) When he call himself the Bread of life, Jesus also/s#hat he has
come from heaven, and that this bread th@spower to sustain their
lives eternally. See 6:3540.

2) He claimsthat this eternal life consefrom the Father, but through
himself.

5. After Jesus made tretatement that he was the true Bread that had come down
from heaven (6:38and thathe hadcomeo do hi s Fat hber 6s wi l
jected on the grounds that they knew his paresathow could he say he had
come down from heaven.

a. It seems that they c@inot conceive of the divine (God) being manifested
in any way except supernatural. They could not therefore see Jesus as a
human being and at the same time as one who came down from heaven
(divine).

b. Thisgives us] e sawa técit claim of the incanation.

us then offers a challenge to them.
|l earns from him comes to me. 0 6: 45
a. This also has a negativeplication i.e. that those who do not come to
him havendot really |Iistened and | earne
b. Jesus tieshis to the statement about their fathers eating the marmna
vided through Moses, yet they died. ohe eats the breabksuggives he
will live forever.
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c. The climax of this idea is in 6:51 wheresJus s ays, AThis bre
fl esh. o

D. Eating the flesh andrinking the blood.

1. The statement created a controveassynong t he Jews and th
can this man give us his flesh to eat

a. The idea of eating human flesh was (and is) utterly obnoxious to the Jews.
b. Jesusmayhave used this figure for the veryrpose of creating questions
and ariosity.

2. "nUnl ess you eat the flesh of the Son of
l'ife in you. o 6:53

3. They had no reference point for determining what Jesus trhgaine Stae-
mentsconcerning eating his flesh andriding his blood

a. In A.D. 809 a man named Rabburtus introduced the idea of transufstanti
tion into the Roman Catholic faith.
b. By the 11" century it became generally accepted by the Catholic Church,
and by the 1% century (1215) at the™4Lateran Counciit was made an
official doctrine of the Catholic Church.
c. The passage under consideratdbro e s n o't refer to the L
Eucharist. There is nothing in the context to bring us to that conclusion.
We must consider the audience to which this statemvas made, ancer
member that those people would have h
Lorddébs Supper.
d. Jesus is speaking of the necessity gfersomourishinghis spiritual self
with his word (AThe Spirit gives | ife
wordslhavespk en t o you are spirit and they
e. By making this comparison Jesus says that unless you take me into your
spiritual self, eat me, digest me, and assimilae, you have no spiritual
life. The multtude and the Jews diit understand this.
f.f. The contrast i s, AYour forefathers at
onme, the Bread of Lifewill live fore ver . 0 6:59.

[1l. The aftermath of the discoursén. 6:6069

A.Jesus was awar dalisciplasa(morertham|ystheotelvdl sele én.
6:66) were grumbling about this, and he added fuel to the fire.

1. He speaks of ascending to where he was before.

2. 1 T h er emeafrymwhedo not lelieveo 6: 64

3.0nedbs own disposition toward twhyt h pl ay
told you that no one can come to me u
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a. This brings up the question, AHow doe:
Jesus?o0

b. J e s aws éxplanation of the reason for parables, and the Paoalbhe
Soweremphasizéahei mport ance of onebs disposit
Matt. 13:1315, 1823.

B. Upon hearing thismanyof his disciples turned back and no longer followed him.
Jn. 6:66.

1. Notice Jesusd questioswerto the twelve, a
2. Jesus says that even amongnthwas one who was a devil, Judas.
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Chapter X

Jesus at the Feast of Tabernacles
John 7:152

Introduction:

1. Although chapters 7 and 8 have the same setting, their subject matter is different,
and we will deal with them ghvidually.

2. Various scholars have rearranged some sections of chapters 7 and 8 because of
some chronological difficulties.

a. There is no manuscript evidence for the rearrangement of these sections, but
certain events in chapter 7 seem to have actually taleee in chapter 5.

b. In our study, we will leave the structure of the chapters just as they appear in
the text.

l. Jesus and his brothers.
A. The Feast of Tabernacles. It is also referred to as the Feast of Ingatherings.

1. The events of chapter 6 took pleaigout the time of the Passover (6:4) which
came in March or April. Since the Feast of Tabernacles came in September or
October, this means that John skipped about six months between the events of
chapter 6 and those of chapter 7.

2. The Feast of Tabernad was one of the three annual events which all male
Jews were required to attend. After the scattering of the Jews throughout the
nations, this came to mean those who lived within a 20 mile radius ofJerus
lem.

a. The other two required events were Passane Pentecost.
b. Jews from many parts of the empire regularly attended the Feasts.

3. The Feast of Tabernacles originally lasted seven days, but an eighth day was
added. See Lev. 23:383 for details. The manner of celebratimithis feast
is discussed dow.

B. The altercation between Jesus and his brothers.
1. After the feeding of the 5,000 and the discourse on the Bread of Life, Jesus
continued in Galilee, and would not go to Judea because of threats on his life.

2. His brothers did not believe in him, and yheerechiding him about going to
the Feast as a public figure.
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d.

e.

Jesus said that his time had not yet come. By this he meant that his time
for going to the Feast had not yet come.
at this

Some

beli eve th

refersito
fixion. However, Jesus uses the wdeda i r(kaivs) here meaning the

appropriate time or opportunity rather than the wwrd ghora) meaning

the specified hour, which is the word usually used to describe the time of

the crucifixion.

Jesus is saying, ATh
C ome. Any time 1is an
sarcasm in Jesusbo

e a p-gast bas not yatt e

was not yet his opportune timle @ i ) to 36 to the fest.

He was not going to go publicly but privately.

opportune
statement .
Jesus did not misrepresent his intention here (7:8), but simply said that it

t

hi

His brothers challenged him to go to Jerusalem and work some miracles just
as he had done in Galilee.

The Feast of Tabernacles.

A. lts origin and significance.

1.
2.

Instructions for this feast were givenMt. Sinai as part of the Law of Moses.

It is also called the Feast of Booths because during the Feast the Israelites

were to live in temporary shelters as a reminder of the time their forefathers

spent in the wilderness during the exodus.
It had an agrigltural significance as well. It was a celebration of the harvest,

and therefore is also called the Feast of Ingatherings or Feast of Harvest. See

Ex. 23:16 and 34:22.

B. The celebration of this feast became very elaborate, and it was the most festive
weekof the Jewish year.

1. People brought palm and willow branches to the Temple each day and

2.

marched around the altar.
A priest would take a golden pitcher to the pool of Siloam, fill it with about

two pints (.946 Liter) of water, and bring it back to the pealtar. There it

would be poured out as an offering to God.

a. Whi

you

e this was
draw water

being
from

done,

t he

we l

b. Psalms were also sung during this time of celebration.

he
S

0]

p
f

e

o
S

On the lastay of the Feast there was an especially elaborate ceremony when
the people marched seven times around the altar in memory of the capture of

the city of Jericho, the first city to be conquered when Israel entered the Land.
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4. Against this background, we cane e gr eat er si gni

ficance
on the | ast day of the Feast, Al f anyo

drink. o Jn. 7: 37.

1. Jesus at the Feast.

A. 7:14-18. Reactions to Jesus.

agrwnE

6.

Many heated arguments arose.

Is he a good man or a deceiver?

Some thought he was a prophet.

Some accused him of being demon possessed.

No one spoke openly about him because of their fear of the Jews. (No doubt
this means the Jewish religious leaders.)

Jesus knew that some hated him, and wanted to kill him.

B. Jesudaughtat the Feast.

1.

2.

AThe Jewsd wondered about Jesus for mal
probably the Jewish religious leaders.
This question from the Jews brirings up t

ty.

a. He claimed that his teaching was ot s o wn, but came fron
s ent eferang o the Father.

b. The educated rabbis taught primarily from traditionalritetations or the
sayings of former highly respected rabbis.

c. Jesus, not havingrabbinical educatiogrwould not qualify in theieyes as
a true teacher.

d Heef fectively said, il have not expoun
authority is from God. o

Jn. 7:17. The statement ofjonegcaowses at t h
to do Goddés will, he g d¢oines framnGbd av ut whe
whet her |1 speak on my own. O

a. Notice that the prerequisite for unde
chooses to doilGo dabnsy owiel Ic,hdosomseeitsl It.00 k n o
b. This statement went to the heart of the problem of theshevaligious
leaders. They were more interested in defending their positions than they
were in doing Gododés wildl

Jn. 7:1819. Following the statement in vs. 17 Jesus coneetirem for not
keeping the Law of Moses.
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. Jn.

a. This would be especially reproving tifem because they were supposed
to be the authorities on the Law.

b. The Jewish leaders did not observe the moral connection betweee-the d
termination to do Godds will and t
must act on the knowledge we have before weegect to gain greater
knowledge.

c. One of the barriers standing in the way of the Jewidlelsavas that their
primary interest was not obeying the Law, but in defending their awn p
sitions of power.

Jn. 7:2124. At this point Jesus refers to a prewdwealing on the Sabbath,
and their condemnation regarding this.

a. Some scholars believe that this section should be placed immediately after
Jn. 5:47.

b. The miracle of chapter 5 took place on the Sabbath and some controversy
arose as a result of it. Somelibve that in 7:224 Jesus is referring to
the miracle of chapter 5. There is no manuscript textual evidenc@-+to su
port this repositioning of the text. Itis based on contextuatiraaty.

c. Jesus is pointing out their inconsistencies concerning thba8gband
their arbitrary interpretations of its restions.

1) They werewilling to circumcise a male child on the Sabbath.

2) In the Syoptics we can also see this principle at work. See Matt-12:1
14 when Jesus and the disciples were going through threfglds on
the Sébath.

7:2531. Reaction and dialogue.

John pauses here to speak again about the reactions of the multitude as well as
that of the Jewish leaders.
Why, since the authorities want to kill him, are they not taking him instoeu

dy?

a. Some of the Jews in the first century believed that the Messiah would a
pear mystaously, and no one would really know where he came from.

b. Justin Martyr, in hidialogue With TryphdA.D. 140) recorded the words
of Trypho (a Jew) who said that the M&s would not even know that he
was the Messiah until Elijah came and anointed him.

c. This seems to be the belief of those of whom John speaks.

Jesus then stated that they knew who he was, where he was from, and that he
had not come on his own.

a. Jn. 7:2829. In John, Jesus frequently combines an obvious truth with an
obscure truth. This seems to be what he is doing here.
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b. AiYou know me, and you know where | an

own, but he who sent me 1 S truetbpe. O Th
his word.

c. We should notice that al | of this fit
seen in the Prologue, 11B, that the Word was God, and the Woed b

came flesh.

D. Jn. 7:32, 4516. A failed attempt to arrest Jesus.

1. The temple guard was senttpbut returned without him.
2. TNo one ever spoke the way this man doe

E. Jn. 7:3744. The living water.

1. See the background given above concerning the appropriateness ofdhe stat
ment of Jesus concerning the living water.

2. Water is used here to describe Spirit.

3. Compare this to the statements Jesus made in John 4 to the Samaritan woman.

4. The result was that some were sure he was the Christ, while others were co
fused because they asked how the Christ could come out of Galilee.

Conclusion:

1. Jn. 7:4552. The temple guards returned without arresting Jesus, and erere r
buked for their fdure.
2. As John develops the Gospel, the arrogance of the Jewish leaders is exposed.
They believed that their position of power was being threatened.
3. Their st atmore rktn,owsT miost hi ng of the | awo s
curity among the religious leaders.
4. Nicodemus questioned the clesendedness of the others, and was rebuked for
his statement. Nicodemus was a member of the Sanhedrin. See Jn. 3:1.
5. Notice that thdeaders were not aware that Jesus was born in Bethlehene-but b
lieved he was a native of Galilee.
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Chapter XI
The Light of the World

And
Spiritual Freedom
John. 8:1259
Introduction:

1. Chapter 8 has some manuscript and textual difficultf@sious scholars believe
that there is some disarrangement of sections of the text, and chapfer 8:1
presents some manuscript evidence problems.

2. The eventdollowing 8:12 seem to be a ctinuation of those in chapter 7. If so,
these events also take pladehe Feast of Tabernacles.

3. Review the previous clpter concerning the Feast of Tabernacles.

. The | ight of the world and30Jesusd cl ai ms f

A. The setting.

1. On the first ni ght of t he aibeafshe a cer e

Templ e0 t ook pl ace.

a. Fourgigantic candelabras, located in the Court of the Women, were lit and
they illuminated the entire temple area.
b. Some said that it lit up the whole city of Jerusalem. All that night men
danced before the light until morning broke.
c. Many Old Testament references taught the Jews that God was their light,
and this lllumination of the Temple at the beginning of the Feast ofrTabe
nacles memorialized this. See Ps. 27:1, Is. 60:19, etc.
d. It was against this historical background that Jeaus sl , Al am the ||
the worl d. o

.One of Johndés favorite | it étigatragd devi c e

dakness, good and evil, from God or from men, flesh and spirit, etc.

a. Jesus ai d, AHe who foll ows me wiaJel never
the Iight of 1ife. o 8:12.
b. Notice also | John 1:30 where John uses light and darkness.

. The Pharisees reacted with hostility to the statement concerning the light of

the world.

a. They questioned his testimony in his own behalf.
b. The question arosaroughout his ministry, @it also does o d a y , AWho i s
Jesus?o0
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B. 821-:300.Jesusd testimony concerning himself.

1) In 8:1259 he answers that question. This is important in considering
the claims of dsus.
2) We will look at some of the claim Jesus make for himself.

1. Heanswers in two ways.

a.

2. This |
God. [

Unlike other men, he knew where he came from, and he knew his destiny.
Therefore his testimony concerningrisielf was trudecause it came from

the Father

He is inseparable from the Father, and through him the Father tesfifie
him. This combined witness along with the sings he performed ought to
be congilered valid.

ne of argument depends enti
n

knewme you would know my Father. o

a.

Jesus is chiding them because they did not really know God, though they
claimed to. They only knew the Law, and had personal relatiahip

with God. Thereforethey could not understand the message or claims of
Jesus.

In 16:2-3 Jesus tells the disciples that they would suffer persecution, and
even death, because their persecutors did not know God.

3. In Jn 5:16ff Jesustestified that he had come to do the will of his Father.
Again he was challenged because he called Gsdrather.

a.

b.

The Jews considered God as their Father in the corporate sense, but did
not personalizéhe concepas Jesus was doing.

This was offensive to themndthey challenged it. Jesus contended that
he did his Fatheros wildl

1) During this same diafjue he referred to himself as the Son, stating
that if you do not honor the Son you do not honor @thd¥.

2) Once again, we museémembethatthe Jews did not have any idea of
a Trinity. To them, such a claim as this wassemy.

4. Compare the statemenn5:31and8:14.

a.

INn5:31Jesus says, nlf I testify about

There is anothewho testifies in my favor, and | know that his testimony
about me is valid. You have sent
The Rébis had laid down the rule that sadstimony was not admissible.
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Jesuss speaking of that kind of testimony. However he augments this by
saying that John the Baptist had iest of him. See Jn. 3:226.

1) In John 5:3637 Jesus said he had tesbnyof greater weight than that
of John, namely the testimony of God himself.

2) Godds test i mon ysigmavhichiJesus dith ia thesro r k s
therdos name.

In 8:14 he says that even if he testifies on his own behalftedssmony

was valid, because he knevihere he came from and where he wais@

But they had no idea where he came from or where he was going. In this
statementebus is speaking of his own experience.

5. 8:19.Jesus and the Father.

a.

b.

When they asked, AWher e ilbyowknewr f at he
me you would know my Father also. o
This was, in fact, an indictment against them for theiséd unbelief.

C.821. AiWhere | go, you cannot come. 0

1. Once again Jesus chides them with a mysterious saying.

a. 821l.iYou wil |l dWhereli ngo ouaou saaannot ¢
b. 824.i 1 f

C.

ome .
you do not believe thatn- | a
deed die in your sins.o Notice th
8:28.1 Wh gau have lifted up the Son ofan, then you will know that |

am the one |l claimedtoe . 0 I n this he spoke of th

m 0
m h
e r

t
g

2. Their opportunity to believe would pass, and they woliidnately be judged
on that basis.

[I. The meaning of spiritual freedom. Jesus now turns to those who believed in him.
John 8:3341

A. Al f
Kknow

haeHing thdn are yoy are really my disciples. Then you will

y ou
the trut h, and the truth shel | ma k e

ments here.

1. AiHol d to my teaching. O

a.

Discipleship was seous to Jesus. It meant that followers would obey his

voice, and foll ow i n rgelfsakefup your srose and . i De
foll ow meemandkas t he d

A disciple is a learner.

It is only this kind discipleship what results in freedom.
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2. AThe truth wild.l make you free.in This w

a. Truth does not make the unbeliever truly free. It is the one who believes
the truth, and continues asliacipleof that truth who is made free.

b. Later in John 14, J dretuand tisedife.dNoonB|l am t |
comes to the Father exceptb me . 0

c. One must first believe in the claimesdis made for himself, and then abide
in that teaching as a disciple.

B. The meaning of freedom.
1. ltis not license to do as one pleases.
a. License is bondage to a«tiors6s own desire
b. This prirciple is true politically, socially, economically, and religiously.
c. Freedom is not the right to do as you please.
2. Freedom requires discipline.
a. Discipline must be based on that which is true, rather than centering on
that which is socially, religiously,gychologically, or culturally acceg
ble.
b. Freedom, in the nature of things, must have limitations.

3. Discipleship brings freedom from sin.

a. Sin, Jesus recognized was mands fundan
b. Take sin out of the world, and you have freedom.

1) Without sin gople would respect and love their fellows.
2) Without sin there would be no $alenteredness but generosity.

c. Go d éestraints on us are for our happiness and-vetlg as well as
demonstrations of our loyalty to Him.
d. Freedom as a Christian depends on ybseipleship.
4. Since we do not live in a perfect world, what should be esganse to this?
C. Freedom misunderstood.
1. The Jewds response: nWe are Abrahamos
sl aves of anyone. 0 They r otgaandl®@ d t heir

gation to God.

a. On the face of it, that statement was not true. They were dominated by
Rome, and had a history of enslavement aptivity.
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b. Further, they did not understand the
not speaking of political &edom, or even of religious freedom.

c. Their confidence in being the descendants of Abraham was misplaced, but
that was a strong cry of the Jewish nation. See also Mat®. 3.7

2. 834AiEver yone who siThisis afandamentalteachiegodb f si n.
Christ.

a. NotePaul 6s | ater st aRoemnmbe?#20. concerning tt
b. Rom.6:16.iDondt you know t tselvessowdmeone you of f
to obey him as sl aves, you are sl aves
c. al  wil |l do what | p | ea doevhab he likesnhed oi ng
does whasin likes, or what his addictions drive him to do.

d. Further, great thinkers of the world have stated similar things.

1) Sod ates sai d, AHow can you call a ma
over him?0

2) Seneca s ai d,onewBohisonat aslave. 8Omeyis a slave to
| ust , another to avarice, a third to
said that one can fAhate and dove his
neca, a Roman philosopher was contemporary with Jesus ant £aul
B.C-A.D. 65. He was an advisor to Nero, and fell out of favor with
Nero. In 65 he was ordered to commit suicide.)

3) Goet he sai d, ANo one is more a sl ave
without being so. o0 (Joh®82n AWol f gan
German writer and pHosopher.)

3. 83641.il fSomesets you free, you wil/l be fr
is divine forgiveness.

a. BasicalylJ esus says, Anlf you are the childr
acted. o
b. Al am a man who h adsyoutwarnt td kilyneu Alst- he tr ut
ham would never have acted that way. o
D. Thechildren of their father. 8:427.

1. Whydidthee peopl e refuse 8U84&usd words? See
2. What had made them the children of the De#iee Jn. 8:47.
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Chapter XI|
The GoodShepherd

John 10
Introduction:

1. Chapter 10 is a combination of two metaphors, and we should not try to @rry th
characteristics of one metaphor throughout all parts of the discourse.

a.Jesus is the ADoor. o
b. He i s al so t he f Go o dgheéhneapdnoatrthdoagh thén 0 | e a c
door.

2. The symbolism of a shepherd goes all through the history of Israel.

3. The main part of Judea is shepherd country since most of it is not suitable for
agriculture. This is where David spent much of his early life, andisnflight
from Saul he treeled throughout the region of southern Judea.

4. God is frequently referred to as | srael
sheep. This lays out much of the backdrop of this passage.

5. Sheep were not kept so much for glaier as they were for their wool.

a. Therefore the sheep and shepherd may have spent many years together, and
frequently the sheep were given names, and recognized the voice or call of the
shepherd.

b. Shepherds usually had peculiar calls for their flock, thedsheep recognized
these calls. Many times these calls were peculiarsing calls easily rege
nized by the sheep. The sheep and the shepherd really got to know each other.

6. Look at the life of a shepherd, and some of his charsaiitsri
I. The lifeof a Palestinian shepherd, and God as the shepherd of his people.
A. The life of a shepherd was a very difficlifié.
1. He was never foff dutyo becausei- there w
mals, dangerous terrain, thieves, and lost sheep.
2. Frequently tle shepherd would have to spend the night outside with the sheep,
but still he had to be vitant.

B. The Old Testament picture.

1. Ps. 23:1. AThe Lord is my shepherd. o

2. Ps. 77:20. AYou | ed your people |ike
Aaron. 0

3. Ps. 1008 . AWe are his pgaplee,d the sheep of
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4. | s . 40:11. AHe tends his flock I ike a
arms and carries them close to his heart; he gently leads those who have
young. O

C. The New Testament picture.

1. Lk. 15:37. TheParable of the Lost Sheep.
2. Mt . 9:37. AWhen he s aiondnhhem, becaniseds he
they were harassed and helpless, |like s

D. Some of the basic responsibilities of the shepherd. Sheep are among the most
helplessanimal we know of . Some of the Shepherc

1. To tend the flock. This meant to take care of their needs such as injuries,
sickness, and general health.

2. To protect the flock against wild animals, thieves, dangers of the terrain, and
what eer other dangers might be lurking.

3. To find pasture, water, and security for the sheep. It has been observed in the
ancient literature that the sheep came to trust the shepherd, and this was one
reason they followed their shepherd.

E. The shephertdds equi pmen
1. His scrip.

a. This was just a small bag in which he carried his lunch.
b. His lunch was usually olives, bread, and dried fruit.

2. Hissling.

a. Hebrew shepherds were very accurate with a sling.

b. Judg. 20: 16. AAmong al l t hehgasen s ol di e
men who were lefhanded, each of whom could sling a stone at a hair and
not miss. O

c. The shepherd used his sling to bring stray sheep back to the flockdpy slin
ing a stone just in front of the sheep.

3. Hisrod.

a. Usually a short stick sometimes studdégth nalils.
b. It was used as a weapon to fend off wild animals or thieves.

4. His staff.

a. This was a crooked stick used by the shepherd to retrieve animals fallen
into a crag or caught in a thicket.
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b. Sometimes the termred and staff wee used intechangeably
[I. Jn. 10:16. Jesus as the Shepherd.
A. The shepherd and the sheepfold.

1. The sheepfoldvas usually a storfenced area which was designed for prete
tion of the sheep because of wild animals and thieves.

2. As the sheep entered the fold for the night, thelsrel frequently controlled
their entrance using a rod, inspecting and counting them as they came in for
the night.

3. This fold was usually an enclosure adjacent to the house of the shepherd.

B. The thief and the robber.

=

Does this refer to false messiahs?

2. A few have thought it refers to civil authorities trying to control Israel

3. Probably the application of this is to
world, then and nowwho exploit people for personal gain. For example,

T.V. evangelistsvho areconstanty asking for contributions.

a. They are there to steal the sheep and devour th8ho. me o f |l srael
shepherds were exploiting their own countrymen.

b. Ezek. 34:16
The word of theLorRDc ame t o me: ASon of man , pr
shepherds of Israel;gpoh e sy and say to them: O6Thi s

LoORD says: Woe to the shepherds of Israel who only take care mof the
selves! Should not shepherds take care of the fldak? eat the curds,
clothe yourselves with the wool and slaughter the choice animalyou

do not take care of the flock. You have not strengthened the weak or
healed the sick or bound up the injured. You have not brought back the
strays or searched for the lost. You have ruled them harshly and brutally.
So they were scattered becauseré¢ was no shepherd, and when they
were scattered they became food for all the wild aninhyssheep wa-

dered over all the mountains and on every high hill. They were scattered
over the whole earth, and no one searched or looked for them.

C. The true shdperd of the sheep.
1. He enters the fold, and leads the sheep.
2. The sheep follow his leadership because they know his voice. He calls them

by name.

a. Sometimes we want to tell God what he should do for us, but forget to ask
him what we should do for him.
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b. Notice that the sheep follow the shepherd because they know his voice.

c. Jer 6:172 0 . il appointed watchmen over y
sound of the trumpet!d But you said, 6
nations; observe, O withesses, what wilppan to them. Hear O earth: |
am bringing disaster on this gae, the fruit of their schemes, because
they have not listened to my words and have rejected my law. What do |
care about incense from Sheba or sweet calamus from a distant land? Your
burntdf er i ngs are not acceptable; your se

3. Notice that God, in the Old Testament constantly spoke of himself as the
Shepherd of Israel, and thetion as his flock.

a.Jesus implies in this that he is Godos
b. See also the Parable of the Lost Sheep, Lk.-15:3

4. Some have tried to identify the watchman as the Holy Spirit and some as John
the Baptist. No such identtfation is warranted.

D. The response of the sheep.

1. Sometimes a fold might have a number ofetéint flocks in the same enel
sure.

a. My sheep know myoice and followme, but they will run from a stra
ger.

b. What do you see as an important application of this principle?

c. Notice the importance of recognizing the voiceéhefShepherdso that we
will notbe led away by a strange shepherd.

d. How do we recognize the voice of our Shepherd, and not confuse it with
the voice of a strange shepherd?

e. Why might people listen to the voice of a strange shepherd?

2. The fact that the sheep will not follow a stranger ¢iasn rise to an unusual
interpretation.

a. | f you follow fia strange shepherdo it
true f@NLheemsda 6s fl ock.

b. Thereforesome believe thahose who turn away from Christ never really
belonged to him. Thisisthetedai ng of MAonce in grace,
or the impossibity of apostasy.

c. Not e GaYouwhb ardtrying taibe justified by law have beeep-ali
nated from Christ; you have fallen awa

d. I 1 Pet. 2:22. Al f t hf¢ghgwohdaby lmaviegs c aped t
our Lord and Savior Jesus Christ and are again entangled in it and ove
come, they are worse off at the end than they were at thenipegi It
would have been better for them not to have known the way of rigditeou
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3.

ness, than to havenkwn it and then to turn their backs on the sacred
command that was passed on to them. Of them the proverbs aréAtrue:
dog returns to its vomiiand,A sow that is washed goes back to hel-wa
lowing in the mud®

e. Heb. 6:46 . Alt I s iempoohave bnicd been &ntightenedh o s
who have tasted the heavenly gift, who have shared in the Holy Spirit,
who have tasted the goodness of the word of God and the powers of the
coming age, if they fall away, to be brought back to repentarcaubeo
theirloss they are crucifying the Son of God all over again and subjecting
him to public disgrace. 0

10: 6. fJesus used this figure of speect
wasteli ng t hem. 0o

a. The word used here [sa r o i(maioiaia) which means similitude, dr
ure, or adge. Athough it can be translated as paralihat translations
not common.
b. The wordp ar ab ¢(plah a)ksothe @ommorGreekword translated
parable. It is a compound word made up pfa r (para) which means
alongside or beside, atda | I(wa ) whigh means to throw. Therefore
the word for parable means Ato throw a

[ll. 10:7-18. Jesus the doordte), and the Good Shepherd.

A. The door (gte).

1.

The Jews did not unsthiemests. ahedeford wespps 6 pr e v
bly should see verseslB as a partial explanation.

Because of the seeming confusion of metaphors in this passagel®)0:7
some have supposed that there has been a rearrangement of the verses.

a. Jesus speaks of himselfthe gate (vs. 7), yet he leads the sheep. In verse
8 he speaks of all others as thieves and robbers, to whom the sheep will
not give attation.

b. Later (vs. 12) he speaks of hirelings whom the sheep will not follow.

The arrangement of the Greek wordghe phrasdi | am the gateo ma
Al 0o emphatic, showing contrast hHhat Jes
ers who came as i mposters. The same em

the good shepherd. o

In this, Jesus shows a certain exclusiveness] sami to John 14:6,
comes to the Father except through me. 0
William Barclay, in commenting on these versssys that in the warm wdmat

er the sheep would be moved irstone enclosurds the field These enc-

sures generally had ryates.
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a. The shephel would sleep at the opening, and actually became the gate
himself.

b. Going in and out, and finding pasture was the Jewish way of describing
security and peace.

6. Some who had come before Jesus apparently made claims of deliverance for
the Jews. Some werewolutionaries, but Jesus says they were thieves and
robbers. Josephus mentions some of these insurgdntécts 5:3339 Ga-
maliel alsomentions some of tine

a. Church history shows that during the middle ages (and into modern times)
men have tried tochieve Christian goals by force of arms.
b. Two examples of this are tl&rusades an& t . Barthol esmewb6s Dz
sacrewhich took place August 24, 157Zatherine de Medici, the French
Catholic mother of an 11 year old boy kingassacred the Huguenpts
who wee the FrenciCalvinist eformists
c. There have beemumerous armed conflicthroughout history which pi
ted Catholics gainstProtestants TheProtestant vs. Catholic strife inely
andis a contemporaryxample of such conflicts.

7. Jesus contrasts this Wihis statement that he came that men might have life,
and have it abundantly. (10:10)

B. 10:1018. Jesus, the Good Shepherd.

1. Various Greek wordaretranslatedy the Englishwordi g oo d . 0

a. a g a J @gathos) rmans moral excellence, uprightnemsdvirtue. Rom.
12: 9, AHat e what i s Wesometimeadfertog t o wh
personinthiswafi He i s a good (moral) person. o
b. ¢ r h s fclr(¥to§ means good from a utilitarian point of view, alsmge
tl eness and kindnesscr hsdtotGalledds A The g
you t o r éNeenghtaaygfcTehidos i s a gotbatit t ool , 0O

works well.
c. k al ¢(kdog means good in the sense ofuadlle, beautiful, or desirable.
Matt . 12: 33. AMake the ta eMatgto.od5 :alna

The statementii T h a t ot hers may see youwr good
works are seen as beautifuldesrable.

1) This(k a | ek¥log isthe word Jesus used in John 10:11.
2) Al am the valuabd e, desirabl e shephe

2. He contrasts this again with the hirelimgho has only his own interests in

mind. Jesus as a shepherd is the valuable shepherd whereas the hireling does
not have that value.
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a. The good shepherd will give his life for the sheep, but the hireling will run

away.
b. This was knowrtoo happeramong Palestian shepherds. David fought
of f a Iion and a bear to protect hi s

through tte valley of the shadow of death, | will fear no evil
c. There is a difference between a man who has a jobnaimister, and a
man whose callings to preach.

1) One is a hireling, and the other is a calledigter.
2) Amos 7:1215 shows the difference between
and a ficalledo prophet.

d. Every Christian should see his life as a true calling from God, not just an
obligation to Gd.

3. 10:1415. Jesus says he knows his sheep and his sheep know him. This is just
as the Father knows him and he knows the Father. He lays down his life for
the sheep.

a.Jesus continues to use the expression
sheep knowm . 0

b. This emphasizes (1) the close relationship between the sheep and the
shepherd, and (2) the clawhichthe shepherd has over the sheep.

c. Al know my sheep and my sheep know me
and | know the FatherThis expressioindicates that there is a compas
ble relationship between Christ and his followers on the one hand, and
Christ and Father on the other.

d. Here also he states that he lays down his life for the shéem he makes
specific application, referring to his death.

4. 10:16. il have other sheep that are not
also. They too will listen to my voice, and there shall be one flock and one
shegherdo

a. Some commentatoselievet hat t hepdot dkeer slleee t he t
of the northern Kindom of Israel, and that Christ is promising that they
will be gathered in with Judah to form a united kingdom of Israel. They
refer toEzek. 34:23 as a proof text.hd@ Ezekiel passadeoweverrefers
to the coming of Chr i stsheamsnotjustaheShepher
Hebrews.

b. Al most all commentators state that thi
up of the Gentilesjlae hough a few commentators appl
or other world religions.

1) The correct interpretation is most likely thaidaism is t& original
sheepfold(p 0 i maaimar), but there is also a Gentile sheepfold as
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well. This is attested to in prophetic statements of Amos aseéddas
well as some of the other prophets.

2) There will be only one true flock and only one true shepherd.

3) John wrote from a Gentiléocation, Ephesus, and some think this
could have been a subtle reminder that there was not to be a Jewish
church and Gentile church, but only ofleck (church and one
shepherd (Christ).

5. Vs. 1%18. Jesus affirms that he will lay down his life and takgiagain. No
one takes it from by force. He has the
up again. o

a. fnThe reason my Father | olvoelystotakeit i s t hat
up again. o
b. The personal pronoun @Al 0 lovesmemphat i ¢ |

cause | am willing to do this.

c. Jesuswas not going to succumb to the forces of evil in his death, but, as
| saiah 53 said, AHe did not aotp-en hi s 1
nished that he made no defense for himself. See Mk-515:1

C. Vss. 1921. The response of the crowd.
1. iHe i spdemessed, and raving mad. Why | i

a. We must remember that in chapter 9 a blind man had been healed on the
Sabbath day, but, as with the feeding of the 5,000, some would not accept
the mirate asasignofes us 6 Messi ahship.

b. How might prejudice (or bias) color our religious thinking?

c. InJohn 7:20, at the Feast of Tabernacles, and434®robably a aainu-
ation of that conversation, Jesus was accused of being gemseassed.

2. Others saidhat his words were not those of a despmssessed man, and
pointed to his healing of the blind man

IV. Jesus at the Feast of Dedicatif:2242.
A.The question ari-3@sfolilShwudidr eetrilsesater

1. The content of these verses suggests a continuation of the topic concerning the
Good Shepherd concluding with verse 18, yet verse 22 mentions thanhthe co
versation of 2530 took place at the Feast of Dedication (December) rather
than at the Feast of Talpaicles (October) as is identified in 31

2. However, 10:121 seem to have taken place at, or close to the time of the
Feast of Tabernacles (October),-8:11t is possible that the events in chapters
7, 8, 9, and part of 10 might have taken place atagecto the time of the
Feast of Tabernacles.
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a. We know that the events of chapter 9 took place in Jerusalem beeause J
sus told the blind man to go wash in the Pool of Siloam 9:7.

b. The fact that 10:280 continue the theme of the sheep and shepherd has
causedsome scholars to conclude that this section rightfullip¥es10:18,
but might have been misplaced by a copyist.

B. The Feast of Dedication.

1.

2.

4.

In about 170 B.C. Antiochus IYEpiphane} ruler of Syria, captured Jeris
lem, killing about 80,000 Jews, and kwsng others.

a. He had a passion for Greek customs, culture, and religion, and decided to
completely Hellenize the Jews. He forbade reading of the Law, orgposse
sion of Jewish religious books, observance of the Sabbath, and aircumc
sion of male babies. €8ere punishment, even deathsthe penalg for
violation.

b. Antiochus desecrated the Jewish temple by offeamigon the altaras
sacrifice to the Greek god Zeus.

c. He removed from the temple, 1,800 talents worth of gold objects. I{A ta
ent was worth owe$1,000, making this over $2,000,000 worth of gold.)

In 165 B.C., Judas Maccabeulsader ofthe Maccabean Revoltecaptured a
portionof the city of Jerusalem and thenjgle wascleansed and rededicated.

a. A great feastook placeto celebrate this emé and this came to be known
asthe Feast of Dedication or the Feast of Lights. Today it is caleed H
nukkah, and is celebrated in rillecember.

b. An account of thse events is found in | Maccabees 492which reads
as follows:

There was no end to thegaeing among the people, since thegiace
inflicted by the @ntiles had been effaced. Judas, with his brothers
and the whole assembly of Israel, made it a law that the days of the
dediation of the altar should be celebrated yearly at the proper season
for eight days beginning on the twetitith of the month of Chislev,

with rejoicing and gladness.

The Jewish historian Josephus, who lived in during the second half of the first
century A.D., speaks of this acathe
tradition, only enough undefiled oivas foundto light for the lampfor one

day, but thaoil lasted for eight days. This gatime for the priests tolain
enough undefiled oil to burn in the lam(ise Menorah

A very large Menorah was placedtime temple court at the time of celabr

tion, similar to the oreeused at the Feast of Tabernacles.
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C. The Jews and Jesus.

1. 10: 24. AHow | ong wil|l you keep us in su
pl ainly.o

a. There were probably some who genuinely sowiplain answer to this
guestion, but others who, no doubt were interested only in creating- an o
casion for accusation.

b. Jesus answered this by stating that he had already affirmed hisahMess
ship, but they would not accept his statements h ;i A a evhioh ked
haddone n hi s Fatherds name.

1) The word Johralmost alwaysusesor Chri st 6s supernat
the words h me($ @ m)arieaning sign. The Greek word he us@s
this instance however e r g @myor) which isthe wordnormally
trarslatedwork ora thing done

2) The word does not necessary refer supernatural workbut the co-
text may imply such. nl this passagdesus speaks dfi s Awer ks o b
i ng done in the Fatherdéds name.

2. Vs. 26. Why didthe Jews did not accept theSevor ks done i n my F
name?

a. Jesus told them that the reasorswas i mp | e : AYou are not
b. Going back to the previous statame about the Good Shepherd, Jesus
shows that those who are his sheep recognize the authenticity of his voice.
c. Notice that Jesus does not imply tbattainpeople were predestinedhe
or not be his sheep. nst ead, this has tat-do with
ward truth. The parable of the sower teaches the same thing in reference
to the types of soile. the hard heart, good and honest heart, etc. We are
alwayspersondly respondile for our disposition toward truthi how we
listen is important, not ju®ur willingness to listen.

3. Vs. 28. ANo one can snatch them out of
out of my Fandthedathesarelo@en d .

a. The point is that their eternal life is secure
b. However, the sheelwayshave thdreewill to remain with or toleave the
shepherd.
D. Vs. 31:39. The response of the Jews.
1. They started to stone him, saying he called himself God.

2.l n vs. 36 Jesus says of hi msel f, nl am
Lk. 22:70.
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Conclusion:

1. In this chapter Jesuswgis us some of his most important teaching about himself

and his followers.
2. Hostility toward Jesus sharply increased when those who opposed him saw that he

was not what theyxpectedn the Messiah
3. Itis important that we see the destructive part thiggious bias plays in our lives,

just as it did in theirs.

Chapter XI11
Jesus at the Grave of Lazarus
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John 10:46 11:53

Introduction:

1.

2.

3.

4.

Except for his entry into Jer uguablicem, and

ministry hascome to an end.

He no longer teaches openly except in the temple precincts as shown in Matt. 21

23.

In the events and dialogue of John 11, we see many of the goals John stated in his
prologue come to a climax.

John is the only one of the Gospeliters who records the raising of Lazarus.

The question arises, fAWhy did the other
tant event ?o0

I.  Some preliminary observations on the events isfdhapter.

A. The final rejection of Jesus by the religious leaders.

1. As far back as Jn. 5:48 John tells us that the Jewish leaders werer-dete
mined to kill Jesus.

a. On the Sabbath day he had healed the lame man at the pool of Bethesda
and then made the c¢claim that God was
b. In Lk. 4:2830, after speaking in the Bggogue, the people of Nazareth
were offended at him, and tried to throw him down the cliff.

2. Most of the miracles recorded by Jahwrokeda dialogue with the Jews

a. In the story of the raising of Lazarus there is only a short dialogue, and it
takes placgrior to the miracle.

b. This may be becaudhis was a semprivate affair and Jesus was in a
friendly atmosphere rather than one of hostility.

3. Compare the following miracle stories.
a. John 5, the healing at the Pool of Bethesda.

b. John 6, the feeding of ¢6,000.
c. John 9, the healing of the blind man.

B. Verses54% 7 form a sort of epilogue tem t he

orded in Johnds Gospel

1. The writerof this Gospehow turns to the conclusion of Jesbiéfe 1 the cu-
cifixion, resurrectionand postresurrection appeances.
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2. This story, with its events and dialogues, is filled with paradoxes and phrases
with double meaings, and seeming contradictions. Each of these serves
Johndos final purpose i n unique ways.

I. The news of Lazarusod i1l 1l ness.
A. The message. Jn. 1116.

1.1 n the statement f@Athe ondiy@uwi)lisewe i s s
used here for Al cwvgadp@mmder than the wo

a. fi | @Wwi)lusualycarries a more brotherly love, passionate, oF pe
sonal family lwe thana g a p, éavg a pvenigh deals more strongly with
the will than with the emotions.

b. Neither of these words carries the sexual connotations fgevbs,
which is not used in the New Testament.

c. Inverse he worda g a p @w a pisBedyefering to Jesus love for
the Mary, Martha, and Lazarus

2. Some have thought that this might indicate that Lazarus was actually the one
who was fithe bel oved discipl eicationat her t
is not generally accepted, and most scholarewelthat] o h n theas
ciple whom Jesus loveul.

B.Jesusdéd reaction to the message.

1. Jesus remaadwhere he was for two more days. Nothing is said about why
Jesus waited, and this has given rise to some spiecul

a. Might Jesus have had conflictipgiorities at this time?

1) He may have been in the midst of a very effective ministry, and felt
that that ministry needed to be completed.

2) Do we have conflicting priorities in our lives?

3) What might be some of these conflicting priorities? How do eve r
solve them?

b. Some say Jesus wanted to wait so that Lazarus would die, and the people
could witnesghe miracle ohis resurrection.
c. Some say it was in order that four days pass before the miracle took place.

1) The Jews had a tradition which said that #péit of the deceased
would hover around a grave with the possibility that death could-be r
versed. By the fourth day, the body began to decay, and the belief was
that the spirit of the deceased departed at that time.
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2) This practice may have grown up bese a body may go through a
swooning which could be mistaken for death.

d. Some say he delayed so that there would be no misunderstanding about his
going to Jerusalem of his own accord, for he knew that the cross awaited
him.

2. Vs.11Jesus saihh,s ffladdae@musasl eep, but I
up. o

(@)
3
Q

a. Once again Jesus used a literary dewiseh is common in John. He says
something which sounds simple, buteads to a profound truth through
discussion.

b. Jesus explained that Lazarus had died.

3. The death of Lazarus.

a.ln 11:4 Jesus stated that Lazarusod sic
14 he acknowledged his death.

b. There is an unusual Greek construction here, which occurs only here and
in 1 John 5:16 where John speaks of a person commétingi sdingtol e a
deat h. o

1) The Greekipr oV J a (p@dtlmmanton and when used with
the accusative case (as here) means to move toward.

2) In this passage, one might expect the werid(&ls) which carries the
idea of #Aresulting Bn38, Thir oppéest uaed
tized,resultinginr e mi ssi on of sins. o

3l n the LXX, when Hezediiddsed @Wlkigs. fisi ck
20:1).

4) The text in John means that death is not the final result in this case.
But if he had usee i itMvould mean thatleath was, in fact the final
issue.

4. Jesusdds that Lazaswsbdhade ol oddiedsomnr endhy b
5. In the Gospel of John the glorification of the Son is frequently mentioned. He
uses this word about 18 times, and it usually referstoJesus e at hr- and r es
rection.

C. The reaction of the disciples.
1. The disciples were afraid for Jedosgoback to the environs of Jerusalée:
cause they thought he would be killed, knowing that there were hostile polit

cal and ragious forces at work againsiin
2. Thomas said, #ALet wus also go, that we m
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a. |t i's interesting that Thomas (the nd
who said this. He showed himself to be a man of loyalty and courage.

b. All of the apostles seemed to have gone alondy wits, and seemingly
expected Jesus to die, yet they had a difficult time accepting the reality of
the trial and crudixion when it finally happened.

M.Jesusd arrival at Bethany.
A. Burial practiceamong the ancient Palestinian Jews

1. They did not practe embalming as we know it, nor as the Egyptians had
practiced it.

2. Bodies were usually buried rather quickly after death because of the early o
set of decay.

3. The body was bathed in expensive spices and ointments, and frequently the
deceased was clothed ixpensive robes or other garments.

a. Rabbi Gamaliel II, c. A.D.100, requested that he be buried in a very si
ple way without expensive spices and robes.

b. Gamal i el 6s request, for the most part,
among the Jews of that era.

B. Jesus and the sisters.

1. Martha.
a. She wasthe first to meet Jesus Luke 10:3842 speaks of Martha as a
woman of action ... shewaspregpaag di nner whil e Mary
feet.

b. Notice that she spoke with regret, as did Mary when she spoke to Jesus.

1) Al f you had been here. o Jesus had d
heard of the sickness of Lazarus. Might Martha have had in her heart,
AWhen you received our message, why
here?o

2) She al so spoke i yobhowbateit@odywiul asg

c. Jesusd reply was AYour brother wild|l roi
d. Mar t hspdnseshowsthat she believeth the resurrection at the last
day.

1) This was a controversy among the Jews. The Pharisees believed in a
resurrection, but the Sadducees miid.

2) There is almost nothing in the Old Testament which speaks of immo
tality or life after death.
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3) Jews today, generally, do not believe in a life after death. hEsied
to a great deal of speculation among some Jews, particularly nencer
ing the natke o f ASheol , 0 which wused to b
Ahednd A qtha®léTestament.
4) It was thought of as a shadowy existence, somewhat like sleeping.
The word is sometimes used to speak simply of death itself.
5) | Sam. 28:14.This passage speak§ o t he Awitcho (necro
Endor bringing Samuel up from the dead as a sort of ghostly figure.
He is described as fdan old man wear
AWhy haweurylbpaud dme by bringing me up?«
6) Ps. 169-11,quoted in Acts 2:2@7, gives tle other side of this. David
prophesied AMy body wil/l al so |iwe in hoj
andon me to the grave, nor will you let your Holy One seealy . 0

e. This is significant in John, because in his Gospel Jesus speaks of eternal
life much more thn in the Synoptics. Jesus uses this expression sixteen
times, whereas the Synoptics he uses it a total of ten times, three of which
are repeats of the same events.

2. Vss 2526. Jesusd response to Martha. Al am
He who bekves in me shall live, even though he dies; and whoever lives and

bed i eves i n me wild.| never die. Do you b

a. Concerning this statement, Barclay sa

lifet i meds thinking shoul d utwewmsitty t he f u

to grasp as much of its meaniags we can. O Thevead- 1 | am Ba

pel of Johnp. 108.)
b. Here, in the face of physical death, Jesus gives hope of eternal life, stating
that those who believe and live accordingly shall never die.

1) If we look carefully we will see a veiled contrast between thiestat
ment , and Goddéds statement to Eve in
surely die. o Gen. 3: 3.

2) The blessings of forgiveness can never be appreciated untiethe s
riousness of sirsirecognized and aquied. Forgiveness the way 8-
sus brings men and women back from spiritual deadipiritual life

3. Jesus at the tomb of Lazarus.

a. Jn11:33. The transl ation says fihe swas deep
|l ates it, fAHe groaned oin the spirit, a

1) The Greek woré@ mb r i ngnitranbma)is difficult to translate. It

means to be troubled, or to strictly charge some one, or ta tatealy
2) This word occurs only in the Gospels.
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a) In Matt. 9:30, after healing a blind man and a mdtes s wasnedfi

them s t eSeathayno oné knows about thig
b) In Mk. 1:43, Jesus sent the crowd away after healing a leper saying

A wi tstrongwarning 06 See that yowneowot tell
c) In Mk. 14:5, Jesus was dining at the house of Simon the Leper, and

wasami nt ed by a wo mebukedherharshlg odi sci pl e

3) It can also be translated as angry or chafed, and sometimes in classical
Greek literature it refers to a horse snorting.

4) Through each of these there is the expression of very strong emotions
that sir a person to his very soul.

b. This story, as none other, shows the depth of humanity of Jesus. In verse
35itsaysi J esus wept. o

c. Heb. 2:17, 4:15.These passages say he was made like us in every way,
and that he was tempted in every way as we are, ijfedwt sin.

d Vs.37.iCoul d not he, who opened the eyes

this man from dying?o (Was trhis a qt
ment, or was it a sarcastic question, evidence of hostility of some of the
bystanders?)

3. Vss.3842. Jess s 6 prayer.

a. Thisvery simpleprayer isspokenby Jesudecausdée wanted the crowd
to hear what he said to the Father.

b. In theprayer, John shows that Jesus persists in emphasizing the fact that
his mission was directly from God.

C. The raising of Lazarus.

1. Liberal theologians have great deal ofroublebelieving in the historicity of
thisevent Some believe:

a. It was a legend which John included in order to emphalseéeaching of
Jesus on eternal life and final resurrection of the dead. This isliyarti
based on the fact that the Synoptics do not mention this spectacular event.

b. Ot her s bel i eoweembelishmeats Johnos
c. Some believe that Lazarus was in a coma, and he came out of it at this
time.

d. A French scholar, Ernest Renan (18892), wroteThe Life of JesusHe
believed that almost everything spoken about Jesus was only legend, and
he once believed thisntire eventvas contrived by Mary, Martha, Jesus,
and Lazarus, and that Lazarus never died. He later abandoned this theory,
but his writngs had a profound effect on"™8enturytheology. Some of
R e n acoli@éagues believethat some ohis statements border on ath
ism.
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e. Some hold this to be a sort of allego
|l esson about Jesus resnpl recttiade mamd , t Hi
f. Otherslink it to the story of the rich man and Lazarus in Luke 1819
where the rich man was told that even if one was raised from the dead
people would not believe.

2. The raising of the daughter of Jairus and the son owidlew of Nain both
took place al most i mmedi ately after the
that each was in a coma or trance, and Jesus brought them out of this cond
tion rather a true resurrection.

3. Quotation from Wilbert F. Howard of Handsworth Cgie Birmingham,
Engl and: AThe different between reviva
rection after four days, is so great as to raise doubts about the historicity of
this story, especially in viédkehof the u
terpre t e r 0 svol.Bi Thd @&ospel of Johmbingdon Press: New York,
1952, pp. 64849.)

4. These items are included here in order to give us an idea of where a great deal
of modern Biblical scholarship stands.

IV.Jn. 11:4553. Theaftermath.
A. The division amog the people.

1. Many of the Jews who had come to Mary e

[Jesus] ©
2.0n the ot her hand, nBut some of t hem w
what Jesus had done. o John inserts th

respongs of the witnesses.

a. Jesusd opponents did not accuse him o
that he had done many miraculous signs.
b. A meeting of the Sanhedrin was called by the chief priests and Pharisees.

1) The Sanhedrin was made up of 70 men, sommaifees but mostly
Sadducees. The priesisring this periodvere usually Sadducees.

2) The Pharisees were a strictly religious party, while the Sadducees were
very political. They agreed however that their positions were being
threatened by the popularity Jesus.

3) Joseph of Arimathea and Nicodemus were both members of the Sa
hedrin. See Lk. 23:581 and Jn. 3:1.

B. The action of the Sanhedrin.
1. Although there are earlier references to the desire of the Jewish leaders to Kill

Jesus, His is the beginning d specific determinatioand planningo do so.
2. How do you link this passage to religious bias and prejudice?
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3.

a. In Acts 4:16. The same Sanhedrin had a similar thing to say about the
apostles.

b. Did they believe that by killing Jesus they would stop thisvement
which threatened their position?

The intensity of their discussion.

a. Cai aphas, fAwho was High Priest that

Ayou know nothing at all . o

b. Under the Law of Moses, the High Priesthood held his positiotifégr
but uncer the domination of Rome the High Priest served at the pleasure
of Rome A number of timesigh priests wereleposed by Roman off
cials. This apparently had taken place in this situation. Annas arat Cai
phas are both spoken of as being High Priest. skasod trial before both
of them.

c. Josephus refers to the Sadducees as being rude, and rough in their actions

with others. Josephus himself was a Pharisee.

Jn. 11: 48. They said, AiThe Romans
and our nation. o

a. No dowbt they misundersbdJ e sus d mi ssion, thinki

cal figureor onewho would lead a revolution.

b. This would have resulted in Rome suppressing such an insurrection, and
probablythe removal of the Sanhedrin, the Jewish ruling council.

c. Ther may be a bit of irony in this passage, because John wrote this about
20 years after the destruction of Jerusalérhat eventook place in A.D.
70. The position and power of the Sanhedrin, and nation of Israel itself
were taken away.

C. The prophecy of Gaphas.

1.

2.

Wi

y €

ng

Jn. 114953 A You do not reali ze that it i s

the people than that the whole nat.i
This prophecydid not come from Caiaphas alone, but was a divinglcted
statement.] n ef f ect , tterefor thia ond man foldie to save obre
nation from the wrath of Rome, than for us to leave him alone, and resk a r
bellion, and the complete destruction of our nation, and loss of our own pos
tion. o

John places aumber of his own explanatiotisroughouthis Gospel

on

Vs.53.iSo from that day on they plotted

not meition this as a motivational element in the death of Jesus.

Conclusion:
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1. Aside from the resurrection of Christ himself, this is the most spectaculasienir
in the New Testament.
2. This story gives us an excellent picture of the humanity and the divinity of Jesus.

Chapter X1V
Beginning of Jesusd Final Wee
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John 11:58 12:50

Introduction:

1. With the resurrection of Lazarus, tdewish leaders decided Jesus shouldrbe a
rested and killed. See 11:53.

2. Jn. 11545 7 . John says, for all practical p L
brought to a close with the raising of Lazarus.

a. 11.54Hefino | onger moved abowst opublicly amo
b. However, after the triumphal entry the Synoptics speak of his daily etecsu

with the Jews and some of the religious leaders in the temple area. See Matt.

21-25.

3. He withdrew to a region near a village called Ephraim where he and the disciples
stayed. Ephraim, also known as Ophra, was a small town about 15 miles north
and slightly east of Jerusalem.

4. By this time the religious leaders had labeled Jesus as an oddewemained in
Ephraim untila few days beforthe Pasover.

5. 11:55. The Jews fregntly came to the Passover early so they could go through
the cleansing rituals, and make other preparations for observing the Feast.

a. The fame of Jesus had spread all over, and many wondered if this might be the
time when he would manifest himself todst. Some probably wondered if he
would show himself as their king or Messiah.

b. The chief priests and Pharisees had given orders to have him turned in if any
one saw him.

I. The anointing at Bethany. 1211.
A. See the attached chart concerninguéi@ousanointings.

1. Both Luke and John mé#on Mary, Martha, and Lazarus in parts of their
Gospels, but Matthew and Mark do not specifically identify any of them.

2. The anointing at the home of Simon the leper in Bethany, mentioned by Ma
thew and Mark (where theoman is not identified by name), took place late
in the ministry of Jesus, aBid the anointing in John. Each of thesenian-
tioned as having taken place in Bethany, but there are differences between
J o h ncéosnt amd that of Matthew and Mark. The anoigtin Luke took
pl ace earmlngtryi n Jesuso

3.l n Lukebs account of the anointing at
73650) , the woman is known in the city &
not fit thedescription of Mary of Bethany. In additiatat setting is in G&l
lee, not Bethany.
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. The anointing spoken of I n Matthew and
anointing in John was on his feet. It is interesting that the anointing in Luke
(early in Christds mini sa#tlsaySomeasobd i n Gal
lars object to the idea of his feet being anointed because this was notazusto

ry among the Jews.

.John 11:2 mentions that Mary anointed J
hair, but the story of #t anointing is not told until chapter 1Zhis means

thatJohn mentions the anointing (11:2) before he actually tells the story (12:1

8).

a. Luke and John are the only Gospels wh
feet.

b. Luke recordsan anointingwhich took placein Galileeat the house ofiS
mon the Rarisee Thi s was ear | y i #0)J e sJuoshén 6nsi n i
account of an anointing took place just before the crucifixion, in Bethany,
at the home of Mary, Marthand LazarugJn. 12:211). In Luke he is
anointed by a Asi nfyMary, avrgmenus womabh ut i n
This indcates that they are two different incidents. The unusual part is
that in both of these anointingsesdi$ feet were anointed rather than his
head.

. Based on certain pseudepigraphic writings, the popular bodkmovie The

Da Vinci Codesays that Jesus was married to Mary Magdalene. Thisas a fi

titious story with no hitorical foundation at all.

. Matt. 28:1 identifies Mary Magdal ene an
the tomb on the morning of the resurrectioh.h e Aot her Mar yo ma
been Mary the mother of James (see Matt. 27:56, Lk. 24:10), Mary the wife of

Clopas (See Jn. 19:25), or Mary the sister of Martha. Noneesé tidentif

cationscan be definite.

. See chart on the following page.

The Anointings of Jesus
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Late Ministry Late Ministry Early Ministry Late Ministry
Matthew Mark Luke John
26:6-13 14:1-9 7:36-50 12:1-8 (11:2)
Bethanynear
Probably in Jerusalem, at a
_ Bethany, near Bethany, near Galilee. In7:11 | dinner in honor
City Jerusiem Jewsalem Jesus was in Nai of Jesus
Mary is identified
"A woman" as the sister of
"A woman," not "A woman" not identified as a Lazarus and
Who idenified identified known sinner Martha
Home, possibly
of Mary, Martha,
_ Lazarus or the
Place_ N | Home of Simon the| Home of Simon th Home of a home of Simon
the city Leper Leper Phaisee the Leper
Anointed his feet| Anointed his feet
th'?lt was and wiped them| and wiped them
anointed? | Anointed his head | Anointed his head| with her hair with her hair
To prepare my To prepare my To prepare my
Why body for burial body for burial No reason given,| body for burial
Late in his
Late in his mingtry, | Late in his mingtry, ministry, just
just before events ir just before events i| Fairly early in his| before events in
When the pper room. the pper room ministry. the pper room.
The Pharisee Judas objected.
objected bcause| No mention of
o The disciples Some of those | the woman was § others who may
Objections objected Presentobjected sinner have djected

B. A plan todestroy the evidence. 1219

1. This block of Scripture shows the power of ptege and jealousy.

a. Lookat Saul 6s conduct against David in

b. Why do jealousy and prejudice have such power over us?
c. What can we do to overcome these evils?

2. The Synopics, since they do not mention the raising of Lazarus, damot
clude tre discussion within the Sanhedoncerning their plot to kill Jesus.
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Jn. 12:1219. The Triumphal Entry. See also Mt. 21:1, Mk. 11:310, and Lk.

19:2938.

A. Some of the differenes.

1. The Synoptics give details about finding the donkey, dahin does nahen-
tion this.

Matthew andJohn both quotetatemerd from Zech. 9:9 and Ps.118:26 as
prophe@esof this event, but Mark and Luke do not mentibeam

2.

a.
b.

What was the context dfi¢ statement in Zechariah?

Matthew might have included this to show that, just as Zechariah speaks

of a man of peace reentering Jerusalem, Jesus also was a man of peace, not

a warring king.

Zechariah had just spoken of how the Philistine and Syrian evibesd
crumbl e, and Ayour Kkingo (the | eader
in peace.

a. lIsrael had no king at the time of Zechariah since he wrote afterathe B
bylonian captivity.

b. There is much controversy concerning the date and authorship of Zech
9-14. Sme liberal scholarsargle that these chapters in Zechamia
werewritten about the time of Alexander the Great.

c. Think in terms of the audience to which Matthew was writing and the
purpose of his writing.

In Luke, the Jews challeng@esus to quiet éhcrowd. Notice his reply. See
Lk. 19:3940.

The word Hosanna means fisave uUus
the crowd shouted AHO t

0
sanna to he son ¢

the Son of David. o

a.

This statement is reminiscent of Ps. 1182%where the Psalmist says,

AO Lord, save us; O Lord grant wus suc
the name of the Lord. From the house
This psalm was the last one in a group of psalms customarilylsutige

Jewsat the time bthe Passover. Tlyereferred to them as thidallel

Psalms

Some commentators believe that Psalm 118 may have been written to
commemorate the completion of the walls in the days of Nehemiah, since

they considered that event to be a great victory forJéves. See Neh.

6:16.

This expression was also thought of as a statement of a conqueror, and

was shouted by the crowd when Simon Maccalfthes brother of Judas
Maccabeusjeturned from the liberation of Accra from the Syrians in 141
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B.C. See | Macc. 181 where this is described. Simon decreed that this
eventbe celebrated annually. Accra is located about 10 miles north of
modern day Haifa (Mt. Carmel)

e. These things show that the custom of entering Jerusalem withatelepr
palm branches, etc. wastnmusual for the Jesv

B. The significance of the Triumphal Entry.
1. The size of the crowd at the Passover.

a. Passover was one of the three annual feasts which attracted the greatest
number of Jews.

b. Josephus speaks of a census ordered by Cestius Gallug)agyovkeEyria
just before the outbreak of the Jewish revolt in A6B-70. He said that
the number taking part in the Passover Feast was about 2,700,000.

c. Barclay says a census was taken concerning the number of lambs offered
at that time. The total wa?56,500. There had to be a mmmum of ten
people for each lamb, so the estimate was that there may have been as
many as 2,700,000 people at the Passover when that censiakevas

d. This may be an exaggeration by Josephus, but it does indicate that there
were many people in Jerusalem at that time.

2. The crowd was divided, some favoring Jesus, and others who wanted to s
lencehim.

a. J e s ensydnto Jerusaleninfuriated the religious leaders, and they told
him to silence the people. See Lk. 19483

b. NoticeJesusdé reply.

c. Some in the crowd were gaus to see Lazarus whom Jesus had daise
from the dead.For this reason, some the Jewish council wanted to Kkill
Lazarus as well.

3. What was t hewn?2cr owdds rea

a.John mentions that tdthe sighificence optheses di dnd
events until after Jesus was glorified (12:16). They did not see this as the
Messianic fulfillment of Zech. 9:9.
b. Did the crowd realize what was going on? In 12:13 they proclaimed,
ABl essed is the kidngkngdtthdtttsme.ael , 06 but |
c. Jn. 6:15.Remember however, that the crowds tried to take Jesus by force
and make him king.
d. No doubt, John was referring to the fact that the disciples did not-unde
stand the true kingship of Jesushélcrowd seesito have thoughof him
as a political ruler and dekrer.

4. Why did the crowd affirnrdesus the way did?
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5.

a. Some believe this was Jesusd open
others see it in a more spontaneous light as coming directly fromnthe e
thusiasm of the pedp

b. John affirms the enthusiasm of the part of the crowd which knew oéthe r
surrection of Lazarus. See 12:19.

By this time Jesus was considered an outlaw, and the people had rbeen i
structed taturn him over to the Sanhedrin. Thiegd already decidei kill

him.

Jn. 12:16 indicates that the disciples did not understand the significance of the
events until &er his resurrection.

aff

Jn. 12:19.1S0 h e Phari sees said to oneo-another

where. Look how the whole world has gone afr hi m. 6 0

C. Cleansing the temple.

1.

2.

John tells of the cleansing of the
while the Synoptics tell of it after the triumphal entry, near the end of ms mi
istry. See Jn. 2:127 and Matt. 21:147.

Were thesasepaate incidents?

a. In the Synoptics Jesus cleanses the temple just after the Triumphal Entry,
and his authority was challenged. He answers with a dilemma concerning
John the Baptist.

b. In John, the cleansing took place at the beginning of the ministesuad.J
Hi s authority was <challenged, and
and | will raise it again in three

c. These appear to have been two separate incidents.

lll. The Greeks who wanted to see Jesus, and the paradox of hisldeE2t20-36.

A. Who wee these Greeks?

1.
2.

3.

The Synoptics do not speak of this incident.

SinceJohn was writing to the Greek people, this would have been of artic
lar interest to them.

These may not have been Greeks by nationalggabsethis is the geneait

word use for anyone whwasnot a Jews. The Athenians had a reputation for
being wanderers, argbme of themmay have been in Jerusalem for theseel
bration.

Probably the cleansing of the temple, spoken of by the Synoptic writers had
already taken place when the Greeks made thquest. Themay have seen

the triumphal entry, and the cleansing of the temple also. Their request may
not have been theological, but a matter of general interest.

t e m)
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B. Jesusreplégby saying, fAThe hour has ifcioemk. d or t |

=

Pehaps those whbeard this thought of theccessiomf Jesus as King.
John seems to treat the expressionfi S o n a® & conibanatian of huma
ty and divnity, perhaps looking back to the passage in Dahi3

a. The paradox of suffering and glorificatio
b. What is a paradox? Jesus frequently used paradox.

a. Finding oneds | i fe v #ytohbaoddife,iamdg oneds
loose it.

b. The humble will be exalted.

c. The last shall be first.

Contrast the expectations of the Jews with the realityokJésust at e ment .

a. He said the ASon of Man is to be glori
b. The seed must die before it can reproduce, so Jesus must die in order to

bring blessings to mankind.
c. How do you think the world generally looks at the death of Jesus?

1l) Ishea Amartyro?

2) Is hea man convinced of the rightness of his reage, butejected by
the crowd?

3) Ishearedeemer?

How might my concept of the death of Christ affect my view of the Christian
life?

a. Today, there are many attacks on Christianity, and it is ridiculed bythe e
tertanment industry and the media. What do you believe isjarmause
of this?

b. How can Christians oveome this?

c. What 1is it to be Adead o the worl do a
d. IPet.3912.AiWhoever would | ove |ife and see
e. William Barclay sadl |, AnWe have only to think of

have lost if there had been no men who were not prepared to forget their
personal safety, to forget security, to forget selfish gain and selish a
vancement. The world owes everything to people who reskiespent
their strength and gave themselves to
clay, Daily Study Bible, ie Gapel of Johnpp. 144145.)
Mo s t people | ook at success in |ife as
management, 0 orrsto be served by othe

a. Jesudooked at success as the willingness to sacrifice, learning to love all
people, and the desire to serve God and others.
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b. This is an extremely dif€ult lesson for us to learn.
8 Jesusod idea of glorification was insepa
C. Jesus predicts his death2:2737.
1. God answered Jesus prayer by a voice from heaven, but the voice was for the
benefit of the crowd.

2. Notice the tension contrasted with Chri

a. He was troubled and askddi ms el f t he qlUkstiasmy?fWla

t her , save me from this hour ?6 No, it
to this hour. o
b. 12.32AWhen | am | ifted up fromseélhfe. @arth

3. The crowddbés response.

a. The Law said that the Christ remains forever. VarioldTestament g
sages alluded to this such as:

1) Dan. 7:14. AHIi s dominion is an everl
pass away, and His kingdom is one th
2) Ezek.37:25iAnd David my servant will be t

b. These peple had a confused idea of themggdom and the mission of the
Messiah.

c. Just as kingdosand empires rise and melt away, so will we be if we fail
to see that the life which lasts and influences history is not onenef co
guestwealth, or power but one of leysacrifice, and of death to self.

d. In our own lifetime we have seen Hitler try to conquer the world, but he
was a signal failure. Yet, Jesus, with love, sacrifice, and death has had a
more lasting influence on the world than any conqueror in history.

e. This is the paradox of the cross.

IV. 12:3750. The blindness and tragedy of unbelief.
A. The Jewish religious leaders rejected Christ even after all of the signs.

1. John is befuddled by this question, and seems to have no logical answer. He
feels that Isaiah 53dst expresseldis own feelings of frustrationpshe turns
to the history of Israel and to Isaiah.
a. Is. 53:12, the Song of the Suffering Servant.
b. There is no Jewish literature which indicates that they ever applied this to

the Messiah.
c. We sti |l | judtevinodsaiahkvasspeaking of in the historicai-co
text, but i1t is applied to Jesusbd6 suff
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1) It is interesting to notice that in Is. 53 the Servant is suffering for the
sins of the peple.

2) Also, he says that the healing of theumds of the sins of the people
comes from the servant.

3) God accepts the suffering of the Servant.

d. To us, all of this seems evident, but the Israelites could not conceive of
their Messiah suffering.
e. AiWho has believed our message?0

1) The message had, ahds, almost inconceivable power, yet it goes u
heeded.
2) John could have given all of the answers we giwkesire for power,
religious prejudice, preconceptions about what the Messiah should be
or how God should act, etc.w but Jo
could anyone allow these things to displace the promise of the life
which now is, and that which is to come.
3) Notice however, that we and our culture are guilty ohs@f the same
attitudes, as those demonstrated in the, t@itough these attitudes
might manifest themselves a little differenihyour culture

B. A closer look at Isaiah 6:90 as quoted by John.

1. This passagés also quoted by Jesus after he gave the Parable of the Sower,
Matt. 13:1217, and by Paul in Acts 28:26 to describe the closedeilness of
the unlglieving Jews.

2. Thi s brings up pradespadgiancoward tratm wherdeverconee 6 s
may find it, and how it may change some air basic concepts and beliefs.
These questions are not theoretical or simply philosophical ototfieal.

They are very practical.

a. What is my personal respsibility in searchindor truth?
b. Does God himself ever shut wup a per son
c. What is hardness of heart, and how does it come?
d. What aboutthe hardening oPharaolis hear? Before Moses everpa
peared before Pharaoh, God told Moses that he (God) would harden Ph
raohés heart so that he would not I et |
e. What is tle meaning of Il Thess. 2.1db2 wher e Paul says, f

them a powerful delusioso that they will believe the lie and so that all
will be condemned who have not believed the truth but have delighted in
wickedness. o

f. Is it ever too late for a person to change his mind about something? (If |
jump off of a cliff, the law of gravity talecharge of my destition, and
my choice is ireversible. Is that ever possible in the spiritual realm?)
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g. Does God everusethewhbi ef of mankind to accompl i
purposes?

C. 12:4243. Thefaith of a coward.

1. Notice that among the leadersany believed on him, but were cowardly, and
would not confess their faith.

2. Barclay says, AThese people were seekin
they were trying to be secret disciples. It has been said, and said truthfully
that secret discipleships a contradiction in terms f¢
the discipleship, orthediscegss hi p ki |l Il s the seclheecy. 60

Gospel of Johywvol. 2, p. 155.)
3. What were they afraid to loose?
4. What was their motivation teemain secret beli@rs? Note the pursuit oée
lebrity, popularity, or approval of others. What part does thay j our
world and cultur@
5. What was Johnodés diagnosis of their prob

D. Jesus gives a warning.

1. John goes back to some of the encounters Jesus had with theai®erning
his relationship to thedther.

a. Jn. 12:44. He was sent by God. See afsd:3435, 0 doddidsaid &-
susas to do the will of him who sent me and toigh his workb 0

b. Jn. 12: 46. il have come i 59319t he wor |
20, etc.

c. Jn. 12:47. Jesus did not come to the world to condemn, but to save. See
also Jn. 3:14.7.

d. Jn. 12:48. Jesus speaks of his words condemning men at the last day. See
al so Jn. 5: 24, il t el |l you the truth,

him who sent me has eternal life and will not be condemned; he has
crossed over from death to lide.

e. Jn. 12:49. Jesus says he only speaks what the Father has told him. See a
so Jn. 8:2&9. il do nothing on my own but speak just what the Father
has taight meo

2. The two main aspects of the Christian message.
a. The person of Jesus Christ. Who exactly is he?
1) Jn. 1:14 and 14:80. Itis through Jesus Christ that we come to know
just who God is. Jesus is God in the flesh.
2) Jn.5:161 9 . AThe Btloing bychemeelf; heocanndo only what

he sees his Father doing, because whatever the Father does the Son a
so does. 0 Jesus claimed no independe
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Conclusion:

1. As

3)

authority to the Father. He affirmed that all of his works were really

theworks of the Father.

This was very fundamental for the Jews to hear because thely cons

dered Jesusd6 work to be out viof har mo
olatedd t he Sab b ¢he paralpzgd nfare e the ppoyand other

by deeds as well.

The teachingf Jesus. What is the essence of the Christian message?

1)

2)

3)

4)

Jn. 12:4043. Jesuplacesgreat responsibility on the hearer of the

message. There are dire consequeasssciated with religious close

mindedness.

Jn. 12:4750. Acceptance of the person of Jegithe exercise of faith.

This involvesnot just a propositional belief, but obedieres well.

Thatwill be part of the test on judgment day.

Jn. 12:50. Thigpassage closes with the strong affirmation that the

words of Jesus are the words of the EathbDon 6t tri fl e with
Trifle i godefriemed smsnefone or somet hin

With this statement, John concludes the public ministry of Jesus.

we come to the close of Jesusdfi@- mini str
ance for us.

2. He concludes chapter 12 by referring to the unbelief of the Jews. Why did they
not believe him?

3. Go back and read 12:3%3. What does this mean?

Chapter XV

Jesus Washes the Disciplesod F
John 13:130
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1. The events of 13:1 14:31 took place in the upper roo®ome scholars believe
that the evestof Jn. 1517 also took place ithe upper room.

2. John differs from the Synoptics in reference to thdepof the events as well as
the events themselved hat is,John does notige us the same information rco
cerning locating the roopandhe omits thenstitutingo f t he L owhidhds Suppe
each of the Synoptiasives.

3. The Synoptis do not give the discourse material during the encounters irpthe u
per room, but John gives a ghy account of this.

4. Below is a comparison of the events recorded by John and those recorded by the
Synoptic writers:

Johnds Account Mk 14:12-16. The disciplesdcae and
preparethe upper room.

13:1-17. After making his deal with the

chief priestsJudas returns to the group.  Mk. 14:17-21. Jesus predicts thestoay-
Jesus washes eet.Jesus d i a The pymptiesdsayrfothing about J-
sayssiyou are <cl ean, t dasdeawing at thavtime. e ver y
one of you.o0 13:10

13:1830. Jesus predicts the betrayal, and Mk. 14:22-25. Jesus institutes the

Judas leaves the group.h e ot her sL arodh@st Supper. (This is
understand, but thebelieve didas has John.)

gone out to purchase items for the feast

or to feed the poor. Mk. 14:26. The sing a hymn ango out

13:31-35. After Judasleaves.Jesus [@&- to the Mount of Olives

dictedhis glorification.
Mk. 14:27-31. Jesus predicts P

denial,and Petr 6 s reacté-on to t
13:36-38. Jesuspredice P et e enials  dtion.
(vs. 38)
14:1-31.Jesusd6 discourse on the way, the
truth, and the life, and the coming of the
Holy Spirit. They leave the upper room
after this.(Extended through 18:17?)

Composite Synoptic Account

Mk. 14:10-11. Judas leaves the group
and makes a deal with the chief priests.
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5. Notice the differences in the order of e
denial was predicted. Notice also that the Synoptics do not give the farewell di
course of Jesus. That discourse was begun in the upper lsabmay have been
concluded after they left. Sé&k. 14:26,Jn. 14:31and Jn. 18:1Scholars are not
in agreement on the timeghleft the upper room.
6. 18:1saysthataftere sus ®é prayer they eweerstteeity t he Ki
and the Mt. of Qives).
7. Johnimmediatelybegins his coverage of the arrest (Johmi2)l8&nd does not
record Jesusd6 prayers in Gethsemane whi ch
the arest as recorded differently in John when compared with the Synoptics. We
need tokeep in mind that these are not biographies, but Gospeldifferent g-
nre of literature than a bjpaphy. Chronology is not the main intent of the twri
ers. We must keep this in mind as we read these accounts. They atooslle
of events, only rougly in chronological order.

The setting and background of Jesus act of washing the feet of the disciples. John
13:1-30

A.A brief review of JesusoO popularity.

1. The triumphal entry. Jn. 1219. Crowds were ready to proclaim Jesus king,
even though they law of strong opposition.

2. People coming to the feast were anxious to see him. They also wanted to see
Lazarus whom Jesus had raised from the dead.

B. The struggle for prominence in the kingdom.

1. With their misconception of the kingdonthe twelve were prolidy expe-
riencinga more intense feelingf competition among themselves about their
own postion. This seems to have been an important topic with the apostles.
2. Earlier inMk. 9:34 as they were traveling near Capernaum the disciples were
arguing with eaclother about who was the greatest in the kingdom.
3. The desire for statuand prestig&keeps us from servingist as it kept them
from understanding the nature of Chri st

a Jesus asked them about this, but they

b. Jesustoldtheniil f anyone wants to be first, h
thesev ant of all . o

c. This didndét seem to sink in.

4. Just a few days afterward, the mother of James and John joined her sons to ask
Jesus that they be given the left and right seats beside Jéisekirgdom.

a. Once again Jesus answered by saying that the greatest is the one who

serves.
b. Then Jesus said that he came to serve, not to be served.
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5. What might beJesuéreaction tothe power structure, the pomp and cimsd
tance, and political manipulatirg modern day Christraty?

. Jn.13:21 7. Jesus was heFhisisteeordediodydy Joines 6 f eet .

A. 13:25. Not i ce that John prefaces hisanarrati:
ther had put all things under his power, and that he had cameGod, and was
returning to God; so he got up from the meal, took off his outehioiptand
wrapped a towel around his waist.o

1. Itis interesting that John first tells us about the exalted position of Ddsis
came from the Father, and was going btackhe Father before telling us of
his act of humility.

2. Jesusod act of washing the disciepl eds f e
guest from James and John, and their mother concerning position indhe kin
dom.

3. In Lk. 22:24, even after Jesus hadinstut ed the Lordds Suppe
were still arguing about who was greatest.

4. Some scholars believe that immediately after the supper was instituted Jesus
washed the disciplesdéd feet. We cannot
because John anlde Synoptics do not include axaude the same items.

B. The text says this took place as the evening meal was being served.

1. It was customary for a servant to wash the feet of those who came into the
house. No doubt, there was no such servant presmaat)esus himself took
up the task.

a. They had no servants, so who would do the task? Some believe that they
would ordinarily wash each otherés fee
b. Since they had just been arguing about who was the greatest (Lk. 22:24),
no one would stoop to do the Ib@st service.

2. Some people feel that they are too important to perform menial itabley
are above all of that. Jesus did not feel this way.

a. When we learn the joy of servicaur lives will change.
b. This has been demonstrated over and over, but itlesson that seems
hard for our generation to learn.

C. 13:6-11. Peter and Jesus.

1. Peter did not want Jesus to wash his feet. Why do you think he objected?
2. Both of the pronouns are emphaitiéi L o r dypu gang & washmyf eet ? 0
(Greeks u sufi y o umo nouii my 0 ) .
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N o

. The reply from Je¥oudo notsalizelnevowhadamp hat i c:

doing. o AYou dondét wunderstand it now,
undest and. 0 This seems to be the sense of
AUnl ess ilfeemyaubhvgono part with me. o Wh a

this? Itis a very strong statement.

a. The strength oime r dnverosi fi p a r tused in dtiser statements to
showcomplete disassociation from each other.

b. See Il Cor. 6:15, where Paul speaks of Christiangngao partwith un-
believing heathens, and Acts 8:2there Peter tellSimon the Sorcerer
that he hasio partwith the Spirit.

. Barclay believes there is a hidden meaning in the statement Jesus made to P
ter. Jesus, Barclay says, is speaking of baptevhich the foot washing
was a symbol . AnPeter, 1 f you arwe
ers. o This is stretching the meani
Peterds reply then was, wash me all
This was not a lesson in symbolic cleansing, but in Hersérvicelt must be

said however, that John is fond of double or hidden meanings.

. 13:10612.iYou ar e cl ean, but not every one of

o

not
n n

a. Combined with the previous statement, many commentators believe there
is a symbolic meaning going through the enéipisode of the foot whas
ing, but that the symbolism is not primary.

b. The primary meaning of the washing of thegist e s 6 f eet i s one
and humility.

.Jesus uses two different wor ds here whe

bath needsonlytowas hi s f eet; his whole body i s

a. This mayhave as its background the custom of providing an entire bath
for guests who had come from a véopg distance. If sohts appeargo
be a play on words. Those who had come from a short distance had only
their feet washed when they came in.

b.Jesus says, Ifiedleo uwfieonnodesisom | o ulwolu @
which means to wash oneself all over, or bathe), needs only to have his
feet washedn i y a s(mjpsdsthaifrom n i p b v p whith means to
wash a part of the bojly The wordp | u r{pM 1, wiich is not used
here, mans to wash thingspjects.

c. Also Jesus could have had in mind an indirect reference to the Pharisees
who constantly washed both utensils and hands. In the Synoptics Jesus
makes mention of this prlce, but in a different context from that of
John.

d Insppaking of the fact that not all of 1
Jesus was referring todas.
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D. 13:1217.Jesus explains his actions.
1. iDo you understand what | have done for

a. His explanation is that if I, youeacher and Lord have washealy feet,
an act of humility and service, you should do the same for each other.
b. The one who is greatest is the one who serves.

2. nNo servant i s greater than his master,
who sent him. o

[ll. 13:1830.Jesus predicts the toayal by Judas.
A. Jesus predicts his betrayal, and points to Judas.

1. There aresome differenceb et ween Johnds account of th
in the Synoptics.
2. When Jesus first said one would betray him, the disciplex gueo ned hi m, Al
it 1?0
a.Jom says that Peter motioned to Athe d
to ask Jesus to identify thetkayer.
b. Jesus said it was the one to whom he (Jesus) would give the bread he had
dipped in the dish. He gave it to Judas. Jesus told him to go quiakly a
do what he planned.

B. 13:2730. Inspi t e of all of this dialogwe, John
dest ood why Jesus said this to him.o

1. Since Judas had charge of the money, some thought Jesus was telling him to
buy what was needed for the Feastioogive something to the poor.

2.1t is difficult to understand why the &
mingly clear statement.

Conclusion:

1. Johndés Gospel gives us a rather | engthy d
Judas.

a. This discourse isn the upper room, 13:3il 14:31, and on the way to Get
semane, 15:1 16:33. The Synoptics do not cover this.
b. Some scholars believe that this entire discoarsg his intercessory prayer
(14-17) took place in the upper roorAlthoughthey got up to leavehey -
cided instead to remain in the room. John does not cover the prayers of Jesus
in Gethsemanas the Synoptics do, antleSynopti cs do not cov
High Priestlyi intercessory prayeras John does, John 17.
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Chapter XVI

The Final Discourse
Jom 14-16

Introduction:

1. Havi ng washed the disciplesd feet, i nstit
betrayal of Judas, and the denials of Peter, Jesus now comes to hisdfinal di
course/dialogue with his disciples.

2. In this discourse Jesus coversaiety of issues, many of which are misursde
tood by his disciples.

3. Inthis discourse Jesus discusses four topics:

His departure and promised return.

The promise and work of the Holy Spirithe Paraclete.

The vine and the branches.

The mixed experigce of joy, grief and persecution which await him and the
apostles.

oo op

4. Notice the connection between the end of chapter 13 and the beginningtef cha
14.

a. In chapter 13 we have Judas leaving the groepsiis & di scour se be
13:31, buti is interruptel by Peter in 13:3&herewe have the brief encater
concerninghe predictionoP et er 6.s deni al

b. In 14:5 Thomas interrupts Jesus, and finally in 14:8 Philip interrupts him.

c. Jesus has just finished telling Peter that he would deny him three times. Then
Jesusmakes the statement, ADo not | et your

. Jesusod6 predicts his departure and promi ses
A. Jesus statement.
1. AiDbo not be troubledo about what | tell
a. \r]l_esusl;Jsed the expression of being troubled more than once incefere
imself.

b. See 11:33 (at the grave of Lazarus), 12:27, (after the triumphal entry and
prediction of his death), and 13:21 (when he predicted the betrayal by J

das).
c. Some of the statements of Jesus had leswurce of confusion to thesdi
ciples.
d. In 13:33 he told the disciples that he was going away, and they could not
come with him. Peterds response was,
13:37
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1]

3t

St

1) Jesus mission was still not clear to the disciples, even though he had
attempted to define it on a number otasions.

2) What partmight bias and prejudic@ave playedn their concepts of
the kinglom?

3) Remember that even during these final eveahts,dsciples requested
places of prominence in the kingdodesus reminded them that the
first shall be last and thgreatest one is a s&nt. In additionJesus
taught this lesson by washing of thedist e s 6 f eet .

Trust in God, trust al so in me. o

Grammatically eachof thesephrasexanbe in either the indicative omk-
perative mood since the forms are identic@lr, one of the expressions
could be indicative and the other imperative. There are four possible
combinations, and the passage reads effectively with any one of them.
Most scholars believe they are both imperatives.

I n my Fathero6és house. 0

Jesus usethe common Greek word for house,i k {oieia) meaning

simply a dwelling place.

Again, Js us says, AMy &t Fat jsdiffereace Tlas A O
shows up publicallyin he encounters Jesus had wit
Gospel It was quite densive to then because thegould not coneive of

the idea that Godiould have a Son. Both then and now, the Jews have no

concept of a Trinity.

Many rooms, many mansions. 0

The KJV and ASV both use fAimansionso h

both use Arooms. 0O The t bearverypadri on fr c
choice.

The Greek word is mofmp n U meaning fiabiding pl ac
pl ace. 0 John is the only writer of tf
It is found only here and in vs. 23 where Jesus says that he and the Father

wi || make their fAhomeo (esabdiodeymng pl ace)
The i1 dea 1 s, not t hat heaven is a dpl
there is an eternal spiritual ARabi dincg
mean.

Since we have no concept of what a truly spiritual existence migha-be J
sus expresed heaven in terms which are designed to be as understandable
as possible to the finite mind.

[ wi || come again.o



a. In this statement, Jesus gives a distinct announcement of his intended
second coming. Elsewhre in the New Testament this is referrecagothe
APar poasmaani ng At he apmeees rohuseehisor ¢ o mi
word in hisGospel, but iloesappears in | John 2:28. Instead, he uses the
word e r ¢ o rfeechhoma) whi ch i s a verb commonl
come. 0

b. The Synoptics along with BR James, and Peter usually use the Greek
wordp ar o u @arausig when referring to the second coming @ a

pearance of Jesus. This is also true
Jesus in the destruction of Jerusalem. See Matt. 24, Mk. 13, and.Lk. 21

c. Here i n Jn. 14: 3 Jesus uses the prese
comingo rather than @l wi || comeo) .
present tense was used in order to emphasize the certainty of the second
coming.

1) An interesting aspect of ¢hsecond coming is that Christians seem to
either ignore it almost entirely, or allow it to completely dominate
every aspect of their theology.

2) Hi st ory records many who have tried
turn. The first such prediction we hawecord of took place in Asia
Minor about A.D.170 when Montanus, a setbclaimed prophet, pr
dicted the eturn of Jesus during his own lifetime.

3) Some writers have developed elaborate theories about tribulaten, ra
ture, earthly reign, battle of Armagedd@nda variety of interpret-
tions of symbolic statements from the Old Testamentthadook of
Revelation.

B. 14:57. A comment and question from Thomas.

1. By askingthis question Thomas seems to be true to his nature. He is the one

who has to have proofHi s comment , AWe do not kno
gi ng, 6 and his question, AHow cean we Kkn
ment from Jesus. A am the way, t he trt

Father except through me. o
2. Jesus is the way.

a. The wordo d h¥dog means a roadway. The word is used frequently in
the Bible to speak of doctrines or other concepts leading to God.

b. The definite article precedes each of
In the Greek this emphasizes that Jesus is being speadifis statement.

c. Jesus makes the claim for himself that he is the specific pathway or road
leading to God.

d. In its very early days, Christianityvas sometimes ef erred t o as
Way. o0 See Acts 9:2 and Acts 19: 9

3. Jesus is the truth.
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a. Once again, this ia specific statement.
b. Jesus proclaims the Father as the only true God. Jn. 17:3
c. Truth is a favorite subject with John both in the Gospel and in tisgespi
As God in the fl esh, and Afull of gr at
to be not just tke revealer ol message about God, btlte revealer of
Godhimself (1:18)
d. This will become more and more important as we see Jesus describing the
work of the Holy Spirit.
e. Jesus is the embodiment of truth because he is God in the flesh.
For many centuriep hi | osophers have wrestled wi
is truth?o Jesus is not tryipng to gi\
versy, nor is he is simply saying that what he taught was true. Rather, he
is speaking of himself as the embodiment of thebause he is thenbo-
diment of God.

-

Jesus is the life.

a. Once again this is preceded by the definite article showing specificity.
b. 1 n Johndés Gospel, Jesus says more abo
all three of the Synoptics combined.
c. This exprasion in Jn. 14:6 seems to go backito h staiesnent in Jn.1:4
where he says that in Jesus fdwas |ife,
d. As God is the author of all lifé physical and spiritual Jesus is stating
that, as God in the flesh, it is innhithat this life resides.

ANo one comes to the Father except thro

a. Thisis a sort of climax to a great deal of the teaching of Jesus.

b. This is an explanation of the thré#d statement earlier in this verse-J
sus claims to btheway, nota way; thetruth, nota truth, andthelife, not
alife. The road to the Father is only through Jesus Christ.

c. | f these claims are true, thea he is
ther. This ¢ the rationale for evangelism.

d. This is a very unpopular doate in our society which emphasizes lotoa
mi ndedness and Atol eranceo ofe-al/l rel
liefs at all.

C.Jesusd comments concerning the Father, an

1.

Johnods or-regding aldressBeas enaykhave consideregtnifon of

the dialogue to be the most profound s
thought of their gods as being invisible to humans.

Jesus makes two important statements here, both of which would have been

very confusing to the Jewish mind.
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