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Preface 
 

 

Matthew, Mark, and Luke have been termed the Synoptic Gospels because they ñlook alikeò in 

so many ways.  They share much of their phraseology, events, characters, and teachings of Jesus, 

but each manages to maintain his own uniqueness, particularly concerning the probable addres-

sees and individual purpose in writing. John, on the other hand is quite unique, sharing very little 

content with the Synoptics except for the crucifixion and resurrection. Also his approach and 

purpose are quite different from the Synoptics, as we will see in the introductory material. 

 

This study was originally designed to be used in conjunction with the booklet The Life and 

Teachings of Jesus ï The Gospel of John.  However, each of the booklets can be profitably stu-

died independently. To assist in merging the two booklets an abbreviated Harmony of the Gos-

pels is included as Appendix A. Since the two booklets may be used separately, some of the in-

troductory material is contained in both. 

 

These studies do not cover every event or all of the teaching of Jesus.  However a characteristic 

sampling of his life and teaching is given so that the student will have a basic understanding of 

our Lordôs life and work. Due to chronological differences between the Synoptics, some of the 

events in this study do not follow the order of the chapter numbers in the Gospels.   

    

It should be remembered that both of the booklets are in outline form, not full text form.  There-

fore all information which the teacher will need to present is not in the outline but must be in-

serted as the product of the teacherôs own independent study.  Students who use the outlines 

must make notes from their own study, the teacherôs lectures, and class discussions.  The book-

lets were written with this in mind, and are purposely designed to be somewhat ñincomplete.ò 
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Chapter I 

The Intertestamental Period 

 

 
(This outline is designed for use with the Power Point Presentation, ñThe Intertestamental Pe-

riod.ò  Please remember that it is an outline, not a full text.) 

SLIDE #1.   TITLE SLIDE  

Introduction: 

 

1. In order to understand the New Testament we must understand the backdrop against 

which it was written.  

 

a. This means we have to study the historical, political, social, and religious surround-

ings of the Gospel accounts. 

b. The literature of the Intertestamental Period offers excellent insights into the life and 

times of Jesus, and the world into which Christianity was introduced. 

 

2. The atmosphere and environment present at the beginning of the New Testament is quite 

different from that at the close of the Old Testament, and the accounts of the political and 

religious struggles of the Jews during the Intertestamental Period provide important in-

formation for us as we study the development of Christianity.  In order to provide conti-

nuity, we will briefly survey the Old Testament background from the Kingdom Period 

forward. 

 

I. SLIDE #2.  The Old Testament background. 
 

A. SLIDE #3. The United Kingdom.  Saul, David, Solomon, kings of the United Kingdom. 

B. SLIDE #4. The Divided Kingdom.  The division of the kingdom came at end of Solo-

monôs reign. 

 

1. Northern kingdom -- Kingdom of Israel. 

2. Southern kingdom -- Kingdom of Judah. 

3. SLIDE #5.  The Divided Kingdom ï Israel (North), Judah (South).  Briefly de-

scribe the Divided Kingdom and Assyriaôs rise to power. 

4. Slide #6. The Divided Kingdom Israel (North). 
5. SLIDE #7.  Map of Assyrian Empire.  Briefly describe. 

 

C. The captivities of Israel and Judah. 

 

1. SLIDE #8. Old Testament Background, Captivity of Israel /Assyria.  This took 

place in 722 B.C.  Idolatry, immorality, and abuse led to the invasion by the Assy-

rians.   See II Kings 17. 

2. SLIDE #9. Shalmaneser V.  (on the right side of the pix)  He led the invasion, but 

apparently died during the siege. 

3. SLIDE #10. Sargon II.  Sargon II completed the siege of Samaria and carried away 

the best of the Israelites.  They were disbursed throughout the Assyrian Empire.  Sar-
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gon II was unknown until discovery of his palace, Annals, etc.  The poor, uneducated, 

and unskilled of the land of Israel were left.  The educated and upper class popula-

tions were taken captive. 

4. SLIDE #11.  The Divided Kingdom ï Judah (South).  Judah continued about 135 

years after fall of Samaria.   

5. SLIDE #12. Prism of Sennacherib. The Assyrian king described Hezekiah as being 

confined as a bird in a cage.  The Old Testament gives a very different picture.  

6. SLIDE #13.  Map of the Empires.  Shows the Median and Babylonian areas which 

arose and conquered Assyria. 

7. SLIDE #14.  Old Testament Background, Captivity Judah/Babylon.  Some Jews 

fled to Egypt, forcing Jeremiah to go with them. They settled at Elephantine Island. 

8. SLIDE #15. Pix-Nebuchadnezzar.  He laid siege to Nineveh, and it fell in 612 B.C., 

bringing the Assyrian Empire to a practical close.  The new Babylonian Empire began 

under Nebuchadnezzar. 

 

D. The Babylonian Captivity. 

 

1. SLIDE #16.  Babylon:  Ishtar Gate ï Ruins. 

2. SLIDE #17.  Babylon:  Ishtar Gate ï Ruins. 

3. SLIDE #18.  Ishtar Gate:  Artistôs conception. 

4. SLIDE #19.  Ishtar Gate:  Berlin Archaeological Museum (1) 

5. SLIDE #20.  Ishtar Gate:  Berlin Archaeological Museum (2) 

6. SLIDE #21.  Wall of Babylon:  Lions. 

7. SLIDE #22.  Hanging Gardens of Babylon.  (Dutch Artist) 

8. SLIDE #23.  Lion of Babylon. 

9. SLIDE #24.  Babylonian Chronicle.  

 

a. A key to the power of their captors (Babylonians and Persians) was the heavy tax-

es and tribute they levied on their captives. 

b. The Babylonians excelled in astronomy, calculating the length of a year as 365 

days, 6 hours, 15 minutes, and 41 seconds.  Present day calculations show this to 

be only about 26 minutes off. 

 

10. SLIDE #25.  Elephantine Papyrus. 

 

a. Some Jews fled to Egypt at the time of the Babylonian invasion, and they settled 

on the island of Elephantine in the Nile River, near the southern border of Egypt. 

b. Jeremiah was forced to go with them into Egypt.  See Jeremiah 41:16 ï 43:13.  

c. The discovery of the Elephantine Papyri from southern Egypt (Upper Egypt) 

mentions this colony of Jews and their function.   

d. Jews living in Elephantine held their allegiance to the Jewish homeland (after the 

Jews returned from Babylon), particularly to the High Priest.  Consequently they 

were looked on with suspicion by many of the Egyptians. 

 

11. SLIDE #26.  Nippur Tablets. 
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a. Between 30,000-40,000 tablets have been found. 

b. Excavated 1948-1958.  They cover a very long period of time, partly during the 

Exile of Judah, and give us information concerning life during the Exile.   

c. The also contain Babylonian Creation Epic and many other items. 

d. These tablets mention many commercial dealings with the Jews, demonstrating 

that the Jews were in industry, commercial enterprises, and trade even during their 

captivity. 

e. However, with most of the Jews, the captivity was a very bitter experience.  See 

Ps. 137. 

 

II.  The Persian Period 538-338 B.C. 

 

A. SLIDE #27.  The Persian Period:  Persians conquer the Median Empire ï 549 B.C. 

 

1. The Median and Lydian Empires existed to the north, northeast, and northwest of Ba-

bylon.  Rulers of these areas ruled as puppet kings, but gained power to finally 

overthrow the Babylonian rule of Belshazzar. 

2. The Persian Period began during Old Testament times, but extended into the Intertes-

tamental Period.  

 

B. SLIDE #28.  Persians conquer the Babylonian Empire. 

 

1. By 549 B.C. Cyrus was uniting the Persian people and defeated the Medes.  He then 

began a westward movement, striking at Sardis, the capital of the Lydian kingdom.  

Sardis was located in the western part of modern day Turkey.  This constituted the 

rise of the Persian Empire, and Sardis became its western extremity. 

2. The people of Babylon had become frustrated with their rulers and government, and 

when   the army of Cyrus entered Babylon he met no resistance from the army or the 

people of the city.  This took place in 539. B.C. 

3. Daniel 5 tells of Belshazzarôs drunken feast and the handwriting on the wall. 

4. Nabonidus was the lawful ruler, but he spent most of his time in Arabian resorts.  His 

son, Belshazzar actually ruled, but was a profligate.  

5. SLIDE #29. Map of the Empires. 
6. SLIDE #30. Cyrus Cylinder.  On this cylinder Cyrus makes all sorts of claims for 

himself, proclaiming that he was led to the Babylonian conquest by Marduk, and dec-

laring himself ñking of the world, the great king.ò  

7. SLIDE #31. Persepolis.  Founded by Darius the Great in 522 B.C., and destroyed by 

Alexander the Great in 331 B.C. 

8. SLIDE #32. Panoramic view of Persepolis ruins.  
9. SLIDE #33. Ruins at Persepolis.  Winged animals guard the entrance.  ñGate of the 

Nations.ò 

 

C. SLIDE #34. The Persian Period: Restoration to Judea, 538 B.C.   Cyrus and the Per-

sians had a different way of dealing with captives.  They allowed them to return to their 

own countries, but they remained under the control of Persia. 
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1. SLIDE #35. The Persian Period: Zerubbabel.  Sheshbazzar led a group of the Jews 

back from Babylon to Judah (Jerusalem), and they began rebuilding the temple.  He 

led in laying its foundation, and Zerubbabel led in the completion of this work.  The 

temple was dedicated in about 515 B.C.  See Ezra 1:1-11, 2:68-70, 3:7-13, and 5:13-

16. 

2. Contrary to Jewish orthodoxy, by 525 B.C. the Jews who had gone to Elephantine 

began to build a temple of their own.  A political disturbance in Egypt about 410-408 

B.C. resulted in the destruction of the Elephantine temple.   

3. SLIDE #36. The Persian Period:  Ezra.  In about 457 B.C. (?) Ezra led a group of 

captives back to Jerusalem, and reestablished the practices of the Law.  He is referred 

to as ñEzra the scribe.ò This is thought to have been the beginning of a group of 

scribes who became the recognized interpreters of the Law of Moses. 

4. SLIDE #37. The Persian Period:  Nehemiah.  A third group of returnees was led by 

Nehemiah.  They returned to Jerusalem to rebuild the wall, thus offering physical se-

curity for the reorganized religious practices. This possibly took place about 445-444 

B.C.  There is some chronological overlapping in these returning groups. 

 

a. During this period of restoration the High Priest began taking on both religious 

and political responsibilities, although he did not hold a political office. 

b. Jews outside of Palestine looked to the High Priest for ñpermissionò to do certain 
things regarding their religious practices. 

c. As mentioned above, the Elephantine Colony had built a temple which the Egyp-

tians destroyed.  They wrote to the High Priest about reestablishing their worship.  

He gave permission, but instructed them not to offer sacrifices. 

d. The Elephantine Papyri tell of one of these letters which was addressed to the 

sons of Sanballat, who was the former governor of Samaria.  This is the same per-

son mentioned in the book of Nehemiah when he strongly opposed Nehemiahôs 

work. 

e. The sons of Sanballat did not respond to this letter, but the High Priest did, saying 

they should address their request to the Satrap of the region for help.  It was at this 

time that the Satrap instructed them to rebuild their temple, but that they were to 

offer no animal sacrifices, and that they were to keep the ritual and worship in 

strict compliance with the Law as found in Deuteronomy. 

f. It is important that we see how the High Priest was being recognized for his con-

trol over Jews outside of Palestine as well as those in their homeland. 

g. Later in the New Testament we find Saul of Tarsus receiving ñlettersò from the 
High Priest authorizing him to arrest Jews who had converted to Christianity (ñthe 

Wayò).  

 

D. SLIDE #38. The Persian Period: Post-Exilic Jewish Nation.  The Exile brought many 

changes in Jewish attitudes, particularly concerning the Law.  Many of these were carried 

into the period of Jesusô life.  The post exilic nation was characterized by: 

 

 

1. SLIDE #39.  The Persian Period: Post-Exilic Jewish Nation.  Dedicated to Study 

of the Law.  The returning Jews were dedicated to the study of the Law.  This was 
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accompanied by more attention being paid to traditional interpretations of the Law.  

These traditions did not play such an important role at that time as they did later.  As 

sects of the Jews arose, the traditions became more and more important and quite le-

galistic. 

2. SLIDE #40.  The Persian Period: Post-Exilic Jewish Nation. The Rise of the Syn-

agogue.   
 

a. The synagogue probably began to arise during this time, but there is no archaeo-

logical evidence of a synagogue until we come to the third century A.D. 

b. The synagogue was not as a place of sacrifice, but primarily a place of study and 

prayer. 

 

3. SLIDE #41. The Persian Period: Post-Exilic Jewish Nation. The Elephantine Co-

lony.  The Persians saw Elephantine as their remote southern border in Egypt, and 

used some of the Jews at Elephantine as mercenaries to keep the Egyptians under 

control.   

 

a. The Jews at Elephantine still had strong allegiance to the Palestinian homeland, 

High Priest, etc.  This aggravated the Egyptians who gave these Jews a considera-

ble amount of trouble, resulting in almost constant conflict between the Jews and 

Egyptians. 

b. The Elephantine temple which had been built about 525 B.C. (when Zerubbabel 

went to Jerusalem), was destroyed by the Egyptians in about 410 B.C.  

c. This would place the destruction of the Elephantine temple fairly close to the time 

of the close of the Old Testament (Malachi).  

 

4. SLIDE #42.  The Persian Period:  Post-Exilic Jewish Nation. The Samaritans.    
Discuss the origin of the Samaritans.   

 

a. The Samaritans arose from mixed marriages between the people left in the land at 

the time of the captivity of the Northern Kingdom (Israel) and the Assyrian con-

querors and other foreigners of low status.  

b. Because they were now a mixed race of people whose religion was strongly influ-

enced by paganism, the Jews wanted nothing to do with them.  A great deal of ha-

tred and prejudice emerged.  

c. They wanted to assist with the rebuilding efforts of the returning Jews, but they 

were rebuffed.  The returning exiles felt socially, theologically, and ethnically su-

perior to the Samaritans. 

d. The rival religion of the Samaritans was centered in their worship at a temple they 

had built on Mt. Gerizim.  In John 4, Jesus encounters a Samaritan woman who 

brought up this subject.  However, the Samaritan temple was not standing during 

the time of Christ. 

e. Sanballat and Tobia opposed the returning Jews who were rebuilding the wall.  

Nehemiah gives us information on this. 

 

III.  SLIDE 43.  The Greek Period (359 ï 323 B.C.)  Part I, Philip of Macedon through Alexan-
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der the Great. 

 

A. Philip of Macedon (382-323 B.C.)  Persian Threads in Asia Minor. 

1. SLIDE #44.  Pix. Philip of Macedon (382-336 B.C.).  In the 4
th
 century B.C. politi-

cal influence began coming from the West, and Greek culture was making inroads in-

to the Middle East. 

 

a. Greek city-states had great influence and the Greeks reached eastward in their 

commerce and trends.  However, their main weakness was that they had too much 

independence from each other, and were threatened by more powerful nations. 

b. The Persians, under Darius the Great, had tried to conquer Greece at Marathon in 

about 490 B.C., but were repulsed.  The Greeks considered the Persians a constant 

threat. 

 

2. SLIDE #45.  Pix. Philip of Macedon. 
 

a. SLIDE #46.  Philip of Macedon:  Organized Greek Cities.  Philip of Macedon 

was able to form a confederation of many of the Greek city-states (except Sparta), 

uniting them for self-protection. 

b. Although he was not really their ruler, for all practical purposes he exercised basic 

control. 

 

3. SLIDE #47.  Philip of Macedon:  Assassinated 336 B.C.  He was planning to in-

vade Asia Minor, but was assassinated in 336 B.C. at the age of 46. 

 

B. SLIDE # 48.  Alexander the Great (356-323 B.C.).  Philipôs son, Alexander (356-323 

B.C.) fell heir to his fatherôs ambitions, and ultimately became ruler of the Greek Empire.  

He had been the pupil of Aristotle, the famous Greek philosopher. 

 

1. Alexander had been a promising young soldier and politician.  At age 16 he was a 

provincial governor, a general in the army at age 18, and king at age 20. 

2. He quickly united northern Greece (Macedonia), with the southern part of Greece 

(Achaia). 

 

a. In 334 B.C. Alexander crossed the Hellespont (the Dardanelles) into Asia Minor 

and challenged Persiaôs rulership of Asia Minor. 

b. SLIDE #49.  Group of Pix of Alexander. 
 

3. SLIDE #50. Alexander the Great Invades Asia Minor, 334 B.C.  He moved 

through Cilicia, defeating Darius III. 

4. SLIDE #51. Alexander Invades Palestine and Egypt.  Moving on through Syria, he 

continued through Palestine down into Egypt. 

 

a. Although he conquered Palestine, he allowed the Jews to ñlive according to their 
ancestral law.ò 

b. He founded a great city at the western mouth of the Nile River and named it after 
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himself, Alexandria. 

c. He planned for Alexandria to become a thriving center for Greek culture. 

 

5. SLIDE #52.  Alexander the Great Invades Babylon and Persia.  From Egypt he 

moved north and east, across the Euphrates, and in a series of victories, crushed Ba-

bylon, and the Persian Empire including Persepolis, which he burned. 

 

a. He moved as far as the border of India. 

b. In India, his troops, already disgruntled because they had been away from home 

so long, refused to go further. 

 

6. SLIDE #53.  Alexander the Great.  Died 323 B.C.  Alexander then returned with 

his army to Babylon where he died in 323 B.C. at the age of 36. 

 

C. SLIDE #54.  Contributions of the Greeks.  Through the conquests and ambitions of Al-

exander, the imprint of Greek culture was everywhere.   His failure was that he was una-

ble to unite the East and West in any sort of political unit. 

 

1. SLIDE #55.  Contributions of the Greeks:  The Greek language.  The Greek lan-

guage became almost universal, and made an important contribution to the environ-

ment of the New Testament and early Christianity. 

2. SLIDE #56.  Contributions of the Greeks:  Greek culture.  The Jews of the Dis-

persion began to be Hellenized more readily because they were away from their ho-

meland, and the influence of Alexander was felt strongly throughout the world. 

 

a. Some Jews however held strongly to the Law in an effort to withstand Greek in-

fluence. 

b. Among the Jews of the Dispersion as well as those in the homeland the strongly 

orthodox Jews placed great emphasis on Sabbath keeping, circumcision, and the 

Law. 

 

3. SLIDE #57.  Contributions of the Greeks:  Education.  Greek education flourished 

in the empire, having a strong Hellenizing effect on the conquered people. 

 

IV.  SLIDE #58.  The Empire After Alexander :  Division of the Empire.  (323 ï 167 B.C.)   

 

A. SLIDE #59.   The Empire After Alexander: Ptolemy Egypt, Libya, and Palestine.  

 

1.  Alexander died without leaving an heir, or appointing a successor.  He left it to his 

generals to fight it out . . . and they did, causing the empire to begin breaking up. This 

situation lasted until the Maccabean revolt in 167 B.C. 

 

a. During the twenty-six year period from 301 until 275 B.C. the empire was divided 

among his generals, Antigonus, Ptolemy, and Seleucus. 

b. Effectively this resulted in three separate empires which existed in one way or 

another until the expansion of Rome.   
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c. Ptolemy was to receive Egypt and parts of North Africa (Libya), Cyprus and Pa-

lestine.  However, because he was late in arriving in Palestine, Seleucus took over 

the control of Palestine.  Ptolemy had previously done favors for Seleucus so Se-

leucus did not press his claim.  This, however, did not solve the entire problem.    

 

2. SLIDE #60. The Empire After Alexander:  Seleucus Asia Minor, Babylon/Persia, 

and Syria 

3. SLIDE #61.  The Empire After Alexander: Ant igonus Macedonia.  
 

a. Antigonus will not be considered here because he made no contribution to the 

background of the New Testament. 

b. He was a very weak ruler, and Greece soon divided.  He left no lasting imprint on 

the empire.  

 

4. SLIDE #62.  Pix: An Empire Divided. 

 

B. SLIDE #63. The Empire After Alexander: Policies of the Seleucids. The successors of 

Seleucus are frequently referred to as the Seleucids. 

 

1. The divisions of Alexanderôs former Empire caused different policies to be followed 

in the various sectors.  It should be remembered, however, that the three Generals of 

Alexanderôs army were Greeks, and Seleucus and Ptolemy ruled their portions of the 

empire as Greeks, not as Syrians and Egyptians. 

2. SLIDE #64.  The Empire After Alexander:  Policies of the Seleucids:  Territorial 

Unity.  This, along with the desire for more power, caused the Seleucids, particularly 

Antiochus III (The Great, 223-187 B.C.) and Antiochus IV (Epiphanes, 175-163 

B.C.) to constantly invade Palestine in order to bring it under their control.  Finally 

they met with success, and for a period of time Ptolemy did not control the Jewish 

homeland.. 

3. SLIDE #65. The Empire After Alexander:  Policies of the Seleucids:  Strange 

Jewish Separatism.  The Jews considered themselves Godôs chosen people.  There-

fore they separated themselves from other nations as much as possible.  

4. The Post-Exilic Community was especially insistent on this and it created trouble for 

the Seleucids. 

5. SLIDE # 66. The Empire After Alexander:  Policies of the Seleucids:  Strongly 

Hellenized Jews.  
 

a. Many of the Jews, because of their desire to yield to the pressure of the Seleucid 

rulers, compromised and became strongly Hellenized. 

b. They were also willing to do the same when the Ptolemies returned to rule Pales-

tine. 

 

6. SLIDE # 67.  Pix: Antiochus III.   He was important as one who fought against the 

Ptolemies of Egypt. He was assassinated, and was succeeded by his brother, Antio-

chus IV. 

7. SLIDE #68.  Pix: Antiochus IV (Epiphanes = ñGod-Manifestò) 175-163 B.C. 
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came on the scene, and became very impatient with the Jews.  His title, ñEpiphanesò 

means ñGod-Manifest.ò 

 

a. SLIDE #69.  Single coin, (both sides) head of Antiochus Epiphanes ï ñGod 

Manifest.ò 

b. Notice that the statue of Zeus is on the other side of the coin.   

c. The inscription is translated:  ñKing Antiochus, God Manifest, Bearing Victory.ò 

 

C. SLIDE #70.  The Empire After Alexander:  The Ptolemies VS. The Seleucids. 

D. SLIDE #71.  The Empire After Alexander: Israel becomes a buffer state.  Because of 

the frequent incursions of the Ptolemies on the south and the Seleucids on the north, 

Israel became a buffer state. 

E. SLIDE #72.  Divided loyalties.  Divisions took place within the Jewish nation, so there 

were Jews sometimes fighting against Jews. 

 

V. SLIDE #73.  Some Jewish Religious Developments. 
 

A. SLIDE #74.  Some Jewish Religious Developments:  Some religious effects of war. 

 

1. A group of strongly orthodox Jews were intent on preserving the identity of the nation 

and its Law.  They created a movement calling themselves the Hasidim, or pietists.   

2. Polarization, particularly of the youth against their elders, became a problem. 

3. Many times the Jews of the Diaspora had different views from the Jews of the homel-

and. 

4. The Jewish practices of theocracy underwent many changes because after the return 

from the Babylonian Exile the Jews had political independence for only very short 

periods of time. An attitude of denial became evident in some Jewish quarters. See 

John 8:31-33 where the Jews of Jesus day told him, ñWe have not been in bondage to 

anyone.ò Actually bondage had characterized the nation most of the time since the 

Assyrian Captivity in 722 B.C.. 

 

B. SLIDE #75.  Some Jewish Religious Developments:  Hellenization of the Jews. 

 

1. Some Jews, particularly of the Diaspora, became secularized, leading to a cleavage 

between the religious and secularists. 

2. With their change in political domination some tended to go with whoever was in 

power as a means of preserving oneôs own peace. 

 

C. SLIDE #76.  Some Jewish Religious Developments:  The Septuagint Version.  285-

245 B.C. in Alexandria. 
 

1. Many of the Jews of the Diaspora, though living outside of their homeland, still had a 

profound respect for the Law, and were very zealous for their national religious iden-

tity.  The Old Testament Scriptures were written in the Hebrew language, but ever 

since Alexander the Great, Greek was almost universally spoken.  Aramaic had re-

placed the pure Hebrew of Scripture. Many devout Jews therefore felt the need for a 
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Greek translation of their Scriptures so that their children could be taught more effec-

tively.  

2. The Greek version of the Old Testament, called the Septuagint (abbreviated LXX) 

was translated during this period, about 285 ï 245 B.C. 

3. Although its history is uncertain, and shrouded in legend, the translation was probably 

done in Alexandra, Egypt because of the educational strength of the Jewish popula-

tion there.  The abbreviation LXX came from a legend that the translation was made 

by seventy men in seventy days, thus the Roman numerals LXX.  There is no histori-

cal basis for this legend. 

4. SLIDE #77.  Pix: Papyrus fragments of the Septuagint. 
 

VI.  SLIDE #78.  The Maccabean Period (167-- 63 B. C.):  Rome in Egypt.   This is the story 

of the revolt of the Jews against the Seleucids of Syria. 

 

A. This revolt was led by the Hasmonean family.  Mattathias, the father was a very ardent 

religiously conservative Jew. 

 

1. SLIDE #79.  The Maccabean Period:  Antiochus IV in Egypt.   
 

a. In 171 B.C. the Syrians, under Antiochus IV (Epiphanes) ruled Palestine.  Antio-

chus needed money, and some of the wealthy Jews in Jerusalem wanted power. 

Antiochus made an agreement with a wealthy Jew named Menahem for Menahem 

to purchase the position of high priest.  This infuriated many pious Jews, and a 

clear division occurred.  The Hasidim, ñpious ones,ò vigorously opposed this. 

b. After Menahem succeeded in becoming the new high priest, he escorted Antio-

chus to the temple where they removed many valuable items.  These were given 

to Antiochus, thus buying favors from Antiochus. 

c. In 168 B.C. Antiochus moved into Egypt to try to bring it under Seleucid control.  

  

2. SLIDE #80.  The Maccabean Period:  Profanation of the Temple.  

 

1. By this time Rome was rising to prominence and power, and some of its legions 

had already moved into Egypt.  

2. A legend, which seems to have some basic truth, states that when Antiochus went 

to Egypt he was confronted by Popilius Laenas, an envoy of the Roman Senate.  

The envoy drew a circle around Antiochus stating that he was not to get out of the 

circle until he had agreed to take his troops out of Egypt. 

3. Humiliated and embittered, Antiochus went back home, passing through Jerusa-

lem, and profaning the temple.  

 

a. He erected more pagan altars throughout Palestine, ordered the Jewish Scrip-

tures destroyed, forbade Sabbath keeping, reading of the Jewish Scriptures 

and other religious observances.  Finally he offered a pig on the temple altar. 

b. Those who violated these prohibitions were to be put to death. 

 

3. SLIDE #81.  The Maccabean Period:  The Law, Tradition, and Jewish Ortho-
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doxy.  The divisions within Judaism became stronger.  To the more orthodox Jews 

the Law and traditions became more and more important, while to the Hellenist Jews 

the traditions were not strictly observed. 

 

B. SLIDE #82.  The Maccabean Period:  Pagan Sacrifice or not?  Mattathias, the father 

of the Hasmonean family, was an aged priest living in Modein, a small town in the hills 

northwest of Jerusalem. 

 

1. Because he was a prominent citizen of the city, Mattathias was summoned by the Sy-

rians to a pagan sacrifice in Modein.  When asked to participate in the sacrificial ri-

tual, Mattathias strongly refused.  However, a fellow Jew abandoned his Jewish faith 

and participated. 

2. This infuriated Mattathias and he arose and killed the Jewish participant, and then 

killed the Syrian officer in charge. 

 

C. SLIDE #83.  The Maccabean Period:  The Hasmonean family.  
 

1. This Hasmonean family consisted of Mattathias and his five sons. When the pagan 

sacrifice incident took place, Mattathias and his sons fled to the hills, with a small 

band of Jewish religious zealots. 

2. Some Jews however sided with the Syrians, and the rebels found themselves in a 

guerrilla style civil war as well as a war with Syria. 

3. Mattathias, shortly before his death appointed his son Judas to be the leader. 

 

a. Judas received the nickname Maccabeus which meant the ñthe hammerer.ò 

b. This took place about 167 B.C., the year Antiochus IV profaned the temple. 

c. Judas was an outstanding leader, and although his band of guerilla fighters was 

small in number, their success made them appear to be much stronger than the Sy-

rian armies.  Their main tactic was to conduct surprise attacks with heavy blows 

and then speedil y withdraw back into the hills  

d. Antiochus died in October 165 B.C. while on a military campaign in Persia, but 

Judas Maccabeus did not learn of his death until much later. 

 

4. Shortly after the death of Antiochus Epiphanes his very young son came into power 

as Antiochus V. 

 

a. Because of the youth of Antiochus V, a rivalry sprang up between two Syrian 

generals (Lysias and Philip) for control of the new boy king.  This was an unex-

pected advantage to Judas Maccabeus and his guerrillas.   

b. Philip was in Antioch and Lysias was in Palestine.  Lysias was eager to get back 

to the city of Antioch to contend for his own position against his rival Philip who 

had been appointed caretaker for the young Syrian king.  

c. Lysias had been fighting against Judas and his guerrillas at Bethsura (northwest of 

Hebron), but decided to make peace with Judas and returned to Syria. 

 

D. SLIDE #84. The Maccabean Period:  Jerusalem recaptured. 
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1.  In 164 B.C., about a year after the death of Antiochus Epiphanes, Judas led an attack 

on Jerusalem and recaptured most of it. 

2. After recapturing the temple area he cleansed it and rededicated it in December 164 

B.C. 

 

a. The national Feast of Dedication was established to commemorate this occasion.  

See John 10:22 where John tells us that Jesus attended this feast. 

b. This became the modern day Jewish celebration of Hanukkah. 

 

3. For the most part, the objectives of the Maccabean Revolt had been accomplished 

when Jerusalem was recaptured.  However, the attitude arose that there could be no 

real religious freedom without political freedom, so the ñholy warò became a political 

war.  Because the conflict had been originally thought of as a holy war, the influence 

and power of the High Priest continued to rise in importance.  The theocratic thinking 

of the Jews added to this perception of power. 

 

a. The Hasidim (pietist) began to be thought of as sort of unofficial interpreters of 

the Law, along with the Scribes. 

b. Josephus, the Jewish historian first mentions a religious group called the Pharisees 

during this general time period.  They are generally considered the theological 

descendants of the Hasidim, and much of the activities and prestige of the Hasi-

dim fell to the Pharisees. There is, however, no organic link in this succession. 

 

E. SLIDE #85.  The Maccabean Period 167-63 B.C.:  The Death of Judas.   
 

1. A pro-Syrian party of Jews requested the Syrians to come and fight against Judas and 

his band of guerillas. 

2. Although greatly outnumbered, the Maccabean led Jews defeated the Syrians in their 

first engagement.  In the second engagement however, the Syrians regrouped and de-

feated the Maccabeans. 

 

a. Judas was killed in the second battle. 

b. The movement had been loosing strength, and this was a heavy blow to its future 

effectiveness. 

 

F. SLIDE #86.   The Maccabean Period 167-63 B.C.:  Jonathan and Simon.  Jonathan, 

the brother of Judas, took the leadership of the revolt. 

 

1. Relatively few Jews followed him, and he was, for the most part, a failure. 

2. His limited success was due to the internal problems which the Syrians were having 

at home.  As a result of these internal problems, the Syrians abandoned many of their 

strongholds in Palestine. 

3. Rome was rising to power, and Jonathan renewed his friendship with Rome.  He was 

victorious at Ekron and Azotus (on the southern coast), but was taken prisoner in a 

later battle. In 142 B.C. he was killed by Trypho, an insurgent Syrian. 

4. After Jonathan's death Simon, another brother of Judas became leader of the revolt. 
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a. He was given the title Ethnarch of the nation, commander of the army, and High 

Priest.  Simon was a much stronger leader than Jonathan, but was not equal to Ju-

das. 

b. Demetrius II had become king of Syria, and Simon received a grant of political 

freedom from him.  Demetrius was fighting against Trypho to maintain the Syrian 

throne. 

c. Simon met with a greater degree of success than Jonathan had found, and he also 

took advantage of the internal Syrian conflicts and strife.  He recaptured a number 

of cities which had been held by the Syrians, and made Joppa a useable Jewish 

port. 

d. The Jews were pleased with Simonôs success, and they proclaimed him ñtheir 

leader and high priest forever until a trustworthy prophet shall arise.ò  See I Macc. 

14:41. 

e. In 134 B.C. Simon was killed by his son-in-law, Ptolemy, and two of Simonôs 

sons were imprisoned.  They were later killed by Ptolemy. 

 

5. The assassins sent agents from Jericho to Jerusalem to murder John Hyrcanus, Si-

monôs son.  Hyrcanus however received word of the plot and took control of Jerusa-

lem.   

6. Later, when political strife again came to Syria, the Syrians were ejected, and Hyrca-

nus embarked on expansion.  He conquered Samaria on the north, and Idumea (Latin 

for Edom), on the south. 

7. About this time, there arose opposition to the priesthood of the Hasmonean family, 

because they were not of the line of Aaron, and therefore had no standing in the Law.  

This opposition was supported by the Pharisees but the Sadducees, who were the rul-

ing aristocracy in the Sanhedrin, supported the Hasmoneans. 

8. Note how the political and religious interests are closely tied together. 

 

G. SLIDE #87.  The Maccabean Period 167-63 B.C.:  Merging of Religious and Political 

Leaders.  John Hyrcanus, (134-104 B.C.) son of Simon, was recognized as the rightful 

heir and successor of his father Simon. 

 

1. He also became both ruler and High Priest much as Simon had been, though he did 

not have the title of ethnarch. 

2. For about 5 years during this period Syria once again dominated Palestine under An-

tiochus VII (133 - 128 B. C.).  John Hyrcanus partially freed the Jews from Syrian 

control and moved into Samaria, expanding his own control. 

3. As noted above, the Samaritans had their own temple on Mt. Gerizim.  John Hyrca-

nus destroyed it and destroyed the city of Samaria.  He reigned successfully from 134 

ï 104 B.C. 

4. Various other rulers from the Hasmonean family arose, and attempted to expand the 

borders of Israel.  Among these were Aristobulus I (104-103 B.C.), Hyrcanus II, and 

Aristolulus II. 

H. For the most part these various rulers were of lesser importance than those mentioned 

above. 
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1. Most of them tried to expand the borders of the Jewish state, sometimes using merce-

naries. But were not greatly successful. What had begun as a religious movement had 

now become a full blown political/military movement. 

2. Some of the religious devotees left their own Jewish heritage to support the Syrians 

against their own people, believing that there should not be a political struggle. 

 

I. Among the various rulers of this time were two notable rulers.  They were brothers, Aris-

tobulus II and Hyrcanus II.  When their father, Alexander died, they fought for the throne 

and Aristobulus II finally won. 

 

1. An Idumean (Edomite) named Antipater had taken the side of Hyrcanus II, seeking to 

gain power for himself.  

 

a. Antipater enlisted the help of a Nabatean King Aretas II to help him depose Aris-

tobulus II and place Hyrcanus II on the throne. 

b. The Nabateans were people living in the old Edomite territory, around Petra 

which was in the south part of Judea below the Dead Sea. 

 

2. Because of this conflict, both Hyrcanus and Aristobulus appealed to Pompey, a Ro-

man general for help. 

 

a. Pompey was in Syria at the time, and welcomed the opportunity to come to Jeru-

salem. 

b. Pompey responded in 63 B.C., but instead of helping either Hyrcanus or Aristobu-

lus he took possession of Jerusalem for himself.  The Jews never had political in-

dependence in Palestine again until modern times. 

 

VII.  SLIDE #88.  The Rise of Jewish Religious Sects. 

 

A. SLIDE #89.  The Rise of Jewish Religious Sects: The Temple Factor.  The Temple 

was the unifying factor for the nation.  Here the priests functioned, and the presence of 

God was perceived to be there. The Law was primary because it gave religious and civil 

guidance. 

 

1. SLIDE #90. The place of tradition.   How much and which traditions should apply 

to the life of the Jewish people? 

2. SLIDE #91.  Religion and politics.  With political, social, economic, and religious 

changes having taken place, what was the rightful place of the Law? 

 

a. By this time there was a rather large presence of Gentiles in the Jewish homeland, 

as well as the presence of Jews (the Diaspora) in the Gentile world.  This situation 

presented many problems in both environments, particularly concerning the Law. 

b. Some Jews made concessions, especially where business or government/religious 

positions forced them to deal with the Gentiles.  Others were the ñletter of the 

Lawò types and refused to take part in compromises. 

c. Some religious conservatives withdrew and went to live in a sort of isolated mo-
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nastic setting. 

d. Most Jews never allied themselves with a particular religious sect.  Three reli-

gious parties or sects arose in the 2
nd

 Century B.C. 

 

B. SLIDE #92.  The Essenes. 

 

1. Pliny the Elder, a prominent Roman who wrote in about A.D. 79, spoke of a Jewish 

religious sect called the Essenes.  They were a small monastic group who formed a 

community just north of the Dead Sea.  Philo, a Jew of Alexandria and Josephus also 

make mention of them, but no ancient writer gave much information about these 

people or their beliefs.  They are not mentioned in the New Testament.  

2. SLIDE #93.  Rise of Religious Sects:  The Essenes.   The Dead Sea Scrolls Dis-

covered. Until the discovery of the Dead Sea Scrolls about 1946, this was the least 

known religious sect of the Jews.  However, so much material has come to light since 

that discovery, that they have now become one of the best known groups. 

 

a. They had about 4,000 members.  They were very strict in their personal lives, 

were strong adherents of the Law, but rejected the Pharisaic traditions.  They 

looked for a ñmultipleò messiah (a prophet and priest, etc.) 

b. The Scrolls brought to light the characteristics of this sect of the Jews.  The Es-

sene settlement, now referred to as the Qumran Community, was in place prior to 

the coming of Rome, and the ruins of the community were thought to be those of 

an old Roman outpost of no particular importance.  Archaeologists ignored it. 

c. The total information gained from excavations at the Dead Sea furnished a great 

deal of data concerning the beliefs and practices of the Essenes.  The discoveries 

also provided us with various manuscripts of the Old Testament, particularly the 

Isaiah Scroll and the Habakkuk commentary.  Fragments of every Old Testament 

book except Esther have been found in the various caves which have been ex-

plored and excavated. 

 

3. Slide #94.  Rise of Religious Sects:  The Qumran Community.  The Qumran 

Community copied the Scrolls of the Old Testament and a variety of other religious 

works.  The Community was made up of a group of priests and others who withdrew 

from the mainstream of Judaism to live an ascetic life.  Some, however lived in vari-

ous cities, but kept aloof from the populace. 

4. SLIDE #95.  Pix: Qumran cave. The Scrolls were deposited in caves when the 

community disbanded and fled to escape the Romans at the time of the destruction of 

Jerusalem in A.D. 70. 

5. SLIDE #96.  Pix: Isaiah scroll.  The scroll of Isaiah is the oldest copy of any Bibli-

cal book extant, dating about 100 B.C. 

6. SLIDE #97.  Rise of religious sects: Essenes ï Characteristic beliefs.  Some of the 

characteristics of this religious community were: 

 

a. SLIDE #98.  Asceticism.  

b. SLIDE #99.  Celibacy. 
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1) They allowed women and children (families) to be a part of the community, 

but those who were unmarried when they joined the group, had to remain ce-

libate.  

2) They held much property in common. 

3) Theologically akin to Pharisees in attitude toward the Law. 

 

c. SLIDE #100.  Practiced baptism. 

d. SLIDE #101.  They held strong Messianic expectation, believing there would be 

multiple persons accompanying the Messiah.  That is, there would be the Messiah 

himself, also Elijah, and a prophet.  This may be the answer to the queries of 

some people at Johnôs baptism.  See Jn. 1:19-21.  The expectation of a prophet 

might have been based on Deut. 18:15, and the expectation of Elijah was certainly 

based on Mal. 4:5-6. 

 

7. The Scrolls.  Examples. 

 

a. Manual of Discipline. 

b. Commentary on Habakkuk. 

c. Psalms of Thanksgiving. 

d. War of the Sons of Light and the Sons of Darkness. 

e. Isaiah Scroll. 

f. Fragments of all Old Testament books except Esther. 

 

8.  Some contributions of this discovery. 

 

a. Permits us to see how parts of the Old Testament were interpreted at that time. 

b. Gives insight into a religious sect formerly almost unknown. 

c. Gives light on some New Testament passages from historical perspective. 

d. Gives added information on historical background of the New Testament. 

e. Linguistic contribution. Shows how some words were used at that time. 

f. The Isaiah scroll gave us the oldest copy of any Biblical book ever discovered. 

 

9. About 1200 graves have also been discovered at the site. 

10. The Essenes were very strict concerning their members, and ranked each member an-

nually to see whether or not he (she) should be placed on any sort of probation.  The 

Essenes left no lasting imprint on Judaism. 

11. There has been a considerable amount of controversy over the past 40-50 years as to 

whether the Qumran community characteristically represented the Essenes, and 

whether or not John the Baptist might have been an Essene. 

  

a. Although there are many similarities between Johnôs practices, life style, etc, and 

the Qumran Community there are also many differences.  John has, for the most 

part been dismissed from the discussions now, though the similarities might sug-

gest some influence factors. 

b. The various documents discovered may show that Qumran was not a monolithic 

community, but a little broader so as to incorporate a number of similar groups or 
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individuals.  This is thought to be more compatible with the discoveries and the 

account given by Josephus. 

 

C. SLIDE #102.  The rise of religious sects:  The Sadducees.   

 

1. SLIDE #103.  The rise of religious sects:  Origin and beliefs.  They had little to do 

with the Old Testament prophetic writings or the wisdom literature, but held only to 

the Law, the Pentateuch. 

 

a. Because they were in a quasi religious/political position, they had much contact 

with the Gentiles (Syrians, Greeks, and Romans, etc.).  Therefore they began to 

take on many Hellenistic and Roman ways. 

b. They may have gotten their name from Zadok (I Kings. 2:35).  

c. Many of the Jewish priests had belonged to this sect. 

 

2. SLIDE #104.  The rise of religious sects:   Characteristics.  They were conserva-

tive on many religious issues, and combined these views with power politics.  They 

were for the most part the aristocratic class. 

 

a. They had a very practical political philosophy, which emphasized ñsurvival.ò 

b. Therefore they tended to make practical compromises with their captors more 

readily than some of the other Jews were prone to do. 

 

3. Our information concerning the Sadducees comes primarily from writings of their 

opponents, Josephus (himself a Pharisee), and the New Testament. 

 

a. Although they primarily controlled the Temple worship since the priests were 

usually affiliated with them, they did not hold to the traditions which the Phari-

sees advocated. 

b. This did not keep them from having their own traditions concerning the temple 

worship.  However, unlike the Pharisees they did not consider their traditions as 

binding. 

 

4. After the destruction of Jerusalem in A.D. 70 the Sadducees cease to be.  Obviously 

their political and religious directions and leadership had failed. 

 

D. SLIDE #105.  The rise of religious sects:   The Pharisees. 

 

1. Known as the ñseparated ones,ò the Pharisees advocated many of the same things that 

the Hasidim (pietists) had advocated prior to and during the Maccabean revolt.  

(There are some differences of opinion as to just what they were ñseparatedò from.)  

The Pharisees, as such, are not mentioned until about 170 B.C.  (Josephus) 

2. John Hyrcanus, a Hasmonean ruler of Israel, claimed to be both king and priest, and 

the ñPhariseesò rejected this idea.  Hyrcanus then turned to the Sadducees for support. 

3. At this point, the Pharisees appear as a political-religious party seeking to impose 

their interpretation of the Law on the nation. 



 19 

4. SLIDE #106.  The rise of religious sects:   Origin and beliefs.  The Pharisees were 

legalists, and very concerned that the traditional interpretations of the Law be ob-

served.  They considered the traditions on a level with the Law itself, and were con-

cerned about strict separation from all things ceremonially unclean.  They went 

through many rituals to purify utensils, etc., considering themselves the ñkeepers of 

orthodoxy,ò and the ñguardians of truth.ò 

5. SLIDE #107.  The rise of religious sects:   Characteristics.   They strongly sup-

ported the synagogue and education of youth. Josephus says their numbers came to 

about 6,000 in the days of Herod the Great who was king at the time of the birth of 

Jesus.  With the coming of the Herodian dynasty the political power of the Pharisees 

diminished, and they began concentrating more on the life of the nation on a local 

level rather than trying to work with Rome. 

6. After the fall of Jerusalem in A.D. 70, the Judaism that survived was primarily a re-

sult of the Pharisaic movement, and they are primarily responsible for what came to 

be called ñJewish orthodoxy.ò  

 

VIII.  SLIDE #108.  The Roman Period.  (63 B.C. ï A.D. 70):  Continuing Conflicts Be-

tween Egypt and Syria. 

 

A. SLIDE #109.  The Roman Period.  (63 B.C. ï A.D. 70):  Continuing Conflict Be-

tween Egypt and Syria.  The Ptolemys VS. the Seleucids.  Pompey moved from Egypt 

to Syria, conquering it, and finally came back to Jerusalem. 

 

1. Remember that Aristobulus II and Hyrcanus II were both trying to gain power (see 

above).  Both had courted the favor of Pompey and Rome. 

2. Pompey, when he conquered Jerusalem favored Aristobulus, and allowed him to rule 

the Jews but always under Roman control. 

3. There were various minor revolts by the Jews against the Romans making Judea a 

source of constant trouble for Rome. The government changed frequently in Judea, 

Samaria, and Galilee (the three divisions of Jewish occupied Palestine during the 

New Testament period). Internal strife in Rome aggravated Palestine's troubles. 

 

B. SLIDE #110.  The Roman Period.  The Rising Roman Influence.  

C. SLIDE #111.  The Roman Period.  63 B.C.ð A.D. 70:  Popilius Laenas and Anti o-

chus Epiphanes 167 B.C. 
 

1. SLIDE #112.  Julius Caesar.  Julius Caesar (100-44 B.C.) laid the foundation for the 

Roman imperial system.  In 63 B.C. he served as Pontifex Maximus, head of the state 

religion, and three years later, along with Pompey and Crassus, was a member of the 

First Triumvirate, an arrangement in which each member ruled a portion of the Ro-

man world.  In 48 B.C. he defeated Pompey and became the sole ruler of the Roman 

Empire.  He decided to use the solar measure of time, which became known as the Ju-

lian calendar, and is the basis for our modern calendar.  In 44 B.C. he was assassi-

nated by a group of jealous senators including his onetime allies, Brutus and Cassius.  

They had hoped to restore the Republic, but that effort failed. 
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2. SLIDE #113.  Caesar Augustus. He was the adopted son of Julius Caesar and was 

named Octavian.  After the assassination of Julius Caesar there was political confu-

sion in Rome, and it was not until 27 B.C. that Octavian came to power.  He ruled 

from 27 B.C. until 14 A.D.  The Roman Senate bestowed on him the name Augustus, 

and made him Romeôs first Emperor.  Both ancient and modern historians generally 

consider him to have been a ruthless, but effective ruler. 

 

D. SLIDE #114.  Herod the Great. 40 ï 4 B.C.  The Ruthless Builder. 
 

1. SLIDE #115. Pix:  Herod the Great.  Allowed to rule Judea under the jurisdiction of 

Rome and Caesar Augustus.  Herod was known for his building projects in Palestine, 

but also known as a very ruthless king. 

2. SLIDE #116.  Pix: Gold Coins Herod the Great.   
 

a. Herod died in 4 B.C. shortly after the birth of Jesus, and his kingdom was divided 

shortly after his death. Archelaus his son became ruler.  See Matt. 2:21-23 

b. At the death of Archelaus the territory was made a Roman province, and placed 

under direct imperial rule.  Under this arrangement Roman troops were always 

present. 

c. Pilate was a provincial governor or procurator, A.D.  26-36. 

d. Because of the constant political changes, the High Priesthood continued to be re-

garded as of great political as well as religious importance. 

 

E. SLIDE #117.  Roman Period. Some of the Roman contributions  
 

1. SLIDE #118.  Law and Order.  Some measure of law and order prevailed. 

2. SLIDE #119.  Roman Roads.  Roman roads made international travel easier.  

The Roman roads were of outstanding quality, and were originally constructed for 

swift and easy travel for Romeôs military personnel. 

3. SLIDE #120.  Political unity.  Political unity made international travel relatively 

easy.  This fact made the early world-wide evangelistic efforts of the church much 

easier. 

4. SLIDE #121.  Postal System.  Efficient postal system.  Empire-wide communi-

cations. This gave improved communications to the far corners of the Empire, 

contributing to the circulation of the writings of the New Testament and those of 

other early Christian writers.  

 

IX.  SLIDE #122.  Institutions of the Jews in the First Century.  
 

A. SLIDE #123.  The Sanhedrin.  This was the ruling council of the Jews, made up of 70 

men.  In the days of Christ the Sanhedrin was mostly Sadducees.  When Paul was on trial 

before the Sanhedrin (Council) he saw that it was made up of both Pharisees and Saddu-

cees, and took advantage of this situation.  See Acts 23:1-11. 

B. SLIDE #124. The Synagogue. This was a place of study and prayer, but not a place of 

sacrifice.  Its time and place of origin is unknown, but there can be little doubt that it 

arose during the Intertestamental Period, possibly during the Babylonian Exile.  Synago-
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gues are not mentioned in the Old Testament. 

C. SLIDE #125.  The Diaspora.  After the deportation of both the northern and southern 

kingdoms, many Hebrews were scattered throughout the world.  They became known as 

ñthe twelve tribes of the dispersionò or the ñDiaspora.ò 

D. SLIDE # 126.  Traditions of the Elders.  These traditions were handed down from the 

ancients and consisted of such things as the interpretations of commandments and other 

legal and religious requirements, along with the definitions of various words.  The tradi-

tions were stringently followed by the Pharisees but not by the Sadducees or Essenes. 

(E.g. What is ñworkò as mentioned in the 4
th
 commandment? What are the requirements 

of ñhonoringò your father and mother?  What is the meaning of ñuncleanò as it relates to 

a person or utensils?)  The traditions were not in written form until the end of the second 

or beginning of the third century A.D.  In the first century they were entirely oral. 

E. SLIDE #127.  The Temple. The Temple of Solomon was destroyed in 586 B.C. with the 

invasion of the Babylonians, but it was later replaced by those who returned from the Ex-

ile.  Herod the Great built a magnificent temple which was standing during the days of 

Christ.  It was destroyed when the Romans sacked Jerusalem in A.D. 70. 

F. SLIDE # 128.  Aramaic Language.  This was the language of Aram (Syria), but it be-

came the language of most of the people of the Middle East by the time of the Babylo-

nian Exile.  It was close akin to Hebrew, and was the language of the Jews and others in 

Palestine during the days of Christ. 

G. SLIDE #129.  Separatism.  The tendency of the Jews was to keep themselves separate 

from other cultures and nations.  This helped to preserve their monotheism and their con-

cept of their unique relationship to God.  However, this attitude also created many diffi-

culties for the Jews in their relationships with other cultures and nations.  

H. SLIDE #130.  Religious Sects.  The important sects of the Jews were the Pharisees, Sad-

ducees, and Essenes.  Of these only the influence of the Pharisees had a lasting effect in 

the history of the Jewish people.   

 

Conclusion: 

 

SLIDE #131.  Closing Slide. 

 

1. Understanding the background of the New Testament gives us a greater understanding 

and appreciation of the circumstances, people, and milieu of the New Testament. 

2. We can then see more clearly what the writings of the New Testament meant to there 

original recipients. 
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Chapter II  

Introduction to the Gospels 
 

Introduction: 

 

1. The Gospels are a unique type of literature.   

2. They are not ñbiographiesò as has been supposed, but a collection of events and teach-

ings, roughly in chronological order, but not strictly chronological.  As examples, see the 

call of the disciples by the Sea of Galilee and the surrounding events as recorded in Mat-

thew 4:12-22 (and 8:14-17), Mark 1:14-20 (and 1:29-38), and Luke 4:38ð5:11. 

3. The main purpose of each Gospel is to present a reasonably detailed account of the cruci-

fixion and resurrection of Jesus.  This is the core message of each of the Gospels, and is 

certainly the most important item in studying the gospel message. 

4. The events of a relatively few days in the life of Christ are even mentioned in the Gospels 

ï the total is about thirty. However, a great deal of space is given to the death and resur-

rection narratives.  This undoubtedly indicates that each of the authors was far more con-

cerned with the death and resurrection than about giving details of the life of Christ. 

5. Since biographies are never written in this fashion, it is a misnomer and very misleading 

to refer to the Gospels as ñbiographies of Jesus.ò  The Gospels are a unique type of litera-

ture forming a distinct literary genre. 

 

I. Matthew. 

 

A. Authorship. 

 

1. He was an apostle, also named Levi, a publican (tax collector). Tradition says he later 

preached in Ethiopia. 

2. The Gospel of Matthew is thought to have been written in Syria, perhaps Antioch.  

Ignatius of Antioch (110-115 A.D.) was the first early Christian writer to quote from 

it.  

3. Matthewôs Gospel is more frequently quoted by early church writers than any other 

Gospel.  This may be one reason it was placed first in the New Testament canon. 

 

B. Addressees were probably Jews living in Palestine. 

 

1. Papias, a second century Christian writer (A.D. 135), says that Matthew wrote a gos-

pel to the Jews in their own language.  That language would have been Aramaic.  

There is, however, no Aramaic language manuscript extant of the Gospel of Matthew. 

2. Since the Greek text of Matthew does not have the syntax of a translation, it is gener-

ally thought that Matthew also wrote the Gospel in the Greek language. 

 

C. Some characteristics. 

 

1. Matthew cites the Old Testament sixty-five times, which is more than any other Gos-

pel writer. 

2. Jewish customs are constantly mentioned, but are not detailed. 
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3. Much said about the traditions of the Jews. 

4. ñLegalò righteousness is contrasted with ñspirit of the law.ò  In the Sermon on the 
Mount he calls attention to ñYou have heard it was said,ò contrasted with ñBut I say 

to you.ò  In view of the Jew-Gentile controversies over the Law during the first cen-

tury, this would be of special interest to the Jewish Christians who were probably the 

original recipients of Matthewôs Gospel.  

5. Matthew emphasizes the spiritual aspects of the Kingdom.  He speaks of the King-

dom fifty-one times, using ñKingdom of heavenò thirty-two times, ñKingdom of 

Godò three times, and sixteen times in other ways (my kingdom, my Fatherôs king-

dom, the kingdom, etc.).  He is the only Gospel writer who uses the expression 

ñkingdom of heaven.ò In view of the Jewish expectation of a Messianic kingdom, it is 

interesting that Matthew, the Gospel probably addressed to Jewish Christians, would 

use these terms so frequently. 

6. Matthew includes fifteen parables and tells of twenty miracles. 

7. He gives an account of the birth of Jesus, telling of the visit of the wise men, but not 

the visit of the shepherds.   He is the only writer who speaks of the escape into Egypt. 

 

D. Structure and content. 

 

1. Matthew gives more biographical details than any of the other Gospel. 

2. The Kingdom is a dominant theme in the book.   

3. The genealogy in Matthew begins with Abraham, and it mentions four women. 

 

a. This mention of women would have been unusual for the Jews even though they 

are named only as they relate to the men in the genealogy itself. 

b. In addition, the women mentioned by Matthew are unusual.  Two of them were 

foreigners (Gentiles), one was a prostitute, and one seduced her father-in-law. 

 

1) Tamar (vs. 3) disguised herself as a prostitute and seduced Judah, her father-

in-law (See Genesis 38). 

2) Rahab (vs. 5) was a prostitute in Jericho who assisted the Israelite spies (See 

Josh. 2). 

3) Ruth (vs. 5) was a foreign woman of Moab, one of Israelôs bitterest enemies 

(See Ruth 1). 

4) Bathsheba, the wife of Uriah the Hittite, bore an illegitimate child with David, 

and later gave birth to Solomon through whom the genealogy was traced. (See 

II Sam. 11). 

 

4. Matthewôs biographical outline shows Jesus rising in popularity among the people, 
then decreasing in his popularity.  This is similar to the outline used in both Mark and 

Luke, but is more pronounced in Matthew. 

 

a. Matt. 4:17.  ñFrom that time Jesus began to preach, óRepent, for the kingdom of 

heaven is near.ôò  At the beginning of his ministry Jesus is ascending in popularity 

with the people. 

b. Matt 12:14-15.  ñThen the Pharisees went out, and held a council against him, 
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how they might destroy him. But when Jesus knew it, he withdrew himself from 

thence.ò  Even though Matthew mentions at this point that the multitudes still fol-

lowed Jesus and he healed them, we begin seeing the plot to kill Jesus being pur-

sued and he appears less with the multitudes than before.  

c. Matt. 16: 21. ñFrom this time on Jesus began to explain to his disciples that he 

must go to Jerusalem and suffer many things . . .ò This marks the beginning of a 

decline in his popularity, ultimately culminating in the cross.  

 

E. General characteristics of the Gospel of Matthew. 

 

1. It has the most miracles of any of the Gospels. 

2. It has the longest public discourse of Jesus, the Sermon on the Mount. 

3. Generally speaking, Matthew gives more attention to the public teachings of Jesus 

than the other Gospels do.  John is the possible exception to this.  Much of Johnôs 

teaching material is in the form of personal dialogue, while Matthew gives more pub-

lic discourse. 

4. About fourteen of Matthewôs quotations from the Old Testament have the added 

phrase, ñthat it might be fulfilled.ò  This phrase occurs only twice in Mark, five times 

in Luke, and nine times in John. 

 

II.  Mark. 

 

A. The Author of the book. 

 

1. Mark lived in Jerusalem, his motherôs name was Mary, and the church met in her 

home.  See Acts 12:12 

2. He was not an apostle, and is not mentioned in the Gospel accounts. He and his cou-

sin Barnabas (Col. 4:10) went with Paul on first missionary tour, but Mark turned 

back at Perga. He does not play a prominent role in the New Testament. 

 

a. Papias (A.D. 135) says Mark wrote his Gospel under Peterôs guidance while Peter 
was in Rome. 

b. Mark is thought by most New Testament scholars to have been the first gospel 

written. 

 

B. Mark and Peter. 

 

1. It is believed by some that Mark may have been converted by Peter, since he calls 

him his ñson.ò I Peter 5:13. 

2. It is possible that this Gospel was written as early as A.D. 50, but most scholars place 

it later, about A.D. 68-70. 

 

C. Some characteristics of Markôs Gospel.  

 

1. He gives no genealogy or account of Jesusô birth and childhood. 

2. He is interested primarily in the deeds of Jesus, not in the discourses. 
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3. He represents Jesus quoting from Old Testament about nineteen times. 

4. Mark contains only five parables. 

5. Some Greek manuscripts give two different endings to the book. 

6. Mark uses the expression ñkingdom of Godò fourteen times, and ñkingdomò two 

times.   His emphasis on the kingdom is not as strong as that of Matthew.   

 

D. The character of the writing. 

 

1. It is the shortest of the Gospels, containing only sixteen chapters. 

2. In sections where Mark has the same content as Matthew and/or Luke, Markôs ac-

count is usually longer and more detailed.  However, Mark does not cover as many 

incidents as either Matthew or Luke.  There are exceptions to this ï e.g. the tempta-

tions in the wilderness. 

3. There is less discourse and teaching material in Mark than in Matthew, Luke, or John. 

4. The Gospel of Mark is thought to have been written primarily with the Roman people 

in mind. 

 

E. Structure. 

 

1. The Gospel of Mark may have been a source for much of the material in Matthew and 

Luke, since the exact language appears at times in all three of the Synoptic Gospels. 

2. Mark gives the least amount of teachings and parables of Christ, but tells a great deal 

about his activities ï where he went and what he did. 

3. Although he quotes the Old Testament a good number of times, only twice does he 

refer to them as the fulfillment of prophecies.  

 

III.   Luke. 

 

A. Authorship. 

 

1. Luke was a Gentile, a physician (Col. 4:14), a companion of Paul, and well educated 

as evidenced in his language.  He says that he collected his information from various 

sources, having spoken to eye witnesses about Jesus.  See Lk. 1:1-4.  The ñweò sec-

tions of Acts show the various times when he was with Paul on his journeys. 

2. Luke probably wrote his Gospel in the early 70ôs, but there is no accurate way of dat-

ing it.  As the writer also of Acts, he mentions that Paul was imprisoned in Rome for 

two years, but does not speak of a release or of Paulôs death.  

 

B. Addressee is Theophilus. 

 

1. Lukeôs Gospel is the only one which mentions an addressee.  He addressed his Gos-

pel to Theophilus, apparently a governmental official (ñmost excellent Theophilus.ò)  

The expression, ñmost excellent,ò is used three other times in the New Testament, 

each of which is addressing a ruler.  See Acts 23:26, 24:3, and 26:25. 

2. There is an evident relationship to Acts.  Compare Luke 1:1-4 with Acts 1:1-3 

3. Apparently there were many inaccurate account of Jesus circulating, and Luke wrote 
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to correct this situation. 

 

C. Some characteristics. 

1. Some of the narrative details in this Gospel seem to indicate that his addressee might 

not have been familiar with certain circumstances, customs, and geography of which 

the author writes. 

2. Luke includes information about the birth of Jesus and early events which Matthew 

does not give (the visit of the shepherds, dedication at the temple, the incident at age 

12).  Matthew, on the other hand, includes information not given by Luke (the visit of 

the Magi, Herodôs killing of the children, the escape into Egypt and return to Naza-

reth). 

3. Luke is the only writer who speaks of the birth of John the Baptist. 

4. Luke begins his genealogy with Jesus and goes back to God, whereas Matthew begins 

with Abraham and goes forward to Jesus.  Matthew opens his Gospel with the gene-

alogy (chapter 1), whereas Luke gives his genealogy after Christôs baptism (chapter 

3).  

5. Luke indicates the general time period of the birth of Christ and his baptism by refer-

ring to the reign of the Emperors and other governmental officials.  This was the 

standard practice of historians of that day. 

6. He speaks more frequently of prayer than any other Gospel writer. Eleven out of the 

fifteen times Jesus is spoken of as praying are found in Luke. Much of this is not 

found in the other Gospels. 

7. He records twenty miracles and twenty-eight parables (more than any other writer). 

Fifteen of these parables are exclusive to Luke. 

 

D. Structure and content. 

 

1. Lukeôs sequences of certain events is different from that of Matthew and Mark.   

2. His account of the resurrection and appearances is brief, and is quite different from 

the other Gospels. 

3. Lukeôs Greek is generally more nearly classical than any of the others.   

4. His writing is closer to that of a historian than the writers of the other Gospels.  He 

dates certain happenings by locating certain events during the period of certain go-

vernmental officials. 

  

IV.  The Synoptic Problem. 

 

A. Definition of the Synoptic Problem: ñThis is the problem of accounting for the like-

nesses and differences between Matthew, Mark, and Luke.ò  Notice that John is not in-

cluded in this because his Gospel is very different in its approach and content. 

 

1. It should be kept in mind that this is a literary problem, not a theological problem, and 

it need not interfere in any way with the Biblical teaching concerning inspiration. 

2. Description of the problem.  Compare Matthew 13:1ð9, 18ð23 with Mark 4:1-9, 

13-20 and Luke 8:1-8, 9-15, and notice the sequence of the language, the likenesses 

and the differences. 
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B. Possible solutions. 

 

1. Oral tradition. 

2. Fragmentary theory. 

3. Two-source Theory and the priority of Mark. 

 

        MARK              Q 

 

 

 

 

 

        

            MATTHEW                  LUKE  

 

4. Each of these theories has its own individual strengths and weaknesses.  The use of 

ñsourcesò for the Gospel writers in no way infringes on the Biblical teaching concern-

ing inspiration since Luke himself said that he used eyewitnesses as his source of in-

formation about Jesus. (See Lk. 1:1-4)  This simply says that God use human agen-

cies in the collection and recording of the Gospel material.  The source theories are 

attempts to understand how the Holy Spirit combined the efforts of human being in 

gathering information about Christ and recording it in their writings.  It should be 

noted that neither Mark nor Luke were apostles of Christ, and Luke, being a Gentile, 

probably had no contact with Jesus at all. 

 

V. John. 

 Because of the general character of Johnôs Gospel, his work is not included in the discussion 

of the synoptic gospels.  Other than the feeding of the 5,000 and the crucifixion and resurrec-

tion, John has very little material in common with the Synoptics. 

 

A. Authorship and date of writing. 

 

1. John was an apostle.  He is thought to have been ñthe apostle whom Jesus loved,ò but 
is not definitely identified as such in the Gospels.  Second century writings identify 

him as that person. 

 

a. Polycrates, in the late second century identified John as the one who reclined next 

to Jesus in the upper room.  John 13:23 refers to this person simply as the disciple 

whom Jesus loved. 

b. We have no definite information on this. 

 

2. John was the last of the apostles to die, and is probably the only apostle who did not 

die as a martyr. 

B. His Gospel was probably written A.D. 85-90. 

 

1. The John Rylands Fragment is a small piece of papyrus which was discovered in 
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Egypt.  The fragment contains a few verses from John 18, and has been dated in the 

early second century.  

2. This discovery showed that Johnôs Gospel could not have been written as late as lib-

eral scholars had previously thought (mid-second century, written, not by John, but 

by a ñdiscipleò of John). 

 

C. The content and approach of this Gospel point to the probability that the addressees were 

probably Greeks although no addressees are identified. 

D. Characteristics. 

 

1. Two of Johnôs favorite themes are faith and love.  It should be noticed how he uses 

the word faith in comparison with Paulôs use of the term. 

2. He uses metaphors of door, lamb, vine, roadway, shepherd, water, light of the world, 

and others. 

3. John gives a brief explanation of some Jewish customs, geography of an area, and a 

description of certain places, indicating that his addressees probably were not familiar 

with these things. 

4. He gives information about certain events during the last week of Jesusô life (Chap-

ters 12-21) which the Synoptics do not refer to at all. 

5. The entire book covers only about twenty days of Jesusô life. Chapters 13-19 cover 

only one day. 

6. The Christology of John is very complex.  He deals with the divinity/humanity of Je-

sus, and the Sonôs relationship to the Father, but he doe not speak of this from a Jew-

ish point of view.  The idea of the trinity was completely foreign to the Jews, and 

was, no doubt, a part of the confusion and opposition of the Jews.  This is emphasized 

in John.  

7. The vocabulary, both Greek and English, is the simplest in the entire New Testament, 

and is very restricted.  Yet John is the most theological and philosophical of the Gos-

pels. 

8. This is the only Gospel telling of the raising of Lazarus. 

9. John uses the word ñbelieveò about one hundred times, almost always as a verb.  He 

speaks of God as Father one hundred twenty-two times, and speaks of love fifty-

seven times.  We will see how the word Father became an insult to the Jews.  The 

prominence of these words should give us insight into the general message of this 

Gospel. 

10. John uses the word ñkingdomò only four times.  Twice in the conversation with Ni-

codemus (kingdom of God), and twice at the time of Jesusô trial before Pilate (my 

kingdom).  In the KJV it appears three times in the trial before Pilate. 

 

B. Structure and purpose. 

 

1. John 20:30-31 gives Johnôs own statement of the purpose of his writing. 

2. John is the most Christological of any of the Gospels.  He says more about the rela-

tionship of the Father to the Son than any of the other Gospel writers.  

3. Only a few miracles and no parables appear in John.  He frequently uses metaphors 

however. 
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4. Most of the miracles in John are accompanied by a discourse or dialogue on a topic 

relating to the miracle which is being described.  (Feeding the five thousandðBread 

of life, Raising LazarusðResurrection, etc.)  This seems to be a very important part 

of Johnôs message.  The miracles are spoken of as ñsignsò which carry a message. 

5. In this Gospel, Jesus makes the claims of his Messiahship more clearly than in the 

others.    

 

VI.  A general view of Biblical literary genre.   

 

A. A general look at the Gospels. 

 

1. There are two categories of literature contained here. 

 

a. Narrative ï historical. 

b. Teachings ï the sayings of Jesus. 

 

2. The Gospels are a unique type of literature. 

 

a. They are not biographies. 

b. They are roughly chronological, but they sometimes differ in the sequence of 

events 

 

1) Notice the difference in chronology between Mt. 4:18-22 and Lk. 5:1-11, the 

calling of the first four disciples and the healing of Peterôs mother-in-law. 

Matthew shows the calling of the four disciples before the healing of Peterôs 

mother-in-law (See Matt. 4:18-22 and Matt. 8:14-15) but Luke places the call 

of the first four disciples after the healing of Peterôs mother-in-law. (See Lk. 

4:38-39 and Lk. 5:1-11).  

2) There are a number of places where chronology is obviously not a concern to 

the writers.  Notice also the accounts of Jesusô appearances after the resurrec-

tion.   

 

c. The Gospels mix narrative and teaching. 

 

1) Compare this with Old Testament historical narratives.  History is contained 

in Joshua through Esther, but the teaching of the prophets and others is com-

piled in another group of books. There is very little mixture of historical narra-

tive and specific doctrinal material in the Old Testament. 

2) In the Gospels we have a great deal of teaching dialogue. 

 

B. There are four different accounts of Jesus life and teaching.  

 

1. Each was written for a different purpose, and to a different group of people.  

2. The Synoptics contain much common material.  Almost all of Mark is contained in 

Matthew and Luke, but John is completely different. 

3. We need to look at two types of historical settings.  
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a. Historical setting of the author.  

1)  Papias:  Mark was written in Rome, probably to the Romans, and written un-

der the guidance of Peter.  It was probably the first of the Gospels to be writ-

ten. 

2) Papias: Matthew was probably written to the Hebrew Christians. 

3) Papias:  Luke was written to Theophilus, a Gentile, probably a governmental 

official (ñmost excellent Theophilusò). 

 

b. Historical setting of the recipients. 

c. Historical setting of Jesus and 1
st
 century Judaism. 

 

C. Studying the miracles of Jesus. 

 

1. We donôt read them in the same way as we would read the historical narratives or the 
parables, but rather as they were intended to be read. 

 

a. John constantly speaks of the miracles as signs.  They point to Jesusô claims to be 

the Messiah, and be one with the Father. 

b. Many people think that the purpose of the miracles was to heal the sick, but John 

says otherwise.  Jn. 20:31.  ñJesus did many other miraculous signs in the pres-

ence of his disciples, which are not recorded in this book. But these are written 

that you may believe that Jesus is the Christ, the Son of God, and that by believ-

ing you may have life in his name.ò 

 

1) They were like the signs on the highway.  They carried a message.  Letôs not 

become so enamored with the sign that we fail to see the message. 

2) What about the miracles in which no one was healed such as the miracles in 

nature (cursing the fig tree, walking on the water, stilling the storm, feeding 

the 5,000), etc.? 

3) The miracles were not for the purpose of relieving suffering, but to affirm his 

claims to be the Messiah. 

 

2. They were given to confirm the word, and the authenticity of the message. 

 

a. Heb. 2:3-4.  ñGod testified to it by signs, wonders, and various miracles, and gifts 

of the Holy Spirit.ò 

b. They were not performed just for the relief of suffering. 

 

D. The parables of Jesus. 

 

1.  We need to see the main thrust. 

2. Sometime Jesus explained his parables.  See Matt. 13 for parable of the sower, the 

parable of the weeds (tares), and the parable of the fishnet.  

3. Sometime Jesus stated why he was telling a particular parable.   

 

a. Lk. 10:25-29. Jesus tells why he gave the parable of the Good Samaritan. 
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b. Lk. 15:1-2.  Jesus indicates why he told the parable of the lost sheep, lost coin, 

and prodigal son. 

c. Lk. 18:9.  Jesus spoke against self-righteousness, and gave the parable of the Pha-

risee and Publican to teach against this. 

 

4. Sometimes he left the interpretation up to us. 

 

E. Gospel narrative. 

 

1. The Gospels are not biographies.  Instead, they are a type of literature ï a genre ï all 

their own. 

2. They are roughly chronological, but there are chronological differences between 

them. 

3. They cover a total of only about 30 days in the 33 years of Jesusô life. 

 

F. The use of literary devices and figures of speech in the Gospels. 

 

1. The statements of Jesus do not always ñmean what they say.ò  Instead, they ñmean 
what they mean.ò  We all practice these things constantly, but forget sometime about 

the principles when reading the Bible. 

 

a. Mt. 5:29-30.  The use of hyperbole.  Jesus didnôt really teach that we should 

gouge out our eyes, or cut off our hands.  What did he mean when he said this? 

b. Mt. 5:13, 10:16, 16:2-3.  The use of similes and metaphors.   

 

1) Mt. 5:13.  ñYou are the salt of the earth.ò  ñYou are the light of the world.ò  

These are metaphors describing the character and influence his followers are 

to have in the world.  No one misses this, but the principle is sometimes ig-

nored where some people are determined to make something literal which is 

figurative. 

2) Mt. 10:16.  ñI am sending you out like sheep among wolves.  Therefore be as 
shrewd as snakes, and as innocent as doves.ò  These are similes. 

 

2. These are mixed into the historical narrative. 

 

G. Studying the parables of Jesus. 

 

1. Why were they given?   

 

a. The parables were not given in order to clarify an issue, but to probe the heart of 

the individual. 

b. Matt 13:10-15. This passage presents some problems to some readers, but proper-

ly understood it gives great insight into the importance of the parables. 

 

The disciples came to him and asked, óWhy do you speak to the people in pa-

rables?ô  He replied, óThe knowledge of the secrets of the kingdom of heaven has 
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been given to you, but not to them.  Whoever has will be given more, and he will 

have an abundance. Whoever does not have, even what he has will be taken from 

him. This is why I speak to them in parables: 

Though seeing, they do not see; though hearing, they do not hear or understand.   

In them is fulfilled the prophecy of Isaiah: óYou will be ever hearing but never 

understanding; you will be ever seeing but never perceiving.  For this peopleôs 

heart has become calloused; they hardly hear with their ears, and they have closed 

their eyes.  Otherwise they might see with their eyes, hear with their ears, under-

stand with their hearts and turn, and I would heal them.ô 

 

2. We must learn to study the parables as Jesus intended ï as probes.  Only then will 

they have the meaning Jesus intended for us. 

3. Parables usually have a single main point. 

 

a. Other observations can be rightfully made, but we must look for the main thrust.   

b. At times Jesus or the Gospel writer will state what this main point is.  

 

1) Luke 15:1-2. ñNow the tax collectors and sinners were all gathering around to 

hear him.  But the Pharisees and the teachers of the law muttered, óThis man 

welcomes sinners and eats with them.ôò 

2) Lk. 18:1.  ñThen Jesus told his disciples a parable to show them that they 
should always pray and not give up.ò 

3) Lk. 18:9.  ñTo some who were confident of their own righteousness and 

looked down on everybody else, Jesus told this parable.ò 

 

4. For these reasons, we do not read the miracle stories in the same way as we read the 

parables or historical narratives, because they are of a different literary genre or type.  

We practice this principle all the time in our own reading of secular literature.  You 

do not read a newspaper editorial or an obituary in the same way that you read a com-

ic book of a book of fiction. 

 

Conclusion: 

 

1. It is important that we understand that the Bible contains a variety of types of literature. 

2. When studying the Gospels, we need to remember that they are not simply biographies 

and narratives, but are a literary genre of their own.   
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Chapter III  

The Gospel of Luke 

Luke's Prologue 
Luke 1:1-4 

 

 

I. Luke as an author. 

 

A. Discussion Questions: 

 

1. Read Luke 1:1-4. 

2. Why is Luke writing his Gospel?  What is his purpose? 

3. To whom is he writing? 

4. Where did Luke get his information? 

 

B. He wrote both the Gospel of Luke and Acts. 

 

1. These are two volumes of a single work, and this prologue serves as an introduction 

to both.  See Acts 1:1-3 and compare the introductory statements. 

2. His style is more classical than most of the books of the New Testament, and he de-

monstrates excellent Greek tradition and language. 

3. He was the only Gentile writer of the New Testament. 

4. He was probably a Greek. 

5. He addressed his Gospel to Theophilus, probably a government official of high rank 

since Luke addressed him as ñmost excellent Theophilus.ò 

 

a. Luke 1:3. E.J. Goodspeed translates this, ñYour Excellencyò rather than ñmost 

excellent.ò 

b. The name Theophilus means ñlover of God,ò and has caused some to believe it 

was addressed to ñall who love God.ò  However, Theophilus was a common name 

among the Greeks. 

 

6. He was a companion of Paul, and joined him during portions of Paul's mission jour-

neys.  Note the ñweò sections in Acts. 

7. Paul refers to him in Col. 4:14 as a physician and dear friend. 

 

II.  The composition of Luke's Gospel. 

 

A. Methods of research. 

 

1. He opens his work by stating that there were many other accounts of the life of Jesus 

in circulation.  Lk. 1:4. 

 

a. It may be that some of the accounts which were circulating during Lukeôs lifetime 

were inaccurate, although Luke does not necessarily imply this.  He wants to be 

sure however, that Theophilus has an accurate account. 
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b. A good many speculative and fanciful Gnostic Gospels were written during the 

second and third centuries.  (Gospel of Thomas, Gospel of Peter, etc.)  These are 

called pseudepigrapha or ñfalse writings.ò) 

c. In Lk. 1:1-3 he speaks of ñthe things that have been fulfilled among us.ò   In Acts 

1:1 he speaks of the ñformer bookò in which he wrote about the things Jesus ñbe-

gan to do and to teach.ò 

d. He also says that his investigation involved interviews with some of the eyewit-

nesses, and he went back to the very beginning. 

e. This shows Luke's use of sources in composing his Gospel. Since he was not Jew-

ish, there is no reason to suppose that he ever saw or knew Jesus.   

 

2. Lukeôs use of these sources does not present any difficulty concerning inspiration of 

the Scripture.  God used the natural abilities and opportunities of men to accomplish 

his purposes in revealing himself to mankind. 

 

B. Lukeôs purpose was to give Theophilus an orderly account of the events.  Lk. 1:4 

 

1. This would give Theophilus personal certainty concerning the things he had been 

taught. 

2. Acts continues this theme, picking up where the Gospel of Luke leaves off. 

3. Luke is the only author who dates the events he is reporting. 

 

a. This is done concerning the birth of John the Baptist and Jesus. 

b. He again dates the events at the beginning of Jesusô public ministry. 

c. In Acts 18:2 Luke speaks of the edict of the Roman emperor Claudius ordering 

the Jews to leave Rome. This helps us date the events of Acts 18 by looking into 

history to see when this edict was executed by Claudius. 

 

Conclusion: 

 

1. Luke is the only Gospel writer who gives an addressee for his writing.  

2. Lukeôs use of sources (eye witnesses) shows the interaction between the divine and hu-

man elements in the inspiration of Scripture.  This resulted in the message of the gospel 

originating from divine revelation, but it allowed the writer the freedom to use his own 

experiences, knowledge, and investigation.  This can be easily observed in the difference 

in styles, vocabulary, and syntax used by the various New Testament writers as they 

present the message of the gospel to their readers. 

3. See the lesson on ñIntroduction to the Gospelsò for additional information. 
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Herod the Great 

 
 

Herod the Great (37-4 BC), was the Roman-backed king of Judea, portrayed as a tyrant in Chris-

tian and Jewish tradition. 

 

Herod was born in southern Palestine, of Arab origin on both sides. His father, Antipater, was 

made procurator of Judea by Julius Caesar in 47 BC; Pompey the Great had previously deposed 

the Hasmonaean dynasty. Over Hasmonaean opposition, the Roman Senate recognized Herod as 

king in 39 BC, but his actual rule began two years later. He then sought to consolidate his posi-

tion with the Jews by marrying Mariamne, a princess of the Hasmonaean line, whom he later put 

to death. 

 

The first years of Herod's reign were troubled by hostility between two Jewish sects, the Saddu-

cees and Pharisees, and by the enmity of surviving members of the Hasmonaean house, who se-

cured a friend in Cleopatra, queen of Egypt. Herod ultimately prevailed against his adversaries, 

mainly because of the defeat of Cleopatra and Mark Antony at the hands of Gaius Octavius, later 

Emperor Augustus. Although Herod had supported Mark Antony in his power struggle with Oc-

tavius, the latter was convinced that Herod would continue to rule according to the dictates of 

Rome and confirmed him as king in 31BC. Thereafter Herod's political enemies were sup-

pressed. 

 

The years from 25 to 13 BC were for the most part prosperous. During this period Herod devoted 

himself to a great number of architectural projects, including the construction at Jerusalem, Jeri-

cho, and Caesarea of theaters, amphitheaters, and hippodromes for the Grecian games inaugu-

rated in honor of Augustus. To protect the Judean frontier against Arab incursions, he built or 

rehabilitated a chain of fortresses, which were later to prove of great value to the Jews in their 

insurrection against Rome. He began the rebuilding of the Temple at Jerusalem with close regard 

for the religious scruples of the people. The final years of Herod's reign were embittered by the 

ceaseless and complicated political intrigues within his palace. 

 

When he died at Jericho in March or April of the year 4 BC, Herod's kingdom was divided 

among three of his sonsðHerod Antipas, Archelaus, and Herod Philip. Although himself a prac-

ticing Jew, and despite his attempts to win their favor, Herod was hated by the Jews as a foreign-

er and a friend of the Romans. According to Matthew 2:16 he tried to kill the infant Jesus by 

massacring all the male babies in Bethlehem. 

 

Herod the Great. "Microsoft® Encarta® Encyclopedia 2001. © 1993-2000 Microsoft Corporation. All 

rights reserved. 
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Chapter IV  

The Births of John the Baptist and Jesus 
 

 

Introduction: 

 

1. Both Matthew and Luke give accounts of the birth of Jesus, but only Luke tells us about 

events surrounding the birth of John the Baptist.  Neither Mark nor John gives any infor-

mation about either of these events. 

2. Matthew and Luke give different kinds of information concerning Jesusô birth.  Luke tells 
of the visit of the shepherds on the night of Jesusô birth but says nothing about the visit of 

the Magi.  Matthew, on the other hand, tells of the visit of the Magi, which took place a 

good while after Jesusô birth, but says nothing of the visit of the shepherds. 

3. Luke tells of various events which took place at the temple shortly after the birth of Chr-

ist, but Matthew does not write about any of these. 

 

I. The promise of Johnôs birth.  Luke is the only writer who gives this information. Luke 1:5-

25. 

 

A. The time identified. 

 

1. During the days of Herod the King of Judea. 

2. See previous notes concerning Herod. 

 

B. Background of the announcement to Zechariah. 

 

1. Zechariah was a priest of the division of Abijah, and his division had been called to 

officiate at this time.  He was assigned to burn the incense, a task of considerable 

honor. 

2. Review the origin of the Aaronic priesthood. 

3. Customarily, people stood outside the temple praying while the incense was being of-

fered inside.  This is what was taking place at this time. 

4. There had long been 24 divisions of the priests, each officiating once every two years.  

See I Chron. 24:10.  

5. Zechariah and Elizabeth were childless, and Elizabeth was past her child-bearing 

years.  

 

C. Appearance of the angel. 

 

1. The angel said to Zechariah, ñYour prayer has been heard.  Your wife Elizabeth will 

bear you a son, and you are to give him the name John.ò 

2. It was customary for the priest to offer prayers for the people as he offered the in-

cense.  This is may be the meaning of the statement, ñYour prayer has been heard,ò in 

response to Zechariahôs fear at the appearance of the angel. 

3. Vs. 17.  The child to be born to them was to go forth in the spirit and power of Elijah.  

See Mal. 4:5-6. 
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4. Emphasis is placed on the fact that he would be a messenger for God. 

5. Zechariah doubted the message, and the angel answered by telling him that he would 

be unable to speak until this had been accomplished.  

6. The child was to be named John, and he was to be the instrument for turning the 

hearts of Israel back to God, and preparing the people for the Lord. 

 

D. Upon exiting the temple, the priest ordinarily pronounced a blessing on the people.   

 

1. Zechariah was unable to speak, and could not do this. 

2. He was late in coming out, and when he did not speak the people believed he may 

have seen a vision.  

 

II.  The announcement to Mary.  Luke 1:26-38 

 

A. Mary and Joseph. 

 

1. They were betrothed. 

 

a. This was much more than an engagement since it had legal standing.  

b. If the ñhusbandò died during the period of the betrothal, the wife was considered a 

widow. 

 

2. To dissolve a betrothal there had to be a divorce procedure. 

 

B. The announcement. 

 

1. ñYou will be with child and give birth to a son, and you are to give him the name Je-

sus.ò  Lk. 1:31 

2. Description of the person and mission of her son. 

 

a. ñHe will be called the Son of the Most High.ò  1:32 

b. He will occupy the throne of his father David. 

 

1) David was the most illustrious king of Israel. 

2) Prophecies had pointed to the Messiah being the son (descendant) of David, 

and occupying his throne.  See Is. 9:2-7. 

3) His kingdom will never end.  See Daniel 2:44.   

 

3. Maryôs questions. 

 

a. ñHow can this be since I am a virgin?ò 

b. Compare this with Zechariahôs question concerning Johnôs birth. 

c. The doctrine of the virgin birth is a Biblical doctrine, and is different from the 

Catholic doctrine of the Immaculate Conception. 
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1) The doctrine of the Immaculate Conception officially came into Catholicism 

in 1854 when Pope Pius IX pronounced it a dogma.  It was entertained as ear-

ly as the thirteenth century however. 

2) The doctrine of the Immaculate Conception deals with the problem created by 

the Catholic teaching on original (inherited) sin.  If that doctrine is true, then 

Mary was conceived in sin, and this would go against the Catholic teaching 

concerning her purity.  The doctrine of the Immaculate Conception says that 

Mary was conceived in purity ï without inheriting the guilt of original sin. 

 

d. ñSo the holy one to be born will be called the Son of God.ò   

 

1) Although Jesus does not frequently claim to be the Son of God, he affirmed it 

at the time of Peterôs confession (Matt. 16:16-17).  

2) He also affirmed it during his trial when the High Priest challenged him. Matt. 

26:63-64.  ñTell us if you are the Christ, the Son of God.ò The answer was, 

ñYou say so.ò  In Greek this is an affirmation like, ñIt is as you say.ò 

3) Jesusô answer does not imply, ñYou are saying that, but I am not claiming it,ò 

or ñYou said it.  I did not say it.ò 

 

4. Questions. 

 

a. What problems would the situation of Jesusô birth have presented to Mary with 
reference to her family?  Her community?  Joseph? Jesus himself? 

b. How would her contemporaries in Nazareth have viewed her and her son? 

 

C. Josephôs observations and the announcement to him.   Matt. 1:18-24 

 

1. He found out that Mary was pregnant, and had to decide what to do. 

 

a. He could bring her before a public court and divorce her. 

b. He could divorce her privately by giving her a notice of divorcement in the pres-

ence of two witnesses. 

 

2. The context seems to show that Mary had discussed this with Joseph, and tried to 

convince him of her fidelity.    

 

a. Joseph apparently refused to believe her story until the angel appeared to him in a 

dream, assuring him that Maryôs pregnancy was indeed from God, not from a 

human being. 

b. Matthew says this was a fulfillment of the prophecy of Isaiah, Is. 7:14. 

 

III.  The birth of John the Baptist.  Luke 1:57-66 

 

A. The birth and surrounding events. 

 

1. On the eighth day the parents prepared for the circumcision and naming the child.  



 39 

2. Elizabeth said he was to be named John, but some wanted to name him Zechariah 

ñJr.ò  Zechariah wrote on a tablet, ñHis name is John.ò 

3. At this time Zechariah was again able to speak 

 

B. The song of Zechariah.  Lk. 1:67-79. 

 

IV.  The birth of Jesus. 

 

A. Lukeôs account. 

 

1. He dates the event in the way which was customary among secular historians. 

2. Caesar Augustus ruled from 27 B.C. until A.D. 14.  A Syrian enrollment for tax pur-

poses took place in about 7 B.C.  Palestine could well have come under that enroll-

ment directive.  There is no historical account of a tax enrollment directed exclusively 

to Palestine at this time.  History shows that Quiranius was governor of Syria at that 

time just as Luke says, but there are some chronological difficulties here which are 

inexplicable.  

3. There is nothing in the account of the birth of Jesus which sounds like an embellish-

ment. 

 

a. Such exaggerations are frequently found in mythological ñmiraculousò birth sto-

ries.  

b. Second and third century pseudepigraphic writings concerning the birth of Jesus 

greatly embellish the event, and add many fanciful stories about his miraculous 

powers as a small child. 

 

4. The visit of the shepherds.  

 

a. They were in a nearby field keeping their sheep at night. 

b. An angel appeared, made the announcement, and was then joined by the heavenly 

host. 

c. The shepherds decided to go to Bethlehem to find him. He would by lying in a 

manger. 

 

B. Matthewôs account.  Matt. 2:1:12 

 

1. Matthew says nothing of the taxation enrollment, but he places Mary and Joseph in 

Bethlehem at the time of the birth of Jesus.  

2. The visit of the Magi. 

 

a. The Magi were probably Parthian or Median astrologers or stargazers, and are 

thought by some to have been Zoroastrian priests.  Some believe these were Ba-

bylonian astrologers.  A great deal of speculation has come down to us concerning 

the number, identity, and names of the Magi. We have no historical information 

on these things other than the Biblical account. 



 40 

b. Zoroastrians looked for a victor to come to the world who would bring light in 

place of darkness.  This was a religion begun by Zoroaster (630 ï 550 B.C.).  It 

was monotheistic, worshipping Ahura Mazda, the god of wisdom and light. 

c. Also, the Roman writer Suetonius (70 ï 130 A.D.), speaking of the birth of Ves-

pasian just 10-15 years after the birth of Jesus says at that time, ñAn ancient and 

persistent idea was circulated throughout the whole East that it was fated at that 

time the rulers of the world would arise from Judea.ò  See Jack Finnegan, Jesus, 

History, and You, p. 22. 

 

3. Matthew identifies Herod as king at that time, stating that the Magi were seeking the 

one who was born to be king of the Jews. They had seen the star in the east , and went 

to Herod for guidance 

 

a. Various attempts have been made to identify the star.  Saturn and Jupiter were in 

conjunction three times during 7 B.C., but there is no indication that this is what 

Matthew had reference to. 

b. The news of this birth disturbed Herod and the people of Jerusalem. 

c. Herod knew nothing of the Messianic expectation of the Jews, but called the chief 

priests and scribes together to inquire of them where the Christ was to be born. 

d. The priests referred to Micah 5:2 to establish that Bethlehem was the expected 

place of the Messiahôs birth.  The Magi followed the star to Bethlehem, where 

they found the child, and presented their gifts.  

e. The arrival of the Magi did not take place immediately after the birth of Jesus.  

See Matt. 2:13-18 where the text indicates that Jesus was probably close to two 

years old at the time of the arrival of the Magi.  He was not referred to as a ñbabyò 

(brefoV brephos) as in Luke 2:12 (visit of the shephereds), but as a ñchildò 

(paidion paidion) Matt. 2:11 (visit of the Magi).  When the Magi came he was 

not lying in a manger, but was in the house. 

 

4. Joseph took the family to Egypt, and remained there until Herodôs death in 4 B.C., af-

ter which they returned to Nazareth. 

5. Herod had the male children in and around Bethlehem killed, ñwho were two years 
old and under, in accordance with the time he had learned from the Magi.ò  Matt. 

2:16. 

 

a. This kind of action fits well into the characteristic behavior of Herod as we know 

it. 

b. He had some members of his own family killed (wife and son) because he sus-

pected them of treason.  See the Chapter II, The Intertestamental Period.  

c. A saying arose among the Jews of Jerusalem, which, in Greek, is a play on words.  

They said that it was better to be Herodôs pig (uV - hus)) than his son 

(uioV - huios). 

 

6. Archelaus, Herodôs son and successor, was as brutal as his father had been, and he 

ruled for only a short time.  He had only limited powers, and was called an Ethnarch.  
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He was removed and banished in A.D. 6, after which most of Palestine was governed 

by a procurator. 

 

Conclusion: 

 

1. Note the differences between Lukeôs account of the birth of Jesus and that of Matthew. 

2. In giving the genealogy, Matthew begins with Abraham, but Luke goes all the way back 

to ñAdam he son of God.ò  See Luke 3:23-37.  Can you think of a reason why these dif-

ferences occur? 
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Chapter V 

The Baptism and Temptations of Jesus 
 

 

I. The ministry of John the Baptist.   Matt. 3:1-12, Mark 1:1-8, Luke 3:1-20,  John 1:19-28 

 

A. Read the four accounts, and note the differences. 

 

1. Both John and Jesus were very popular in the beginning of their ministries.  ñJerusa-

lem and all Judeaò came out to Johnôs baptism. 

2. Markôs account is the shortest and Lukeôs is the longest dealing with the baptism and 

temptations. 

3. Luke gives information about the replies of John the Baptist to questions from some 

who came out to his baptism.  In this, he differs from both Matthew and Mark.  The 

Gospel of John gives information on different questions, asked at a different time, and 

from different people than those in Luke. 

 

a. Luke dates these events.  Tiberius Caesar reigned from A.D. 14 until 37.  Johnôs 
ministry and the baptism of Jesus took place in the 15

th
 year of Tiberius, placing it 

about A.D. 30.  Variations in the Gregorian calendar have to be considered also. 

b. Luke tells us that Jesus was about 30 years old at that time.  See Lk. 3:23.  

 

4. Later (Matthew 17) we find out that John was declared by Jesus to be the Elijah 

promised in Malachiôs prophecy. Also, this was announced with the promise of 

Johnôs birth. 

 

B. Johnôs message. 

 

1. There was a Messianic expectation among many of the people.  This is seen in some 

of the questions the crowd asked John.  The Qumran Community was very close to 

the location of Johnôs baptism as described in Matt. 3, Mk. 1, and Lk. 3.  The discov-

ery of the Dead Sea Scrolls uncovered information concerning the Communityôs ex-

pectation of a coming of a Messiah.  The Dead Sea Scrolls were discovered beginning 

about 1947-48. 

2. ñRepent for the kingdom of heaven is at hand.ò  This was Johnôs announcement of the 
coming kingdom. 

3. Only Matthew speaks of Johnôs message of the kingdom in this way.  All three of the 

Synoptics mention Johnôs message of repentance and baptism, but Johnôs Gospel 

does not mention either of these.  Instead, John emphasizes the introduction of Jesus 

as the ñLamb of God who takes away the sin of the world.ò 

4. The Gospel writers saw John the Baptist as the fulfillment of the prophecy of Isaiah 

40:1-5. 

5. John the Baptist referred to some of the Pharisees and Sadducees who came out to his 

baptism as ñYou brood of vipers!  Who warned you to flee from the coming wrath?ò 

 

a. ñOne is coming after me who is mightier than I . . .ò 
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b. Matthew said that when John saw many of the Pharisees and the Sadducees com-

ing out to his baptism he challenged them to show their repentance by reformed 

lives.  They would have considered this an insult since they were the religious 

leaders of their day, and they placed great faith in the fact that they were the 

children of Abraham.  See Matt. 3:7-10. 

c. John denounced their total reliance on Abraham as their father. 

d. The Jews practiced proselyte baptism.  The fact that John required baptism of the 

Jews seemed to say to them that their pedigree (Abraham as their father) did not 

give them privilege with God.  After all, baptism was for the Gentile who was 

converting to Judaism, not for the Jews who were already in a covenant relation-

ship with God. They would have been familiar with baptism as a rite of purifica-

tion however. 

 

6. The disciples of John the Baptist continued long after his death.  About fifteen years 

after Johnôs appearance on the scene some of his disciples are found in Ephesus.  See 

Acts 19:1-7. This was about the year A.D. 55. 

 

II.  The baptism of Jesus.  This marks the beginning of Jesusô three year public ministry. 

Matt. 3:13-17,Mark 1:9-11, Luke 3:21-22 

 

A. Matthew gives the most detailed account of this. 

 

1. Matthew states that Jesus came down from Galilee to be baptized.   

2. John tried to deter him, but Jesus said he must ñfulfill all righteousness.ò  This seems 

to be a reference to Jesusô mission to do the complete will of God.   Contrast the pur-

pose of Jesusô baptism with the purpose of our baptism.  Acts 2:38 

3. Matthew is the only writer who gives this as the reason for Christôs baptism.  

4. Only John uses the expression, ñLamb of God.ò  See Jn. 1:29, 36 

 

B. The descent of the dove, and voice from heaven.  

 

1. The Spirit ñdescended like a dove,ò (Matthew and Mark).  Luke says Jesus was pray-

ing, and the Spirit ñdescended on him in bodily form like a dove.ò 

2. A voice from heaven said, ñThis is my Son whom I love; with him I am well 
pleased.ò 

 

III.  The Temptations.  Matt. 4:1-11, Luke 4:1-13.  Mark only mentions that Jesus wass tempted, 

but gives no details. 

 

A. The situation. 

 

1. Mark says that after his baptism Jesus went ñat onceò to the desert where he fasted 

forty days and was tempted. See Mk. 1:12 

2. This took place before the beginning of his public ministry.  Notice the events of John 

1 and Jesus contact with the early disciples. 

3. It is interesting to note the differences between the accounts in Matthew and Luke. 
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4. Heb. 4:15.  Jesus was ñtempted in every way just as we are, yet without sin.ò  What is 

temptation?  What part does desire play in temptation?  Can there be temptation with-

out desire? Was Jesus really tempted in the same ways that we are?  What problems 

does this present concerning the divinity-humanity of Jesus and his sinlessness? 

5. In the temptations we see Satan challenging Jesus concerning his relationship to God. 

Jesus was just about to begin his ministry, and it seems that these challenges and 

temptations translate themselves itself in the question, ñWhat kind of Messiah will 

you be?ò  When seen in the larger context of Jesus whole ministry, and his responses 

to Jewish opposition, especially in Johnôs Gospel, these challenges need to be unders-

tood as questions concerning how he would choose to carry out his mission. 

 

a. ñWill you be a popular Messiah?ò  (ñFeed the people just as Moses did in the 

desert.ò  See also John 6:30-33 concerning Jewish expectations about the Messiah 

providing food for the people.) 

b. ñWill you be a spectacular Messiah?ò  (ñDisplay your power by jumping off of 

the highest point of the temple.  After all doesnôt God promise to protect you?ò) 

c. ñWill you be a monarchial king Messiah?ò  (ñDidnôt you come to rule the world?  

You can be a powerful political king. This would be a wonderful shortcut to ac-

complish this.  Just pay homage to me and I will turn the world over to you.ò) 

 

6. We must see these as real temptations, not just a formality Jesus went through.  In 

these temptations do we see the humanity of Jesus in a way which we do not see it 

elsewhere?  Reconsider the role that desire plays in temptation, and see how it applies 

to Jesus in these events, especially as we look realistically at Heb. 2:17-18 and 4:15. 

 

B. The first temptation: Change the stones into bread. 

 

1. The challenge is, ñIf you are the Son of God.ò 

2. Jesus is challenged to use his divine power for personal comfort.  That was not the 

design of his power. 

3. He is shown in the Gospels and other parts of the New Testament to be as human as 

we are.  Such use of his power would have voided that claim.  

4. The temptation was met by a quotation from Deut. 8:3. 

 

C. The second temptation:  Throw yourself down from the highest point of the temple. 

 

1. Again the challenge, ñIf you are the Son of God.ò 

2. The Devil quoted the Old Testament stating that God would not allow him to harm 

himself, but would bear him up in trouble.  Ps. 91:11-12 

3. Again Jesus used an Old Testament quotation, this time  from Deut. 6:16 

 

D. The third temptation:  You can receive the all of the kingdoms of the world if you will 

bow down and worship the Devil. 

 

1. There is no challenge, ñIf you are the Son of God,ò but just the challenge of political 

power in exchange for homage paid by Christ to the Devil. 
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2. Again Jesus answered with Scripture, Deut. 6:13 

3. The Devil left him at this time.  

 

IV.  What is the symbolic meaning of these temptations?  A closer look. 

 

A. What was Jesus facing? 

 

1. The beginning of his mission.  As we try to better understand these challenges which 

the Devil presented to Jesus, we must remember that he was ñmade like his brothers 

in every way,ò and was tempted exactly as we are tempted.  He had no special powers 

to resist temptation which are not available to us, otherwise it could not be said that 

he was tempted just as we are tempted.  Here are some things he faced. 

 

a. How would he accomplish this mission? 

b. What kind of Messiah would he be? 

c. What kind of king would he be? 

d. How could he win the hearts of his countrymen? 

e. What contradictions and opposition would he face? 

f. How would he meet this opposition? 

g. Could he actually fail?  Could he actually yield to temptation? 

 

2. Jesus had to face these things before he could orient his mission effectively. 

 

a. In looking at this situation, we must remember that Jesus was a real human being, 

getting ready to begin his ministry. 

b. He faced the same questions and problems any one else would have faced. ñHow 

am I to accomplish these goals?ò   

 

B. Some options which the Devil placed before Jesus.  We must try to see the temptations 

from the point of view of Jesus and the Jews of his day, not from our own academic or 

theological point of view. 

 

1. The first temptation:  changing the stones into bread. 

 

a. Remember, Jesus was very hungry, having fasted for forty days. 

b. Would he be a Messiah who provided for the primary physical needs of all human 

beings?  This was a real option for him. 

c. By being a ñbread Messiahò he would gain the allegiance of the masses, the poor, 

and deprived.  The Romans had been ruthless in their taxation of the provinces.  

This would have gained for him an immediate following and would have given 

him many advantages.  It would probably have made him a very popular figure in 

his nation.  

d. Notice the challenge, ñIf you are the Son of God.ò  Becoming a ñbread Messiahò 
would have easily transformed itself into testimony that he was the Son of God.  
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e. The challenge which came to Jesus in this was, ñWill you be a popular Messiah 

who uses his power to ñfeedò the people by creating bread for them just as you 

can create bread for yourself?ò 

 

1) The Jews had a tradition that when the Messiah came he would provide bread 

for them just as Moses had done in the wilderness. 

2) This, they believed, would be a sign of Messianic authenticity. John 6:30-33. 

 

f. This would have been good for the people, but would not have been the highest 

good. 

g. This would have left unanswered the real challenge of his mission; to seek and 

save the lost, to give his life as a ransom for many, and to do the will of the Fa-

ther.  He faced the question, ñIs this the way that the people will find God?ò 

 

2. The second temptation:  throwing himself down from the highest point of the temple. 

 

a. This would have been spectacular, attracting attention as he floated down to earth 

unharmed. 

b. The challenge which came to Jesus in this temptation was, ñWill you be a specta-

cular Messiah who displays his power in a way that appeals to the public gazing?  

Will you take all sorts of impossible chances, knowing you will always be rescued 

by God so that no harm would come to you?ò How could people resist one so po-

werful?   

c. This also would probably have gained him a considerable following.  People of 

that day, just like people today tend to be attracted to spectacular events ï espe-

cially if they are connected to religion.  

d. The Devil reminded him that the Old Testament assured his safety. 

e. The challenge again is, ñIs this the way for the nation to find God?ò 

 

3. The third temptation:  ñAll of the nations of the world will be yours if you will wor-

ship me.ò 

 

a. The Devil ñpossessedò those nations, and offered to deliver them to Jesus. 

b. After all, didnôt Christ really come in order to save the world? 

c. The challenge to Jesus is, ñWill you be a political monarchial king, ruling all of 

the nations of the world?  Will you be a political Messiah?ò 

d. He is here offered the spiritual/political rulership of the world.  Isnôt this what he 

came for? 

e. Would it not be desirable to make his people ñfreeò?  Their oppression under Ro-

man rule was deplorable.  Jesus had to accept the fact that he did not come to end 

the misery of manôs slavery and bondage, but to free them from the slavery of sin. 

f. For generations some of the Jews had entertained the idea of complete political 

freedom through the rulership of the Messiah, or that the Messiah would free 

them from Roman domination.  Jesus would have been seen as the deliverer of 

Israel ï the one who released them from the ruthless rule of Rome. 
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g. This would have been the easiest way to ñconquerò the world.  He wanted to ñrule 

the world,ò but as a spiritual leader, ruling the hearts of men, not through political 

power.  Once again, ñIs this the way for the people to find God?ò 

 

C. The result. 

 

1. All of these alternative methods of being a ñhuman needs Messiah,ò or a ñspectacular 

Messiahò or a ñpolitical Messiahò were refused by Christ.   

2. He chose to be a Messiah submissive to the Father, no matter the cost. 

3. These temptations continued to present themselves in one form or another throughout 

Jesusô ministry.  When they tried to make him king he refused.  

 

a. In John 12:27-29 Jesus said he was troubled over the prospects of the agony of the 

cross. 

b. Notice the agony in Gethsemane when he asked, ñIf it is possible . . .ò 

c. He always opted to do Godôs will, even though there were quick rewards for 

yielding to the temptations.  
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Chapter VI  

Rejection and Response 

 

 
Introduction: 

 

1. Notice the fact that a whole group of events took place between the temptations in the 

wilderness and the present events in Galilee. 

2. John is the only one who records those events. See John 1:35 ï 4:42. 

 

I. Visit to Nazareth and his first rejection. Luke 4:14-30 

 

A. Galilee was about 50 miles (80.47 km.) north of Jerusalem. 

 

1. The Galilean territory stretched about 50 miles (80.47 km.) from north to south, and 

about 20 miles (32.19 km.) from east to west. 

2. It was one of the most densely populated areas of Palestine, but the Jews had been a 

minority since the Assyrian invasion under Tiglath-Pileser, (734 B.C.) and possibly 

even before that.   

3. After the Jewish revolt of A.D. 66-73 and the destruction of Jerusalem in A.D. 70, 

many Jews fled to Galilee. The city of Tiberias then became an important center of 

Jewish learning.  

4. Galilee was a very heavy farming area, and continues to be so today. 

5. Some have estimated that Galileeôs population during the last quarter of the first cen-

tury was about 450,000 of which about 100,000 were Jews, and a considerable num-

ber of slaves held by the Romans. 

6. From the record in the synoptics Galilee was the location of most of Jesusô ministry.  

John however, shows him spending a considerable amount of time also in Jerusalem 

also. 

 

B. The city and the area around Nazareth. 

 

1. In Luke 2:39 Luke calls Nazareth a city (poliV  polis) which Barclay believes indi-

cates it was not just small village. 

 

a. Barclay says the population was probably as much as 20,000. 

b. Some commentators do not agree with this however, and speak of it as a small in-

significant village, while others believe it might have been somewhat prominent 

since it was located on both the north-south and east-west trade routes. 

 

2. It was located about 15 miles (24 km.) southwest of the Sea of Galilee. 

 

C. The incident in the synagogue in Nazareth. 

 

1. A synagogue service usually consisted of prayers, reading of Old Testament Scrip-

tures, teaching, and perhaps discussion 
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2. The president of the synagogue (ruler of the synagogue) may invite anyone to speak 

during the teaching period. The speech was usually followed by questions and discus-

sion.  

3. Up until the incident in this passage, Jesus seems to have been held in high esteem.  

See Luke 4:15 

4. Jesusô participation. 

 

a. He read from Isaiah 61:1-2.  After he read he sat down.  This was the customary 

indication that he was about to speak to the assembly. 

b. ñToday this scripture is fulfilled in your hearing.ò  4:21. 

 

1) All spoke well of him in the beginning, but this statement of Jesus might have 

soon angered some, for they questioned, ñIsnôt this Josephôs son?ò 

2) Jesusô reply seems to indicate that this was a question of hostility.  See verses 

22-23, ñPhysician, heal yourself.ò 

 

5. Jesus refers to the narrow scope of his mission by referring to two Old Testament 

characters, the widow in Zerephath in Elijahôs day, and Naaman the leper in Elishaôs 

day. 

 

D. What did Jesus declare as his mission according to these statements? 

 

1. He declared that: 

 

a. He was anointed from God. 

b. He was to preach good news to the poor. 

c. He was to proclaim freedom for the prisoners. 

d. He was to recovery of sight to the blind. 

e. He was to proclaim release for the oppressed. 

f. He was to proclaim the year of the Lordôs acceptance. 

 

2. The second response of the Jews. 

 

a. They were all angered when he spoke of Elijah and his assistance to the widow 

Zerephath and Elisha healing Naaman. 

b. This is may be due to the fact that in Jesusô comments he seemed to open the door 

for other nationalities to come to God, not just the Jews.   

c. They led him to the brow of the hill to throw him off, but he escaped through the 

crowd. 

 

3. His only weapon in accomplishing his mission was to be love and compassion. 

 

a. Notice how the remainder of his ministry is contrasted with the Jewish Messianic 

expectation. 

b. When injured or insulted, he did not retaliate.  
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c. The context of Isaiahôs passage shows that he referred to those who were spiri-

tually oppressed, and were spiritual prisoners, etc.  

d. Jesus was not a theologian who wanted to develop a theoretical explanation for 

the paradoxes and problems of the nature of God etc., but a practical man who 

wanted to touch the lives of people, and finally offer himself as an atonement for 

sin. 

 

II.  The call of the fishermen.  Matt. 4:18-22   Mark 1:14-20   Luke 5:1-11 

 Note how the three accounts differ. 

 

A. The Sea of Galilee. 

 

1. It has also been called the Sea (Lake) of Chennerith, Lake of Gennesaret, and the Sea 

(Lake) of Tiberias. 

2. It is about 13 miles long and 8 miles wide, and lies in a deep gorge about 700 feet be-

low sea level. 

3. Its waters come from as far north as Mt. Hermon into a marshy area called Lake Hu-

leh. 

 

a. Lake Huleh is 230 feet above sea level and the Sea of Galilee is 700 feet below 

sea level. 

b. Therefore in the course of about 10 miles the water flowing into Galilee has 

dropped about 930 feet. 

 

4. The Jordan River flows out of the Sea of Galilee to the Dead Sea which is about 65 

miles as the crow flies. 

 

a. Because of its zigzag course, the Jordan actually travels almost 200 miles before 

emptying into the Dead Sea. 

b. The Jordan drops about 590 feet between the Sea of Galilee and the Dead Sea, the 

lowest spot on earth, 1292 feet below sea level.  

 

B. Lukeôs account of the call of the disciples. 

 

1. Note that the Sea of Galilee is called the Lake of Gennesaret. 

2. Jesus taught the crowd from Simonôs fishing boat. 

3. Jesus asks Simon to ñput out into the deep water, and let down the nets for a catch.ò 

 

a. This would probably have been unusual since fish were usually found at night, 

and in the shallower water. 

b. Peterôs realization of the divine presence of Jesus made him feel unworthy to be 
in his company. 

 

4. Jesus then told Peter that ñfrom now on you will catch men.ò 

 

C. The accounts in Matthew and Mark. 
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1. The Gospel writers are not so much interested in chronological order (e.g. as in a bio-

graphy) as they are in the events and their significance. 

 

a. Notice that Luke places the call of the disciples after Jesus casts out the evil spirit 

from a man, whereas Mark places it before that event.  

b. See Mark 1:21-28 and Luke 4:38-44. 

 

2. In both Matthew and Mark the calling of the disciples comes right after the tempta-

tions in the wilderness.  In Luke some other events intervene 

3. Jesus is walking by the sea and calls two sets of brothers.  James and John, the two 

sons of Zebedee, and Peter and Andrew. 

 

a. ñFollow me.ò  Many times teachers or rabbis would invite those who were espe-

cially interested to follow them, and become their disciples. 

b. Remember the previous contact Jesus had in Judea with Peter, Andrew, Philip, 

and Nathaniel in John 1:35-51. Remember also that Jesusô disciples attended the 

marriage feast at Cana of Galilee in John 2:1-2, so this was not an abrupt invita-

tion. 

c. In this, Jesus was following an accepted example. 

 

4. ñI will make you fishers of men.ò 

 

Conclusion: 

 

1. Jesus continued to gather his disciples until the number came to twelve. 

2. In Matt. 9:9 and Mk. 4:13 we have the call of Matthew.  This appears to be the last of the 

12 to be called. 

3. In Matthew 10, Mk. 3, and Lk. 9 we have all twelve listed. 
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Chapter VII  

The Sermon on the Mount 
Matthew 5 

 

 

Introduction: 

 

1. The setting is a mountain in Galilee. 

2. ñHis disciples came to him and he began to teach them.ò  This would be the type of set-

ting expected of a Rabbi. 

 

I. The Beatitudes.  The foundation of righteous living.  Matt. 5:3-16 

 

A. The word ñblessedò (makaroi-makaroi = the deeply happy ones). 

 

1. The word has a Hebrew equivalent which appears in the Greek Septuagint. 

2. Both in the Septuagint and the New Testament the basic meaning is ñhappyò or an 
exclamatory expression ñOh, how fortunate is this person.ò  

3. Note that Jesus is using the word to describe lasting and true happiness, not that 

which is temporary or fleeting such as ñIôm happy because I moved into my new 

house.ò Jesus is speaking of a state of mind which no circumstances of life can take 

away.  Some object to the use of the word ñhappyò because it has such a shallow 

meaning today. 

4. The teachings of Jesus are filled with statements which go contrary to popular think-

ing.  These are called paradoxes. Two examples are, ñThe humble shall be exaltedò 

and ñThe last shall be first.ò  This goes contrary to the conventional wisdom of the 

day. 

 

B. The poor in spirit. 

 

1. This refers to the attitude (spirit) which characterizes those who are literally poor. 

2. They are pictured as humble in attitude in contrast to the rich who are generally cha-

racterized as arrogant. 

3. Jesus constantly exalted the characteristic of humility.  See Matt. 18:1-4, 20:26ð28, 

23:12. 

4. Jesus may have had in mind Isaiahôs statement that the Messiah would bind up the 
brokenhearted, and proclaim freedom for the captives.  Is. 61:1.  See this quoted by 

Jesus in Lk. 4:18-19. 

 

C. Those who mourn. 

 

1. Again, Jesus may have had in mind the statement from Isaiah referring to the broken-

hearted, and ñthose who grieve in Zion.ò  Is. 61:1-3 

2. The Greek word in the Septuagint in the Isaiah passage is exactly the same as in the 

beatitude. 

3. Think of the gospel as ñgood newsò to these people.    
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D. The meek. 

 

1. The word does not mean shy or timid as some suppose meekness to be. 

2. The Greek word is prauV, (praus) which means kind, gentle, non-retaliating, benevo-

lent. 

 

E. Those who hunger and thirst for righteousness. 

 

1. The word dikaiosumh (dikaiosunǛ) may mean either righteousness or justice. 

2. When translated ñrighteousnessò it usually refers to personal righteousness or Godôs 

imputed righteousness. 

3. Here, it may refer to those who have been downtrodden and not able to receive justice 

in the courts or from their fellows. 

 

a. There were many of these people in Palestine in Jesusô day. 

b. To those who are downtrodden and have been denied justice, Jesus assures them 

that God has not forgotten their condition. 

 

4. The word may also refer to those who are seeking to be righteous in Godôs sight.  
That is, obedient to his will. 

 

F. The merciful. 

 

1. The first four beatitudes deal with a personôs state of mind ï the poor in spirit, those 

who mourn, the meek, and those who seek righteousness or justice. 

2. The fifth beatitude deals with a personôs behavior ï the merciful. 

3. The Parable of the Good Samaritan shows that this quality may have been lacking 

among the religious leaders of Jesusô day.  

4. In the Old Testament, the 8
th
 century prophets constantly reminded Israel of its lack 

of mercy for those who were downtrodden. 

 

G. The pure in heart. 

 

1. This may refer to either purity of motive, or purity from a moral/ethical point of view. 

2. Ps. 24:3-4 refers to the worshipper who comes to God with ñclean hands and pure 

heart.ò  See also Ps. 51:10 where the psalmist asks God to ñcreate in me a pure heart 

O God.ò 

3. This may also refer to a personôs motives being pure.  James 4:8 speaks of the need 

for the double-minded to purify their hearts.  See also I Tim. 1:5 and II Tim. 1:3. 

 

H. The peacemakers. 

 

1. How does one attempt to attain his goal?  The Zealots of Jesusô day thought they had 

to show their loyalty to God by violent acts against those they considered their unholy 

aggressors. 
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2. Many times throughout history, the downtrodden and oppressed have resorted to re-

volutionary means to solve their problems.  Jesus says, that violence is not the way of 

his kingdom.  

3. The lifestyle of the children of God is to be one of peace. 

 

I. Those who are persecuted for righteousness sake. 

 

1. Once again the paradox is strongly seen.   

2. The followers of Jesus may be called on to suffer for their faith.  Donôt be surprised if 

this comes. 

3. Notice that the suffering of persecution is ñfor righteousness sake.ò 

4. The theme of persecution is particularly strong in Matthew.   Remember he was writ-

ing to the Hebrew Christians very close to the time of the destruction of Jerusalem. 

They were under constant persecution from their fellow Jews.  

 

a. The book of James was addressed to the ñtwelve tribes scattered among the na-

tions.ò 

b. He reminds them of the teaching of Christ about persecution.  See Jms. 1:1-8. 

 

II.  The essence of discipleship.  Salt and light.  5:13-16 

 

A. The life of the disciple in the broad sense. 

 

1. Here Jesus says their lives should be characterized by two important components, 

best illustrated by salt and light. 

2. This introduces the next section of the Sermon on the Mount.   

 

a. In the rest of the Sermon Jesus shows how the salt and light really make them-

selves known. 

b. Some entitle this, ñThe Ethics of the Kingdom.ò  This is the essence of the salt of 

the earth and light of the world.  

c. It should be noticed that Jesus is nowhere stating that people are to live this way 

in order to receive the kingdom, but that those who have received the kingdom are 

to live this way.  ñYou are part of the kingdom.  Act like it.ò 

 

3. In this short section Jesus shows that salt which has lost its taste and preserving pow-

er has no further use, and light which is hidden and provides no illumination is use-

less. 

 

B. The salt of the earth. 

 

1. Loosing oneôs saltiness.  The Greek word translated ñlooses its saltinessò is 

mwrainw (morainǾ) which means ñto play a fool, or to act like a fool, or have the 

character of a fool.ò  It is the same word which is used in 5:22 where it is translated 

ñfool.ò 
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2. Jesus says that it is the ultimate folly (foolishness) for a person to think of having salt 

with no preserving power, no cleansing properties, and no power to enhance the taste 

of food.   

3. It is therefore as worthless as the actions of a fool. 

4. So also is the follower of Christ who has lost the qualities of Christôs salt. 

 

C. The light of the world. 

 

1. Light is a very important metaphor in the Bible. 

 

a. God is light, Christôs followers are light, we are to walk in the light, Jesus is the 
light of the world, and Christians are to shine as lights in the world. 

b. Light is consistently associated with purity, good, and righteousness whereas 

darkness is associated with evil and sin. 

 

2. Christians are to be lights in a world of darkness. 

3. ñA city set on a hillò would bring to the mind of his listeners the city of Jerusalem.  It 
would be unthinkable to the Jewish mind that the city of Jerusalem could be hidden 

from view. 

4. Notice the foolishness of having a light which is hidden, and can give no illumination 

to anyone.  It is useless. 

5. Jesus says we are to let our good lives be seen by others.  Compare this with his 

statement in 6:1-4 where he says we are to do our good deeds in secret. 

 

a. Notice that in 5:16 the purpose of letting men see your good works is that they 

will glorify God. 

b. The warning of 6:1-4 is that our good works are not to be done for the sake of glo-

rifying ourselves.  

 

III.  Jesus and the Law of Moses.  5:17-48 

 

A. Jesusô respect for the Law. 

 

1. He affirmed that the Law was good, just as Paul later stated.  See Rom. 7:7-12 

2. The law was not a ñplan of salvation.ò  It had its purpose, and Christ fulfilled that 

purpose. 

3. Jesus is going to radically deepen their understanding of the Law, but he wants at the 

outset to assure them that he has profound respect for it.  He is not trying to destroy it 

or their respect for it.  

4. He does this by giving them six contrasts of the ñletter of the lawò and the ñspirit of 

the law.ò  Many of the Old Testament prophets constantly emphasized the spirit of 

the Law. 

5. Note once again the effectiveness of this statement as it related to Matthewôs au-

dience, the Hebrew Christians. 

6. It should be noticed also that Jesusô attitude toward the Law was contrary to that of 

the rabbis and Pharisees who almost completely missed its spirit and purpose. 
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7. Jesus tells his audience: 

 

a.  ñWhat I am about to say is radically different from the rabbinic and Pharisaic 

teaching you have been used to hearing.  Do not construe from this that I am op-

posed to the Law.  I am not opposed to it, but instead, I want you to understand 

the spirit of the Law as well as the letter of the Law.ò 

b. In this way Jesus was the fulfillment of the expectations and demands of the Law. 

 

8. Jesus does this by using six elements of the Law to contrast its rabbinic use with what 

should be its ultimate meaning. 

 

a. ñYou have heard that it was said . . . ,ò and ñBut I tell you . . .ò 

b. This would be a strong contrast to the Rabbinic teaching of the day.  The Rabbis 

would appeal to tradition and quote the past rabbis when interpreting the Law, 

saying that when the Messiah comes he will give the final and true interpretation.   

c. When Jesus made the statement, ñBut I tell you . . .ò he did not appeal to tradition, 

and was therefore indirectly claiming that he was in fact the Messiah. 

 

B. The six contrasting elements used by Jesus are: 

 

1. Murder. 

 

a. Jesus internalizes the commandment concerning murder.  The spring of a personôs 

conduct is the heart, and Jesus goes directly to the thoughts of the heart when he 

looks at the application of the Law. 

b. The point is that malicious anger is the root of murder.  

c. ñFoolò was a much stronger insult in Jesusô day than what is implied in modern 

day culture.  We donôt have an exact equivalent in English.  

d. ñRacaò is a transliteration from the Aramaic directly into the Greek.  The term 
basically meant a worthless, stupid blockhead. 

e. Notice that each of these words, as well as the act of murder itself diminishes the 

person rather than some wrong or sinful act the person. 

 

1) It ignores the fact that all people are created in Godôs image, and each is the 
object of Godôs love.  

2) It is therefore an insult to God for some one to declare such a one ñworthless.ò  

All people are incredibly valuable in Godôs sight. It is the deepest insult to 

God to call another person ñworthless.ò 

 

f. In contrast to all of this, Jesus says that it is important to settle matters quickly 

with your adversaries, and if someone has something against you, ñleave your gift 

at the altarò and go be reconciled to him. 

 

1) In this passage the offender is told to initiate the reconciliation. 

2) See also Matt. 18:15-17 where Jesus says that the offended party has the obli-

gation to initiate reconciliation.  



 57 

2. Adultery. 

 

a. As Jesus dealt with the condition of the heart prior to committing murder, he goes 

to the condition of the heart prior to committing the overt act of adultery. 

b. There is first the sin of the heart before one commits the sin of the body. 

c. To look at a woman lustfully (the desire to commit adultery with her) is to com-

mit adultery in oneôs heart. 

d. Jesus uses a hyperbole to reinforce his teaching on this.  A hyperbole is a gross 

exaggeration of a truth in order to emphasize its message.  In view of this, Jesus 

says if your right eye or right hand is causing you to sin, it is better to rid yourself 

of them, for they could be responsible for your own eternal loss.  

e. What is the most important practical lesson Jesus is teaching here? 

 

3. Divorce.   

 

a. Why do people divorce? 

b. Why is divorce on the rise in the world in general? 

c. What can be done to prevent divorce? 

 

4. Oaths. 

 

a. The Jews recognized the importance of fulfilling their oaths. 

b. However, according to Matt. 23:16-22 they had managed to get around that obli-

gation.  

c. Jesus, in this portion of the Sermon on the Mount objects to the whole idea of tak-

ing an oath as a means of strengthening oneôs promises.   

d. In this Jesus denies the necessity of taking oaths, but emphasizes the fact that his 

followers must be people of absolute integrity.  An oath is never necessary.  Your 

word is your bond. 

 

5. Retaliation. 

 

a. Exodus 21:23 is the source of the teaching, ñLife for life, eye for eye,  tooth for 
tooth, hand for hand, foot for foot, burn for burn, wound for wound, bruise for 

bruise.ò 

b. The original commandment had to do, not with personal vengeance, but with the 

justice of like punishment for injuries.  Remember the theocratic nature of Israel 

in the beginning. 

c. See also Rom. 12:17-21 and I Pet. 2:21-24 where both Paul and Peter speak 

against personal revenge, Peter citing the example of Jesus. 

d. How should we handle people who injure us? 

e. What is the difference between self-defense and retaliation?  

 

6. Love for enemies. 

 

a. Love for oneôs neighbors is cited in Lev. 19:18. 
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b. Hating oneôs enemies is not specifically stated, but the Jews took note of a num-

ber of passages where God had instructed them to destroy certain nations or cities.  

c. What is hate?  Why is it wrong to hate other people? 

d. To the Jews of Jesusô day, fellow Jews were the ñneighborsò while Gentiles were 

the ñenemies.ò  Note the Parable of the Good Samaritan. 

e. The children of the kingdom are called on to reflect the character of their heaven-

ly Father, who has brought the kingdom to them. 

f. God shows his unconditional love to all mankind by sending the blessings of sun-

shine and rain on all, whether they are righteous or unrighteous. 

g. There is no reward for loving those who love you.  Even the grossest sinners and 

the pagans will do that. 

h. ñBe perfect therefore as your heavenly Father is perfect.ò 

 

1) The Greek word teleioV (teleios) is the word which is commonly translated 

perfect. 

2) The meaning of the word is to be complete or whole.  Its emphasis is on the 

completion or wholeness of whatever its object might be. 

3) Perfect (complete) holiness is to be the goal of all followers of Christ. No goal 

short of this is worthy of a child of God.   See I Pet. 1:16, quoted from Lev. 

19:2. 
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Study Questions 

Sermon on the Mount 

Matthew 5 

 

 
1. What is the meaning of the word ñmeekò? 

 

2. What blessing will come to those who show mercy? 

 

3. What does Jesus mean when he says his followers are the ñsalt of the earthò? 

 

4. What does he mean when he says his followers are the ñlight of the worldò? 

 

5. Who will be called ñleast in the kingdom of heavenò?  Who will be called ñgreat in the 

kingdom of heavenò? 

 

6. In chapter 5, whom does Jesus say will not enter into the kingdom of heaven? 

 

7. What does Jesus say about being angry with others? 

 

8. How are anger and murder related? 

 

9. What is Jesusô teaching concerning the sin of adultery? 

 

10. What is Jesusô teaching on divorce and remarriage? 

 

11. What does Jesus say one should do if his right eye or right hand causes him to sin? 

 

12. In 5:38-42 Jesus discusses retaliation against others.  List four examples Jesus gives to il-

lustrate how we should treat those who oppose us. 

 

13. In 5:43-47 Jesus discusses our relationship to our enemies.  What does Jesus say should 

be our treatment and attitude toward our enemies? 

 

14. What does Jesus say about those people who love only those who love them? 

 

15. In the last part of the chapter, what does Jesus say should be our goal in life? 
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Chapter VIII  

Sermon on the Mount 

Matthew 6 
 

 

Introduction: 

 

1. In chapter 5 Jesus dealt with the letter and spirit of obedience, citing various Old Testa-

ment commandments. 

 

a. He showed that there is more to disobedience than just the overt commitment of a 

forbidden act.   

b. Murder and adultery are preceded by thoughts of the heart, and it is in the heart that 

man must deal with these commandments.  

 

2. In chapter 6 he will deal with the devotional life of his followers, and contrast outward 

conformity with inward spiritual devotion.  

3. Finally in this chapter he will show how our inward spirituality invades the practical con-

duct of our lives in providing the necessities of life.  The answer is seen in oneôs priorities 

ï what is the most important thing in your life. 

 

I. 6:1-4.  Doing the right thing for the wrong reasons. 

 

A. The Jews and their acts of righteousness.  Jesus lays out the foundation for his remarks in 

6:2-18. 

 

1. Almsgiving, prayer, and fasting were very important to the Jews of Jesusô day. 

2. Each of these lends itself to outward conformity without involving sincerity of devo-

tion.  

3. Almsgiving can be done, not for the purpose of helping the poor, but as a means of 

gaining approval of oneôs fellows, or a public demonstration.  

 

a. Jesusô statement, ñto be seen of menò applies to each of these statements.  

b. Jesus says ñthey have received their rewardò when speaking of those who pray to 
be seen of men.  This applies to each of the other acts mentioned.  See vss. 2, 5, 

and 16. 

c. In this statement, Jesus uses a commercial word, apecein (apechein) which 

means ñto receive payment in full.ò  It was in common use in Jesus day for busi-

ness receipts, tax receipts, or personal debts. 

 

B. 6:2-4.  Almsgiving. 

 

1. The Jews believed that almsgiving was one of the most important indicators of a per-

sonôs devotion.  

2. A statement in one of their books (Tobit 12:8) says that ñAlmsgiving delivers from 
death, and it purges away all sin.ò 
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3. A rabbinic saying was, ñGreater is he who gives alms than he who offers sacrifices.ò  
(Barclay, Commentary on Matthew, vol. I, p 186). 

 

a. The rabbis also taught that almsgiving in secret was commendable.  ñHe who 
gives alms in secret is greater than Moses.ò 

b. There were many who did so in secret, but also many who made a display of their 

gifts.  

 

4. The word for hypocrite in Greek is ďupokrithV (hupocritǛs) which originally meant a 

play actor, or one who played the part of another. 

5. The question Jesus raises is, ñWhy do you give to the poor?  Is it to be seen of men, to 
gain favor with God, or to help the poor?ò 

 

a. Giving because of a sense of duty. 

b. Giving for prestige or bringing credit to himself. 

c. Giving in order to secure Godôs blessings. 

d. Giving out of a sense of love for God and for the poor. 

 

II.  6:5-8.  Prayer. How not to pray and how to pray. 

 

A. How not to pray. What is prayer, and what practices did Jesus condemn in reference to 

prayer?  

 

1. Formalized praying. 

 

a. ñSayingò a prayer (repetition of a memorized or read prayer). 

b. ñPrayingò a prayer (speaking to God from oneôs heart as he would pour out his 
heart to another person). 

c. Can a person ñprayò a ñmemorizedò prayer? 

 

2. Praying in private. 

3. Praying in public.  Notice that in the Bible, with the exception of Solomonôs prayer at 
the dedication of the temple, public prayers were usually short.   

 

B. Repetition of words and phrases without thought or meaning.  

 

1. One may babble his prayers repeating the same thing every time, and do so without 

thought of God.  Note the prayers of worshippers of Baal at the time of Elijahôs en-

counter on Mt. Carmel.  I Kgs. 18:26. 

2. ñMeaningless repetitions.ò 

3. ñEmergencyò praying. 

 

a. Praying only when there is a crisis, expecting God to get you out of this problem.  

b. ñBribingò God.  ñGod, if you will ___________, I will ____________.ò 

 

C. 6:9-15.  How to pray.  ñThis is how to pray.ò 
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1. Notice that this is not a prayer to be repeated, but one which should serve as a model 

to build on.  It is comprehensive in its scope.  

2. Addressing God as Father. 

 

a. Hallowed is your name.  ñSanctified and holy.ò  The Greek word is ďagiazw 

(hagiazǾ) meaning to hold in sanctity and holiness. 

b. This model prayer begins with praise of God. 

c. See Nehemiahôs prayers and other Old Testament prayers which exalt Godôs 

power and holiness.  

 

3. Addressing Godôs will. 

 

a. Praying for Godôs kingdom to come. 

b. Praying for Godôs will to be done perfectly. 

 

4. Praying for our needs.  

 

a. Asking for the necessities, not the luxuries. 

b. Notice that there is not a long list of ñthingsò for which we are to pray. 

c. God is not ñSanta Claus.ò 

 

5. Forgiveness. 

 

a. We are to ask for forgiveness as we forgive others.  

b. The Greek word is ofeilhma (opheilǛma).  The root word means ña debt I owe to 

another.ò  The derivative word means a delinquency or offense, or a sin.   

 

1) This is not the usual word for sin. The word usually found is amartia (har-

martia) which means to miss the mark. 

2) In Lukeôs account, he uses the word amartia (harmartia), sins, asking for 

Godôs forgiveness for ourselves, but he uses ofeilhma (opheilǛma), debts, 

when speaking of our forgiveness of others. Matthew uses ofeilhma 

(opheilǛma) to refer to both. 

3) It is interesting that the word translated ñdebtsò ofeilhma (opheilǛma) was a 

part of the Hebrew understanding of sin, but would probably not have been 

understood as such by Gentile readers of Lukeôs Gospel.  

   

c. Before a person can be forgiven, he must have a sense of sin and guilt. 

d. What is forgiveness?  What is reconciliation? See II Cor. 5:11-21. 

e. Can man forgive as God forgives?   

f. What are some practical problems we might have to face in forgiving those who 

sin against us? 

g. What are some barriers to forgiveness?  (Elder brother in the Parable of the Prodi-

gal Son.) 

6. Temptation as a test. 
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a. The word translated temptation peirasmoV (peirosmos) can also mean to put to 

the test or trial, or to subject something to proof. 

b. This is a plea to God not to test us beyond our power to endure. The Hebrew 

people, who were the recipients of Matthewôs Gospel, were severely tested at the 

time of the destruction of Jerusalem.  This may have already taken place when 

Matthew wrote, or it was gong to take place very shortly after the writing of this 

Gospel. 

c. Testing is the idea present when God commanded Abraham to offer Isaac as a sa-

crifice.  See Gen. 22:1. 

d. Jms. 1:13 shows that God does not tempt us to do evil.  

 

III.  6:19-34.  Treasures, necessities, and worries. 

 

A. 6:19-24.  Treasures in heaven or on earth.  

 

1. Jesus begins this section by showing that what a person values the most shows what 

are his priorities in life.  

2. Preservation of wealth in Palestine. The perils of moth, rust, and thieves.  

 

a. The danger of moths.  In ancient Palestine, much of a manôs wealth may be from 
very expensive garments.   

 

1) Achan took Babylonian garments and gold from Jericho. Josh. 7:21. 

2) Gehazi, the servant of Elisha, asked Naaman for two changes of garments.  II 

Kgs. 5:22. 

3) When stored away, the danger of being moth-eaten was very strong.  

 

b. The danger of rust.  The danger of wealth being eaten away. 

 

1) The word translated rust comes from brwsiV (brǾsis) which generally refers 

to food which is eaten away by vermin, rats, etc., although it can also refer to 

ordinary rust. This is the only place in the New Testament where this word is 

translated ñrust.ò 

2) Likely, this statement refers to a manôs wealth of corn, wheat, etc. being 

stored away in his barns, only to have them eaten by vermin, worms, rats, and 

mice.    

 

c. The danger of thieves. 

 

1) The idea of ñbreaking inò is literally to ñdig through.ò  Stealing was especially 
threatening in these situations in the ancient world. 

2) Walls of homes were easy to dig through since they were frequently con-

structed of weak baked clay. 

 

3. Jesus then warns them of three kinds of pleasures and possessions.  
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a. Those which wear out as a garment wears out or becomes moth-eaten.  

b. Those which can erode or waste away as rats eat away on grain.  

c. Those which can be stolen or taken away by an intruder.  

 

4. No one can serve two masters.   

5. See also Lk. 12:13-21.  The Parable of the Rich Fool. 

 

B. 6:25-34. Therefore do not be deceived about what in life is truly valuable.  

 

1. Worries over food. The design of these verses is to show manôs need to depend on 
God. 

 

a. God cares for the birds of the air.  

b. This does not mean that none of them perish or that they do not have to work for 

their food.  

c. The Greek word hlikia (hǛlikia) can refer to oneôs stature or height, or to the 

length (years) of his life.  Either idea will apply to this passage.  Worry cannot 

add to either your height or to the years of your life. 

 

2. Worries over your clothing ï how you look.  

 

a. Look at the lilies of the field.  

b. Solomon, in all his glory, was not arrayed like the lilies.  

c. God cares for things of nature.  You are worth much more than the birds and the 

flowers.  Therefore God will care for you also.  

 

3. The conclusion of the matter is: 

 

a. The Gentiles, who do not know God, seek after the things of this life. 

b. God knows what we need.  

c. Our duty is to seek the kingdom of God first, and God will add the necessities of 

life to us.  

 

Conclusion: 

 

1. Live one day at the time. 
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Study Questions 

Sermon on the Mount 

Matthew 6 

 

 
1. Summarizes the teaching of Jesus concerning helping those in need.  Contrast the practic-

es of that day, as Jesus described them, with the new instructions Jesus gives. 

 

2. What practices does Jesus criticize concerning prayer among some of the Jews? 

 

3. Contrast the mode of praying as instructed by Jesus with the common practices among 

some of the Jews of that time. 

 

4. Does Jesus condemn public prayer?  Explain your answer. 

 

5. What is the meaning of the word forgiveness? 

 

6. What are some practical problems we may encounter in forgiving others who sin against 

us? 

 

7. How might our unwillingness to forgive others affect Godôs forgiveness toward us? 

 

8. Fasting was a regular custom among the Jews of Jesusô day.  What practices did Jesus 

take exception to?  Why? 

 

9. When Jesus speaks of ñtreasures on earthò and ñtreasures in heaven,ò what do these trea-

sures represent in life?   

 

10. What does Jesus teach about divided loyalties in 6:24? 

 

11. How does Jesusô teaching in 6:24 address priorities and values? 

 

12. Matthew 6:24-34 gives Christôs teaching on worry.  What is worry?   

 

13. What basis does Jesus give for stating that his followers should not worry?  What are 

some dangers of this teaching? 

 

14. What two areas of life does he say we should not worry about?  How does he answer 

each of these? 

 

15. What quest should be the highest priority for the followers of Jesus? 

 

 

 

 

 



 66 

Chapter IX  

Sermon on the Mount 
Chapter 7 

 

 

Introduction: 

 

1. The final chapter of the Sermon on the Mount deals in a variety of topics rather than fol-

lowing specific themes as in Chapters 5 and 6. 

2. In this chapter, as in 5 and 6, there is use of parallelism in the presentation.   

 

a. Chapter 5, after introducing the sermon (5:3-20), is characterized by the expression, 

ñYou have heard that it was said to people long ago.ò  See 5:21, 5:27, 5:31, 5:33, 

5:38, and 5:43.  This expression, or slight variations of it, is followed by ñBut I tell 

you.ò   

b. Chapter 6 is also characterized by parallelism.  After introducing the basic concept of 

righteousness in vs. 1, Jesus develops and defines it by once again using the parallel 

expression ñwhen you.ò  See 6:2, 6:5, and 6:16. 

c. Chapter 7 has different characteristics.  It is a miscellaneous collection of ethical 

principles, and the conclusion of the Sermon.  

 

I. 7:1-6. Unrighteous judgment and hypocrisy. 

 

A. Charitable judgment of others. 

 

1. The Rabbis of Jesusô day warned against abusive judgment of others. Some taught the 
principle, ñHe who judges his neighbor favorably will be judged favorably by God.ò 

2. Practices were encouraged which taught, ñThink the best of other people.ò 

3. It should also be noticed that throughout the Sermon, Jesus is attacking the hypocrisy 

of the Pharisees since they found all sorts of faults with others without considering 

their own faults. 

 

a. This continues through the 7
th
 chapter. See also Matt. 23. 

b. Krinete (krinete) (from kriknw ï krinǾ), translated ñjudge,ò is in the Greek im-

perfect tense indicating continuous action. ñDo not keep on judging.ò  That is, 

ñDo not indulge in the habit of judging.ò  

 

4. This principle is difficult to apply on a personal basis. 

5. Judgment for us will come in accordance with our judgment of others. 

 

a. Is Jesus speaking of the final judgment? 

b. Is there possibly a double meaning in this statement?  Might Jesus also be saying 

that we will be judged by our fellows by the same standards we are using in judg-

ing them? 

 

B. Why do we misjudge others? 
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1. History is full of the misjudgments of talented people.  

2. Einstein was told that he was a slow learner, and would never succeed as a mathema-

tician.  

3. The work of poets, musicians, artists, and others have been declared inferior, only to 

become world famous when rightly appreciated. 

 

a. I Sam. 16:7.  Judging from appearances.  God told Samuel not to judge by exter-

nals.  

b. John 7:24-25.  Jesus said, ñStop judging by mere appearances, and make a right 

judgment.ò 

 

4. It is impossible for us not to judge other people. 

 

C. Jesus illustrates the principle. 

 

1. kavrfo" (karphos).  This is a small speck of anything. Since Jesus was a carpenter, 

and he uses a plank or beam in contrast, he probably is thinking of a small speck of 

sawdust.  

2. dokov" (dokos) means a beam or large piece of timber. 

 

a. Notice the contrast Jesus uses. In the field of communications and debate this is 

referred to by the Latin phrase, ñreductio ad absurdum.ò That is, the reduction of 

an argument or statement to an absurdity, or something which is ludicrous, irra-

tional, and illogical. 

b. Such judging is hypocrisy.  It says, ñI refuse to look at my own outrageous beha-

vior, but I have the right to criticize the most minute infraction of another person.ò  

 

3. Jesus says, ñWork on remedying your own life before you take on the task of correct-

ing the life of another.ò  

4. This admonition does not deal with seeing the faults of others while not seeing oneôs 

own faults, but it emphasizes oneôs refusal to look at oneôs own faults while criticiz-

ing he faults of others. 

 

D. Do not give that which is sacred to the dogs, and do not cast your pearls before swine.  

 

1. Dogs and swine were the two most despised animals among the Hebrews. 

 

a. As we look at the symbolism of this passage, probably the pearls refer to the gos-

pel of the kingdom. 

b. The Parable of the Sower recognizes that some who hear the Gospel have har-

dened hearts even before the word reaches them. 

 

2. This necessitates ñjudgingò or determining whether or not to take the word to some 
people.  

3. Matt. 10:11-16. Jesus told the apostles to look at the situation in a city and determine 

if they should spend their time with them.   
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4. Can we treat all people alike?  Should we treat all people alike? 

 

II.  7:6-12. Asking, seeking, and knocking. 

 

A. The basic meaning.  

 

1. The present imperative tense is used in each of these statements. 

 

a. These admonitions could be translated, ñYou must keep on asking, you must keep 

on seeking, and you must keep on knocking.ò 

b. The participles and verbs which described the result of this asking, etc. are also in 

the present tense, and could be translated, ñHe who keeps on asking also keeps on 

receiving, he who keeps on seeking also keeps on finding, and he who keeps on 

knocking will keep on finding that the doors will open.  This last statement is in 

the future tense. 

 

2. This is an assurance of Godôs faithfulness in light of our own persistence.  

3. Lk. 18:1-7. Jesus gave the Parable of the Unjust Judge in order to teach persistence in 

prayer. 

 

B. 7:9-12. What will God give and not give? 

 

1. He will not give us something for the purpose of destroying or hurting us.  

 

a. There are no conditions added to this.  

b. The answers to the questions about a father and his son are obvious. 

 

2. We who are ñevilò (inadequate) know how to give good gifts to our children.  God, 
infinitely wiser, knows what we need before we ask. 

3. The ñGolden Ruleò follows.  Notice how it is applied. 

 

a. Since God wants to give us only what is good for us, so we ought to treat others 

this way. 

b. The negative form of the Golden Rule was found among the Jewish rabbis of Je-

susô day. 

 

1) Hillel, a famous rabbi contemporary with Jesus was asked by a Gentile to 

teach him the whole Law. 

2) Hillelôs reply was,   ñWhat is hateful to yourself, do to no other; that is the 
whole Law, and the rest is commentary.ò They did not have the positive ex-

pression however. 

 

4. The negative simply says we are to ñrefrain.ò  The positive says we are to act. 
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a. The negative emphasizes minimum behavior. The positive emphasizes a proactive 

life. 

b. The negative can be performed with no thought of love ï it can even be done with 

hate. The positive emphasizes higher attitudes and paves the way for love. 

c. The negative says, ñI must not injure this person.ò The positive says, ñI must do 
something good for this person.ò 

 

III.  7:15-27. The conclusion of the Sermon.   Basically the ethical teaching of the sermon con-

cludes with 7:14.  Jesus then begins his concluding observations. 

 

A. The warning concerning false prophets.  

 

1. The word prophet is sometimes used in much the same way as we use the word 

preacher.  These ñprophetsò were the ones who proclaimed a message. 

2. During and after the time of Samuel there were schools for training of prophets (those 

who proclaimed a message).  They frequently spoke against Israelôs apostasy, their 

indifference toward the poor and underprivileged, and those who denied judicial jus-

tice to the less fortunate.  See I Kgs. 20:35, II Kgs. 2:3-5, 5:22, Amos 7:14.   

 

a. Jer. 6:13-14, 8:11.  Jeremiah warns against prophets who say ñóPeace, peace,ô 

and there is no peace.ò 

b. Ezek. 22:27-28.  Ezekiel warns against prophets who whitewash the sins of the 

people.  

 

3. Jesus says that a prophet will be known by the fruit he produces. 

4. Remember that Matthew wrote his Gospel to the Jewish Christians about A.D.68-70. 

This statement would have been especially interesting to those Christians because of 

the persecutions they were undergoing, and the false teachings which had arisen 

among them.  

 

a. The Didache, written in the beginning of the second century A.D., paraphrases Je-

susô statement as a warning to the Christians of that time.  It gives a ñtestò for a 

true or false prophet.    

b. One of the tests for a true prophet was interesting because some of the self-styled 

prophets traveled from place to place, and were interested only in money and ña 

free lunch.ò  The Didache reads, ñHe [the prophet] shall remain one day, and, if 

necessary, another day also; but if he remain three days, he is a false prophet. . .  

If he asks for money he is a false prophet.ò  (Didache, chapters 2-3.)   

 

5. False prophets will appear to be ñsheepò but they are really ñwolves.ò 

 

a. In ancient times shepherds were known to wear clothing (usually a sheepskin 

mantel) which identified them as shepherds in much the same way that ancient 

Greek philosophers wore their philosopherôs robes.  Prophets frequently wore a 

prophetôs mantle or cloak.  See I Kgs. 19:13, 19, II Kgs. 1:8, and II Kgs. 2:11-14. 
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b. False prophets then might not be easily recognized because they wore the clothing 

of a true prophet.  (Clerical clothing.) 

 

B. 7:21-23.  An application of this principle. 

 

1. Not every one who proclaims and confesses the ñLordò will enter the kingdom.  

2. The basic warning of the previous verses is that false prophets will be cleaver and de-

ceitful. 

 

a. Here, Jesus says they will even proclaim Christ as Lord and will perform mi-

racles, yet they will be false teachers 

 

1) II Thess. 2:9.  Paul says the ñman of sinò will perform lying (counterfeit) 

wonders and signs.   

2) Matt.  24:24.  Jesus taught that prior to the destruction of Jerusalem (A.D.70) 

there would be false Christs who would produce signs, great miracles, and 

wonders of all sorts, possibly deceiving even the elect. The original recipients 

of Matthew would be facing this very thing at the time Matthew wrote. 

 

b. Many of the ancient false teachers claimed to heal the sick, cast out demons, and 

perform other ñmiracles.ò 

c. Many times the early Christians (second and third centuries) did not so much de-

ny the miracles of the heathens and false teachers as they opposed the source of 

the ñpower.ò 

 

3. How do false teachings come into the church today? 

 

a. Why are false prophets popular?  Why are false teachings popular? 

b. Are we to put the present day ñprophetsò to a test?   

c. How can we test their fruit?  What might be some of the ñbadò fruit? 

 

4. Matt 7:21.  The only real proof of the validity of oneôs teaching is whether he ñdoes 

the will of my father who is in heaven.ò 

5. Jesusô final verdict for them is, ñI never knew you.  Away from me you evildoers!ò 

 

Conclusion: 

 

1. Jesus concludes the Sermon by speaking of the wise and foolish builders.  

2. This is the final test of true discipleship. 
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Study Questions 

Sermon on the Mount 

Matthew 7 

 

 
1. In 7:1-2 Jesus gives his teaching on judging.  Summarize this teaching on judging, and 

explain the meaning of the passage.  What are some practical problems which may be in-

volved in this? 

 

2. How does Jesus illustrate the directive he has just given in 7:1-5? 

 

3. In 7:7-12 he speaks of asking, seeking, and knocking.  What is he teaching in this pas-

sage? 

 

4. How are false prophets (teachers) to be recognized?  7:15-20 

 

5. What condition does Jesus set forth for entering the kingdom of heaven? 7:21-23 

 

6. What claims will many people make ñon that day,ò and what will be Jesusô response to 

them? 

 

7. Contrast the difference between the wise and foolish builders by giving contemporary 

practical applications. 7:24-27 

 

8. How did the crowd respond to this discourse? 
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Chapter X 

The Miracles of Jesus 
 

 

Introduction: 

 

1. The miracles of Jesus entitled him to be respected and heard as a teacher sent from God.  

John 3:2 

2. People were astonished at two aspects of Jesusô ministry.  Markôs Gospel brings these to-

gether. 
 

a. His teaching.  Mark 1:22. 

b. His miracles.  Mark 1:27. 
 

3. Miracles were an important part of the ministry of Jesus.  Mark devotes about 31% of his 

Gospel to this. 
 

I. Miracles vs. the modern mind 
 

A. Jesus of History vs. The Christ of Faith. 
 

1. The phrase, ñJesus of History,ò is used to identify the flesh and blood man who ac-

tually lived, worked, and died during the first ӎ of the first Christian century. 

 

a. Many liberal scholars and theologians believe that various stories recorded in the 

Gospels are not historically reliable.  Therefore, according to them, we can know 

relatively little about the actual life of Jesus. 

b. An organization referred to as ñThe Jesus Seminarò is made up of a relatively 

small group of radically liberal New Testament scholars who basically believe 

that the Gospels contain almost no authentic historical material. Instead, these 

writings supposedly constitute collections of myths, fables, and legends with little 

or no historical validity.  

 

2. The ñChrist of Faith.ò 

 

a. This expression refers to the almost mythological individual, Christ, who was 

ñcreatedò and described by the Gospel writers as a miracle worker who identified 

himself as being ñone with the Father,ò etc. Scholars who advocate this say that 

the stories of the miracles, the virgin birth, the incarnation, the resurrection, etc. 

are fabrications, designed to impress readers with this wonderfully outstanding 

revolutionary teacher named Jesus.  What better way to do this in the ancient 

world than to ascribe all sorts of miracles to him.    

b. This ñGod-Manò then supposedly became the object of ñthe faithò for the early 

church. 

 

3. Jesus is supposedly the mythological ideal ñGod-Man-in-the-fleshò whose exploits 

are recorded in the Gospels. But, according to those scholars, these miracles and su-
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pernatural happenings never occurred.  They were just stories which grew up to de-

scribe this wonderful teacher who influenced so many people.  A few theologians 

have doubted whether or not Jesus ever lived.   

Graphically, the idea can be illustrated as shown below. 

 

4  B.C. --------------------A.D. 30 ------------------------------A.D. 70 

            ĄĄĄ Life of JesusĄĄĄÀĄĄĄĄĄĄĄ-ĄĄThe ñFaithò of the Early Church     

            ñThe Jesus of Historyò                                                                 ñThe Christ of Faithò 

 

4. ñModern manò contends that the search for the historical Jesus must take into account 

the fact that first century man was unscientific, superstitious, and prone to attribute 

supernatural causes to things he did not understand 

 

a. This is not universally true of the people of the first century however. 

b. It was especially foreign to the Hebrew mindset.  The Jews held the pagan Gen-

tiles in great disdain because paganism was based so strongly on superstition, my-

thology, and legend. 

c. On the other hand, the Jewish religion had its roots in history rather than mythol-

ogy, and their predecessors were real people, not legendary characters. 

 

II.  What is a Biblical miracle? 

 

A. It is not just a ñwonderfulò deed or happening. 

 

1. The birth of a baby is spoken of sometimes as ñthe miracle of birth.ò 

 

a. This is not a miracle in the Biblical sense. 

b. As wondrous as it might be, birth occurs as a natural part of life, and moves ac-

cording to natural laws. 

 

2. This is not of the same genre as Jesus walking on the water or calming a storm be-

cause such things as that do not happen in the natural order of things.  

 

B. The Bible idea of a miracle is that the natural order is set aside or circumvented in some 

way.  Some comments on the nature of Biblical miracles are given below: 

 

1. ñEvents in the external world brought about by the immediate power of God and in-

tended as a sign or means of attestation.ò Quotation from John D. Davis (in Dictio-

nary of the Bible), in Everett Harrison, A Short Life of Christ, p.111. 

2.  ñAn interference with nature by supernatural power.ò  C.S. Lewis, Miracles. 

3. If a person believes in God he believes in miracles because God exists outside of the 

realm of nature, and is not constrained by the laws of nature. 

 

III.  The nature of Biblical miracles. 

 

A. They are presented as historical facts. 
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1. They occurred in the normal course of the activities and teachings of Jesus. 

2. This is in contrast to the legendary events which were claimed to have occurred in 

paganism. 

 

B. The modern so-called miracles are not comparable to the miracles of Jesus.  

 

1. They were not advertised, but took place in the context of Jesusô normal activity. 

2. Sometime the recipient was asked about his faith, sometimes not. 

3. The power was resident in Christ, and must not be confused with the power of prayer. 

4. Biblical miracles were almost always instantaneous and gratuitous. 

5. In contrast to the mythologies of the Middle East, Greece and Rome, Jesusô powers 

were never used to retaliate or provide for his own comfort. 

6. They were historical, not just symbolic stories to illustrate the power of Christ in the 

lives of believers.  See John 20:30-31, 21:24-25 

 

C. God and miracles. 

 

1. To believe in God means the possibility of believing in miracles.  

 

a. He exists and operates outside the realm of nature. 

b. If he created anything, ever, then in the nature of things he did it through superna-

tural means. 

 

2. The claim of Jesus:  ñBelieve me for my worksô sake.ò  John 10:30, 14:11. 

 

IV.  Classification of Jesus miracles.  The words used to describe the miracles. 

 

A. Miracles: The Greek word is dunamiV (dunamis), meaning ña mighty work, or power.ò  

This word is used to describe ordinary power as well as supernatural power. 

B. Wonder:  The Greek word is teraV  (teras) meaning:  ña marvel.  Something appealing 

to the senses.ò 

C. Sign:  The Greek word is shmeion (sǛmeion) meaning:  it ñpoints to a spiritual truth of 

which the miracles become an outward expression.ò  This is Johnôs favorite word to de-

scribe the supernatural works of Jesus.   

 

1. Some people have such admiration for the miracles that the purpose of the miracles, 

as part of the mission of Jesus, is forgotten or overlooked.  

2. Highway signs are not placed there for us to admire, but to provide information.  The 

miracles are signs ï they give information by attesting to the validity of his claims of 

Messiahship.   

 

D. Spheres of Jesusô miracles.  Jesusô miracles were in all spheres of human existence, not 

just that of healing diseases.  See the following: 

 

1. Power over nature:  Matt. 14:22. Jesus walked on water and calmed the storm. 

2. Power over disease:  Matt. 8:5-13.  Servant of the Centurion healed. 
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3. Power over demons:  Mk. 5:1-19.  Gerasene demoniac healed. 

4. Power over death:  John 11:1-44.  Raising of Lazarus. 

 

V. Characteristics of Jesus miracles. 

 

A. They were in a historical framework. 

 

1. They are represented as actually happening, not mythological stories, fables, or fabri-

cations.  They are not presented as if their were dreams or visions. They are 

represented as happening in real time. When the Gospels were written, some of the 

eye witnesses of these miracles were still alive. Pagan mythological stories ñhap-

penedò during the ancient unknown past. 

2. Compare the wonder-tales and mythological stories of paganism to the miracles of Je-

sus. 

 

B. Reasonableness. 

 

1. They are not unreasonable, yet cannot be explained completely through reason. 

2. Once an individual accepts the existence of a personal God (as the Bible describes 

God), the power of God to create and act need not be a problem. 

3. These narratives are neither fantastic nor exploited.  (Compare this with the apocry-

phal gospels and pseudepigrapha.) 

 

C. They are useful. 

 

1. They were not designed to meet human curiosity or as a display of magic, but to meet 

human needs. 

2. Jesus did not make elephants fly or do fanciful things such as those which characte-

rized mythology. 

3. They relieved hunger, disease, suffering, etc. 

 

D. They were worked in a variety of spheres.   

 

1. If they had been worked in only one sphere, such as healing, or casting out demons 

they could have been suspect. 

2. Compare this to modern day claims of miracles.  They are claimed almost entirely for 

ñhealingò with ñcasting out demonsò also claimed.  Jesus showed his power over na-

ture, demons, death, etc. 

 

E. They were performed openly. 

 

1. Many of the spectators were hostile to Jesus, and ultimately rejected and killed him. 

2. Even his enemies did not make an issue of denying his miracles.  John 11:47. 

3. They felt compelled to explain them by saying he had a demon.  Mk. 3:22. 

 

F. They were instantaneous in almost every case. 
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G. They were gratuitous. 

 

1. There was never a cost, or suggestion of a cost.  No contributions solicited or ac-

cepted.  

2. On the other hand, the Hellenistic healing cults of that day always expected payment. 

 

H. Freedom from retaliation. 

 

1. Although he had the power to do so, Jesus never used his power to harm anyone. 

2. Note the contrast with Greek and Roman mythologies where even the gods and god-

desses fought and killed each other. 

3. Two of the disciples challenged Jesus to allow them to call for fire from heaven to 

devour his adversaries, but he refused to allow it.  See Luke 9:54. 

 

I. The power was resident in Jesus. 

 

1. ñWith authority he . . . .ò  ñEven the winds obey his voice.ò   

2. Jesus never failed in an attempt to work a miracle.   

3. He was able to impart this power to others.  Matt. 10:1.  This power did not depend 

on the faith of some one else.   

 

VI.  The purpose of the miracles of Jesus.  It was not the same in every case. 

 

A. The miracles accredited ï authenticated ï the mission and purpose of Jesus. 

 

1. They showed his power over evil, nature, etc. 

2. The people expected that the Messiah would perform miracles. John 7:31. 

 

B. They became part of the message and mission of Jesus 

 

1. The miracles were a proclamation that evil was not supreme. 

2. The miracles made a proclamation that God had intervened in human affairs. 

3. The miracles made a proclamation of the nature of God.  

 

a. God is not merely a policeman, a judge, a bystander, or a condemner of men. 

b. He is active in human history, and is a God of mercy, compassion, and grace. 

 

VII.  Contemporary response to the miracles of Jesus. 

 

A. Faith and the miracles. 

 

1. Although faith is universally required for salvation, it is seldom stated as a require-

ment from the recipients of Jesusô miracles. 

 

a. ñHe could do no mighty work there because of their unbelief.ò  Mk. 6:5-6. 
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1) Does this say that his power to perform miracles was limited because of the 

lack of faith of certain people? 

2) Instead, this passage refers to Jesus own refusal to perform miracles on a 

faithless hypocritical people.  Practicing the same principle, he taught his dis-

ciples that he would not ñcast his pearls before swine.ò 

 

b. His works were part of his message.  He did not force his works on people, nor 

did he force his message on them. 

 

2. Faith is sometimes at work in the miracles of Jesus, but this is the exception rather 

than the rule. Some examples: 

 

a. Luke 18:42.  ñYour faith has saved you.ò 

b. Matt. 9:29.  ñAccording to your faith be it done.ò 

c. Matt. 9:2.  ñJesus, seeing their faith . . .ò 

 

3. Some examples where faith was not required, or seemingly a part. 

 

a. Matt. 8:23. Stilling the tempest.  ñO ye of little faith.ò  In each of the miracles 
dealing with the spheres of nature there was no connection with faith on the part 

of anyone. 

b. John 11:1-54.  Raising of Lazarus.  

c. Matt. 8:14-17.  Healing of Peterôs mother-in-law.   

 

4. Where faith was present, it did not seem to be so much a condition as it was a manife-

station of the personôs basic response to Christ.  

 

a. The power was always within Christ himself.  It was not the power of faith within 

the recipient.  

b. The Gerasene demoniac presents an interesting contrast. 

 

1) ñHe worshipped him.ò 

2) ñWhat do we have to do with you?ò 

 

5. Faith was not always a response of the people who saw the miracles. 

 

a. John 12:37.  ñAlthough he did so many signs before them, yet they did not be-

lieve.ò 

b. John 6:66-67.  After feeding of the 5,000 most of the multitude deserted him. 

 

6. Even at this, they did not deny that the miracles were real.  See also John 11:47 and 

Acts. 4:15-16.   ñWhat shall we say, for this man does many signs?ò 

 

Conclusion: 

 

1. The miracles of Jesus were part of his mission and message.  
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2. There is great contrast between modern claims to miracles and the miracles of Jesus. 
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Some Examples of Jesusô Miracles 

 
 

The examples below show the various realms in which Jesus performed his miracles. 

 

I.  His power over nature. 
 

Stilling the tempest. 

Matt. 8:23-27             Mark 4:35-41  Luke 8:22-25 

 

Walking on the water. 

Matt.14:22-33   Mark 6:45-51        John 6:15-21 

 

Changing the water into wine.         John 2:1-11 

 

The miraculous catch of fish    Luke 5:1-11 

 

Feeding the 5,000 

Matt. 14:15-21  Mark 6:35-44  Luke 9:12-17   John 6:5-14 

 

II. His power over disease. 
 

Healing the Noblemanôs son          John 4:46-54 

 

Healing Peterôs mother-in-law. 

Matt. 8:14-15   Mark 1:29   Luke 4:38-39 

 

Healing the leper 

Matt. 8:1-4   Mark 1:40-45  Luke 5:12-16 

 

Healing the Centurionôs servant. 

Matt. 8:5-13        Luke 7:1-10 

 

Giving sight to the blind. 

Matt. 9:27-31 

 

Healing the ten lepers.     Luke 17:11-19 

 

III. His power over demons. 
 

The demoniac in the synagogue. 

      Mark 1:23-26  Luke 4:33-36 

 

Controversy concerning the source of his power. 

Matt. 12:22-37  Mark 3:19-30  Luke 11:14-23 
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The demoniac in Gadara 

Matt. 8:28-34   Mark7:24-30 

 

The Syro-Phoenician woman. 

Matt. 15:21-28  Mark 7:24-30 

 

IV.  His power over death. 
 

Son of the widow of Nain     Luke 7:21-22 

 

The Daughter of Jairus. 

Matt. 9:18-19, 23-26 Mark 5:22-24, 35-43 Luke 8:41-42, 49-56 

 

Raising of Lazarus.             John 11:1-54 

 

Resurrection of Jesus. 

Matt. 28:1-15   Mark 16:1-8   Luke 24:1-12                   John 20:1-9 
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The Jesus of History 

And 

The Christ of Faith 

 

 

4  B.C.-----------------------A.D. 30 -------------------------------------------A.D. 70 

ĄĄĄLife of JesusĄĄĄÀĄĄĄĄĄThe ñFaithò of the Early Church  

ñJesus of Historyò                                                          ñThe Christ of Faithò 
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Chapter XI  

Miracles and 

Other Events in Galilee 
 

 

Introduction: 

 

1. The miracles formed an integral part of the ministry of Jesus.  Unfortunately some people 

have detached them from his mission and they have been misunderstood as acts of bene-

volence of Jesus toward the sick rather than a part of his mission and message. 

2. John specifically uses the miracles as ñsignsò to authenticate the Messiahship of Jesus. 

3. In this chapter we will consider a representative group of his miracles and some other 

events in the early ministry of Jesus. 

 

I. Healing the leper.  Matt. 8:1-4   Mk. 1:40-44   Lk. 5:12-14 

 

A. The Law of Moses concerning leprosy. 

 

1. The word leprosy covered a wide variety of skin diseases, not just the disease medical 

science has defined as leprosy. 

 

a. Lev. 13-14 gives tests for leprosy, and the procedures to be used with the sufferer. 

b. The infected person had to be put outside the community. 

c. Some of these skin diseases may have been contagious, but were not incurable. 

 

2. If the signs of the disease disappeared, the sufferer had to present himself to the priest 

who would affirm that the leprosy had gone.  The sufferer then offered a sacrifice, 

and was allowed to return to the community. 

 

B. The healing. 

 

1. Notice that the man did not ask Jesus to ask God to heal him, but recognized the pow-

er within Jesus himself.  ñIf you are willing, you can make me clean.ò  Matt. 8:2. 

2. When Jesus spoke the words, Mark says that the leprosy left the man ñimmediately.ò 

3. Each of the evangelists records the words of Jesus that the man should not tell anyone 

about the miracle.  Mark says that the man spread the news everywhere. 

4. It is important to notice the matter-of-fact way that the miracle is presented in the 

gospels ï no fanfare. 

 

II.  The healing of the Centurionôs paralytic servant and Peterôs mother-in-law.  Matt. 8:5-17, 

Mk. 1:29-31, Lk. 7:1-10 

 

A. The synagogue at Capernaum. 

 

1. Second or third century ruins of a synagogue at Capernaum can be seen there. 

2. ñHe loves our nation, and built our synagogue.ò  (Luke) 
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B. Matthew and Luke describe the circumstances somewhat differently. 

 

1. In Matthew the centurion himself went to Jesus, but in Luke the elders of the Jews 

went to Jesus in behalf of the centurion. They entreated Jesus to come, because the 

centurion had built their synagogue, and was worthy of Jesusô attention.  

2. In Matthew Jesus tells him to go home, that the servant was healed according to the 

faith of the centurion. Luke omits this. 

 

C. The centurion.  

 

1. A centurion was a Roman soldier over 100 men. 

2. He seemed to respect the conduct of the Jews who did not go into the houses of Gen-

tiles.  ñLord, I do not deserve to have you come under my roof.ò 

3. The relationship between Romans and Jews was almost always very tense, and this 

would probably be seen as a very unusual circumstance. 

4. The centurion recognized Jesus as a man who had authority.  He himself had authori-

ty over his men. 

5. His faith was greater than that of the Israelites. 

 

a. Note Matthewôs statement (not shared by Luke) concerning the Messianic ban-

quet with Abraham, Isaac, and Jacob, but the children of the kingdom (Jews) 

would be cast out.  See Matt. 8:11-12 

b. How would this have fit the original addressees of Matthewôs Gospel? 

 

6. Note that the faith of the centurion was not a simple belief in the existence of God, 

but the confidence that Jesus could intervene ï trust. 

 

a. This is contrasted with the faith of the Jews who believed strongly in God, but 

placed no trust in Jesus Christ. 

b. They constantly found fault with him although they affirmed his healing power. 

 

7. The faith of the centurion, not the miracle story is the climax of the narrative.  This 

miracle gives a sort of working definition of faith i.e. trust in action. 

8. One characteristic of Lukeôs Gospel is that it mentions Jesus compassion for non-

Jews more frequently than either Matthew or Mark. Remember that Luke writes pri-

marily for the Greek people whereas Matthew is writing to the Jewish people.  

 

D. Healing of Peterôs mother-in-law. 

 

1. Peterôs wife is also mentioned by Paul in I Cor. 9:5.   

2. All three of the Synoptic writers cover this incident.   

3. Clement of Alexandria (A.D. 155-215) speaks of Peterôs wife.  A legend says she was 

martyred in the presence of Peter, just prior to Peterôs martyrdom.  However there is 

no historical data concerning this.  

 

III.  The healing of the son of the widow of Nain.  Only Luke records this.  Luke 7:11-17 
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A. The circumstances. 

 

1. The city of Nain is not mentioned anywhere else.  It is thought to have been located at 

or very near the modern city of Nain, about 6 miles southeast of Nazareth. 

2. Once again the miracle is told without fanfare. 

 

B. The results. 

 

1. The son is raised. 

2. The people believe a great prophet has arisen among them. 

 

IV.  Anointing at the House of Simon the Pharisee.    Lk. 7:36-50. 

 

A. Notice Luke 7:31-35.   

 

1. What accusations are brought against Jesus? 

2. Why could verses 31-35 be considered a fitting introduction to the narrative concern-

ing the anointing at Simonôs house? 

 

B. The elements of the story. 

 

1. Jesus was dining at the home of a Pharisee. 

2. The intrusion of the woman and the anointing. 

3. Simonôs secret reasoning. 

4. The parable of the two debtors. 

 

a. What is the object of the parable? ñOne who is forgiven much loves much.ò 

b. What does this mean? 

c. The two debtors owed differing amounts, but were equally forgiven. 

 

C. Applications. 

 

1. What was Simonôs opinion of himself? 

2. What was his opinion of the woman? 

3. What was his opinion of Jesus? 

4. Why were all three of Simonôs opinions faulty? 

5. What was Jesusô application concerning Simon? 

6. What was his application concerning the woman?  

7. What stands in the way of our willingness to forgive others? 

 

D. See chart below showing a summary of the anointings in the Gospels. 
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The Anointings of Jesus 

  

Late Ministry  

Matthew 

Late Ministry  

Mark  

Early Ministry  

Luke 

Late Ministry  

John 

  26:6-13 14:1-9 7:36-50 12:1-8 (11:2) 

Place 
Bethany, near Jeru-

salem 

Bethany, near Jeru-

salem 

Probably in Galilee. 

In 7:11 Jesus was in 

Nain 

Bethany, near Je-

rusalem, at a din-

ner in honor of 

Jesus 

Who 
"A woman," not 

identified 

"A woman" not 

identified 

"A woman" identi-

fied as a known 

sinner 

Mary is identified 

as the sister of 

Lazarus and Mar-

tha 

Where 
Home of Simon the 

Leper 

Home of Simon the 

Leper Home of a Pharisee 

Home, possibly 

of Mary, Martha, 

Lazarus 

What was 

anointed? Anointed his head Anointed his head 

Anointed his feet 

and wiped them 

with her hair 

Anointed his feet 

and wiped them 

with her hair 

Why 
To prepare my body 

for burial 

To prepare my 

body for burial No reason given. 

To prepare my 

body for burial 

When 

Late in his ministry, 

just before events in 

the upper room. 

Late in his ministry, 

just before events in 

the upper room 

Fairly early in his 

ministry. 

Late in his minis-

try, just before 

events in the up-

per room. 

Objections 
The disciples ob-

jected  

Some of those 

present 

The Pharisee ob-

jected because the 

woman was a sin-

ner 

Judas objected.  

No mention of 

others who may 

have objected 

 

1. In their Gospels, both Luke and John mention Mary, Martha, and Lazarus, but Matthew and 

Mark do not mention any of them by name. 

2. The anointing by a woman at the home of Simon the leper in Bethany is mentioned by Mat-

thew and Mark, who identified her simply as ña woman.ò  This took place late in the ministry 

of Jesus.  The anointing mentioned in John also took place late, but is not like that in Mat-

thew and Mark.  These are probably different incidents. See comparisons in the chart. 

3. Matt. 28:1 identifies Mary Magdalene and ñthe other Maryò bringing spices to the tomb on 

the morning of the resurrection.  The ñother Maryò may have been Mary the mother of James 
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(see Matt. 27:56, Lk. 24:10) or Mary the wife of Clopas (See Jn. 19:25).  None of this can be 

definite.   

4. Luke says the woman in the anointing at the home of a Pharisee was known in the city as a 

ñsinner.ò This obviously does not fit the description of Mary of Bethany, and the setting is 

Galilee, not Bethany. 

5. The anointing recorded in Matthew and Mark was on Jesusô head, but the anointing in Luke 

(early in his ministry) and in John (late in his ministry) both were on his feet. 

6. Although John 11:2 mentions that Mary anointed Jesusô feet and wiped them with her hair, 

the actual event is not told until chapter 12. 

7. Luke 7:36-50 tells the story of ña womanò who anointed Jesusô feet and wiped them with her 

hair, but she is not identified by Luke. Luke says this took place in the house of ña Phariseeò 

who had invited him to dinner.  The woman who anointed Jesus was a known sinner.  John 

mentions that the anointing he records took place in Bethany, and identifies Mary as the one 

doing the anointing.  Lukeôs account is early, and Johnôs is late in Jesusô ministry. 

8.  Were these the accounts referring to the same incident?  A similar situation occurs with the 

cleansing of the temple. 

  

a. John places the cleansing at the beginning of Jesusô ministry while the Synoptics place it 

toward the end (after the triumphal entry). 

b. Were these two separate incidents?  There are no difficulties in seeing these as separate 

incidents. 

c. John mentions the anointing (11:2) before he tells the story (12:1-8).  Does this possibly 

indicate that John knew his readers would have already been familiar with this incident, 

meaning that they would have had access to Lukeôs Gospel since Luke and John are the 

only Gospels which tell of an anointing of Jesusô feet? 

 

V. The raising of Jairusô daughter, and the healing of the sick woman. 

 Matt. 9:18-26   Mark 5:21-43   Luke 8:40-56 

 

A. Jairusô contact with Jesus. 

 

1. He was a ruler of the synagogue, therefore a prominent Jew. 

2. He was probably appointed by the elders of the synagogue to care for the business of 

the synagogue. 

 

B. The sick woman touching Jesusô garment interrupts the incident. 

 

1. Notice the faith of the woman.  How is her faith seen? 

2. Jesus commends her faith. 

 

C. Continuation of the narrative concerning Jairus. 

 

VI.  The second rejection at Nazareth.   Matt. 13:54-58   Mk. 6: 1-6 

 

A. Some of the Jews questioned Jesusô source of wisdom since he was not educated as a 
rabbi.  He was a carpenter. 



 87 

1. What was Jesus response? 

2. Compare this with the first rejection in Luke 4:14-30. 
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Chapter XII  

The Cost of Discipleship 

 
Introduction: 

 

1. Jesus was becoming popular among the people, and they anticipated the coming of the 

kingdom.  

2. This seems to have led some to want to accept the blessings and privileges of the king-

dom without considering the responsibilities and sacrifices demanded of those who be-

came followers of Jesus. 

3. The following incidents illustrates the cost of discipleship. 

 

I. The scribe and his statement of commitment.   Matt. 8:18-22   Luke 9:57-62.  Mark does not 

record this, and Matthew and Luke show differences in chronology.  In Matthew this event 

takes place just after the Sermon on the Mount, but in Luke it takes place after the feeding of 

the 5,000, Peterôs confession, the transfiguration, etc.  Once again we see that the emphasis 

of the Gospels is not chronology but the message. 

 

A. The scribeôs statement and Jesusô answer. 

 

1. As a scribe, he was a teacher of the law and enjoyed a position of prestige among the 

people. He wanted to be part of the new kingdom of which Jesus was speaking. 

2. ñI will follow you wherever you go.ò 

3. Why would Jesus have responded in such a rebuffing way? 

 

B. The second would be follower. 

 

1. He said, ñFirst, let me go bury my father.ò 

2. Was Jesusô response designed to show disrespect for the dead? 

 

a. The demand of Jesus was that nothing could stand in the way of the manôs com-

mitment to him.  

b. The emphasis here is that one must first count the cost of being a disciple of Jesus 

before making the commitment.  See also the Parable of the Sower. 

 

3. Luke 9:62.  Notice Lukeôs addition to the conversation. 

 

a. Plowing a straight furrow requires one to look straight ahead with uninterrupted 

attention. 

b. Note the obstacles to discipleship encountered by these people. 

 

1) Concern with oneself and oneôs own comfort. 

2) Ties to less important obligations.  Both of the last two men said, ñLet me first 

. . .ò do this or that.  This was the key to their real loyalty. 

 

c. What are some obstacles to discipleship today? 
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Chapter XI I I  

Growing Opposition 

 
Introduction: 

 

1. During Jesusô early ministry people flocked to him, some only to find that he didnôt fit 

their expectations, while others seem to have been genuinely confused and sought clarifi-

cation.   

 

a. The result of this was that some ceased to follow, apparently feeling that their hopes 

were not fulfilled in this man.  

b. Others actively opposed him. 

c. Some accepted him. 

 

2. Much of the opposition to Jesus came because of hisô refusal to be bound by the tradi-

tions of the elders, many of which ignored the intent of the Torah.  However, some of the 

objections came from a lack of understanding or simply a refusal to accept his claims. 

 

a. Not only did Jesus ignore the traditions, but he exposed many of them as voiding the 

Torah. 

b. The current lesson illustrates some of these. 

 

I. The healing of the paralytic. 

Matt. 9:1-8   Mk. 2:1-12   Lk. 5:17-26 

 

A. The events of the healing. 

 

1. Luke introduces the story by stating that the Pharisees and teachers of the law 

(scribes) were present from many parts of the land, while Matthew and Mark bring 

this in as a part of the story itself. 

2. Mark identifies the city as Capernaum, which Matthew refers to as Jesusô own city.  

After his rejection in Nazareth, Jesus seems to have become a resident of Capernaum. 

3. Mark and Luke tell how the men dug through the roof of the house in order to get 

their friend into the presence of Jesus. 

4. All three writers record the fact that in these acts Jesus saw their faith, and said to the 

paralytic, ñYour sins are forgiven.ò 

5. The idea that someone other than God claimed the power to forgive sins was repug-

nant to the Jewish leaders, and they said to themselves, ñThis fellow is blaspheming.ò 

6. Jesus realized what they were thinking, and said, ñWhich is easier to say, óyour sins 

are forgiven,ô or to say, óGet up and walkô?  But so that you may know that the Son of 

Man has authority on earth to forgive sins,ô he said to the paralyzed man, óGet up, 

take your mat and go home.ôò 

7. The response of the crowd was that they praised God that he had given such authority 

to men.  Mark adds, ñWe have never seen anything like this!ò 

 

B. An analysis of the miracle and its implications.  
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1. The essence of the incident is that Jesus claims power to forgive sins.  This also was 

the offense which the Scribes saw. 

2. The Pharisees set themselves apart from the masses of the Jews, giving unusual atten-

tion to ceremonial defilement, and holding strictly to the traditions of the elders 

handed down over time.  The name ñPhariseeò means one who separates himself.  

They were therefore called the ñSeparatists.ò  

3. The Scribes were experts in the Jewish religion. 

4. Jesus pronounces forgiveness for the man. 

 

a. Some have thought that this implies a link between the manôs illness and a past 
sinful life. 

b. Many of the Jews held to this, but there is no necessary link in this story. 

 

5. Jesus uses this miracle to attest to his power to forgive. 

 

a. ñSo that you may know that the Son of Man has power on earth to forgive sins,ô 
He said to the paralytic, I tell you, get up, take your mat, and go home.ôò 

b. In this, Jesus makes a claim which, to the Jews, was a claim to be equal with God.  

We must remember that the Jews had no concept of the trinity or even the idea of 

Father, Son, and Holy Spirit.  They considered such beliefs as polytheism. Jews 

today also consider the Christian belief in the trinity as completely foreign to the 

Old Testament teaching of monotheism. 

 

II.  The Call of Levi (Matthew) and the opposition. 

Matt. 9:9-13   Mk. 2:13-17   Lk. 5:27-32 

 

A. Matthew was a tax collector (publican). 

 

1. Publicans were Jews who collected taxes for the Roman government. 

2. They purchased the right to collect taxes within a certain jurisdiction. 

3. Many times they abused this and collected exorbitant amounts, cheating their own 

people. 

 

a. Generally the Jews felt that the publicans had ñsold-outò their Jewish loyalty to 

the Roman government. 

b. Most of the time they were classified with the lowest sinners. 

 

B. Jesus calls Matthew to follow him.  

 

1. Notice that labels meant nothing to Jesus.  He considered the worth of each individu-

al, not his ñclassò within his society. 

2. The call of Matthew, so far as we know, completed the full complement 12 apostles. 

 

C. Jesus ate with Matthew and many ñtax collectors and sinners.ò 
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1. The act of sharing a meal (table fellowship) with another person was very important 

to the Jews, and was an indication of oneôs acceptance and respect for the invited 

guests.  See also Gal. 2:11-13 where Paul uses this custom against Peter when he 

withdrew from the Gentiles, refusing them table fellowship. 

2. The Pharisees asked, ñWhy does your teacher eat with tax collectors and sinners?ò  
There was an evident feeling of self-righteousness among some of the Pharisees. 

3. What was Jesusô response?  The sick need a physician, not the healthy. 

 

a. What do you think is implied when Jesus speaks of the healthy?  See also Matt. 5 

about the speck and the log. 

b. Go find out what this means, ñI desire mercy not sacrifice.ò    This is from the Old 
Testament, Hos. 6:6. Notice the context of this Old Testament quotation. 

 

1) Israel had fallen into idolatry, but still kept many of the ceremonies of the 

Law. 

2) Their mistake was the same as that of the Pharisees ï religious ceremony 

without righteous behavior is empty.  Se also I Sam. 15:22-23.                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                         

3) For many of the Pharisees ceremonial observances were paramount even to 

the neglect of practical goodness and showing mercy. 

 

4. Jesus showed that ceremonial religion was not a substitute for a righteous life. 

5. Jesus said he came, not to call the righteous (self-righteous) but sinners. 

6. In a later lesson we will see how Jesus applied this.  (Matt. 12:7) 

 

III.  The testimony of Jesus concerning John the Baptist.  (A number of miracles and other things 

intervened between the healing of the paralytic and this story.)  Matt. 11:2-19   Lk. 7:18-35 

 

A. The emissaries of John the Baptist. 

 

1. John sent them to Jesus to ask, ñAre you the one who was to come or should we ex-

pect someone else?ò 

 

a. Why would John send them with this question? 

b. Discouragement of John? 

c. To affirm to his own disciples the answer they received? 

 

2. Jesusô answer was for them to go tell John that the blind receive their sight, the lame 

walk, the lepers are cured, the dead raised, and the poor have the good news preached 

to them. 

 

B. Jesus testimony concerning John. 

 

1. What did you go out into the wilderness to see? 

 

a. A reed shaken in the wind?                                                                                                                                                                                                      

b. A man dressed in fine clothing? 
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2. John was not a man who bent with the wind, or one who was living a luxuriant life. 

3. Jesus says John was the greatest of the prophets. 

 

C. The kingdom and violence. 

 

1. This may be a comment of Matthew (the writer) rather than a continuation of the 

statement by Jesus.   

a. Matthew may be saying to his own readers (the Jewish Christians) that from then 

until the time of Matthewôs writing violent men try to take the kingdom i.e. vio-

lent men persecute Christôs followers. 

b. From this time forward, the kingdom would suffer violence because violent men 

would attempt to take it by force.  

 

2. At this time Jesus identifies John with Elijah who was promised in Mal. 4:5.  See 

Matt. 11:14.  At the time of the transfiguration Jesus made a similar statement to the 

twelve.  See Matt. 17:10-13. 

 

IV.  The Death of John the Baptist.  Matt. 14:1-12     Mk. 6:14-29     Lk. 9:7-9 

 

A. The fame of Jesus gave rise to the account of the death of John. 

 

1. Herod Antipas was tetrarch (king of ¼ part) of Galilee, 4 B. C. ï A.D. 39.  He was 

one of the sons of Herod the Great. 

2. The Circumstances. 

 

a. Antipas had married the daughter of Aretas, King of Nabateans. The Nabateans 

were descendents of the Old Testament Edomites, and they lived in an area south 

of the Dead Sea, known as Petra. 

b. Antipas however, fell in love with Herodias, wife of his half-brother Philip. Anti-

pas then divorced his wife, the daughter of the Nabataean king, and imprisoned 

her, apparently planning to kill her. 

 

3. John denounced Herod Antipas for his immoral action.  Meanwhile, Herodôs lawful 

wife escaped and fled south to her father the king of the Nabateans. 

 

a. Salome, the daughter of Herodias, danced for Herod at his birthday party, and He-

rod was so pleased that he offered Salome anything she wished, up to half of his 

kingdom. Mk. 6:23. 

b. Her mother told her to request the head of John the Baptist, which she did.  Herod 

had John beheaded in prison, and gave the head to Salome who then gave it to her 

mother.  See Matt. 14:1-12. 

 

B. Josephus speaks of Johnôs imprisonment and death under Herod Antipas. 
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1. Josephus tells us that John was imprisoned at the Machaerus Stronghold located just 

east of the Dead Sea.  Neither the Bible nor Josephus gives any details of Johnôs ar-

rest. 

2. The stronghold had been built by Alexander Janneus, of the Hasmonean family (103-

76 B.C.), and it was destroyed about 63 B.C. by one of Pompeyôs generals.  Later it 

was rebuilt by Herod the Great, who used it as one of his palaces. Upon his death it 

passed to his son Herod Antipas 

 

Conclusion: 

 

1. Opposition against Jesus continued to grow.  
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Chapter XI V 

The Lord of the Sabbath 

Ceremony and Human Value 
 

 

Introduction: 

 

1. In the days of Jesus, just as in our own time, there were frequent clashes between cere-

monial religious obligations and the value of human beings. 

 

a. Is it more important to observe the commandment not to work on the Sabbath or to 

perform an act of kindness and goodness for someone in need even on the Sabbath? 

b. When does ceremony or ritual get in the way of the value of a human being?  

c. When these values conflict, which should take precedence?  Jesus and Pharisees had 

vastly differing views concerning this. 

 

2. When these obligations are in conflict with each other, some important questions arise. 

ñWhat constitutes true righteousness?  Is it the strict observance of ceremonies, or is it re-

lieving suffering and ministering to the needs of others?ò 

3. This incident shows a basic disagreement between Jesus and the Pharisees.  It comes 

down to the meaning and the exercise of righteousness. 

 

I. The disciples walking in the grain fields. Matt. 12:1-14  Mk. 2:23ð3:6 Lk. 6:1-11 

 

A. They were hungry and they plucked some ears of grain and ate them. 

 

1. According to the Law of Moses, a passer-by was permitted to help himself to grain in 

this manner.  See Deut. 23:25. Tradition had dictated that such a one could only pluck 

and eat the amount of grain which would fill a sheepôs mouth.   

2. At this time the Pharisees had codified 39 principal classes or categories of work 

which were unlawful on the Sabbath.  These remain a part of Orthodox Judaism to-

day. 

 

a. Reaping was one of these categories, and the disciples were thought guilty of that 

violation. 

b. Threshing was another.  The disciples were also thought guilty of that. 

 

B. The reaction of the Pharisees. 

 

1. Their accusation.  ñLook! Your disciples are doing what is unlawful on the Sabbath.ò 

2. Were they violating the Sabbath or violating one of the traditions of the elders? 

 

II.  The response of Jesus. 

 

A. David and his companions when fleeing from Saul. 
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1. I Sam. 21:1-6.  This event took place when David and his men were fleeing from 

Saul.  They were hungry. 

 

a. The Torah specified that the showbread was only for the priests to eat. 

b. David and his men ate the showbread. 

 

2. Jesusô observation is that there was no violation of the Torah in that case because 
human needs were at stake.  Human needs surpass ceremonial demands.  This was 

recognized in the case of David. 

3. The later rabbis tried to create explanations for Davidôs actions to relieve him of guilt. 

 

a. It does not appear that Jesus believed that any explanation or justification was 

needed to defend Davidôs action. 

b. Instead, Jesus reasoned that responding to genuine human needs surpasses cere-

monial requirements. 

 

B. The priests desecrate the Sabbath but are guiltless. 

 

1. Notice that Matthew adds this but Mark and Luke do not.  Once again we see how 

Matthewôs inclusion of certain material might have suited his purpose since he wrote 

to the Jewish Christians. 

 

a. The priests, in fact were doing their work on the Sabbath, killing the animals for 

sacrifice, etc., yet were not guilty of breaking the Sabbath. See Num. 28:9-10 

b. The rabbis felt that they must define and codify every application which could be 

considered a violation of the Sabbath. 

 

2. In Luke 14:5 Jesus dealt with the same problem. There he mentioned that even on the 

Sabbath they would pull out an ox which had fallen in a ditch. 

 

C. Jesusô response and application.  

 

1. Vs. 8-9.  He claims that he is greater than the temple. 

2. At a previous confrontation in Matt. 9:13 (Hos. 6:6), Jesus had told the Pharisees to 

go find out what this means, ñI desire mercy, not sacrifice.ò  (See the Chapter XIII, 

ñEvidence of Growing Opposition.ò)  

3. If they had understood their own history and law (Hoseaôs statement) they would not 
have condemned the guiltless. 

4. Notice Matt. 12:14.  The Pharisees began plotting to kill Jesus.  Mark 3:6 says the 

Pharisees plotted with the Herodians to kill Jesus.  This would have formed a very 

strange alliance since the Pharisees were strongly opposed to the Herodians. 

 

III.  Another healing on the Sabbath.  Mt. 12:9-14 

 

A. The man with the withered hand. 
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1. Matthew represents Jesus himself asking the question if it is lawful to heal on the 

Sabbath.  Mark and Luke treat the question a little differently.  Luke speaks of the in-

cident taking place on another Sabbath, and Jesus asks, ñWhich is lawful on the Sab-

bath:  to do good or do to evil, to save life or to destroy it?ò 

2. Matthew further shows Jesus challenging them, ñIf any of you has a sheep and it falls 
into a pit on the Sabbath, will you not take hold of it and lift it out?  How much more 

valuable is a man than a sheep.  Therefore it is lawful to do good on the Sabbath.ò 

3. Jesus asked him to stretch forth his hand, and it was immediately healed. 

 

B. The Pharisaic response. 

 

1. Once again they were furious at what they considered Jesus disregard for their tradi-

tions. 

2. The Pharisees went out and plotted how they might kill Jesus. 

3. Notice that they were not concerned about the man with the withered hand, but with 

violation of their own traditions concerning Sabbath observance. 

4. Jesus constantly attacked the Phariseesô observance of ritual which never translated 

into a devoted spiritual life.   

5. What are some values of religious ceremonies and rituals? 

 

Conclusion: 

 

1. Sometimes religious ceremonial obligations conflict with human values, and the need for 

compassion.  In such cases, the value of the human being is paramount. 

2. Keep in mind that these did not necessarily represent the entire religious party of the Pha-

risees.  Nicodemus was a Pharisee, John 3. 
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The list below is from ñThe American-Israeli Cooperative Enterprise,ò showing the contem-

porary regulations concerning observance of the Sabbath among Orthodox Jews.  The list 

came from:  http://www.jewishvirtuallibrary.org/jsource/Judaism/shabbat.html.   

 

1. Sowing 

2. Plowing 

3. Reaping 

4. Binding sheaves 

5. Threshing 

6. Winnowing 

7. Selecting 

8. Grinding 

9. Sifting 

10. Kneading 

11. Baking 

12. Shearing wool 

13. Washing wool 

14. Beating wool 

15. Dyeing wool 

16. Spinning 

17. Weaving 

18. Making two loops 

19. Weaving two threads 

20. Separating two threads 

 

 

 

 

21. Tying 

22. Untying 

23. Sewing two stitches 

24. Tearing 

25. Trapping 

26. Slaughtering 

27. Flaying 

28. Salting meat 

29. Curing hide 

30. Scraping hide 

31. Cutting hide up 

32. Writing two letters 

33. Erasing two letters 

34. Building 

35. Tearing a building down 

36. Extinguishing a fire 

37. Kindling a fire 

38. Hitting with a hammer 

39. Taking an object from the private 

domain to the public, or trans-

porting an object in the public 

domain. 

http://www.jewishvirtuallibrary.org/jsource/Judaism/shabbat.html
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(Mishnah Shabbat, 7:2) 

As is shown in the following quotation, many of the categories listed above need further explana-

tions, and those explanations further define what is and is not permissible on the Sabbath.  

 

The following is a quotation taken from the essay from which the list was copied.  This is a rec-

ognized source of Orthodox Jewish information. The following is a quotation. 

 

All of these tasks are prohibited, as well as any task that operates by the same principle or 

has the same purpose. In addition, the rabbis have prohibited coming into contact with 

any implement that could be used for one of the above purposes (for example, you may 

not touch a hammer or a pencil), travel, buying and selling, and other weekday tasks that 

would interfere with the spirit of Shabbat. The use of electricity is prohibited because it 

serves the same function as fire or some of the other prohibitions, or because it is techni-

cally considered to be "fire." 

 

The issue of the use of an automobile on Shabbat [the Sabbath], so often argued by non-

observant Jews, is not really an issue at all for observant Jews. The automobile is po-

wered by an internal combustion engine, which operates by burning gasoline and oil, a 

clear violation of the Torah prohibition against kindling a fire. In addition, the movement 

of the car would constitute transporting an object in the public domain, another violation 

of a Torah prohibition, and in all likelihood the car would be used to travel a distance 

greater than that permitted by rabbinical prohibitions. For all these reasons, and many 

more, the use of an automobile on Shabbat is clearly not permitted. 

 

As with almost all of the commandments, all of these Shabbat restrictions can be violated 

if necessary to save a life. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.jewishvirtuallibrary.org/jsource/Judaism/The_Written_Law.html
http://www.jewishvirtuallibrary.org/jsource/Judaism/The_Written_Law.html
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Chapter XV 

Jesus and the Pharisees 

 

 
Introduction: 

 

1. The opposition to Jesus during his lifetime centered primarily in the Pharisees. 

 

a. Much of this centered around opposition to legalism and tradition. See below. 

b. After his death and resurrection, the Sadducees became more important because of 

their belief in the impossibility of the resurrection. 

 

2. The Pharisees saw themse1ves as the strongest exponents of the Law, and the ñkeepers of 

orthodoxy.ò 

3. Review the beliefs of the Pharisees. 

 

I. The Pharisees objected to Jesus on a number of grounds.  Five of them are listed below. 

 

A. The authority of Jesus. 

 

1. They challenged his authority. 

 

a. In the mind of the religious leaders Jesus was ñuntrainedò in theology, yet he was 

seen as a teacher even by those who opposed him. 

b. The cleansing of the temple. Matt. 21:23-32. ñWho gave you this authority?ò 

 

2. They asked for a sign. 

 

B. Jesus claimed the right to forgive sins. 

 

1. The Pharisees considered this blasphemy since only God could forgive sins. 

2. This may also be tied to the fact that they had no concept of the Trinity.  Jesusô claim 

in Johnôs Gospel that ñI and the Father are one,ò would have been equally blasphem-

ous.  They could not accept the idea that God had a Son in the sense of the incarna-

tion.  

3. Healing the paralytic. Mark 2:1-13.  He showed by this healing that he was not abus-

ing his power to forgive sins. 

 

C. Guilt by association. The Publicans and sinners. 

 

1. Jesus ate with them and associated with them. 

2. His response was, ñThe whole have no need of the physician, but they that are sick.ò 

 

D. His opposition to and ignoring of the traditions of the elders. 

 

1. Ceremonial washings. Matt. 15:1-20, Mark 7: 1-13. 
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2. Jesus told them that they made the word of God void by their traditions.   

 

E. Jesusô unique relationship to God.  In John, Jesus frequently refers to this, sometimes 

publicly, sometimes while only with the disciples. 

 

1. John 5: 15-18.  ñMaking himself equal with God.ò 

2. John 10:30.      ñI and the Father are one.ò 

3. John 10:38.      ñThe Father is in me, and I in the Father.ò 

4. John 14:6.        ñNo man cometh unto the Father but by me.ò 

5. John 14:9.        ñIf you have seen me you have seen the Father.ò 

 

II.  The tactics of the Pharisees. 

 

A. Attempts at public embarrassment. 

 

1. Mark 2:16. ñHow is it that he eats and drinks with the publicans and sinners?ò 

2. Their demand for a sign. 

 

a. They wanted a token of his divinity. 

b. Yet, they refused the many miracles (signs) he performed. 

 

B. Questions designed to ensnare him. 

 

1. This tactic was used frequently toward the close of his ministry 

2. Matt. 22:15-22, 22:23-33.  Paying taxes to Caesar and the question of the woman who 

had many husbands who died.  ñWhose wife will she be at the resurrection?ò 

 

C. Religious pressures.  Banning a man from the synagogue for becoming a follower of Je-

sus. 

 

D. Crucifixion.  This was their ultimate opposition to Jesus. 

 

III.  Jesusô reaction to the Pharisees. 

 

A. Some favorable reactions.  Jesus did not avoid the Pharisees. 

 

1. Three times Luke tells that Jesus dined at the home of a Pharisee. 

2. Nicodemus was a Pharisee.  John 3:1-7 

 

B. Confrontations with the Pharisees. 

 

1. Jesus accused them of setting aside the commandments of God in order to keep their 

traditions. ñCorbinò was one example.  Mark 7:9-13 

2. They accused him of blasphemy and claimed that his power was Satanic. Mk. 3:22ff. 

 

C. Jesus accused them of hypocrisy. 
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1. The Pharisee and the Publican. Luke 18:9-14. 

2. The entire twenty-third chapter of Matthew is devoted to woes to the Scribes, Phari-

sees, calling them hypocrites. (Note the variety of accusations.) 

 

Conclusion: 

 

1. A historical study of the Pharisees presents a generally good picture of them as a reli-

gious force, particularly in the beginning of the movement.  However, by the time of Je-

sus, a large segment of the movement had slipped into a strongly legalistic position, and 

they gave undue attention to the traditions of the elders. 

2. This shows that Jesusô teaching was considered radical and not in keeping with tradition 
or the general teaching of his day. 

3. It also shows that there was little serious evaluation of the religious and spiritual condi-

tion of the Jewish nation at the time of Christ, and little or no real testing of the religion 

of the Pharisees at that time. 
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Chapter XVI  

Parables of the Kingdom 

The Parable of the Sower 
Matthew 13:1-23 

 

 

Introduction: 

 

1. People responded to the teachings of Jesus in different ways.  The parables played a very 

significant role in that response. Jesusô explanation of the reason for the parables helps us 

understand the disposition of his hearers as it related to their acceptance or rejection of 

truth. 

2. Two important principles emerge as we study Matthew 13.  They are: 

 

a. The importance of how we listen to the words of Jesus.  See Matt. 13:10-17 

b. The importance of what we hear and understand of his teachings. 

 

II.  What is a parable? 

 

A. The Greek word is parabolh (parabolǛ).  

 

1. It is a compound word made up of the word para (para), meaning ñbeside or along 

side,ò and ballw (ballǾ) meaning ñto throw.ò A parable then is basically something 

which is ñthrown along side something else.ò 

2. An old saying is, ñA parable is an earthly story with a heavenly meaning.ò 

3. In many respects it is a story, but it is more than a story or illustration, especially in 

reference to its purpose. 

4. Jesus was not the first teacher to use parables, but he is the best known of all teachers 

who used them. 

 

B. Some things a parable is not: 

 

1. It is not just an illustration or example, although Jesus used those rhetorical devices 

also. 

2. It is not an allegory in the strictest sense of the word, although a few times Jesus used 

allegories and referred to them as parables. 

3. It is not a fable.  A fable breaks the bounds of the natural and has trees talking, ani-

mals acting as humans, etc.  

 

C. Usually parables have a single main focus, but this is not always the case. 

 

1. Some parables have a series of practical applications as part of the parable itself. 

2. The Parable of the Prodigal Son and the Parable of the Good Samaritan are illustra-

tions of this. 

 

III.  Jesus and the mystery of parables.  13:10-17 
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A. ñWhy do you speak to the people in parables?ò 

 

1. Jesus is going to affirm that the parables are not for the purpose of simply clarifying 

or illustrating his message.  They are much more complex than this. 

2. Jesus answered by saying:   ñThe knowledge of the secrets of the kingdom of heaven 

has been given to you [the disciples], but not to them.ò  

 

a. Jesus continued by telling the disciples, ñWhoever has will be given more, and he 

will have and abundance.  Whoever does not have, even what he has will be taken 

from him.ò 

b. Finally Jesus quoted Isaiah 6:9-10, ñthrough seeing, they do not see; through hear-

ing, they do not hear or understand.ò 

 

3. In order to understand the true purpose of the parables we must understand Isaiahôs 
statement about seeing, but not seeing, and hearing but not hearing and understand-

ing. 

4. Jesus is dealing here with a personôs disposition toward truth vs. the importance a 

person places on his own biases or prejudices.  Jesus is explaining the destructive 

character of religious prejudice. 

 

B. The parables test oneôs desire to know Jesus and his teaching, just as Isaiahôs statement 
did for those who heard him. 

 

1. One who has the love of truth and the desire to know truth will find that desire abun-

dantly satisfied. 

2. One who does not have that love and desire will see only the surface truth, and will 

not allow the parable to actually confront his true thoughts and attitudes.  To such a 

one the parables will not probe his heart. 

3. Such a person will not come into a personal relationship with Jesus until these atti-

tudes are changed. 

 

a. How does this relate to the idea of ñwillful rejectionò of the gospel?  

b. The parables will  probe our innermost thoughts, but only if we are willing to al-

lows them to do so. 

 

C. The parable of the sower for example is designed to ñforceò the hearer to ask, ñWhich 
kind of soil am I?ò  However, the hearer can easily block this aspect of the parable out of 

his mind, and the parable becomes nothing more than an interesting illustration.   

 

1. Notice that Jesus does not explain this parable to the crowd, but only to the disciples 

privately.  The crowd apparently did not inquire concerning its meaning, but the dis-

ciples did inquire about it.  Consequently Jesus said, ñThe knowledge of the secrets of 

the kingdom of heaven has been given to you but not to them.ò  Matt. 13:11. 

2. This is what separated the seeker from the non-seeker, the sincere from the curious. 
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a. It therefore reinforced Isaiahôs statement which was quoted by Jesus that the 

people heard, but did not really get the message, and they saw, but did not really 

perceive. 

b. This is the true function of the parables.  They are probes. 

 

III.  The Parable of the Sower.  The responsibility of the one who hears the gospel.     Matt. 13:1-

9, 18-23. 

 

A. The parable itself. 

 

1. It pictures a familiar scene in Palestine, and familiar types of soil. 

2. Notice the characteristics of the four types of soil. 

 

a. It is important to see that each type of soil was what it was (wayside, rocky, thor-

ny, or good) even before hearing the word.  Do you see a problem here? Think of 

this in terms of the probing character of parables. 

b. In explaining the parable, Jesus begins by stating that the ñseed is the word.ò 

 

C. The pathway soil. 

 

1. It would be packed down and hard, and no one would expect seeds to germinate in it.  

2. This represents one who hears the word, but before he can understand it, ñthe evil one 

comes and snatches away what was sown.ò   

3. Sometimes, a person will hear a portion of the gospel, but before he investigates it in 

order to understand it he is distracted, and the word leaves him.  ñThe birds came and 

ate it up.ò 

4. Some hearts have been hardened by past bitterness toward religion, crushing circums-

tances of life, their own prejudices, or other distractions.  The predisposition of oneôs 

heart prevents the word from penetrating, and the word is lost. 

 

a. How is the heart hardened? 

b. Some people can visit a place of great beauty, but come away without remember-

ing anything of beauty because they were too preoccupied with other matters. 

c. Can a person with a hard heart respond positively to the gospel? 

d. Can the hard heart be softened?  If so, how?  If not, what does this say about the 

exercise of freewill? 

 

D. The rocky soil. 

 

1. This person hears the word, and immediately accepts it.  This is soil which has so 

many rocks that there is little nourishing earth there.  The seed springs up quickly, but 

soon withers. 

2. Although this person accepts the word quickly, he does not stop to count the cost of 

discipleship, so he quickly falls away because the word has no root in him. 

3. It is similar to getting married quickly, considering only the privileges, but not consi-

dering the obligations and responsibilities. 
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E. The thorny soil. 

 

1. This may be a person of high intentions and creative imagination, but he is not 

wholehearted in his acceptance of the word. 

2. He is plagued by competing loyalties and divided interests. 

3. ñThe worries of this life and the deceitfulness of wealth choke it, making it unfruit-

ful.ò   

4. This person has the wrong priorities in life.   

5. Too many outside interests replace the centrality of the word, and he becomes unfruit-

ful. 

 

F. The good soil. 

 

1. The good heart.  Luke refers to him as having a noble and good heart. 

2. He produces fruit. 

3. The parable doesnôt indicate that he is a faultless man, or that he has no weaknesses, 
but that he is honest and sincere, and is seeking truth about his life. 

 

F. A practical application of the parable.  

 

1. In this parable Jesus shows how oneôs predisposition toward truth plays an important 

role in how he will treat truth when it is presented to him.  

2. By showing this predisposition along with the types of hearts and how men treat the 

word of God, Jesus shows how the kingdom is spread and how it grows. 

3. The various types of soil, though very important, do not constitute the major point in 

this parable.  The soils are a means to an end.  The major point of the parable is that 

the kingdom will grow and spread through the word lodging in good and honest 

hearts, resulting in fruit-bearing.  This is the major underlying point of the parable.   

4. Jesus is not saying that a person is, for evermore, a certain type of soil, but that vari-

ous people, when they hear the gospel message, will react in these ways.  The soil 

(heart) can change its character by allowing the parable to probe the heart. 

 

Conclusion: 

 

1. Every parable has its limitations.  We must not press the analogies beyond their intended 

limits. 

2. Soils in nature cannot change their own character, but human hearts can change. 

3. Other parables of  Matthew 13. 

 

a. Parable of the Weeds.  13:24-30, 36-43 

b. Parable of the Mustard Seed.  13:31-33 

c. Parable of the Yeast.  13:34-35 

d. Parable of the Hidden Treasure.  13:44 

e. Parable of the Pearl of Great Price.  13:45-46 

f. Parable of the Net.  13:47-52 
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Chapter XVI I  

The Kingdom ï The Hope of Israel 

 

 
Introduction: 

 

1. In this lesson we want to explore some of the facets of Israelôs kingdom expectations. 

2. It is an important topic in the New Testament.  In the New International Version the word 

ñkingdomò occurs 158 times, distributed as follows: 

 

a. In Matthew, 54 times. 

b. In Mark, 20 times. 

c. In Luke, 43 times. 

d. In John 4 times. 

e. In Acts, 8 times. 

f. In The Epistles, 20 times. 

g. In Revelation, 9 times. 

 

3. Acts 28:20.  When Paul was imprisoned in Rome, he called the leaders of the Jewish 

community together, and told them, ñIt is because of the hope of Israel that I am bound 

with this chain,ò As we will see, this ñhope of Israelò had to do with coming of the Mes-

siah.  In the Jewish mind, an integral part of this was the inauguration of the Kingdom of 

God. 

4. In both Old Testament and New Testament the words in the original languages which are 

translated ñKingdomò mean ñrule or rulershipò (basileia -basileia in Greek).  Although 

these words can also refer to the realm or territory, the root meaning is always that of ru-

lership. 

5. ñThe kingdom of heaven is at handò means ñthe rulership of heaven is close by.ò  

6. Matthew consistently uses the expression ñkingdom of heavenò (32 times, and ñkingdom 

of God only 3 times), while Mark and Luke always use ñkingdom of God.ò  The expres-

sions are used interchangeably throughout the Gospels.  In the NIV, the word occurs in 

John only four times; twice it is used in the conversation with Nicodemus (Jn.3:3, 5) and 

twice during the trial before Pilate (Jn. 18:36).  Because of a textual variant, the KJV, the 

ASV, and some other versions have the word three times in John 18:36. 

7. Throughout the Old Testament, especially in the Psalms and Prophets, God is recognized 

as Israelôs king. 

8. During part of the Intertestamental Period the kingdom expectation and Messianic expec-

tation went hand-in-hand. 

9. When John the Baptist and Jesus began to announce that the kingdom was at hand, they 

were expressing an event anticipated in some Jewish quarters.  The Qumran Community 

had Messianic kingdom expectations. To the Jews this meant the fulfilling of their hopes. 

 

I. Old Testament background.  The exact phrase ñkingdom of Godò does not appear in the Old 

Testament, but the idea is strongly expressed. The phrase ñthe Kingdom of the Lordò (Jeho-

vah) is found twice in the Old Testament but never in the New Testament.  See I Chron. 28:5 

and II Chron. 13:8.   



 107 

A. Sample references to the kingdom idea in the Old Testament.  The references below show 

how the idea of a kingdom had engaged the minds of Israel from the very beginning of 

their nation.  That concept grew into the Messianic expectation. 

 

1. Exodus 19:6.  ñYou will be for me a kingdom of priests and a holy nation.ò  This is 

the first time that this idea occurs in the Bible. The concept of God as Israelôs king 

and Israel as the ñkingdom of the Lordò goes back to this point. 

2. Num 23:21.  Balaamôs oracle.  In speaking of Israel he says, ñThe Lord their God is 

with them; the shout of the King is among them.ò  

3. Deut. 17:14-20.  Moses instructs Israel that if they later asked for a king, this is the 

kind of king they would have.  When Israel had its king, he was referred to as ñGodôs 

anointed.ò  See I Sam. 24:6, 10, Ps. 89:20 

4. I Sam. 8:1-22.  Israel asked for a king and it displeased God.  Notice that they pre-

faced this request by saying Samuelôs sons did not walk in his ways.  

a. It is important to remember that the heathen nations around Israel (Egypt, Moab, 

Ammon, Canaan, Midian, etc.) attributed some degree of divinity or divine ap-

pointment to their kings. 

 

1) Old Testament scholars now believe that in Egypt and Mesopotamia the posi-

tion of king was the means of integrating society with its gods. The very earli-

est Egyptians considered the Pharaoh to be a god incarnate, and a sort of me-

diator of the blessings of their god to the people.  Later he was considered 

more a representative of the god than a sort of divine being. 

2) In Mesopotamia the idea was not so much that the king was a god, but that he 

was an appointed servant and son of the gods.  The king was still a human be-

ing, but a divinely appointed one, who was ñadoptedò by the gods.  There are 

differing views among scholars concerning this.  

3) Although Israel never did this, that influence may have played a part in their 

request for a king, and in some of the functions which their kings usurped. 

 

b. The attitude of Israel in demanding a king seems to have been, ñWe have to take 
matters into our own hands.ò 

c. They wanted a king ñsuch as all the other nations have.ò   

d. God said to Samuel, ñIt is not you they have rejected, but they have rejected me as 

their king.ò  This statement bears directly on the intended theocratic nature of 

Israel.  The Law was designed to govern all aspects of the life of the nation. 

 

B. The king and kingdom in the Psalms. 

 

1. Ps. 2:6-7.  ñI have installed my king on Zion, my holy hill. . . You are my son, today I 

have become your father.ò  Although the New Testament identifies this as a Messia-

nic psalm, the original readers of the psalm probably saw it simply as a royal psalm. 

2. Ps. 5:2.  ñListen to my cry for help my King and my God.ò 

3. Ps. 10:16.  ñThe Lord is King for ever and ever.ò 

4. Ps. 24:7-10.  ñThe King of glory.ò  Once again, this was probably first understood as 

referring to the king of Israel, but has been given a Messianic application. 
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C. In the Prophets. 

 

1. Hos. 13:11.  ñSo in my anger I gave you a king, and in my wrath I took him away.ò  

God was not pleased with the idea of Israelôs king, because they did it as an act of re-

bellion against the leadership of God.  Once again we see the intended theocratic na-

ture of the nation of Israel.  

2. Dan. 2:44.  ñThe God of heaven will set up a kingdom that will never be destroyed.ò  

Here Daniel predicts the coming of Godôs kingdom.  Danielôs interpretation of the 

dream leaves no doubt about the kingdom which God would set up during the days of 

the fourth empire represented by the various parts of the statue. 

3. Dan. 7:14, 18, 22.  Note the descriptions of the king and the kingdom. 

 

a. Vs. 14.  ñHe was given authority, sovereign power. . . His dominion is an ever-

lasting dominion that will not pass away, and his kingdom is one that will never 

be destroyed.ò 

b. Vs. 18.  The interpretation.  ñBut the saints of the Most High will receive the 

kingdom and possess it forever ï yes for ever and ever.ò 

c. Vs. 22.  ñ. . . and the time came when they possessed the kingdom.ò 

 

II.  The kingdom idea at the close of the Old Testament and during the Intertestamental period. 

 

A. In studying the kingdom, it is important that we see Israelôs history as a continuum from 

the time of the formation of the nation (Exodus 19:6) until the close of the New Testa-

ment. 

 

1. We tend to forget the Intertestamental Period as a part of Israelôs history.  Although 

we do not have any inspired Old Testament writings after Malachi, there is a continu-

ing development of theological ideas during that period. 

2. The subject of the Kingdom of God pervades the entire Bible, not just the New Tes-

tament. With this in mind, the subject of the kingdom begins in Exodus, not in Mat-

thew. 

3. We will see later that the church is the present manifestation of Godôs kingdom, 

which will last until the end of time.  Then the kingdom will then be turned over to 

the Father who will be all in all (I Cor. 15:24-28). 

 

B. Contrasting the Intertestamental Period with earlier Israelite history. 

 

1. In early Israelite history the nation ï kingdom ï was confined to the land of Canaan. 

2. The general religious concept of the heathen nations surrounding Israel was that of a 

ñlocalò or ñtribalò god who was the god of their land. As the Israelites embraced ido-

latry, the prophets show that they embraced this idea as well. 

 

a. In the pagan mind, to be away from ñyour landò was to be somewhat discon-

nected from your god.    

b. After the Babylonian Exile, and particularly throughout the Diaspora, this idea 

changed, and the Jews believed much more in the universal sovereignty of God. 
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3. Note however that the prophets, even during the periods of Israelôs and Judahôs idola-

try, tried to establish the universal sovereignty of God contrasted with the heathen be-

liefs of local, tribal, or national gods. 

 

a. Is. 11:1-9.  Isaiah gives a peaceful and tranquil description of the Messianic Age.  

Although the ruler described by Isaiah is not called ñthe king,ò he is fully de-

scribed as such. 

b. The idea of this passage is that those that have been hostile enemies will become 

compatible and peaceful.  This is brought about because each one submits to the 

universal sovereignty of God and his Messiah. 

 

C. History at the close of the Old Testament and beginning of the Intertestamental Period. 

 

1. Ezra 1:1-4. Cyrus rebelled against the Medes in 549 B.C., and then conquered Baby-

lon (Belshazzar), establishing the Persian Empire. His policy was to release captives 

of all nations and allow them to return to their own lands, but they were still under his 

political and economic control, and had to pay taxes to him. 

2. The Jews were allowed to begin their return from exile, and they began to rebuild Je-

rusalem around 538-515 B.C. The prophets Zechariah and Haggai were in Jerusalem 

about 520-518 B.C. Controversy arose concerning the work of rebuilding, and the 

work was stopped until the second year of King Darius (522-486 B.C.), who reaf-

firmed the right of the Jews to return and rebuild. 

3. This rebuilding and resettling took place over a period of many years. 

4. In 490 B.C. Darius I (522-486 B.C.), king of the Persian Empire, attempted to invade 

Greece but was defeated at the Battle of Marathon. Darius was followed by his son,  

Xerxes I (485-465 B.C.) who was king during the time of Esther. 

 

D. The rise of the Greeks. 

 

1. By the time of Darius III of Persia (336-331 B.C) various Greek city-states were unit-

ing under Philip of Macedon.  This was the beginning of the rise of the Greek Empire. 

 

a. Philip held sway over a considerable portion of Greece. 

b. When Philip was assassinated, his 21 year old son Alexander took up the conquest 

and marched his armies eastward all the way to Babylon, Susa, and Persepolis 

(Persia), and south into Egypt and Palestine.  His army refused to go into India, 

and they turned back.   

c. Alexander was educated by Aristotle, the famous Greek philosopher, and was an-

xious to establish Greek ideals, culture and language among those he conquered. 

Alexander died in Babylon in 323 B.C. 

 

2. Upon his death the empire was divided among his generals.  The most important of 

these, for our purposes, were Ptolemy, who controlled Egypt, parts of north Africa,  

and parts of Palestine (intermittently), and Seleucus who controlled Syria and Meso-

potamia and parts of Palestine (intermittently). Seleucus and Ptolemy (and their suc-

ceeding rulers) fought frequently over Palestine. 
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3. All of these events had a strong impact of the national and religious identity of the 

Jews, and much of the writing of this period cited these problems. 

 

a. The Jewish homeland, much to the chagrin of the Jews themselves, was once 

again under foreign domination. 

b. This was especially problematic during the conflicts between the Seleucids (in 

Syria) and the Ptolemys (in Egypt), since they fought each other for control of Pa-

lestine. 

 

E. Israel under the Seleucids. 

 

1. It should be remembered that Syria, under the Greek domination of Alexander the 

Great and subsequently under the Seleucids, had been strongly Hellenized. 

2. In 198 B.C. the Seleucids (Syria) seized Palestine from the Ptolemies (Egypt).  

 

a. By 190 B.C. Antiochus III, the Seleucid ruler of Palestine went to Egypt to try to 

bring it under his control.  The Romans was already in control of Egypt and Anti-

ochus was humiliated. 

b. Antiochus III was assassinated, and his brother Antiochus IV, Epiphanes (175-

163 B.C.), became ruler.  

b. Under Antiochus IV (Epiphanes) Syriaôs power was resurging, but Antiochus 

needed money.  He made an agreement with a wealthy Jew named Menahem 

whereby Menahem could purchase the position of high priest.  This infuriated 

many pious Jews, and a clear division occurred.  The Hasidim, ñpious ones,ò vi-

gorously opposed this. 

c. After Menahem succeeded in becoming the new high priest, he escorted Antio-

chus to the temple where they removed many valuable items.  These were given 

to Antiochus. 

 

3. In 168 B.C. Antiochus IV moved into Egypt to try to bring it under Seleucid control, 

but he was rebuffed and humiliated. 

 

a. In Palestine he enforced Greek customs, the worship of Greek deities, and re-

cruited Jewish youth into the gymnasium (the secular/religious educational insti-

tution of the Greeks), with the presupposition of their acceptance of Greek culture 

and cults. 

c. In his anger Antiochus IV suspended all Sabbath observances, Temple sacrificial 

rituals, and circumcision. Ownership of the Torah (Law) was forbidden under 

pain of death.  Jews were forced to eat ceremonially unclean food, and to sacrifice 

unclean animals on pagan altars.  A pig was offered on an altar in the Temple 

compound. 

d. By this time the High Priesthood had become strongly political, and conflicts 

within the Jewish nation led to challenges against the high priest and the corrup-

tion which had developed.  Many Jews were killed during these conflicts. 

 

4. This of course infuriated the Jews. 
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a. A Syrian army officer came to the village of Modein where a strongly orthodox 

Jew named Mattathias lived. 

b. When Mattathias was compelled to offer a public sacrifice to the pagan gods, he 

refused, and he killed a young rebel Jew and also the Syrian officer. 

c. With this, a rebellion broke out under the leadership of Mattathias. 

d. Upon the death of Mattathias, his son Judas (called Maccabeus, ñthe hammererò) 
succeeded him.  He was very zealous for the Law, and continued an aggressive 

guerilla war against the Syrians.  They recaptured Jerusalem from the Syrians, and 

rededicated the temple.  This war came to be known as the Maccabean Revolt. 

 

F. Some observations. 

 

1. When we see the Jewsô downtrodden situation both politically and religiously, it is 
easy to understand how they would look to the Old Testament promises of Godôs 

kingdom and the Messianic expectation as their source of hope. 

2. We must keep in mind that the Messianic hope of Israel is inseparably connected to 

their idea of a Messianic kingdom.  On the other hand, the literature of that day does 

not give us a clear unified view of the Messianic and kingdom expectation among the 

Jews.  A variety of attitudes seem to have prevailed during this period.  

 

G. Some Jewish writings of the Intertestamental period. These were not considered to be in-

spired writings, and were not part of the Jewish Canon (Old Testament), but they demon-

strate some of the expectations and attitudes of the people.  Some of these are referred to 

as pseudepigraphic writings (false writings), and some as apocryphal writings (of doubt-

ful authenticity). 

 

1. One of the pseudepigrapha is The Assumption of Moses. It was probably written not 

later than A.D. 30, which places it during the lifetime of Jesus.   

 

a. In this book you see the writer looking for the kingdom to be established by the 

direct intervention of God. 

b. ñThen His kingdom shall appear throughout all His creation, and then Satan shall 
be no more, and sorrow shall depart.ò (Chapter 10:1) 

 

2. The book of Baruch, probably written about 160 B.C. says, ñIt shall come to pass 

when He [the Messiah] has brought low everything that is in the world, and has sat 

down in peace for the age on the throne of His kingdom, that joy shall then be re-

vealed, and rest shall appear.ò  (Chapter 73) 

3. There are other references to the Kingdom and a great Messianic banquet.  Jesus him-

self used this figure in Luke 14:15-23 and Matthew 22:2-14. 

 

a. The parable in Luke 14:15-24 comes in response to the statement of one who sat 

at the table with Jesus, ñBlessed is the man who will eat at the feast in the king-

dom of God.ò 

b. This seems to reflect a Jewish prevailing attitude during the first century A.D. 
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Conclusion: 

 

1. In order to understand the kingdom we must see the continuum from Ex. 19:6 through the 

end of the New Testament. 

2. Israelôs anticipation of the kingdom played a prominent role in the life of Christ as he an-

nounced that the kingdom was at hand. 

3. It is important that we remember that the root idea of ñkingdomò is ñrulership.ò 
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Chapter XVI I I  

The Kingdom in  

The Teaching of John the Baptist and Jesus 

 
 

Introduction: 

 

1. The Jewish expectation of the kingdom played an important role in the way the 

people viewed Jesus and his message. 

2. The downtrodden nation of Israel looked forward to relief from the civil, political, 

and religious persecution they had had to endure from their captors.  We have seen a 

brief picture of the Old Testament predictions and the Jewish expectation developed 

during the Intertestamental Period.  

3. The message of Jesus was welcomed by some, and despised by others. 

4. Jesus spoke of the kingdom as embracing the past, the present, and the future.  

 

a. This is not to say that the kingdom existed, or will exist in the same form during 

all of these periods, but that people who lived as far back as Abraham are to be 

participants in the kingdom. 

b. The church is simply the current manifestation of the kingdom.  At the second 

coming of Christ the kingdom will be turned over to the Father, as shown in I Cor. 

15:24-28. 

c. Luke 13:28 speaks of Abraham, Isaac, and Jacob along with all the prophets sit-

ting down in the kingdom and many of the Jews will be cast out. 

 

I. The kingdom in the message of John the Baptist. 

 

A. The background of Johnôs ministry. 

 

1. His audience. 

 

a. Disaster had fallen on the Israelite nation.  By 722 B.C. they had been invaded, 

dominated, enslaved, and their religion all but destroyed.  The fulfillment of the 

promised Davidic Messiah became their hope, although it seemed to be very re-

mote. 

b. William Barclay, in his commentary on Matthew says that some of the Jews be-

lieved that Israel would rule over the entire world, and that the Gentiles would 

flock to Jerusalem to learn about the true God. Others believed that Israel would 

subdue the Gentiles, possibly by force, and become the rulers of the world.  These 

were certainly minority views among the Jews. 

c. Many of the Jews of Jesus day seemed to have considered their own age as hope-

less and lost, but that the coming of the Messiah would usher in a new age for 

their nation. 

 

2. Johnôs message. 
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a. The kingdom is at hand ï close by or coming soon. 

b. He attacked the Pharisees and Sadducees, calling them a brood of vipers. 

c. Why would he have addressed them in such terms?  He challenged them, calling 

attention to their arrogance and self-righteousness.  Three areas which John at-

tacked were: 

 

1) ñWho warned you to flee from the coming wrath?ò  

2) ñProduce fruits in keeping with repentance.ò 

3)  ñDo not think you can say to yourselves, óWe have Abraham as our father.ô  

 

d. Why would these challenges have been effective? 

 

1) Because John knew of the hypocrisy of the religious leaders. 

2) The claim of many Jews was that since they were the children of Abraham 

they automatically had standing with God.  In their eyes, this negated the im-

portance or necessity of repentance. 

3) They seem to have thought that Johnôs baptism placed them in the same cate-

gory as Gentiles who were baptized as part of the process of embracing the 

Jewish religion. 

4) John warns them that the wheat will be separated from the chaff, and the chaff 

would be burned. 

 

3. Johnô baptism.  The background of baptism among the Jews. 

 

a. Proselyte baptism was practiced prior to John, and was used by some as the final 

act to bring a Gentile into the Jewish fellowship.  Rabbi Hillel (60 B.C - A.D. 20) 

is thought to have been one of the stronger advocates of this.  He was a liberal 

rabbi who believed that the entire law was wrapped up in the idea that you should 

never do to another person what was atrocious to himself.  This was a sort of neg-

ative of what Jesus gave as the Golden Rule. 

b. Hillel died about A.D. 20, making him partly contemporary with Jesus.  Even dur-

ing the days of Jesus Hillel was well remembered. 

c. The Essenes (Dead Sea, Qumran community) appears to have practiced baptism 

in connection with the cleansings of the Old Testament, but not necessarily as 

proselyte baptism.  John was baptizing only about 10 miles from their community. 

 

1) Shortly after the discovery of the dead Sea Scrolls, some scholars believed 

that John was (or had been) a member of that community.  The probability 

that John was a member of that community is not generally accepted now, but 

we cannot dismiss the possibility of its influence on him.  

2) His ascetic lifestyle seems to be somewhat similar to theirs, but his dress was 

not.  The Essenes consistently wore white. 

3) They believed themselves to be the people of the New Covenant (not in the 

New Testament sense of the expression however).  This was thought of as a 

combination of the old covenant and the eternal covenant as defined by them. 
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4) In this regard, they considered themselves to be the people of the ñlast days.ò  

Their writings reflect a strong Messianic hope. 

 

4. Why did John baptize? 

 

a. John 1:29.  When John announced Jesus as the ñLamb of God who takes away the 

sin of the world,ò he announced the reason he had come baptizing people.  ñI my-

self did not know him, but the reason I came baptizing with water was that he 

might be revealed to Israel.ò 

b. Matt. 3:1-3, Mk. 1:2-3, Lk. 3:4-6, and John 1:19-27. These passages cite Old Tes-

tament prophecies and apply them to John as the one who would prepare the way 

for the Messiah. 

c. Mark 1:4.  Johnôs was a ñbaptism of repentance for forgiveness of sins.ò 

d. Note how the pride and self-righteousness of the Pharisees and Sadducees kept 

them from accepting Johnôs baptism. 

e. Mt. 21:26.  The people considered John a prophet, but the chief priests (probably 

the Sadducees) and elders (probably Pharisees) rejected his baptism. 

f. Johnôs baptism had a direct tie to his announcement of the coming of the king-

dom. 

 

II.  The kingdom in the parables of Jesus.  (The parables below have been grouped together pri-

marily as a matter of convenience, not to categorize the teachings of Jesus on any particular 

aspect of the kingdom.) 

 

A. Parables in Matthew 13. These parables give us insight into the nature and worth of the 

kingdom, and describe its spiritual character.   

 

1. Matt. 13:4-9.  The Parable of the Sower. 

 

a. The seed is represents the word of God. 

b. The soils represent the hearts of those who hear the message of the kingdom. 

c. This parable tells us about the importance of how we listen to the message of Je-

sus, and the way that the kingdom is propagated. 

 

2. Matt. 13:24-30, 36-43.  This is referred to as the Parable of the Weeds.  In some ver-

sions the word ñweedsò is translated ñtares.ò  The Greek word is zizonion (zizonion) 

which is a weed growing` in Palestine whose stalk and grain resemble wheat. 

 

a. Jesus recognized that opposition to the kingdom would come, and that the Devil 

would infiltrate the kingdom. 

b. In the kingdom there will be those who will appear to be true believers (wheat), 

but are not.  They are the zizonion (zizonion); that is, those who only appear to 

be genuine.  In this parable Jesus said the field is the world.  The one who sowed 

the good seed was the Son of Man, and the ñevil oneò sowed the weeds. The 

harvest is the end of the world when those within the kingdom who do evil and 

cause sin will be rooted out and cast into the fire. 
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c. In this parable, Jesus shows that in the kingdom there are both true believers and 

non-believers. 

d. The punishment of the evil ones in the kingdom (weeds or tares) will come at the 

end of the world. 

 

3. Matt. 13:31-32.  The Parable of the Mustard Seed. 

 

a. As mustard seed is very small, so Jesus teaches that the kingdom would begin as 

something very small (the smallest of all your seeds), but as the seed grows to be-

come a tree, so the kingdom will grow in size. 

b. The seed grows with great power, but its growth is always silent and unobtrusive. 

 

4. Matt. 13:33.  The Parable of the Leaven or Yeast. 

 

a. This parable is the only instance in the New Testament where leaven (yeast) is 

used in a positive sense.  In all other places it is used to refer to an evil element or 

influence. 

b. The good influence of people in the kingdom will permeate the whole. 

 

5. Matt. 13:44-46.  The Parables of the Treasure and Pearl of Great Price. 

 

a. These parables both speak of the incredible worth of the kingdom and the power 

of faith. 

b. The men in these parables sold all they had in order to procure the treasure or 

pearl.  When a person believes in the value of the kingdom, his faith will lead him 

to make any sacrifice necessary to obtain it. 

 

6. Matt. 13:47-50.  The Parable of the Net. 

 

a. This parable goes along with the parable of the weeds.  There will be a judgment, 

at which time the good will be separated from the bad. 

b. Jesus is teaching that throughout history, there will be people of all kinds in the 

church (the current manifestation of the kingdom). Some will be evil, some good, 

some loyal and dependable, and some hypocritical and wicked. 

c. To the Jews, this would be a vivid reminder that not just the ñgoodò would be in 

the kingdom, but it would have some evil people as well. The Jews thought of the 

kingdom in terms themselves as ñgoodò people. 

 

B. Other parables concerning the kingdom. 

 

1. Matt. 7:24-27.  The Parable of the Builders. 

 

a. The wise hear and obey.  The foolish hear, but do not obey. 

b. This parable came at the conclusion of the Sermon on the Mount, and emphasizes 

the importance of translating the word into action. 
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2. Matt. 18:21-35.  The Parables of the Debtors. 

 

a. In this parable Jesus shows that God will not forgive the person who does not for-

give his brother from the heart. 

b. This parable is prefaced by, ñTherefore the kingdom of heaven is like . . .ò   

c. It emphasizes the enormity of our own sins against God compared to the pettiness 

of the sins of others against us. 

 

C. Later parables concerning the kingdom. 

 

1. Matt. 20:1-16.  The Parable of the Laborers in the Vineyard. 

 

a. This parable is also prefaced by the words, ñThe kingdom of heaven is like . . .ò 

b. Some scholars believe that the 11
th
 hour man going into the vineyard represents 

the Gentiles since they did not come to God until later.  This seems to be an unne-

cessary limitation on the parable.  

c. The main point of the parable seems to be that God does not count quantity of 

service, but the fact of service.  Those who came to him late are no less rewarded 

than those who came earlier.   

 

2. Luke 15.  The Lost Sheep, the Lost Coin, and the Lost Son. 

 

a. These three parables illustrate Godôs concern for all of the lost.  They go directly 

to the purpose of God in establishing the kingdom.  

b. They are prefaced by a note that publicans and sinners gathered together to hear 

Jesus, but the Pharisees and teachers of the law criticized him for associating with 

these kinds of people. 

 

1) The Pharisees and Scribes considered themselves morally and religiously 

above the ñpublicans and sinners.ò 

2) In these parables Jesus shows that God loves all mankind, not just the ñrigh-

teous.ò  

 

c. The first two of these parables end with Jesus saying, there is more joy in heaven 

over one sinner who repents than over those ñrighteousò ones who do not need to 

repent. 

d. These parables strike at the heart of those who consider themselves morally and 

religiously above the masses of humanity ï the self-righteous. 

 

3. Luke. 14:15-24. The Parable of the Great Feast and the Excuses. 

 

a. The Jews frequently thought of the Messianic Kingdom in terms of a great ban-

quet. 

b. In this parable Jesus was replying to one who sat with him when he was eating, 

and said, ñBlessed is the man who will eat at the feast in the kingdom of God.ò 
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c. The parable again goes to the heart of Jewish thinking about their privileged posi-

tion in the kingdom.  Those for whom the feast was prepared discounted the im-

portance of the invitation, and spurned it.  As a result, others were invited instead. 

d. In this parable once again Jesus attacks the arrogance, exclusiveness and self-

righteousness of the Jewish religious leadership.  

 

4. Matt. 25:1-13, 14-30, 31-46.  The Parables of the Wise and Foolish Virgins, the Tal-

ents, and the Final Judgment. 

 

a. As Jesus came to the end of his ministry, he directed a number of parables to the 

doctrine of final judgment. 

b. In these he showed the importance of preparation, discharging oneôs responsibili-

ties, and the separation of those who had faithfully served from those who gave 

only lip service. 

 

III.  Jesusô teaching about personal character and the nature of the kingdom. 

 

A. Personal character of those in the kingdom.  

 

1. Luke 14:7-11.  Jesus was confronted by those who placed great emphasis on status, 

and took the seats of honor at the table.  These seats were those closest to the host. 

 

a. Jesus says that you may be humiliated if someone of greater distinction comes 

and you have to move to a lower place.  Therefore it is better to take the lower 

seats, and be asked to move higher. 

b. He concludes this by saying, ñEveryone who exalts himself will be humbled, and 

he who humbles himself will be exalted.ò 

c. Humility was a difficult lesson for some of the religious leaders to learn.  In the 

Graeco-Roman world humility was considered a trait of weakness and was looked 

down on with scorn. 

d. What is humility? 

 

2. Luke 14:25-33. Counting the cost. 

 

a. In this passage Jesus spoke to large crowds of people who sought the privileges of 

the kingdom but didnôt stop to consider its personal demands. 

b. He pictured a man who built a tower but did not take into account how much it 

would cost to complete.  Next, Jesus gave the example of a king who went to war 

without considering whether or not he could win against the troubling odds. 

c. The kingdom was not simply a privilege for the Jews, but it demanded devotion 

and sacrifice from everyone. 

d. This has some similarity to the thorny and rocky soils in the parable of the sower.  

One was shallow and had no root, while the other allowed the cares of the world 

and deceitfulness of wealth to choke out the word of the kingdom. 

 

B. Other teachings of Jesus concerning the kingdom.  
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1. Matt. 10:7.  Upon sending the apostles out on the limited commission he told them to 

preach that the kingdom was near.  They were instructed to heal the sick, raise the 

dead, cleanse the lepers, and cast out demons.  He did not tell them to prepare for mil-

itary or political action.  

2. Matt. 16:28, Mark 9:1.  Jesus said that some of those who were standing by would not 

die before the kingdom came. 

3. Matt. 18:1-5.  He settled a controversy concerning the one who is the greatest in the 

kingdom.  He placed a little child among them, and told them they must change and 

become like little children or they could not enter the kingdom of heaven.  For a 

group of status-loving people, this was a difficult requirement. 

4. Matt. 19:24.  It is difficult for a rich man to enter the kingdom.  Neither wealth nor 

position decide oneôs status with God. 

5. Luke 11:20.  ñIf I drive out demons by the finger of God, then the kingdom of God 

has come to you.ò  Note the use of the word kingdom.  It refers to the reign of God. 

6. Matt. 6:10.  The model prayer.  ñThy kingdom come, thy will be done on earth as it is 

in heaven.ò  The ideal, for which Jesus told us to pray, is for Godôs kingdom to be es-

tablished in the world, and his will to be perfectly obeyed now on earth as it is per-

fectly obeyed in heaven.  

7. Lk. 17:20-21.  Jesus said the kingdom does not come with observation (it is not a 

physical or political entity), but the kingdom is within you (it is spiritual). 

8. John 18:33-36.  When on trial before Pilate, Jesus affirmed that he was a king, but al-

so said that his kingdom is not of this world.  If it were political or military in nature, 

he said his people would fight for him. 

 

Conclusion: 

 

1. Both John the Baptist and Jesus said the kingdom was at hand in their own generation.  

2. Jesus gave a wide variety of teaching concerning the nature of the kingdom, and the cha-

racter of those who were to come into the kingdom.  He attempted to correct misconcep-

tions concerning the kingdom and the place of the Jews in it. 

3. Today, many people mistakenly look for an earthly kingdom to be established at the time 

of the second coming of Jesus.  This is not the New Testament teaching on either the es-

tablishment of the kingdom or its character. 
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Chapter XIX 

Peterôs Confession 

Jesus Predicts His Death 
Matt. 16:13-28   Mk. 8:27-31   Lk. 9:18-27 

 

 

Introduction: 

 

1. The confession of Peter and the ensuing conversation is one of the most controversial 

passages in the New Testament, not so much because of its intrinsic difficulty but be-

cause of its historical implications.  

2. In the early second century various church writers began to speak of Peter in glowing 

terms as preeminent among the twelve.  This passage, along with a few more became the 

primary passages referred to. 

 

I. Some of the theological questions which arise out of this passage. 

 

A. The divinity of Jesus affirmed. 

 

1. This is one of the few times when Jesus affirms that he is the Son of God. 

 

a. Although Jesus himself did not make that claim at this time, Peter made it for 

him, and Jesus pronounced a blessing on Peter for saying this.  Furthermore, Jesus 

said that God himself had revealed that truth to Peter. 

b. The word ñChristò (CristoV,  Christos) is equivalent to the Hebrew word for 

ñMessiah,ò meaning the one who is anointed.  It is a title, not a name, although in 

the early church it became the name by which Jesus was identified.  The same is 

true today. 

c. Peterôs confession is literally, ñYou are the anointed one, the Son of God.ò 

d. Frequently in both English and Greek the word CristoV (Christos) is preceded 

by the definite article. 

 

2. The word CristoV (Christos) was one of the nomina sacra (sacred names), and was 

abbreviated when written in the Greek manuscripts.  Scribes would the write the first 

letter of the name as a capital letter then insert the grammatical ending with a line 

over the ending.  Thus CristoV became CV in the manuscripts.  This is the way we 

got Xmas standing for Christmas. 

3. In Israel, as well as in other Old Testament nations, people in high places, whether 

secular or religious, were many times ñanointedò with oil. 

 

a. The word ñanointò is not a religious word, but it is used commonly when speak-

ing of smearing oil or other substance on food or in the use of cosmetics (Amos 

6:6), and other things.  It is frequently used in reference to a religious practice of 

appointing a person to an ecclesiastical or religious work or office. 

b. Some of the prophets and kings in the Old Testament were specifically anointed.  

Priests were also anointed.  In I Kings 19:15-16 Elijah is instructed to anoint Jehu 
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to be king of Israel, Hazel to be king of Syria, and Elisha to be the prophet to suc-

ceed Elijah. 

c. The Greek word translated ñto anoint,ò is aleifein (aleiphein). 

 

4. While studying the life of Jesus, it is important to keep in mind the differences be-

tween the Jewish concepts of their expected Messiah and teachings of Jesus in this 

regard. 

 

B. Is Peter the rock? 

 

1. First, it should be noticed that the message of the passage is not Peter as the founda-

tion of the church, but the Messiahship of Jesus. The question is not, ñWho is Peter to 

become?ò but ñWho to people say that I am?ò 

2. This passage and the questions it presents concerning Peter as the foundation of the 

church have been studied and debated since the second century. 

3. In commenting on this passage, K.S. Latourette, a church historian at Yale University 

says, ñWhatever else this passage may mean, it does not so much as hint that there 

was to be a series of successors to whom Peter was to have authority to transmit the 

ópower of the keys.ô In the final chapter of The Gospel According to John we have the 

command of Jesus to Peter to tend and feed his sheep, but there is no indication that 

he meant this exclusively for Peter, or that he gave Peter the authority to transmit the 

responsibility to others.ò  (K. S. Latourette, A History of Christianity, pp. 112-113) 

 

4. Some New Testament scholars in the past have contended that there is an important 

difference between the Greek words petroV (petros, masculine) and petra  (petra, 

feminine) which occur in the passage. 

 

a. The position is that petros, translated ñPeter,ò li terally means a ñsmall rock or 

stone,ò while petra, translated ñrock,ò literally means a ñfoundation stone.ò  

b. Although there is a recognized difference between the uses of these two words, 

most scholars now generally believe the difference is not significant enough to 

make a very strong case for this interpretation. 

c. Although Matthew wrote in Greek, Jesus would have been speaking the Aramaic 

language, which had no such gender distinction as that found in Greek.  

d. This is overcome to some degree by the fact that in the Greek such a distinction is 

possible and that distinction is made by Matthew.  There is no extant Aramaic 

Gospel of Matthew. 

e.  To use this passage to prove the primacy of Peter, or that Peter was at this time 

designated to become the Bishop of Rome is to stretch the passage far beyond the 

legitimate bounds of scholarly exegesis. 

 

5. Notice that Jesus, not Peter is consistently referred to as the ñrockò or foundation of 
the church.  

 

a. I Cor. 3:11 refers to Jesus as the only foundation of the church. 




